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Scheme of Transliteration

While transliterating the Vedic mantras into Roman
script following internationally accepted scheme has
been followed. This will help the English knowing
readers to pronounce the mantras properly.

Vowels Consonants
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Preface

Dear readers! Let me inform you that this treatise is a
compilation and collection of lectures delivered by the
author of present lines to the online participants of the
course on ‘Introduction to the Vedas’ run by the Indian
Foundation for Vedic Science. In the present compilation, a
humble attempt has been made to introduce readers to the
Vedas and their various components. Hope it will enable
our readers to understand the Vedas and Indian Intellectual
tradition in the right earnest.

This treatise will also help you to understand various
aspects and terms pertaining to the Vedas, the Vedic life,
and thought correctly and open up new vistas of research.
It will also help you enhance your interest in this oldest
literature of humankind on the globe. Here an effort has
been made to present Vedic Mantras in original form
through Devanagari font, although their Roman
transliteration has also been provided for those who are
unable to read Hindi or Sanskrit. Hope our readers will
find this work very helpful to brush up their knowledge on
the most ancient literature of the world.

Prof. Dr. Ravi Prakash Arya



Introductory Note

When we talk about the Veda, we, generally, have a
picture of holy scriptures in mind. We generally think that
the Vedas are the same category of literature as that of the
Bible or the Quran. People think that the Vedas are related
to the Hindus as the Bible and the Quran to the Christians
and the Muslims respectively. In fact, this view received its
first sanction at the hands of various European scholars
who started the studies of the Vedas having regarded them
as religious scriptures of the Hindus. This was evident from
Max Miiller's series called by him as the '7he Sacred
Books of the East Series'. That is why the Vedas were also
categorised in the list of sectarian or communal literature.
The Vedas, in fact, are the documents dealing with God’s
creation. They exist since the time humanity came into
existence on this globe. By then, there was no religion or
sect on the earth. The Vedas were regarded as sacred, not
because that they were related to a particular community or
because they were composed by the prophet of a particular
community, but because they were the storehouse of all the
true sciences; because they represented the various aspects
of creation and cosmic life; because they contained the
universal laws irrespective of caste, creed, race, religion or
region.

If we want to understand the Vedas in the true sense,
we must have a clear view of the three entities which are
interwoven, interlinked, and complement each other. These
three entities are:

1. The Yajfia
2. The Veda
3. The Itihasa & Purana

Briefly, we must know that the Yajfia refers to the
process of creation of living and non-living world right
from the origin of matter, energy, and space. The Veda
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refers to the blueprint/knowledge of creation. The Itihasa &
Purana refer to the history of creation. Thus the origin and
development of the entire Indian Intellectual tradition
revolve around the Yajfa, i.e. creation of the universe. The
Vedas originated to define this creation and Itihasa &
Purana came into being to record the history of creation.
Itihasa and Puranas were used as illustrations while
elucidating the Vedas. That is why it has repeatedly been
pronounced in the Vedic tradition that the Vedas can better
be elucidated and explained with the help of Itihasa and
Purana- sfemIQRom= 9§ wugsdq — [ltihasa-puranabhyam
vedam sam upabriihayet. Now we would like to touch
different aspects from the point of their importance. Hope
our readers will enjoy this oldest treasure of humanity.

What is Veda?

The word ‘Veda’ is derived from the root vid,
meaning ‘to know’. So the Veda means knowledge. It is
also formed of similar roots with different meanings like

Vvid ‘to exist’, \/Vidlr ‘to attain’, and Vvid ‘to think’.

The Vedas, as the blueprint of creation, represent its
various aspects -metaphysical, astrophysical, and physical
aspects. Since the creation of the universe is the handiwork
of God, the authorship of creation can be assigned to God
alone and none else. So, the authorship of knowledge of
creation contained in the Vedas is assigned to almighty
God. As such the Vedas are called apauruseyas.

Origin and Authorship of the Vedas

There has long been a debate as to whether the Vedas
were authored by God or man. It has always been
answered: deT: IMUNAT — vedih apauruseyah, i.e. the
Vedas are not authored by Purusa (man). The term Purusa
has been used to signify both man and God by the various
contenders in order to support their contentions. It must be
understood that the term Purusa here does not mean God
but man. So the term dsr IMURYAT ‘vediah apauruseyal’
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would only mean ‘the Vedic knowledge is not the man-
made knowledge’.

The other way round also, the Veda, as pointed out
above, being knowledge, or dharma would reside
permanently in its dharmi, the object, i.e. Brahman who is
All-knowing, whilst a man knows a little. Brahman alone is
qualified by knowledge of creation being its sole creator.
The knowledge is the inherent quality of God.

Moreover, it can again be proved on the evidence
gathered from the Vedic literature. For example, the
fatapatba Brahmana (14.5.4.10) has made a clear cut
statement that the Vedas are the expressions of creation.
Accordingly:

T4 97 IRSHE! Yo -z |
UdeIgiaal Agfda: AHdQISYdIHIRE: | |

evam vaa are sya mahato bhitasya nihsvasitam.
etad-va Rgvedo Yajurvedah Samavedo tharvargirasah.

[Meaning] The couplets that are known as the
Rgveda, the Yajurveda, the Samveda, and the
Atharvaveda are the exhalations (blueprint) of this
grand creation.

At another place in the same work, it has been clearly
picturised leaving no space for further doubt and suspense
regarding God made the Vedas. According to the Satpatha
Brahmana (11.5.4.17):

g3 a1 AL US: Qeuwdd AMSed | df 91 $AT ANS:
ST YT ATISIRIN | Bw=i O Qe Ul | a1 gl
ST, Iq Ua ST |

‘There are two types of creations. One is man-made
produced through the sexual behaviour. Another is
divine or God-made cosmic-creation. Chhandas
(metrical couplets of the Vedas) are God made
creation, as they came into being with the cosmic
creation. They are produced by Rsis through their
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mouth. Instead of sexual intercourse’.

Thus from the foregoing discussion, it can
unhesitatingly be inferred that the couplets of the Vedas or
Chhandas present in the cosmos from the beginning of

creation received/imbibed by Agni, Vayu, Aditya and

Angira in Samadhi and handed over to Brahma were the
literary items originated first ever in the literary history of
humankind. These chhandas that were the blueprint of the
cosmic creation of God or say authored by God were
pronounced by the Rsis through their mouth.

Here Gita’s view on the Veda may also be quoted. Gita
(2.45) says, PRIoIASAT 91— trigunya visaya vedah, i.e.
the Vedas are the blueprint of creation evolved from the
trigunatmaka prakrti. According to Vedic philosophy, the
material creation evolved from the imbalance of three
gunas, viz. sattva, rajas, and tamas.

The above-cited view and the Gita on the Vedas clearly
point out that the Vedas are the knowledge of creation and
the creation is the handy work of the almighty God. As
such the authorship of the Vedas, the knowledge of creation
can be assigned to God alone and not to any human being
propounding it. For example, an engineer who creates an
engine becomes the author of the knowledge of the engine.
When a potter makes a pot, he becomes the author of the
pot. Similarly, when Brahman creates the universe, He
becomes the author of His creation and so also the author
of the Vedas. This process may also be illustrated by the
following example.

Whenever anything is created its knowledge comes into
existence in the cosmos immediately after its creation.
Similarly, when God created this universe, His knowledge
of the creation of the universe, i.e Veda came into
existence in the cosmos immediately after the origin of

creation took place. Four Rsis mentioned above had a
direct insight of this universal knowledge called the Veda in
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their Samadhi. This process of direct insight is also called
enlightenment or revelation. Patafijali, the author of the
Yoga Darsana (1.47) sheds an ample good light on this
process of direct insight.

BICEECHIEENRIR PRI

nirvichara-vaisaradye adhyatmaprasadah

According to him, when a high profile Yogi attains
perfection in nirvichara Samadhi (a state of mind in which
a Yogi can meditate even without contents), his mind
becomes free from rajas and tamas gunas and settles down
permanently in sattva guna and clears off all thoughts. At

this stage, his intellect transforms into ‘Rtambhara Prajiia’
which is the highest form of intellect.

FRTHRT I U=l

rtambhar3 tatra prajia (Yoga Darsana, 1.48)

Here ‘Rtambhara prajiia’ bears the ‘rta’ (cosmic laws)

directly. When a person rises to the state of Rtambhara

prajna, he knows truth directly without the intermediary of
language or thought. He achieves a state of direct
enlightenment. His knowledge then is perfect. What he sees
is the truth, because it is directly realised and free of
subjective and situational conditions and the limitations of
thought and language. His knowledge is not relative now. It
is absolute which is nothing else but the Vedas. This is how
four Seers had direct access to the knowledge of creation

through their Rtambhara prajfia at the beginning of human

creation. In fact, this creation is the embodiment of the
Vedas. Vedas are the vak (speech) of Brahman. Since this
creation is exclusive work of Brahman, so it is verily said,
tasl 98 — eko vedah (the Veda is exclusive work of
Brahman). This Veda exists in two forms:

1. In the visible form as a universe.

2. In the audible form as vibrations in universe known
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as Sruti.

Thus people while seeing this Veda translated into
creation are not able to understand its secret. Similarly,
people while hearing (reading) the mantras Vedas are not
able to understand it. That is why in the Rgveda (10.71.4),
it is said:

I @ U~ G&el dredd & YuaT YUIAH |

IAl I q9 7 F9 SIR¥E g IR AT | |

uta tvah pasyanna dadarsa vacham
uta tvah srnvanna srnotyenam

uto tvasmai tanvam visasre
Jjayeva patya usati suvasa

There are people who while seeing the Veda (speech)
translated into creation are not able to (understand)
it, while others even while hearing (reading) this
speech (Veda) does not understand its meaning. The
Veda unfolds itself to the deserving seeker like the
wife to her husband.

In other words, it can be said that creation is the
manifestation of the Veda and the Veda is the expression
of creation. Thus they are mutually inter-dependant. The
‘rta’ or natural laws remain the same at all levels of nature
and the universe, while their expression as we know is
quite varied. The underlying laws (rta and satya) are the
same even when they express themselves in different
forms, shapes, components, and levels of sophistication,
complexity, and completeness. The Veda has expressly
disclosed this fact, as

U e faur agem gaf |
ekam sad vipra bhudha vadanti

There is only one underlying law or truth expressed
in different forms.

In its most abstract form, the underlying law and truth
is nothing but the will of Brahman that creates and
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organises the whole physical or biological universe. Human
life and the world are also governed by it. This will of
Brahman, in its true sense, can also be appreciated through
mathematical formulae, laws of physics, chemistry,
biology, anatomy, or physiology, but can also be
understood in terms of family, social and national
structures. The manifestation of unified law in various
forms takes place due to the factor of maya (law of
change). S=I #RIM: YWY gad|  If one is able to
transcend this maya factor in the universe, known variously
as the ‘unified law’ or the ‘will of Brahman’ or the ‘Veda’,
will unfold itself to him. This unified law is the subject of
subjective experience and its manifestation into various
forms of the universe is the subject of objective assessment.
It exists in the objectively assessed physical universe as a
‘unified field’, but on the subjective level of experience, it
unfolds itself as Brahman (pure consciousness, self-referral
soul (pure Being), and ultimate truth. So the unified field
and unified law are the two sides of the same coin. In the
context of subjective internal experience, it is the ‘unified
law’ (Veda), but in the context of the objective external
universe, it is a ‘unified field’ (creation) in its abstract
form.

What is maya? Prakrti is the unified state of sattva
(intelligence), rajas (motion), and tamas (inertia). When
this unification is disturbed spontaneously due to the will of
Brahman, the vikrti (agitation) starts taking place. This
spontaneous disturbance in unification takes place due to
the principle of maya (law of change) at work. Maya is a
spiritual concept connoting "that which exists, but is
constantly changing and thus is spiritually unreal", and the
"power or the principle that conceals the true character of
spiritual reality". So the principle of maya is the principle
of change. This principle of maya is at work in all spheres
of life. In day to day life when we become bored and tired
of the routine life, we want a change, it is also because of
the principle of maya or the law of change known as the
principle law of nature. It may also be termed as



Introduction to the the Vedas 15

dynamism. This maya or dynamism exists in the very
nature of Brahman. He does not want to be static, rather as
dynamic He is, He wants the change of state. This want of
a change of state by Brahman has been expressed in several
Vedic statements like UPISE 98 WIH — eko’ham bahu
syam, etc. This desire for change comes spontaneously in
Brahman without any condition, situational, or subjective
whatsoever. Nature and we all have inherited this habit of
change from the Brahman Himself. So natural law or will
of God is one and the same thing. It is called natural law
from an objective perspective, but the same is called the
Will of Brahman (God) from a spiritual or subjective angle
or consideration. Natural law is also known as the law of
divine or divine law. Coming back to the same point, it can
be observed that in the state of prakrti, all-natural forces
were also unified into one fundamental force. However,
during the state of vikrti due to the principle of maya, the
grand unification of forces also disintegrates and they start
separating and manifest into various forms undergoing to
various phases of change till the atoms are formed and
come together to make molecules, molecules collecting to
create cells, and groups of cells forming tissues and organs
and organisms.

Now the question arises as to what makes atoms,
molecules, and cells come together as they do? The answer
is the principle of maya or say the law of change of nature
or law of dynamism of nature. The change of state takes
place by permutations and combinations of various
components. Although at the different change of phases,
there seem to be different laws at work, but they all express
the same unified law of maya which permeates them all and
which remains unchanged, which is the source of all
forces, energy and particles and a field of pure existence.
This unified law contains the details of all natural laws in
the seed form. Theoretician physicists and mathematicians
try to describe them through their formulae and equations.
The universe thus is the cosmic shape of Prakrti (potential
energy). Just as a seed contains the tree in pure potentiality;
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the tree is the manifest shape of inner hidden dynamics
available in seed, similarly, Prakrti contains the universe in
pure potentiality and the universe is the manifest shape of
inner dynamics (sattva/intelligence, rajas/motion, and
tamas/inertia) available in prakrti. Thus prakrti is the seed
of the universe which grows into a universe following an
orderly process of creation (rta) from the creator with goals
and intentions. So, at one level (unified level/unmanifest
level), natural law is pure prakrti (unified state of
sattva/intelligence, rajas/energy, and tamas/inertia; on
another (diversified level/manifest level) it is particles and
matter; then it is unicellular and multicellular organisms.
The prakrti or natural law manifests itself in a hierarchy of
forms or expressions which are as under:

1. Mahat: The first manifestation of prakrti takes place
in the form of mahat. Mahat is universal or collective
intelligence. So the first phase of the evolution of the
universe takes place with the origin of the collective
intelligence of the universe. Mahat can be divided into
three parts sattvika mahat (mind of universe), rajasika
mahat (pure collective motion of universe), and tamasika
mabhat (pure collective inertia of the universe).

2. Ahankara: Mahat (collectiveness) expresses/
transforms itself into ahankara, i.e. into discreteness
(individually separate and distinct identity). Ahankara is
discreteness. As such sattvika mahat (pure collective
intelligence of the wuniverse) transforms into sattvika
ahankara (individual minds of souls accompanying them as
their subtle body often known as individuated
consciousness). Rajasika mahat (collective motion of the
universe) transforms itself into r3jasika ahankara
(individual motions of energy particles) and tamasika mahat
(collective inertia of the universe) transforms itself into
tamasika ahankara (discrete units of inertia or matter
particles).

Yaska (Nirukta, 1.20) while narrating the history of the
origin of the Vedas says, ‘There were Rsis who had a
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direct insight of Dharma (laws of creation in the form of
the Veda Mantras or chhandas). This knowledge was
passed on through oral instructions to succeeding
generations of Rsis who were devoid of powers of direct
insight. They further passed this knowledge on to their
successors in documented form who failed to receive it
through oral instructions.’

Thus Agni, Vayu, Aditya and Angira were the first
Rsis who had the direct insight of the Vedas, the

blueprint of creation. Brahma was the first successor
who inherited this knowlege from them. He passed
this knowledge others in succession. The
classification of the Vedas (the knowledge of creator,
his creation of living and non-living world) into the
Rgveda, the Yajurveda, the Samaveda, and the
Atharvaveda will be discussed in ensuing chapters.
Presently, it suffices to understand that four-fold the
Vedas deal with various aspects of the creation.

The Rgveda deals with jnana (knowledge or

information) all the constituents of creation viz.
metaphysical, astrophysical, and physical. This information

is contained in the prakrti in its pure potentiality. When the

same is trigered by the Sankalpa of Brahman, the creation

takes place as per this information. For example, the seed
of a tree contains the entire information of the tree. As and
when the seed find the conducing atmosphere for its
germination, the evolution of the tree takes place whatever
information is held by the seed. Suppose the seed has the
information of mango tree, the mango tree will evolve from

it and not the apple tree. Vaisesika Darsana says: Ts{%‘fﬁ
JrerFdas | That is authorship of Vedas, mind has been
applied by its author. As the Veda contains the information
in consonance with the creation.

The Yajurveda deals with the karma of Brahman, i.e.
the process of the creation. This process of the creation is
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called as Yajfia, particularly Srauta Yajfia. The various
phases of creation have been depicted by various types of
Srauta Yajias.

The Samaveda deals with the upasana (eulogy of

creator) through cosmic vibrations called as Sama Ganas.
The entire universe is buzzing with sounds/vibrations which
are not audible to the ordinary human ears. Only the high
profile yogi-s can enjoy these divine sounds.

The Atharvaveda deals with (vijnana) all aspects of the

mundane life. This material creation would have become
meaningless, had there been no biological life. In fact, the
presence of living beings gives meaning to this material
creation. So the very objective of the Atharvaveda is to
deal with the origin and evolution of biological life,
particularly the life of human beings.

Based upon the foregoing discussion, it can
unhesitatingly be said that the Vedas are nothing but the
science of creation, representing all its three aspects, i.e.
adhibhautika  (physical or geophysical), adhidaivika
(astronomical or  astrophysical), and adhyatmika
(metaphysical or spiritual). Thus in more vivid and lucid
terms, it can be stated that the Vedas are a source of
science:

(1). That defines the relationship between mind, body,
and soul at the adhyatmika or metaphysical level.

(2). That defines the phenomena of life and death.

(3). That defines the relationship between the biological
life and the physical life in the context of the earth and the
cosmos beyond.

(4). That defines the relationship between the living
body and the cosmic body.

(5). That defines the parallelism between physical,
astronomical, and metaphysical levels of creation. In other
words, it defines the relationship between physics,
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astrophysics, and metaphysics.

To sum up it can be stated that the Vedas are a science
of the earth, a science of the cosmos, and a science of
spirituality or consciousness.



Documentation of the Vedas

The Vedas, as already informed, are the blueprint of
the creation of the living and non-living world. This
blueprint existed in the cosmos since creation. It was
perceived directly by the high-spirited yogi-s coded in the
form of the Vedas. The process of creation of living being
and the non-living matter is known as first operation/Yajiia,
whereas the documentation of the blueprint of this Yajfia of
creation is called the second operation/Yajiia. When the
first operation/ Yajfia (creation) was over, the Devas
(High-spirited yogi-s) performed the second
operation/Yajiia (documentation of the laws governing the
creation of the living and non-living world). This fact is
confirmed by the Vedas as follows.

‘The Divine beings like Agni, Vayu, Aditya and
Angira visualised the blueprint of creation (yajia)
known as Vedas. This visualized Veda contains the
seed of the first Dharmas (laws of creation). These
laws of creation speak highly of spiritual space
(Brahman) where reside the divine beings and
siddhas during moksa'.’

In fact, all laws of creation visualised by the seers were
coded in the forms of literary couplets or Chhandas. Those
couplets or Chhandas were regarded as Dharmas, the laws

U g ustHESta dan drfer emifT g |
T E A ARAN: Fow I3 Yd Arer A <dr | |
yajfiena yajiam-ayajanta
devas-tani dharmani-prathamanyasana
te ha nakam mahimanah sacanta
yatra purve sadhyah santi devah.

(The Rgveda, 1.164.50; 10.90.16; the Atharvaveda, 7.5.1;
the Vajasaneyir Samhita, 31.16; the Taittiriya Samhita,
3.5.11.5; the Taittiriya Aranyaka, 3.2.7)
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governing the creation. This is why, Yaska (Nirukta, 1.20),
an ancient Indian Vedic scholar alludes to the Origin of the
Vedas (Chhandas) as:

‘There were rsis to whom was revealed Dharmas
(laws governing creation coded in the form of the
Veda Mantras or Chhandas). They taught these
dharmas to their followers who were devoid of it,
through oral instructions. When the later generation
of Rsis was not able to retain this knowledge through
oral instructions, all these laws were subjected to
documentation just to aid them®.

The records of the Vedas also tell us that on the basis of
first operation/Yajfia (creation) which occurred on account

of oblations of sattva, rajas and tamas gunas, the origin of

rcas contained in the Rgveda, samans contained in the
Samaveda, yajusas contained in the Yajurveda and other
Chhandas contained in the Atharvaveda took place in the
cosmos. One of the seers of the Vajasaneyi Samhita (31.7)
sheds an ample good light on this fact as:

‘From the Yajfia (creation), in which oblations of
sattva, rajas and tamas gunas were made, originated

Rcas, Samans, Yajusas and other Chhandas (the
Atharvaveda)®.’

In fact, in that cosmic Yajfia of creation, no material
oblation was offered, as usual. However, rcas acted as the
oblations of milk. Similarly, yajusas acted as oblations of
Ghee, and the samans acted as the oblations of the Soma.
This fact has been very carefully disclosed in the Satapatha

*  saksat-krt-dharmanah rsayoh babhivuh.

3 tasmad yajiatsarvahutah rcah samani jajire.

chandamsi jajfiire tasmad yajus-tasmadajayata.
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Brahmana (11.5.6.3,4,5)*. Here it may be pointed out that
the sages to whom the knowledge of creation was revealed

were named Agni, Vayu, Aditya and Angira who passed
this knowledge on Brahma.

Classification of literary Couplets, or Chhandas into
Rk, Yajuh, and Saman:

As a result of the second great operation/Yajiia
(revelation of the knowledge of creator and creation in the

form Veda) by the enlightened Rsis, a huge number of

couplets/Chhandas came into being dealing with mass-
energy existing at various levels of creation, viz. Bhumi

(Bhutakasa or space known to modern physics), Dyau
(space of Brahman or Chidakasa), and field or Intervening

space between Bhumi and Dyau. For example,

1. Agni as active energy of the Bhuitakasa (space known
to modern physics).

2. Field energy or Vayu in Bhumi (Bhutakasa)

3. Surya as the inactive energy of the (space of
Brahman).

Thus the knowledge received about the active energy
(Agni) of Bhutakasa and its sub-forms was coded as rca.

The knowledge received about field energy (Vayu), and
electric force (Indra) and their forms existing in the

Bhutakasa was coded as yajusas and the knowledge of the

inactive energy of space of Brahman was coded as samans.
The Svetasvatara Upanisada (6.18), the Aitareya Brahmana
(25.7) and the Manusmrti (1.23) had it as:

‘To make the second great operation/Yajiia a

* paya ahutayo ha va eta devanam yad rcah
ajyahutayo ha va eta devanam yad yajumsi.
somahutayo ha va eta devamam yat samani.
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success, three types of (brahmas) Vedic couplets
were derived. From Agni (active energy of the

Bhuatakasa) were derived rcas; from Vayu (field
energy of space intervening various heavenly bodies
in Bhuitakasa) were derived yajusas and from Sarya

(inactive energy of chidakasa) were derived samans®.

N.B.: Here Brahma means ‘Veda’ that is why
Brahmachari is always known who undertakes the study of
the Veda.

According to the fatapatba Brahmana (11.5.8.3)
‘On account of three forms of energy (tapta), three
of the Vedas came into being. On account of Agni

(active energy of Bhutakasa) came into being

couplets called rcas or the Rgveda, on account of
Vayu (field energy or electric force of spaces

intervening various heavenly bodies in Bhutakasa)
came into being yajusas or the Yajurveda and on
account of Surya (inactive energy of chidakasa) came
into being the Samaveda or samans®.’

Note: The seers receiving the above knowledge dealing
with Agni, Vayu, Aditya, etc. were also known as Agni,
Vayu and Aditya.

The emergence of Sambhita literature

These couplets dealing with rcas, yajusas, samans, and
other chhandas callled as Rk Samhita, the Yajusa-Samhita,
and the Sama Samhita respectively were chanted in
different styles. The mantras of Rk Samhita were chanted

> agni vayu-ravibhyastu trayam brahma sanatanam

dudoha yajia siddyaratham rg-yajuh-sama-Ilaksanam
¢ tebhyas-taptebhyas-trayo veda ajayanta
agner-rgvedo vayor yajur vedah saryat-samavedah
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in metrical style (rgarcani). The mantras of Y3jusa Samhita
were chanted in prose style (yat praslistam pathitam tat
yajul) and the mantras of Sama Samhita were chanted to
the tune of cosmic vibrations (gitisu samakhya). The
mantras of Atharva Samhita were chanted in druta gati
(speed).



Components of the Vedas

The four the Vedas have four components
1. Mantra
2. Rsi

3. Devata

4. Chhanda and

5. Svara

Mantra

The Mantra is a visualisation of a information or
knowledge in mind through Samadhi. Yaska (Kali era

2000-2100 or c.10th-11th century BC), an ancient Vedic
scholar, defines Mantra as mantrah mananat, i.e. Mantra is
revelation or visualisation of a reality or a truth in

meditation or Samadhi. The word Mantra is formed of a

root Yman ‘to know’ ‘to realise’ ‘to be enlightened’. The
Mantra is the realisation of truth or reality or enlightenment
in mind. All the four Vedas are composed of Mantras.
These Mantras can be categorised into three types as per
their literary style.

The Rk Mantras
The Yajus Mantras and
The Sama Mantras

A Mantra chanted in a metrical style called Rk. The
Rgveda is a collection of 10589 rchas (mantras) used for
jnana (appreciation the properties of various forces
instrumental in creation). It is said: rgarcani, i.e rcas were
used for appreciation of (jnana) knowledge of creation.

The Yajus Mantras were chanted in prose style. Sabara
on Mimansa (2.1.37) says: tat praslistam pathitam yajuh
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i.e. Yajus mantras are read like prose. The Yajurveda
Samhita is a collection of 1975 Mantras used in allegorical
rituals (Srauta Yajfias) representing some or other aspect of
the process of creation taking place in our Universe. It
includes its own mantras and some mantras from the
Rgveda. Yajurveda mantras deal with the karma of
Brahman (creation) as well as karmas that are needed to

by carried out by Atmans.

The Sama Mantras were chanted to the tune of cosmic
vibrations and sung in musical style. It is said: gitisu
samakhya. Sama Samhita is a collection of 1875 mantras
representing various cosmic vibrations. It includes its own

mantras as well as some Rk mantras. Sama mantras deal

with upasana (eulogy of Brahman).

The Atharva Samhita consists mainly of Rks and some
Yajusas. The Atharvaveda has a collection of 5989
mantras. There are roughly 1200 Rks and 600 Yajusas in
the Atharvaveda. There are several mantras common to the
Rgveda, the Yajurveda, and the Atharvaveda. These all
mantras deal with different aspects of the mundane life.

The mantras of the Rk Samhita, the Yajusa-Samhita,
and the $3ma Samhita are chanted differently. The mantras
of the Rk Samhita are chanted metrically. The mantras of
the YZjusa-Samhita are chanted in a prose style and the
mantras of the Sama Samhita are chanted musically. The
mantras of Atharvaveda are chanted in druta style (speed).
The same Mantra if happens to be in the Rgveda is chanted
as a Rk, if it occurs in the Yajurveda is chanted as a Yajus
text and if it occurs in the Sdmaveda is chanted as a Sama
mantra.

Rsi

Rsi or seer is a yogi who is capable of visualising the
truth or reality directly from the cosmos by supra-sensual
hearing or sight. The cosmos is a laboratory of Brahman
where all experiments are going on. A seer is able to see all
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these experiments by his supra-sensual sight. He is
different from a scientist. A scientist has no access to the
cosmic laboratory but he tries to know the reality by

repeating the same in the lab. On the other hand, a rsi or

yogi is able to see the things happening actually in the
cosmos and describe them in a coded language. Thus the
experience of a yogi is first hand, whereas that of a
scientist is second hand. Each Mantra of the Veda has a Rsi
and Devata associated with it. Rsis are supposed to have
visualised or received the Mantra. Yaska (2.11) describes
Rsi as one who has seen the Mantra’ In this sense, Brahma
is a rsi who saw the Mantras at the beginning of human
creation on the earth. He handed down these Mantras to his
four successors. The rk Mantras were handed over to Agni,
the yajus Mantras to Vayu, the sama Mantras to Aditya,
and the atharva Mantras to Angiras. As such in the
beginning, the name of rsis was well known and it could
not then have been necessary to compile Arsanukramanis
(Index of Rsis) and the Sarvanukramanis (Index of Rsis,
Devata and Chhanda associated to the Mantras) like that of
Katyayana, the author of the Sarvanukramani. But when
this tradition of the Mantras used to be handed down to rsis
in succession for millennia together, these Mantras became
a legacy of more than 800 rsis who inherited them in
tradition. Later they were known as the inheritors of the
Mantras preserved by them and their names were also
associated with those Mantras. In this connection,
Katyayana describes a rsi is one whose utterance it is.®
Samvad Siktas (Dialogue Hymns) of the Vedas present
several natural forces in a conversational mode, i.e they
have been shown as if talking to each other. The example is
the Rgvedic Yama-Yami Sukta. In these hymns, the
speaker is known as Rsi and the subject of his speech is
known as Devata. Here it may also be informed that
several Rsis became known by the names of fundamental

7
8

. rsayoh vai mantra-drastarah
. yasya vakyam sa rsi
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particles or forces described in the Mantras inherited by
them. As such these Rsis associated with various Mantras
are not the actual seers of the Mantras but they are their
inheritors who were able to explain their intended sense as
per context. Since the number of these Rsis was excessive,
it was not possible to remember them by the Vedic
students, so the compilation of Arsanukramanis (Index of
Rsis) and Sarvanukramanis (Index of Rsis, Devata-s and
Chhandas associated to Mantras) came into being. There
are 330 Rsis associated with the Rgveda Mantras, 168 Rsis
associated with the Yajurveda Mantras, 217 Rsis associated
with the Samaveda Mantras and 76 Rsis associated to the
Atharvaveda.

Devata (Deity)

Devata or deity is the scientific truth revealed in the
mantra. In other words, the subject matter of a mantra is
known as Devata.® Each mantra has its Devati. The word
Devata is an extended form of the word Deva. It is said:

<d U4 <qdl Deva eva Devata, i.e. any spiritual, natural
force is Deva. Yaska (Kali era 2000-2100 or ¢ 10th-11th
century BC) defines Deva as:

<Al B | SFTRAT STIgT ERAHT Jadifa ar

Devo kasmat. Danadva dyotmadva. Dyu sthano
bhavati-ti va

Why deva is so called? Because it has the nature to
donate things to others, or it is located in the
celestial sphere or it has its own light.

This way, all donors are called devas. All illuminating
things are called devas and all celestial bodies are called
devas. These devas are Devata-s, i.e. subject matter of
mantras of the Vedas. This proves that all sorts of donors:
spiritual masters, teachers-the donors of knowledge, natural

°. g1 JHreA A1 <ad | yd tenocyate sa devata.
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donors, celestial bodies, and all forms of energy may be the
subject matter of mantras. All devata-s are, in fact, are
building blocks or instrumental behind the furtherance of
creation comprising of threefold nature: adhyatmika
(spiritual/metaphysical), adhidaivika (astrophysical/
cosmological/ astronomical), and adhibhautika/ laukika
(belonging to the mundane world). As such, there is a
parallelism in Devata-s at adhyatmika, adhidaivika and
adhibhautika levels. For instance, Agni is one of the
devata. At adhyatmika (spiritual/metaphysical) level, Agni
denotes God, spiritual power. At adhidaivika level, it
represents energy, geothermal energy, stars, etc. At the
adhibhautika/laukika level it is fire on the earth, a person
equipped with the power of knowledge like a teacher or a
scholar, a person equipped with physical power like that of
a king or commander. So, one single devata denotes all its
parallels at all the three levels. If one is able to decode a
devata, he is able to know the very meaning of a Mantra.
Devata, in fact, contains a key to the meaning of the Veda.
Some scholars translate devata as a god. But devata is not a
god in a literal sense. They all have a precise scientific
meaning. They are fundamental particles and forces of
nature in adhidaivika sense, spiritual forces in adhyatmika
sense, and mundane life articles or things in
adhibhautika/laukika sense. Some scholars try to draw
human history from the Vedas, but there is no human
history in the Vedas.

Devatas are located at three regions, the observer space
(Prthivi), the intermediate space (Antariksa), and the light
space (Dyau). The devata-s located in the observer space
are represented by Agni (matter particles). The devata-s
located in the intermediate space are represented by Vayu
(field energy) and devata-s located in the light space are
represented by Aditya/Sirya (massless energy/photons).
Other devatas located in three spaces are different forms of
Agni, Vayu, and Aditya (Sarya).

Yaska (Nirukta, 7.5), an ancient Vedic scholar points
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out this fact as:

ATl ABTHIATg, Uobh e 31U FgfF ATHeran= wafw | a1
a1 HH gUaard |

tasam mahabhagyadekai-kasya'pi bahini namadheyani
bhavanti. api va karma prthaktvat.

That is due to different characters or functions, one
single devata is known by different names.

Saunaka, the author of Brhaddevata (1.70), bears out
the same fact as:

UATATHG AT AT faefiT |
qq aq e fRE 93 a9 g9 | |

etasameva mahatmyan namanyatvam vidhiyate
tat-tat-shthana vibhagena tatra tatreha drsyate.

Due to different characteristics, they are named
differently at different locations.

See also

JrrtaE ffafg A aera: |

G § A=Y HaAISAISIIITATH | |

tasamiyam vibhitirhi namani yadanekasah.
ahustasam tu mantresu kavayo' nyo’ nyayonitam.
Brhaddevata (1.71)

Due to various functions, one devata finds various
names. The scholars describe them having mutual
birth.

For example, in observer space, Agni is the main
devata and Jatavedas, Vaisvanara, Dravinoda, Tanunapat
Narasamsa, 11a, Vrsabha, etc. etc. are subordinate to or
various forms of Agni'.

10 See aft: gidrdl W= agnih prithivi sthanah- (Nir. 7.5)
JgarafafaarT| @ e WdwHH | aad: T
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Similarly, in intermediate space, Indra and Vayu are
the main devatas and Parjanya, Rudra, Brhaspati,
Apamnapat, Pururava, Aditih, Tvasta, Savita, Vata,
Vacaspati, Soma, Marut, Angirasa, Ribhu, Pitara are

FIgRM RUORE™ | A 9 QaIToT: AT Yo I |

athaitanyagnibhaktini. ayam lokah prathsavanam,
vasantal, gayatri, trivrtstoma, rathantaram sama,
ye ca devaganah samamnatah prathame sthane. Nir.7.8

See also Brhaddevata 1.73-3fA{S&+ agni'smin.

Also

T YGRS uiiid eI | deddH gy
A faTe |
yadyatra prithivisthanam parthivam cagnimasritam

tadasarvamanu pirvyena kathyamanam nibodhat.
(Brd. 1.105. Ct. also 1.1006-1.120).



32 Introduction to the the Vedas

subordinate to or different forms of Indra and Vayu''.

In the light space, Surya is the main devata and
Asvinau, Vrsakapayi, Surya, Usa, Pusa, Vrsakapi, Yama,
Vaisvanara, Visnu, Varuna, Saptarsi, Aditya, Savita, etc.

" As to the principal deities, see Nirutka (7.5)

ATIdGT TR |

vayavendrovantarik-sasthanah.

And Brhaddevata (7.73) : 3¥=xg ¥egdl dgRd |
athendrastu madhyato vayureva ca.

As to co-deities see Nir. (7.10) :

Jgar=  wfdd raReralia:, ArAfes @ ¥, =,
ey, JeeeRa, g8cA™, I QAo FHREAT HegH
I A R |

athetanindra bhaktini antariksalokah, madhyandinam
savanam, grismah, tristup, paficadasastomah, brhatsam,
ye devaganah samamnata madhyame sthane yasca
striyah.

Also Brd. from 1.121- IOl FeIHRATENTO: AISTH:
UR: |

yascaindro madhyamasthanoganah so’ yamatah parah to
2.6.
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are subordinate to or different forms of Strya”.

These devata-s have been numbered 33 kotis. Here the
word koti is confusing. It has two meanings: ‘10 million’
and ‘type’. 33 Koti means 33 types. But, mistakenly koti
was taken for ‘10 million’. Of the main 33 types of
devatas, there are 8 Vasus in the observer space, 11 Rudras
in the intermediate space, and 12 Adityas in the light space
with two more Mitra and Varuna. In this classification,
Mitra and Varuna have a separate position.

There are a total of 951 Devatas in the four Vedas. The
entire detail of these devata-s has been given by the present
author in his work ‘Vedic Concordance of the Mantras as
per Rsi and Devata’. This concordance in two vols. provide
complete detail of the 951 Vedic Devatas.

The Chhanda (Metre)

As pointed out earlier, the Veda is the science of
cosmology dealing with creation involving all its three
aspects viz. adhibhautika (physical or geophysical aspect),
adhidaivika (astronomical or astrophysical aspect) and

1> As to the principal deities, see Nir. (7.5) qaf grem:
saryo dyusthanah;
Also Brhad. (2.7): I: UR%q AT RO Hared
Yyah parastu sauryo dyusthanastam nibodhat.
For co-deities, see Nir. (7.10) -

JAqrATe Afdaf ol did:, JARRTH, aul ST,
A WM, ™A™, A T S0 FEEET ST
I g9 R |

athaitanyaditya bhaktini asau lokah, trtiyasavanam, vars
a, jagati, saptadasa stomah, vairupam sama, ye ca

devaganah samamnata  uttame sthane yas’ ca striyah.
See also Brhad. 2.8 to 2.16.
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adhyatmika (metaphysical or spiritual aspect). Bhagvadgita
(2.45) amply announces this character of the Veda as:

IGUTIITIT daT
traigunyavisaya veda

That is, the Vedas deal with the creation evolving
out of the three Gunas (sattva, rajas, and tamas) of
Prakrti.

These scientific mysteries of creation were unfolded
through a scientific mode of documentation variously
classified as rcas, yajusas and samans. The documentation
in the form of rcas was known as the Rgveda,
documentation in the form of yajusas was called as the
Yajurveda and similarly documentation in the form of
samans was known as the Samaveda. The technique and
methodology of documenting the science of universal
creation were also based on laws of universal creation. It is
often quoted in the Vedic tradition that the documentation
of the science of creation in the form of rcis was based on
agni, i.e. geothermal energy. Agni (geothermal energy is
called as a dominant factor of Bhiloka planets like earth.
According to Nirukta (7.5), Agni (geothermal energy) is
related to earth". The documentation of science of creation
in the form of yajusas was based upon Vayu (field energy
existing into the intermediate space). According to Nirukta
(7.5), the Vayu (Air) as energy is located in the
intermediate space'*. The documentation of science of
creation in the form of samans was based upon Sidrya (solar
energy) existing in the celestial space. According to the
Nirukta (7.5), Siarya (solar energy) is located in the

B aiftqafSrdRensi: | agnih prehivi sthanah.
14 qrads1 IIRERT: / vayavendro vantriksasthanah
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celestial or light space®.

Not only the Nirukta, but the Satapatha Brihmana
(11.5.8.3) also sheds an ample good light on the
composition of the Rgveda, the Yajurveda, and the
Samaveda. Accordingly, above mentioned three the Vedas
came into existence on account of three forms of energy,
i.e. the Rgveda came into being on account of Agni
(geothermal energy), the Yajurveda came into being on
account of Vayu (air energy) and on account of Sidrya

(solar energy) came into being the Simaveda." The author
of this Brahmana, describes energy by the word zapza as:

TGl daISAld=l | 3FsRIdal  ardRiglde:
SRIREIEECH

tebhyastaptebhyastrayo veda ajayanta.

agner rgvedo vayor yajurvedah siryatsamavedal.

Out of three energies originated three the Vedas.
From Agni (geothermal or observer space energy
originated the Rgveda, from the field the Yajurveda,
from the solar energy or light the Samaveda.

Manusmrti also speaks the same language while dealing
with the origin of the Vedas. According to Manusmrti,
‘Agni (geothermal energy), Vayu (field energy) and Sirya
(solar energy) are the main instruments behind the Yajra (
the process of creation). The Rgveda, the Yajurveda, and
the Samaveda originated on account of these energies's.

" IR TSSO |
I qRIRIGdS: JAA™dS: |

tebhyastaptebhyastrayo veda ajayanta.
agner rgvedo vayor yajurvedah siryatsamavedal.

" SRR e |

SareaERTege FIASAMEVH |
agni vayu ravibhyastu trayam brahma sanatanam
dudoha yajiia-siddyartham rgyajuhsamalaksanam.
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The Gopatha Brahmapa also associates Agni
(geothermal energy/observer space energy) to the Bhiiloka
(earth/observer space), Vayu (field energy) to the Antariks
a-loka (intermediate space) and Sdrya (solar energy/light)
to the Dyuloka (celestial sphere/light space). Thus the
whole creation on the earth gets summed up between the
earth, the sun, and intervened by the intermediate space
and the whole cosmic creation gets summed up between
light space and observer space intervened by the
intermediate space. The other way round we can say that
the earth and the sun are interdependent for the creation on
the earth. Keeping in view of this fact, the Vedas use the
word dyava-prthivi time and again as a Devata Dvandva
compound. In fact, the interaction of solar energy with the
geothermal energy causes the origin of life on the earth.
This interaction is possible due to the earth’s revolution
around the sun. Thus the Yajaa (the process of creation) on
the earth is going on due to the joint participation of the
earth and the sun.

When the earth moves around the sun, Sun’s position in
relation to earth changes with the change of every solar
month (represented by a Sarikranti). The sun describes
seven great circles of latitude on the earth during 12
months of a year. These seven great circles of latitude
described by the sun are known as the seven major
chhandas. The seven great circles of latitude or chhandas
described by the sun on the earth are as follows:

23.5° circle of latitude south of the equator known as
Tropic of Capricorn or the Gayatr1 Chhanda is caused by
the sun when it transits through Makara (Capricorn) sign
on 22" December. This solar month is known in the Vedas
as Aruna month.

The second circle of latitude described by the sun is 20°
south of the equator. This circle is known in the Vedas as
the Usnika chhanda. It is caused by the sun during its
transit through Kumbha and Dhanu signs on 21* January
and 22" Nov. respectively. The solar months formed on
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this chhanda are known in the Vedas as Arunardja and
Sambhara months.

The third circle of latitude described by the sun is 12°
south of the equator. This circle is known in the Vedas as
the Anustup chhanda. It is caused by the sun during its
transit through the Mina and the Vrscika signs on 20" Feb
and 23" Oct. respectively. The solar months formed on this
chhanda are known in the Vedas as Pundarika and Sarvaus
adha months.

The fourth circle of latitude described by the sun is 0°
equator. This circle is known in the Vedas as the Brhati
chhanda. It is caused by the sun during its transit through
the Mesa and Tula signs on 21% March and 23" Sept.
respectively. The solar months formed on this chhanda are
known in the Vedas as Visvajita and Iravan months.

The fifth circle of latitude described by the sun is 12°
north of the equator. This circle is known in the Vedas as
the Pankti chhanda. It is caused by the sun during its transit
through the Vrsabha and the Kanya signs on 21* April and
23™ August respectively. The solar months formed on this
chhanda are known in the Vedas as Abhijita and Rasavan.

The sixth circle of latitude described by the sun is 20°
north of the equator. This circle is known in the Vedas as
the Tristup chhanda. It is caused by the sun during its
transit through the Mithuna and the Sirmhha signs on 22™
May and 23™ July respectively. The solar months formed
on this chhanda are known in the Vedas as Ardra and
Unnavan months.

The seventh circle of latitude described by the sun is
23.5° north of the equator. This circle is known in the
Vedas as the Jagati chhanda. It is caused by the sun during
its transit through the Karka sign on 22" June. The solar
month formed on this chhanda is known in the Vedas as
Pinvamana month.

The process of describing seven chhandas is known in
the Vedas as Vedi parigraha (Enclosing of the earth). In
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fact, this enclosure of the sun on the earth is known as
chhanda. Etymologically also chhanda means enclosure:
chandamsi chadanat.

The Yajurveda (1.26) describes the sun’s power of
gravitation. The sun is gravitating the earth and encloses
the earth with hundreds and thousands of rays.

<9 afda: AR i e ume: | |

deva savitah paramasyam prthivyam satena pasaih Il

In the next Mantra (Yajurveda, 1.27), three different
enclosures of the sun on the south, west, and north of earth
have been respectively described as Gayatri, Tristubha, and
Jagati chhanda.

MA@ Badl YRIEOIH

ATCHT T BT Y W gy B
SIRTA @7 BvadT gy gU y

gayatrena tva chhandasa parigrhnami

traistubhena tva chhandasa parigrhnami

Jagatena tva chhandasa parigrhnami

The Satapatha Brihmana (1.2.5.1-13) gives a detailed
commentary on this Mantra of the Yajurveda and illustrates
a ritual of theVedi Parigraha (Enclosing of the Altar/earth).
The ritual in the Satapatha Brahmana reads as under:

Having described the ritual of stamba-yaju-harana
(symbolising the dissipation the forces of darkness
that are anti-creation forces, the ritual of ‘Altar
enclosing’ representing various circles of latitude
described by the sun along the earth are depicted
here through a method of historical narration of the
natural phenomenon.

The forces of light (instrumental in creation) and the
forces of the darkness (anti-creation forces) both having
originated from Prajapati (a natural phenomenon of the
rotation of the earth on its axis and its revolution around
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the sun), contended for superiority. In this contention for
superiority, the forces of light (pro-creation forces) seemed
to have been defeated by the forces of darkness. Since then
the forces of darkness thought that this world belonged to
them.

The forces of darkness, in view of their dominance,
said, ‘Let us share the earth with us, and having done so let
us subsist upon it.” They set about sharing it with ox-hide
from west to east (In the Indian context, after the rise of the
sun in the east, there will be light east through west and
the darkness will prevail from west to east. So it has been
said that the forces of darkness set about sharing the earth
from west to east).

The forces of the light (pro-creation forces) heard this
and thought, ‘The forces of darkness are actually
dominating this earth. Let us go to the place where the
forces of darkness are sharing the earth. What would
become of us if we were deprived of our share? With the
Visnu (the sun) as their head, they went there.’

They then said to the anti-creation forces of darkness,
‘We may also be included in sharing the earth. Let there
also be our share in it. The anti-creation forces of darkness
could not tolerate it and told, ‘As much place as this Visnu
(the sun) occupies through its circles of latitude (chhandas)
on the earth, let only that much be yours.” Meaning to say,
from 23.5° north to 23.5° south of the earth, the Visnu (the
sun) is visible. Rest of the parts remains in darkness.

Visnu’s (sun’s) area on the earth (from 23.5° North to
23.5° South of equator) is very short. The forces of light,
however, had no objection and accepted this proposal.
‘Give us as much as is required for the Yajia (creation on
earth), that will be sufficient for us.’” said the forces of
light. Thus from 23.5° North to 23.5° South of the equator
became the part of the forces of light and rest became the
part of forces of darkness.

The forces of light having laid down Visnu, the sun on
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the eastward enclosed earth by various chhandas; 23%°
south of the equator was enclosed with the Gayatri chhanda
with the Yajurvedic Mantra, ‘I enclose you by the Gayatri
chhanda’ (VS.1.27). Henceforth the tropic of the Capricorn
is denoted by the Gayatr1 metre. (Note: the Gayatr1 metre
has 24 syllables to denote 23%2°). The western side with
the Tristup chhanda with the recitation of the Mantra, ‘I
enclose you with the help of Tristup chhanda’ (V§.1.27).
Tristubh being the next to Jagati from west to east. The
northern side with the Jagati chhanda. ‘I enclose you with
the help of the Jagati chhanda’ (VS$.1.27). The tropic of
cancer is denoted by the Jagati metre. The Jagati metre has
48 syllables, the double of 24 to represent 23%2° N+2314°
S.

Having enclosed the earth on all the sides with various
chhandas (metre-ranges) and having ignited the fire of
creation (sun) known as the Ahavaniya fire on the east side,
the forces of light went on performing their work of
creation with this fire and they occupied the whole of the
earth along the tropics. Because they occupied the whole
earth for the process of creation, this earth came to be
known as Vedi (occupied one) or the altar as we may call it
in terms of the English language. That is the reason why it
is often said that the earth has the same parameters as those
of the Vedi, for the sake of creation the entire earth was
occupied by the pro-creation forces. And so one can wrest
the entire earth from his rivals and can dispossess them of
their share who realises this fact.

The Visnu (sun) was bounded on all directions by the
metres, with his head in the east direction. Thus unable to
escape anywhere beyond tropical encompassment, i.e.
beyond 23'%° north and south of the equator (tropical
zone), the Sun moved down to the roots of the vegetation.

The same narration is prolonged: The forces of light
said, ‘What has become of Visnu? What has become of the
Yajha, the natural process of creation?” They said,
‘Enclosed on all sides by metres, with its head towards the
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east on the equator, there is no way of escaping; search for
the Visnu went on here itself.” They searched for it by
slightly digging the earth. They discovered it at a depth of
three fingers, i.e they found that the Visnu has moved
down the earth three circles of latitude 12°, 20° and 23.5°
north and south of the equator. Therefore the Vedi (altar)
should be made three fingers deep. In view of the same
fact, a scholar named Pafici made the earth three fingers
deep.

But this should not be done. Since the Visnu (Sun)
moved the earth to the extent of the roots of the
vegetations, so let him (the Adhvaryu) ask the Agnidhra to
cut out the roots of the vegetation. And because they found
Visnu in a tropical region, so they called the tropics as an
altar.

Having found Visnu at the first cardinal point, i.e.
23%° north and south of the equator, they enclosed him
with a second enclosure, i.e at 20° north and south of the
equator. On the north with the text (V5.1.27), ‘You are of
good soil and auspicious.” On the 20° south when the
forces of light discovered Visnu, they made the earth of
good soil and auspicious. (The part of the earth around 20°
south of the equator is fertile and auspicious). On the west,
it was enclosed with the text (V$.1.27), ‘The pleasant and
comfortable to sit upon you are.” Having thus located Visnu
on the west side of the earth, they made that part of the
earth pleasant and comfortable to sit upon. On the 20°
north the Visnu was enclosed with the text (VS$.1.27),
‘Abounding in food and water are you.” Having discovered
Visnu on 20° north, they made part of the earth prosperous
in food and water. (We can see the rivers originating from
the north).

The Visnu thus draws three enclosures before the
equator, i.e. at the points of 23%2°, 20°, 12° south and
three after the equator, i.e. 23%2°,20°, 12° north of the
equator. These all enclosures together make six. So are
made the six seasons of the year. A year is the time process
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(Yajia) of creation (Prajapati). As large is the yearly
process of creation, so wide as its ( tropical movement of
the sun) extent is between the tropics. So, widely, he (the
Adhvaryu) thereby encloses this fire altar.

With six vyahrtis (the parts of the Mantras) he draws
the first six enclosures representing the northward six
tropical movements of the sun during the six months of
Uttarayana, i.e.

a). 232° Sto 20° S
b). 20° Sto 12° S
¢). 12° Sto 0°

d). 0° to12° N

e). 12° Nto 20° N

f). 20° N to 23%° N and with the six vyahrtis, he
draws the second six enclosures representing the reverse
course, i.e. southward six movements of the sun during the
six months of Daksinadyana period. This makes these
together twelve, and thus twelve are made the solar months
of the year. The year is the process of the creation. As
large is the yearly process of creation, so wide is the
tropical movements of the Sun between the tropics. So
widely, he (the Adhvaryu) thereby encloses this fire altar.

Thus from the aforementioned description of the ritual
of Altar enclosure, it is crystal clear that the sun encloses
earth at seven tropical lines which are known by the name
of seven famous chhandas or circles of latitude.
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The above-given diagram makes the above descriptions
explicitly clear.

These tropical movements of the sun are caused by
earth’s 23.5° North-west inclination on its axis.

Here it may also be informed that with the Sun’s
enclosure of the Gayatri chhanda, Uttarayana, i.e. North or
winter solstice commences. The Uttardyana or winter
solstice pointed out the beginning of the year. In fact,
during the Vedic age, it was also the Devayana period, due
to the Indian continent’s location being in the Kumeru, i.e.
Southern hemisphere of the earth. So the Gayatri chhanda
has a great significance, being the southernmost point of
the sun’s enclosure on the earth. It was the sun’s
appearance on the earth that caused the emergence of
biological life on this planet. The Gayatri cover used to



44 Introduction to the the Vedas

take place in the Makara (Capricorn) sign on Dec. 22.

Keeping in view of the same phenomenon of nature, the
documentation of the Rgveda took place. The Mantras of
the Rgveda were also composed in seven metres
representing the seven parigrahas or enclosures of the sun
on the planet earth. First is the Gayatri metre which
consists of 24 syllables thus exactly representing the
number of 23.5°. Since .5 (half) number cannot be
represented by a syllable, so .5 (half) was counted for one
and the no. 24 has been assigned to the Gayatri chhanda. If
we take up the last parigraha, i.e. Jagati chhanda, we find
it just opposite to the Gayatri, i.e. 23.5 ° N of the equator.
Thus the total distance of the Jagati from the Gayatri is 23.5 °S
to 23.5 °N, i.e. 24 + 24 = 48. Now one may not find it
difficult to understand why the Jagati chhanda has been
assigned the number of 48. In other words, this is only the
reason that the Jagati chhanda consists of 48 syllables. The
Gayatri through Jagati, there lie five chhandas respectively
as the Usnika, the Anustup, the Brhati, the Pankti and the
Tristup. The numbers between 24 and 48 can be divided
proportionally into 7 segments each one with an increment
of 4 numbers, e.g. 24, 28, 32, 36, 40, 44, 48. As such no.
24 and 48 having been already assigned to the first (the
Gayatrl) and last (the Jagati) chhandas, the intervening nos.
28, 32, 36, 40, 44 can be assigned respectively to the
intervening five chhandas, i.e. no. 28 to the Usnika, no. 32
to the Anustup, no. 36 to the Brhati, no. 40 to the Pankti
and no. 44 to the Tristup. This is the reason why the Vedic
seers assigned the above-mentioned sequence of nos. to the
various chhandas.

Thus from the foregoing discussion, it is clear that the
Vedic metres are not just like ordinary literary metres
applied to the compositions of various literary genres. The
phenomena of chhanda applied to the Vedic lore has its
astronomical base. That is why metres, in the Vedas, have
been called as Daivi praja, or the divine compositions.
chandamsi vai daivyh prajah, i.e. metres in the Vedas
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represent the divine or astronomical phenomena. As it has
already been pointed out above that the chhandas in the
Veda are related with the tropical movements of the sun on
the earth. So, the first Gayatri chhanda represents the first
prahara of the day starting at 3 a.m. This is the rising
period of the sun. That is why the Vedic seer eulogises the
sun through the Gayatri Mantra composed in Gayatrl
chhanda. The famous Gayatri Mantra reads as follows:

qedfagdRud 99l Qo e | B a1 = gEednd | |

tat savitur varenyam bhargo devasya dhimahi.
dhiyo yo nah pracodayat.

'That we meditate upon the effulgence of the rising
sun, the generator of the world, which is worthy to
be adopted. This rising sun makes all the living
beings swing into various actions.'

Vedic Chhandas (Metres)

The above-cited 7 cosmic chhandas were used as major
chhandas in the documentation of Vedic Mantras. The
cosmic latitudinal degrees of the above chhandas was taken
as syllable count for the Vedic Mantras. For instance,

Gayatri chhanda has 24 syllables
Usnika chhanda has 28 syllables
Anustup chhanda has 32 syllables
Brhati chhanda has 36 syllables
Pankti chhanda has 40 syllables
Tristup chhanda has 44 syllables
Jagati chhanda has 48 syllables

On the same pattern giving an increment of 4 syllables
each, seven more chhandas were formed by the Vedic Rsis.
They are as follows:

Atijagati 52 syllables
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Sakvari 56 syllables
AtiSakvar1 60 syllables
Asti 64 syllables
Atyasti 68 syllables
Dhrti 72 syllables
Atidhrti 76 syllables

Here it may be pointed out that the syllable count of the
Mantras was not always exactly the same as cited above.
We sometimes come across Mantras having one or two
syllables less or more than the specified count of the
chhandas. We may find Gayatr1 chhanda not necessarily
with 24 syllables, it may have 23, 22, 25 or 26 syllables
also. Such cases have been given different names.
According to Katyayana, if a Mantra has one syllable less
or more than the specified count of a chhanda, the chhanda
will be called Nichrd and Bhirik respectively. Thus Gayatri
chhanda with 23 syllables will be known as Nichrd Gayatri
and with 25 syllables will be known as Bhurik Gayatri.

Similarly, if a Mantra has two syllables less or more
than the specified count of a chhanda, the chhanda will be
called Virat and Svarat respectively. Thus Gayatri with 22
syllables will be called Virat Gayatri and with 26 syllables
as Svarat Gayatril.

In addition to the above, we find many other varieties
of the chhandas like Kakup, Pada Pankti, Vardhmana,
Pratistha etc. in the Veda Mantras, but they are
insignificant.

Vedic Svaras (Grammatical)

There are two types of svaras used in the Vedas. They
are 1. Grammatical, 2. musical. Today we shall deal with
only grammatical svaras.
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Grammatical Svaras
There are three types of grammatical svaras.
1. ¥qrd Udaatta: Acute accent (or high accent
2. 3ar Unudaatta: Grave accent or low accent
3. WRd Svarita: Circumflexed accent or middle accent

Generally, the syllables that have udatta or acute accent
or high accent are called accented, if they have unudatta
accent or low accent, they are called unaccented. In a
Vedic word, only one syllable may be accented. Because a
word is formed of root+suffix, so there may broadly be
two options of accentuation in a word:

1. A word may have an acute accent, either on its root
or on the suffix.

2. It may also remain unaccented at all, e.g verbal
forms generally remain unaccented and nominal forms in
vocative case (address) remain unaccented.

Now one may ask a question as to how to identify
accented syllables, unaccented syllables, and syllables
having middle/svarita accent in Vedic words. The answer is
in different Vedas different accentuation patterns are
followed. For example, in the Rigveda, an accented
syllable or a syllable with udatta accent remains unmarked.
An unaccented syllable is underlined and a syllable with
svarita accent has a vertical line over it.

Example is W g?ﬁ%?m

In Samaveda, accents are marked with a numeral or
with numeral and letter above the syllable. Udatta,
Anudatta, and Svarita are marked with numerals 1, 2, and
3 respectively over the syllable. In addition to numerals
1,2,3 we see letters X (ra), & (ka) and 3 (u) placed over
the syllables along with numerals. We illustrate one:

If two udattas occur in sequence, then the first udatta is
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represented by numeral 1 and second is not represented by
any numeral, but the svarita that follows the second udatta

is indicated by 2X. Syllables that have no numeral or letters
above them are called prachaya.

The Yajurveda and the Atharvaveda follow the
Rigvedic pattern of accentuation.

Note: In roman script, the accent is represented by a
slanting line over the syllable, e.g. 4

Pronunciation of different accents

These svaras have three different patterns of
pronunciation.

1. Udatta accent: According to Panini, a great Sanskrit
grammarian, udatta accent is pronounced from
higher parts of the place of articulation of its
syllable.

2. Anudatta accent is pronounced from the lower parts
of the place of articulation of its syllable.

3. Svarita accent is pronounced from the middle parts
of the place of articulation of its syllable.

Vedas may be recited with an accent. Such a recitation
of Vedic mantras is known as Sasvara Patha. Vedas may
also be recited without svara. This recitation is known as
Ekasruti Savara Patha which is possible after a lot of
practice. Only traditional Vedic Pandits can recite mantras
with svara, as it requires a lot of training and practice. It
can be done under the supervision of a trained Guru.

Accent as a Morphological and Semantic
Determinant

Be aware that an accent plays a significant role in
determining the nature of morphological features like noun,
pronoun, verb, indeclinable, etc. in case of ambiguity
created by their analogous forms and other compound
forms. This may also help analyzing a true meaning of the
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concerned morphological feature and compound words. To
illustrate it, a few examples may be cited:

1. There are two analogous forms: ka/ (a pronominal
form i.e. masculine singular nominative form of
pronoun kim ) and kah (a verbal form from root \/kr

In this case, the only accent helps the
determination of the true nature of kah . kah as a
verbal form remains unaccented, otherwise if
accented, i.e. kdh, it will be a pronominal form.

2. There is an interesting mantra from the Yajurveda
(32.3) which reads as under:

| |
T a1 gfaAr SRk |
ndtasya pratimaa asti

In this mantra, ndtdsya has been a bone of contention
among scholars. This may be read as a single word ndtdsya
or the composition of two words nd +sya. If it is read as a
single word, its meaning would be -The God Who is
submissive to His devotees, has His picture. If it is
regarded as a composition of two words nd-+tdsya, its
meaning would be -There is no picture of God. These two
are very much debated and discussed meanings, the
solution of which depends upon the determination of the
nature of the word ndtdsya. Here the accent comes for our
help. According to the rule of accentuation, a word can
carry only one acute accent. In ndtdsya, as is obvious, nd
and 74 both are accented which shows that both are parts of
two different words: nd and #dsya put in a single whole
natasya.

Thus, the knowledge of svara is very important and one
of the keys to understand the intended meaning of Vedas

Vedic Svara (Musical)

In addition to the grammatical svaras, which are
significant in determining the nature of words and their
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meanings, Vedic chhandas are attuned to some Musical
notes for the purpose of recitation. Different chhandas are
recited with different musical notes. These musical notes
are natural and not artificially composed as is the case with
modern-day musical notes. At different timings, the nature
emits different vibrations. These vibrations are svaras of
nature. Different timings represented by different svaras
are as under:

1. The time from 3 am to 6 am is represented by
Sadaja svara

2. The time from 6 am to 9 am is represented by Rs
bha svara

3. The time from 9 am to 12 Noon is represented by
Gandhara svara

4. The time from 12 Noon to 3 pm is represented by
Madhyam svara

5. The time from 3 pm to 6 pm is represented by
Paficam svara

6. The time from 6 pm to 9 pm is represented by
Dhaivata svara

7. The time from 9 pm to 12 O clock night is
represented by Nisad svara

From 9 pm to 3 am the nature also sleeps for six hours.
That is why the sleeping timings for average human beings
have been fixed for 6 hours. The Vedas say that every
human being should go to sleep at 9 pm and rise in Brahma
Mubhurta i.e. 3 am. At that time the nature emits a nectar-
like breeze and a person who develops the habit of going to
bed between 9 pm to 3 am in consonance with nature will
live a hale and hearty life.
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Meters and Their Musical Notes

The Gayatri chhanda is recited in Sadaja svara. Gayatri
chhanda being the sixth one when counted from the Jagati
side, its svara has been called as Sadaja. This chhanda
belongs to the region of Pitaras, i.e. 23.5° S of equator
being known as pitrloka. Moreover, in Gayatri mantra, the
Sun is eulogized as Savita, i.e. the creator of the world,
similarly the pitaras (ancestors of human beings) were the
first originator of humanity and the Indian continent
tenanting the Southern hemisphere was the first abode of
human beings first ever born on the Earth. These first
human beings were the parents of the rest of human beings.
That is why, the Gayatri chhanda has been associated with
the pitr-loka, i.e. the ancestral abode or the place of first-
ever born parents or pitaras. Usnika chhanda, being the
second one in sequence, represents the second prahara
(watch) starting at 6 am. This period is hotter as compared
to the period of 3 am. Similarly 20° South of the equator
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i.e. Tropic of Aquarius being the hotter region as compared
to the 23.5° South of the equator, i.e. Tropic of Capricorn.
That is why the metre representing the period of 6 pm and
the region of 20° South of the equator was christened as Us
nika chhanda. Moreover, 20° South of the equator had thick
forest growth on the Earth. The forest region of the South
was known as pasu whereas the forest region of the
Northern hemisphere was called as the Vanaspati loka. Due
to the dense forest belt, the region was famous as pasu
loka.

The Usnika chhanda is pronounced in rsabha svara.
Since this chhanda belongs to the animal world, its svara
(musical note) is called as rsabha.

The Anustup chanda, being the third one in sequence,
represents the third prahara (watch) of the day starting at 9
p.m. The mid-day time and middle part of the Earth
represented by Brhati chhanda is known as stoma. Since
this chhanda follows the stoma chhanda, it is named as
Anustup (meaning anu-stoma). This chhanda belongs to the
region of Gandharvas. Present-day, this region falls in
Afganistan and is known as Kandhar. During the Vedic
period, when the Indian continent was tenanting the
Southern hemisphere, Gandhara used to be located at 12°
South of equator. So, the region of 12° South of equator
was also known as Gandhara region. And the musical note
for pronouncing Anustup chhanda was also christened as
Gandhara.

Brhati chhanda represents the middle part of the Earth,
i.e. equatorial region. It also represents the fourth prahara
(watch) of the day starting at mid-day, i.e. 12 p.m. So, the
musical note assigned to this metre was named as
Madhyama svara. Since the equatorial region of the Earth
remained densely populated by human-beings, this region
was known as Manusya loka.

Counting Gayatri as the first chhanda, the fifth chhanda
comes to be Pankati. This is why its name is Pankti, the
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fifth one. The musical note assigned to it is also christened
as Paficam, the fifth one. It belongs to the region opposite
to Gandharva loka, i.e. 12° North of equator which was
geographically known as Devaloka.

From Brhati, i.e. first stoma onward third one is called
as Tristup, i.e. third stoma. Its region is opposite to that of
Usnika, i.e. 20° North of equator which, being the forest
belt of the Earth, is known as the Vanaspati loka. Its svara
is Dhaivata. It represents the time period of the sixth
prahara (watch), i.e. 6 p.m.

The last one is the Jagati chhanda which represents the
Asura region, i.e. 23.5 °North of equator. Likewise, it also
represents the 7" prahara, i.e. the period of 9 p.m. Its svara
is known as Nisada.

All these musical notes are pronounced in various tones
depending upon the time period they denote or represent.
For instance, Nisada and Gandhara represent respectively
the time period of 9 p.m. and 9 a.m. The number of 9
being the highest one in the series, and the physical energy
being at its peak level both at 9 p.m. and 9 a.m., both the
svaras are pronounced with high (udatta) tone. On the other
hand, Rsabha and Dhaivata being the representative of 6
a.m. and 6 p.m. respectively or say next one to follow Nis
ada and Gandhara in point of numbers, they are
pronounced in a low tone or the tone following udatta (i.e.
anudatta) tone. The rest of the three, i.e. Sadaja,
Madhyama and Paficama being the representative of 3 am,
mid-day and 3 pm respectively are pronounced with the
middle tone or mixed tone of the prior two and technically
known as svarita tone.



Authorship of the Vedas

There has long been a debate as to whether Vedas were
created by God or man. It has always been answered:
vedah apauruseyah, i.e. Vedas are not expressed by Purusa
(some human being), but here the term Purusa has been
taken up for both the meanings, i.e. for man as well as for
God by the various contenders in order to support their
contentions. Here it may be pointed out that the term Purus
a here does not mean God but man. So the term ‘vedah
apauruseyalt would only mean ‘Vedas are not created by
human beings’.

The other way round also, the Veda being knowledge,
or dharma would reside permanently in its dharmi, the
object, the consciousness, or say consciousness being
qualified by knowledge can be considered as its creator.
Thus knowledge is the inherent quality of God.

Moreover, it can again be proved on the evidences
gathered from the Vedic literature. For example, the
fatapatba Brahmana (14.5.4.10) has made a clear cut
statement that the Vedas are the expressions of creation.
Accordingly :

‘The couplets that are known as Rgveda, Yajuveda,
Samveda and Atharvaveda are the exhalations of the
created world.’"

At another place in the same work, it has been clearly
picturized leaving no space for further doubt and suspense
regarding the Godly origin of Vedas. According to the
S‘atapatba Brahmana (11.5.4.17) :

“There are two types of creations. One is the human
creation produced through the sexual behaviour.

" evam va are’sya mahato bhitasya nihisvasitam-etad-va
regvedo yajurveda samaveda tharvargirasah.
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Another is the divine or cosmic creation. Chandas
deal with the cosmic creation. They are produced by
rsis through their mouth. Instead of sexual
behaviour, they are produced verbally from the
mouth by devas or scholars to define the universal
creation of God’.*®

Thus from the forgoing discussion, it can unhesitatingly
be inferred that the couplets or Chandas revealed to various
Vedic seers were the literary items originated first ever in
the literary history of humankind. These chandas that dealt
with the cosmic creation of God were pronounced by the rs
is through their mouth.

Here Gita’s views on Vedas may also be quoted. Gita
says: trigunavisayo vedah, i.e. the Vedas deal with the
trigunatmaka prakrti. The material creation evolved out of
the disharmony of three gunas : sattva, rajas and tamas.

The above view and Gitd’s view on Vedas clearly
points out that Vedas are the knowledge of creation. And
the creation is the handy work of the almighty God. As
such the knowledge of the Vedas can be called as the
knowledge of the God and not the knowledge of a human
being. For example, when an engineer invents an engine,
the knowledge of the engine is the knowledge of the
engineer. A potter makes a pot. Knowledge of the pot is the
knowledge of the potter. Similarly, knowledge of the
creation enshrined in the Vedas is the knowledge of the
God.

' dvayah va imah praja daivyascaiva manusyasca. (a va
1ma manusyah prajah mithunad prajayante. chandamsi vai
daivyah prajas-tani mukhato janayate tata etam janayate.



Age of the Vedas

The age of the Vedas is a hotly debated issue. Scholars
from time to time have been engaged in determining the
antiquity of this oldest literature of the world. In fact, in
determining the date of the Vedas, scholars have been led
by their various pre-conceived notions and true or false
beliefs. Whereas occidental scholars have their own sets of
notions and beliefs, oriental scholars have theirs own.
Obsessed with their different types of beliefs and notions
the age-old Vedic tradition has totally been ignored or
given a goodbye. It was always argued by various scholars
at home and abroad that the Vedic traditional belief is
clearly very speculative and based on fictitious
astronomical calculations. The fact is that none of the
viewpoints, occidental or oriental considered as non-
speculative has any scientific basis, rather they are also
based on speculations more dangerous and misleading than
what is called traditional one.

The so-called scientific viewpoint of occidental scholars
was based upon their assumption of the origin of the
universe and thereby the origin of humans on the earth. In
the 16th century, an Archbishop named Usher (1581-1656)
thoughtlessly declared that creation took place on 22
October, 4004 years before the birth of Christ.

Archbishop Usher
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Since the clergymen were the religious teachers and
guides of the western scholars, in the light of such
statements westerners started making surmises regarding
the possible antiquity of the world’s ancient most literature.
When the date of creation was fixed as 4004 years before
Christ, the date of the origin of the first book in the library
of the world could also not be stretched beyond the date of
creation. Based upon this framework of time, western
scholars started their pursuit to determine the date of the
origin of the Vedas.

It was presumed by most of the European scholars that
the ancient most Rgvedic hymns must have been composed
of about c1500 B.C. to ¢1000 B.C. Macdonell (1854-1930)
thinks that the first collection which was again edited about
c600 B.C. after making phonetic changes or Sandhis
sanctioned by Classical Sanskrit (p.50) comes from a
period which can hardly be less remote than ¢1000 B.C.
(p.48). Max Miiller (1823-1900) first assigned these dates
from a consideration of the linguistic changes discernible in
the language of the oldest hymns and the language of
Panini. He thought that there were thus several linguistic
layers, so to speak, discernible through the Vedic literature
and each layer might be assigned a period of about 200
years. Fixing the date of Panini at 300 B.C., he assigned
about c1500 B.C. as the probable date of the oldest
Rgvedic hymns. As some of the hymns exactly correspond
with some gathas of the Avesta, it is also thought that the
Iranians and Indians separated about this period and the
bulk of the Rgvedic hymns was composed thereafter in
Punjab. Thus, according to the most western scholars, the
age of the Rgveda ranges between c¢1500 to c1000 B.C. But
now the Usher’s date of creation of the earth has
completely collapsed in wake of modern scientific
discoveries. According to new estimates, the earth is more
than 400 crore years old and so the earlier speculations
assigning the Vedas a date between c1500 to ¢1000 B.C. in
the light of the old view of the creation became totally false
and ungrounded. Under the circumstances when the basic
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assumptions have been disapproved by the scientific
discoveries, there is no room left for the consideration of
the speculations based on such shattered assumptions.

The Second view is held by many Indian scholars, led
by Bal Gangadhara Tilak. They assign a far different
antiquity to the Vedas based upon astronomical events
referred to here and there in the Vedic and allied literature.
But the main problem with these scholars is that they are
very selective while dilating upon the Vedas or ancient
Sanskrit literature. They are ready to accept the part
statement of the Vedas as suitable to their pre-conceived
notions and projections about the so-called dating of the
ancient Sanskrit literature. They are not ready to accept the
tradition as a whole. According to these scholars Rama’s
birth during the period when vernal equinox was taking
place in the Punarvasu naksatra is acceptable, but to them,
the beginning of the Tretd period mentioned in the same
tradition is not acceptable, rather they venture to call such
statements as mere suppositions. They don’t seem to have
the patience to wait and watch the further developments in
the field of science. They forget that if the mention of the
Treta or the Dvapara or the Satyayuga is speculative, the
mention of the Punarvasu or Asvini or Krttikd may also be
speculative. They have, in fact, no basis or evidence to
accept one part as confirmed and another part as fictitious.
They are ready to accept the historical events of the
Ramayana or the Mahabharata (Mbh.) taking place in this
country, but they are reluctant to accept the antiquity of
Mbh. as handed down to us in a long uninterrupted
tradition of 5119 years.

Thus they are doubtful about themselves and also
misleading other readers and scholars. If they want to
accept the part of the tradition, why they don’t accept the
whole tradition. If something is beyond the ambit of their
comprehension, they should make it a point of further
research and study, instead of discarding the whole
phenomena as fictitious. Modern researches into astronomy
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and astrophysics have proved the phenomenon of
precession to be true and there is no denying the fact that
equinoctial points and solstitial points continue to recede
completing the whole circle in 25920 years.

Under the circumstances when the same phenomenon
of equinoctial or solstitial precession repeat itself in
25920 years, there is no problem in accepting the Yuga
and the Manvantara theory mentioned in the Vedic and
Puranic literature, so as to ascertain the actual circle of
equinoctial or solstitial points.

The third concept is the traditional Indian view,
according to which the Vedas were composed at the time
of the creation. Since the Vedas are the knowledge of
creation, this knowledge came into existence in the
universe at the very moment of its creation. This may be
illustrated by an example of a machine. When an
engineer makes a machine, the knowledge of machine
comes into existence in the cosmos at the very moment of
its creation. So, the traditional view maintained that the
Vedas, the knowledge of creation were authored by God
himself at the beginning of creation. The period of
creation is calculated to be 197 crores (1.9 billion) years
which is handed down to us in the tradition of the
Samkalpa Pathas. The socio-linguistic survey of Vedic
and Puranic literature done by the author of present lines
all but prove the authenticity of the antiquity of the
Indian era handled in the long and uninterrupted tradition
of Samkalpa Patha.

Some facts on this issue are rendered hereunder:

Antiquity of the Vedic Era - A Test of
Authenticity

The comparative study of the various eras of the world
leads one to conclude that it is only the ancient Indian era
or the Bharativa Kalaganana which is the longest in the
world. All other eras of the world, which are quite the
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latest as compared to the Vedic era are either based on
great personalities, dynasties, or some important events. In
fact, the great seers of India did not consider individuals,
dynasties, or events important, but according to them a
time or Kala was above all. Everything in this world is
encapsulated in time and time is independent of all. So,
according to them, personalities or events were to be
studied from the point of time and it was not the time that
was to be studied from the point of personalities, dynasties,
or events.

The Indian era which is known as the Kalpa era or Srsti
era has the remotest antiquity of 197 crore years. This era
has unanimously been accepted in the Vedarigas, the
Purapas, and the Manusmyrti, etc. Presently this era has
come down to us as Kali era 5118. In fact, only this era
was prevalent in India through ages, except a few others
which came into vogue after 3000 years of the
commencement of present Kaliyuga. These later evolved
eras are also based, like the most of the others in the world,
on some personalities, dynasties, or events. Mention may
be made of the Vikram era of 57 B.C., originally called the
Mailava era, and the next noted era is that of the Sakas
commencing with 78 A.D. The Traikutaka (249 A.D.) and
the Gupta (319 A.D.) eras followed in 3 and 4™ centuries
A.D. It seems probable that the Indians got the idea of
naming an era after some personality or dynasty or event
from the foreigners who came in their contact. Their
original era which was safeguarded in the tradition of the
Samkalpa pathas since 197 crore years till date is based
purely on astronomical calculations. It begins with the
beginning of the Kalpa and so-called as the Kalpa era. In
fact, this era has been handed down to us with the utmost
accuracy by a tradition of the Vedic people.

According to some scholars, this era is hypothetical and
fictitious based on astronomical calculations of ancient
Indian astrologers. Had there been any such era in
currency, there would have been chronological data in the
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Rgvedic hymns. But these arguments are baseless. In fact,
there were two different but parallel traditions. One was the
Vedic and the other was the Pauranika tradition. Whereas
Vedic tradition preserved the Vedas (knowledge of
creation), the Pauranika tradition preserved the Kalaganana
(the time period of creation), genealogies, and the history
of creation and decreation.

The Vedas are the books of knowledge and science and
so their purpose was not to record the chronology like the
present-day books on sciences and technology. Moreover,
we come across repeated mention of the Manvantara and
the yugas in the Puranas and other works, which obviously
point out the various phases of chronology. The Indian era
tells about the chronology of millions of years. The number
of years is so extensive that it is not feasible to keep the
chronological record of all the past events. We had an age-
old tradition of the /tihdasa and Purana. The tradition of the
Puranpas is still extant whereas the tradition of the /tihasa
has lost its existence due to some catastrophic reasons or
other. No documentary proof of the same is now available
for demonstration. The remotest antiquity of the Indian era
has always been a moot point among historians and other
scholars. It is too lengthy in nature to be accepted by them
open-heartedly. In fact, the authenticity of the longest ever
era of the world has been fired on one ground or another.
This system has also been challenged on the ground that it
never got the sanction of people or never been in practice.
This is why, while recounting Indian eras, the scholiasts
often start from the Vikram era of 57 B.C. and fail to touch
upon the original and actual system. Keeping in view all the
pros and cons of the original Indian era christened as the
Vedic era, we would like to observe as under:

(1) So far as its antiquity is concerned, it may appear
hypothetical and fictitious to most historians and
Indologists. On the other hand, geologists, anthropologists,
biologists, physicists, and other scientists would speak
highly of it, since their findings have led them to conclude
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that the earth originated around 300-400 crore years ago
and life flourished on it somewhere about 200-300 crore
years ago.

Scientists have recently discovered that the existence of
ancient microbial life on the red planet or Mars took place
around 360 crore years ago. Their studies are based on
intensive laboratory work for 10 years with sophisticated
lasers and spectrometers on a piece of Martian meteorite
weighing 1.9 Kg. found in Antarctica in 1984. Whatsoever
be the reaction of scholars and scientists regarding this
finding, one thing is clear that the sign of bacterial life
appeared in our neighbourhood or on our planet around 3.5
billion years ago.

Recent research in genetic science have also proved that
a Maithuni Srsti (sexual production) had evolved on this
earth some 200 to 300 crore years ago. If the existence of a
Maithuni Srsti could occur 200-300 crore years ago, there
is a possibility that human life was also certainly in
existence on the earth around 196 crore years ago.

Biologists like Lemark (1744-1829), William Smith
(1769-1839), and Charles Darwin (1809-1882), etc also see
the origin of biological life on the earth 100 to 150 crore
years ago.

(2) So far as its sanction in the Indian society is
concerned we find the mention of various phases of this era
into the Vedic and the Pauranika sources. Besides, we have
a Samkalpa tradition, which is as old as the Vedas
themselves. This tradition has kept the year to year, month
to month, day to day, even Muhurta (period of 48 minutes)
to Muhurta record of the time that has elapsed since the
inception of this era. The Samkalpa Pathas from all over
India have been gathered and on comparative examination,
it has been found that there was strict uniformity so far as
the reckonings of time are concerned except those of
geographical references, which would have to differ
naturally.
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So far as the validity of its length is concerned, it may
be maintained here that it was not a hypothetical reckoning
of time-based on backward astronomical calculations. As
per the Vedic and the Pauranika traditions, humans were
present on the earth 196 crore years ago and the Vedas
were composed and time reckoning was launched by the
seers present then. The following geological, astronomical,
biological and cultural codes of the Vedas stand to authenti-
cate the very antiquity of the Indian era.

1. Parvata— This is a well-established fact that the
diction and style of a particular language are formed within
a particular cultural background marked by the
development of various sciences, moral ethos, and
philosophy under various circumstances and as taken from
various angles, a particular word may have various
meanings. For instance, the term ‘fire’ in the sense of
shooting came in vogue when the bombs were thrown at the
enemy through canons by giving fire to the explosive
material stored in its barrel. Now the use of this term has
no longer remained relevant since we don’t give fire for
shooting bombs or bullets. But the same word is still in
currency though the circumstances have changed and it is
taken from a different angle. Similarly, under the
circumstances created by the modern science, some new
usages are in currency, e.g. ‘He went there by air or by
sea.” The above-given usages ‘by air’ or ‘by sea’ obviously
implies to the aeroplane or ship. Suppose the modern
science and its technology face an extinction due to some
catastrophic reasons, and the above phrases are handed
down to the future generations without the actual scientific
background behind them. After a hundred years of a gap,
these phrases would naturally appear to the then future
generations a mere nonsense and nothing else. They would
simply laugh at the currency of such foolish usages. Similar
is the case with a number of Vedic usages, which have
been handed down to us in their literal sense without any
proper scientific or cultural background behind their
evolution. Take for example the term ‘parvata’. The very
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term ‘parvata’ stands for mountains in the classical
Sanskrit, but the same meaning doesn’t hold good so far as
the Vedas are concerned. In the Vedas, ‘parvata’ and all of
its synonyms like ‘adri’ and ‘giri’ etc. refer to the clouds
and boundary of the universe instead of earthly mountains.
The ancient Vedic scholar Yaska (Kali era 2000-2100 or ¢
10™-11" century BC) has revealed this fact in his celebrated
lexicon called the ANighanu (1.10). Several modern
occidentals, as well as oriental scholars, wonder why Yaska
has identified ‘parvata’ with the cloud. They, however,
forget that it was not Yaska’s personal view, but it was a
long tradition handed down to Yaska that preserved the
original geographical background within which the term
parvata evolved. In fact, this great culture is not 3, 4, or 10
thousand years old but the chronology preserved by this
culture since the time of its inception shows that it dates as
early as 196 crores (1.9 Billion) years ago. The researches
into geology have proved that there was a time when there
were no mountains on the earth. The use of the term
parvata in the sense of cloud in the Vedas clearly points out
to the geographical scenario which prevailed during the
time of their composition. This earth which is presently
covered with mountain ranges was obviously devoid of any
sort of mountain around 197 crore years. As per theories of
orogeny, mountains appeared 60 crore years ago. Under
the circumstances, it can unhesitatingly be inferred that the
Vedic culture belonged to the period when the orogenic
process had not started. This fact indirectly testifies to the
authenticity and validity of the Indian era too. Since there
were no mountains on the earth, in the beginning, the term
‘parvata’ or its synonyms like ‘adri’, ‘grava’, ‘giri’, etc.
had nothing to do with mountains and so rather used
sparingly to signify clouds.

Yaska observed in this connection as follows:

fIRer: AR R gda: | wgeaiol 9afd gdar
Uad: Ud YA YOId goIig dq UghdiaRd A AR
ey AEISfy ArRvaweT |
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giristha girishayr girth parvatah samudgirno bhavati
parvavan parvatah parva punah prnateh prinantiti tat
prakrtitarat sandhi samanyat meghasthayi megho pi
giriretasmadeva. Nir. 1.20.

‘Gir1’ is known as ‘parvata’, since it is the vomited
vapour of the earth. It is so-called as it is constituted
of fragments. It is so-called as it brings up the living
beings on the earth with water, etc. These qualities
are discernible in clouds. Hence clouds are called
‘giri’.

Later on, these qualities were also found associated
with the mountain ranges that emerged on the earth and so
the term ‘parvata’ and its synonyms were also begun to be
applied to the mountains and de grado en grado this term
got conventionalized for mountains only. This is why Lord
Macaulay (1800-1859) laughs at the mention of ‘parvata’
flying in the sky. Had he been well conversed with Vedic
dicta he wouldn’t have laughed, rather would have enjoyed
the Vedic wisdom.

2. Nadi, Sindhu, Samudra: In the Vedas, we have
references of ‘nadi’ and ‘sindhu’ being used for rainy
waters and water flowing on the earth respectively.

Thus applications of the terms ‘nadi’ and ‘sindhu’
respectively in the sense of rainy waters and rivers shows
that Vedic culture flourished by the period when oceans
were not formed on the earth and the rivers were in the
process of formation. Due to the non-formation of oceanic
waters by the time of evolution of this culture, the terms
‘samudra’ and ‘arnava’ were also used to denote mid-
sphere rather than terrestrial oceans. As per researches in
Geology, the ancient most mountains and the oceans were
formed on the earth in the pre-Cambrian or Algonican era
i.e. between 250 to 60 crores of years ago. The Vedic
culture which has recorded its history since 197 crore years
ago clearly reveals that the oceans and mountains were
formed on this earth within the range of 197 crore years. In
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fact, the Vedic litanies were composed when there were no
mountain and ocean visibly appeared on the earth and the
rivers were under the process of formation.

3. Sarasvati: Sarasvati was the name of the first river
system that originated on the earth. The very first
appearance of this river system on the earth owes to the
clouds. The most celebrated Rgvedic seer Vasistha had
clearly observed its origin from the celestial parvatas i.e.
clouds. According to him:

3 AT f3ar g8a: vddraT R IS T

g &9 <l SOIUTON ATl IFET A arEgRI $Joi |

4 no divo brhatah parvatada sarasvati yajata gantu;
Yajiam havam devi jujusania ghriaci sagmo no
vacamusati srnout.

‘From the great celestial parvatas (clouds) Sarasvati
flows towards the site of Yajha. It hears the voice of
a person who offers the oblation of ghrta with the
desire of receiving it.’

Parvata here clearly refers to a cloud and not to a
mountain as is conventionally held. The attributive ‘divah’
(celestial) bears out the hypothesis that parvata was only
intended for clouds and not for mountains, as there can be
no mountain in the sky except clouds.

Not only Vasistha, but another seer had it the same
way. According to him, the Sarasvati is the only flow of
waters on earth that issues from the giris (clouds).

UehT o AR Tar R Rk |agard |

eka cetat sarasvati nadinam suciryati giribhyah a
samudrat (RV. 7.95.2).

The concept of the first origin of the Sarasvati from
clouds also shows that the Vedas were composed at the
time when there was no mountain, no glacier on the earth.
It marks the period before the origin of glaciers on this part
of the earth. Geologist has traced the appearance of the
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glaciation on this part of the Globe in the Triassic period
i.e. around 22 crore years ago. So there is nothing wrong if
we infer that the Vedic hymns containing the description of
the origin of rivers from clouds were composed before
glaciation.

This fact also bears the testimony to the authenticity of
the Indian era.

4. Brahmaputra: the Vedas don’t have any mention of
the Brahmaputra. In fact, the Brahmaputra is the creation
of the Himalayan mountains. When there were no
Himalayan ranges, there was no Brahmaputra. The
Pauranika (Vayu and Matsya) traditions describe the origin
of the Brahmaputra from the lake of Hemasrnga. Similarly,
the Sarasvati and Jyotismati have also been described to
have their origins from the lakes of Hemasrnga. Hemasrnga
reminds us of the glaciation around Manasasara. It was the
upliftment of the Himalayan ranges that caused the
Brahmaputra severed from that of Sarasvati. The records of
the Vayu and the Matsya Puranas belonging to the period
of origin of the Himalayan ranges of mountains containing
the description of Lohita river or the Brahmaputra rising
from the lohita lake situated at the foot of Lohita Hemsrnga
(Vayu) and Sarvosadha (Matsya Purana). The absence of
the Brahmaputra in the Vedas also proves the Vedas older
than the Himalayas and so the antiquity of the Indian era.

5. Himvat: A few references in the Vedas (RV.
10.121.4) of Himvat shows the presence of glaciated
regions in the Vedic period. The word Himalaya today is
taken to mean the Himalayan ranges of mountains. But the
main thing to note is that Himalaya is a term of quite a later
period. In its earlier references ranging from the Vedas to
the Epics and the Purapas, the term used was ‘himvat’
which literally means ‘a place of snow’ or ‘glaciated
region’. Moreover, the later evolved term Himalaya also
doesn’t indicate any sort of hill or mountain rather it also,
in its literal sense, points to the glaciated region or the
home of snow. In fact, the term ‘hima’ never denoted hilly
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terrain, rather it denoted glaciers. Since the later originated
mountains also become the abode of the glaciers, then they
came to be called the Himalaya mountains which literally
means abode of glaciers. The Puranic tradition narrates the
origin of the rivers of the North India like Ganga,
Sarasvati, Gandaka, Yamuna, Sindhu, Sutlej, Chenab,
Devika, Kuhu, Gomati, etc. from the foot of glaciers.

himvatpadanissria (Brahma Purana2.16.27)

Such references are clear-cut records of the geological
scenario of glaciation in the Triassic period i.e. 22 crores
of years ago.

6. Four Seas: Some of the Vedic rcas seems to be
composed after the formation of seas or oceans took place.
Such rcas shed an ample good light in the presence of the
seas on the earth. In the chain of such rcas, we meet with
some as describe the presence of four seas, one each in
four directions of the Indian subcontinent, e.g.

R AYETTRIRISTHR | fagad: |

rdyah samudramscaturo ’smabhyam soma visvatal.
(RV.9.33.6.)

See also:

WYY ¥aad Gl ag:dgs gavl AT |

svayudham  svavasam  sunitham  catufisamudram

dharupam rayinpam. (RV. 10.47.2.)

The period when this country was bounded by four
seas, goes back to 10 crore years ago.

The palacomagnetism of oceanic rocks indicates that the
continents started separating during the last 10 crore years.
Near the end of the Carboniferous and the beginning of the
Permian (i.e. 30 crore years ago), the landmasses were
assembled into two supercontinents Gondwana in the south
and Laurasia in the north (Enayat Ahmed, 1993:80).

This assemblage of two supercontinents persisted till
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about 15 crore years ago, but the continents were
discernible from their outlines. By about 10 crore years
ago, the expansion of the Indian ocean by further
separation of Antarctica from South Africa and South
America and drifting of India and Australia became more
prominent than the Atlantic which still remained as a
relatively narrow ocean particularly in the north. The
picture given below displays the portion of the Indian sub-
continent and the seas surrounding it in the four directions.

Map of Eocene Period

Lower Eccene

Thus from the above geological description, it is crystal
clear that India was surrounded by four seas mentioned in
the rcas of the Rgveda composed around 10 crore years
ago. This marks evidently the pre-Himalayan period.

7. Trivistapa: According to the Pauranika tradition,
Humans originated first in the area of Trivistapa (Tibet).

Himalayan region is considered as the cradle of human
civilization. This fact is also underlined by the ancient
Indian literature dealing with the origin and history of
human life on the earth. Accordingly, central peak of Meru
known as Trivistapa (which later corrupted into the word
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'Tibet') located in the Himalayas (snow-clad place) was on
prime meridian or zero degree Longitude. Here it may be
pointed out that Ujjain used to be prime meridian or zero
degree Longitude in ancient times. These days zero degree
longitude has been shifted to Greenwich by Britishers. The
central peak of Meru was close to Manas lake. This fact is
depicted in the Mahabharata and Puranas as under:

fRHATCTAT¥ETISY &Tdl ey dTa: |
eI RGeS RIe: | |
IRAVSTAFR] HEOTH: Td: |

qd: Farggea~T gl g | |
e faawdr = faerme <fdeT $g; |
TIfois fauToT ST wRAwH | |

himalayabhidhano yam khyato lokesu pavanah |

ardhayojanam vistarah pamchayojanamayatah Il
parimandalayormadhye meruruttamah parvatah |/
tatah sarvasamutpanna vrttayom dvijasattama I/
airavati vitasta cha visala devika kuhuh |
prasutiryatra vipranam sruyate bharatarsabha Il

[Meaning] Himalayan ranges of mountains are well
known. There is located a Meru Mountain which has a
circular shape having a breadth and length of half yojana
each and a circumference of 5 yojanas. From this Meru
originated first human beings. Airavati, Vitasta, Visala,
Devika and Kuhu rivers also issue from the Meru which
is known as the origin of all high profile human beings in
the beginning.

Padma Purina describes Meru as located on 0°
Longitude (line passing through Ujjain, Kurukshetra,
Rohtak and connecing South Pole with North Pole). It
glitters like that of gold and has effulgence like that of a
sun. It has three peaks which are the Svarga region of the
earth. These peaks are thriving with various types of trees
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and creepers. The central peak is known as Trivistapa. It
represents Siva. The western peak represents Brahma and
eastern peak represents Visnu. The original text goes like
this:-

e g JTalal | "o fervugy: |
TR = W W@l a7 glaftsd: | |
ATTEH A0 AT AT |
Hev af¥e gd #RT: gior A
ST HEGT T T I Glaftsd: |
Hfaear g areER: wify fag<i ||
gd TR w3 ey Ay =9 R Rera: ||

madhye  prthivyam adrindro  bhasvan  meru

hiranyayah |

tasya srmgatrayam murdhani svargo yatra pratisthitah Il
nanadruma latakirna nana ratnopasobhitam |
madhyagam paschimam puarvam meroh srmgani trini
vai ll

uchchhrtam  madhyagam  symgam  svargo  yatra
pratisthitah |

trivistapo nagaprstho apsarah samti vivrtti Il

purve srmge svayam visnu madhye chaiva sivah
sthitah Il

Thus, we can understand that the first creation of
human beings took place in Tibet and from Tibet human
beings extended to various parts of the earth and assigned
various names to the regions they inhabited.

Swami Dayanand Saraswati, an apostle of Vedic
resurgence and great social reformer of the 19th century
Bharat supported the same view in his Magnum Opus
Satyartha Prakasa composed in 1875. According to him:

=i @ et gfe Py srfq fosea & gg1 &k
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IR ART Gite & e § B bral g faaa 3 A
S Y H MR ¥ | 39 Yd 39 < BT DIy W AW
eI o 3R 7 PIs 3MAT & Yd 39 QU ¥ q9d o |

The human beings were born in Trivistapa, i.e. Tibet.
After some time they (Aryans) extended to Bharatiya land
and settled permanently over here. Prior to their arrival,
this country had no name assigned to it, nor it was
inhabited by any human being except them (Aryans).

This in the Pauranic and Epic traditions Trivistapa has
been remembered as a place where from devas descended
first. It is often known as svarloka being the highest plateau
on the earth. Trivistapa being Tibet in its corrupt form.
According to Geologists, Tibet formed as an offshore
region of the Gondwana land during the Palaeozoic era.
(Enayat Ahmed, 1993: 94)

Palaeozoic era makes its beginning as early as 60 crore
years ago and ends as late as 27 crore years ago. So
Trivistap’s mention as a cradle of deva srsti at the
beginning of the creation of human beings forces one to
accept the great culture as old as the formation of Tibet
itself.

8. Vadvagni: As per modern geological researches, the
Himalayan ranges of mountains started to form in the
Eocene period, i.e. around 7 crore years ago. It is also a
proven fact that the Himalayan ranges of the mountains
formed from volcanoes. Here it may be pointed out that
age-old Pauranika traditions have reported the submarine
volcanic activities in the name of the Vadvagni. The
vadvagni which is literally meant for submarine fire is
nothing else, but the submarine volcanic activities that
began to take place around 7 crore years ago, if geology
provides the correct information. The tradition of the Skand
Purana (7.33.40-41) holds that the Sarasvati drained the
vadvagni to the western sea at Prabhasa Patan. This
traditional record of the Skanda Purana obviously points
out to 7 crore-year-old submarine volcanic activities that
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gave rise to the Himalayan mountains. Due to volcanic
activities at the submarine level of Manas sara, the
submarine surface of Manas sara, or Tethys sea as it is
called today, began to uplift and the outflow of water due
to the uplifted submarine surface of Manas sara began to be
drained by a river channel called Sarasvati towards the
western sea at Prabhasa Patan in the modern Gujarat state.
The drainage of submarine volcanic eruptions by Sarasvati
has also been attested in the tradition of several other
Purapas. Special mention in this connection may be made
of the Padma Purana (5.18.154-160).

The record of volcanic activities at the submarine
surface level of Tethys sea clearly proves the Vedic culture
older than the Himalayas.

9. Sankalpa Patha: The Sankalpa tradition that has
been handed down to us reads a phrase as under.

RGO SHEY ARTAY WRARIUS

merordaksina ~ bhage  jambudvipe  bharatavarse,
bharatakhande

The Sankalpa Patha indicates that Jambudvipa,
Bharatavarsa and Bharatakhanda are located in the southern
hemisphere of the Meru. Before discussing the above
statement, it is necessary to know about Meru and its
southern point. Meru was the name of the lithosphere with
two polar caps. This fact has been corroborated by the
Yogavasistha. Accordingly, Meru is the name of the
surface of the earth.

meru bhaprsthah ( Yogavasistha, 59.27)

In fact, the word ‘Maru’ is the actual representative of
the Meru. ‘Maru’ is also indicative of a sandy desert
devoid of water. This meru had two polar caps and so
divided into two halves. The upper half is the northern
hemisphere and the lower half is the southern hemisphere.
Now, one will be able to comprehend the Sankalpa patha.
Accordingly, Jambudvipa in which are located Bharatavars
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a and Bharatakhanda was situated in the southern
hemisphere of the Meru.

Here it can easily be inferred that when the extant
Sankalpa patha was introduced, the Indian subcontinent was
towards the south pole. In the present circumstances, when
we have drifted towards 7° north, it is very difficult to
make out the actual significance of the extant Sankalpa
patha. Its actual intent can only be understood when one
looks back the geographical conditions, as gathered from
the theories of drifters like Wegener, etc., when the Indian
subcontinent was the part of the southern hemisphere
around 35 crore years ago or at the end of the Carbonifer-
ous period of the Palaeozoic era.

Late Carboniferous 306 million years ago
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SOURCE: & 2001 C.R. Scotese, PALEOMAP Project @ Encyclopadia Britannica, Inc.

The researches in geology have shown alarming results
regarding the drift in the location of different regions of the
globe. Accordingly, the Indian subcontinent continued to be
the part of the southern hemisphere until the early
Pleistocene period of a Neozoic era or Quaternary era, i.e.
till 10 lakh years ago when this continent drifted right on
the equatorial point.

10. Location of the Kailasa: The drift in the
geographical location of the Indian subcontinent has also
been suggested by the Pauranika records of the Perennial
era. Accordingly, the location of the Kailasa mountain was
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earlier in the south, but it was shaken by the kick of Siva
during his Tandava Nrtya and transferred towards the
north. (Dr. Padmachandra Kashyapa, Bharata darsana
mala, 6)

Here Tandava Nrtya of Siva signifies the forces of drift
or plate-tectonic activities that changed the position of the
Kailasa mountain from south to north. One may remember
well that the Himalayan ranges of mountains began to form
as early as 7 crore years ago, as per modern estimates and
12 crore years ago as per ancient Indian view, and the
Sivalaka ranges of mountains were formed as the result of
the last stages of the upliftment of the Himalayan ranges
ranging from 1 crore year ago to 20 lakh years ago. We are
very much aware of the fact that 20 lakh years ago, i.e. by
the period of completion of the Himalayan ranges and the
Sivalaka ranges we were very much around 7° south of the
equator. Presently we have drifted towards 7° north of the
equator.

The concept of drifting continents or plate tectonics of
the earth has also been suggested in the methods of the
construction of Vedic fire altars. According to the
Brahmanas, fire-altar represented the earth. The Taittiriya
Samhita. (2.6.4) has clarified this fact as:

Yracht & gyt arad & ad|

etavati vai prthivi yavati vedi

‘Fire altar has the same parameters as that of the earth.’
So, construction of the Vedr also symbolises the formation
of the earth. Altar construction has been marked with two
specific movements. One is ‘udakkrama’, i.e, the
movement towards the north and another is ‘prakkrama’,
i.e. the movement towards east. Thus, in the construction
of the Vedi, the drift of its continents is suggested.

11. The Vaivasvata Manvantara: As per Avanti
Sundari Kartha, the Vaivasvata Manu resided at
Sthanesvara, a place close to Modern Kurukshetra and well
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known by the name Thanesara. The Rgveda registers a
Mantra written by Kasyapa Marica, a seer of Vaivasvata
era or (Manvantara) which reads as follows:

I XTSIl dgeadl IAaRe fed: |
TH EIAR SURTH ARG RIS gRsE: |

Yyatra raja vaivasvato yatravarodhanam divah
yatra muryahvatir apastatra mamamrtam
krdhindrayendo pari srava.

‘Where there is Vivasvan’s son is the king, where
there flow big-big rivers, and where there lies the
door towards the dyuloka, there immortalise me.’

The historical tradition of the Vayu Purana (50.88) also
records the location of the Vaivasvata as under:

<feroe g AR 9 T |
Jaaar fraafa T a9 R |

daksinena punar mero manasasya ca mirdhani
vaivasvato nivasati yamah yamane pure

‘That is to say, in the southern hemisphere of the
Meru, and the upper region of the Manas sara i.e.
Tethys sea resides Vivasvan’s son, in the down south
in the Yamanapura.’

The references of the RV. and the Vayupurana
alarmingly disclose the fact that the Mantras of the RYV.
were visualised when the Indian subcontinent used to be in
the southern hemisphere and the south pole was endowed
with north polarity. Here it may be pointed out that the
Vaivasvata Manvantara commenced 13 crore years ago or
say in the Cretaceous period of the Mesozoic era by the
time the Indian subcontinent used to be around 30° south of
the equator. The Pauranika memoirs and geographical
history of the earth have an alarming similarity. From the
above discussion, one wouldn’t hesitate to infer that the
Vedic culture was fairly old, older than even the mighty
Himalayas.
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12. Fishes and Frogs: Fishes and frogs find a
significant place in the Vedas. There are separate hymns
devoted to fishes and frogs. The geological history of the
earth tells us that fishes and frogs had originated on the
earth some 40 crore years ago, i.e. in a Devonian period of
the palaeozoic era. In addition Horse, Cow, Crocodiles and
Tortoises also find a significant mention in the Vedic
literature. These animals are also considered to have been
born on the earth around 7 crore years ago. A fossil of
dinosaur's skin, which feels like a thick bicycle tire-rough
and bumpy, with somewhat symmetrical clumps of little
crimped-edged knobs, discovered by a graduate student
near Deming in Southern New Mexico dates the existence
of massive beasts back to 70 million years ago. This
biological code supported by geological and archaeological
findings also proves the Vedas to be fairly old.

13. Cultural Code: As the cultural tradition had it,
Indians used to call their nation or geographically bounded
country as motherland, e.g. we call our country Bharata as
Bharata mata. The concept of motherhood is associated
with the country because the concept of birth is associated
with the country as closely as it is with the mother. Just as
a mother is the birth giver, similarly a country is also a
birthplace. Hence it is always attributed to the mother and
the country of the birth. The study of the Vedas tells us that
no country or geographical area in original hymns of the
Vedas has been mentioned as a mother, rather earth itself
has been found endowed with such attributive as mother—

g A gAISE gie: | |
Bhami mata putro’ham prthivyah (AV. Bhumi Sikta)
‘Earth is my mother and I am the child of earth.’

The association of motherhood with the earth simply
reveals the fact that this culture is fairly old and belongs to
the period when the earth was practically one super-
continent and had not fractured into various continents.
This geological situation persisted till the period of
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palaeozoic era or 60 crore years. In fact, the origin of the
Indian subcontinent as a separate landmass took place by
the end of a Carboniferous era or 35 crore years ago when
it was situated between 30° south of the equator. See the
map of the end of the Carboniferous era as given above.

So this cultural code also supports the author’s
hypothesis that Vedic culture and the Vedic era was
undoubtedly 197 crore (1.9 billion) years old.

14. Astronomical evidence: Above cited geological
code of the Vedas and Indian chronology of 197 crore
years is also supported by astronomical evidence of two
kinds.

1. Firstly we find the important role of the
Asvinikumaras (The two bright stars Alpha and Beta Aries)
in the RV. They have been praised in 53 hymns.

To sum up, it can be inferred from the above evidence
that the composition of the Rgvedic verses took place
during the period of the ASvini calendar or during the
period when the year started when the sun was near the
Asvini Naksatra (or Alpha and Beta Arietis).

In the VIS (31.22) also it is clearly stated that Asvini
was the mouth of the present creation (asvinau vyattam).
All this points out that the beginning of Indian chronology
197294996 years ago took place in the AsSvini Naksatra.
Keeping in view of this historical fact, Indian Scholiast
made the ASvini Naksatra as the basis of their chronology.
Asvini calendar of the Rgvedic period also proves the fact
that the Vedas were visualised 1.9 billion years ago by the
high-spirited seers present at that period.

2. Apart from the above evidence, the second evidence
is quite revealing. Accordingly, the year in the Rgvedic
period contained 360 days or 720 pairs of Ahas (days) and
Ratris (night). This fact has clearly been recorded in the
verses of the RV. as under:

gIRYR AfE TooRI gdfd g IR T |
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3T QAT AT o3 e e fRfae aveg; | |

dvadasaram na hi tajardya varvarti cakram pari
dvamrtasya. 4 putrd agne mithunaso atra sapta
satanivimsatisca tasthuh. (RV. 1.164.2)

“The wheel (of time) having twelve spokes (months)
revolves around the heavens, but it doesn't wear out.
O Agni! 720 pairs of sons (ahoratras) ride this
wheel.’

gTe9 JUIvashyd 307 Ay & Sdlfaed |
aRe=Tee FBrerar 7 Tearstidan sfed e | |

dvadasa pradhayascakramekam trini nabhyani ka ut
acciketa tasmintsakam trisata na sarkavo 'tpitah sastirna
calacalasah.

‘Twelve spokes (months), one wheel (year) three
navels (seasons): who understands these? In these,
there are installed 360 Sankus (rods, i.e. days) like
pegs which do not loosen.’

The tradition of the 7art. Br. (7.17) also remembers the
relic of this ancient most historical fact of astronomy as
follows:

NPT 7 T vafe uftesy daoaxwarey I 9 9 Ian+
fIerfasa GacRRERE: |

trini ca vai satani sastisca samvatsarasyahani sapta ca
val satani vimsatisca samvatsarasyahoratrayah.

‘A year has 360 days, and 720 days and nights
together.’

Thus a year of 360 days consisting of 12 months of 30
days each formed the earliest astronomical phenomenon
and thereby the earliest Vedic calendar, as is evident from
the above-cited references. It may here be informed that the
month was also further divided into five Sadahas of 6 days
each.

The year of 360 days was not an approximation or
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presented a vague idea of the measurement of days in a
year. It was rather a concrete measurement of the days of a
year. In fact, the above-cited concept may be seen in the
light of the theories of expanding the universe. The Vedic
seers have already expounded this theory. According to
them the origin of space or antariksa is the result of the
separation of planets from stars. Earlier they were together,
and so there was no space between them. With the passage
of time due to sliding apart of planets and stars, space
between them became visible. Since the space between
them became visible, it was known as antariksa. For
instance the S Br. (Author, 1995:16) had it as:

‘In the beginning stars and planets were together. In
the process of evolution, both began to recede and
the space between them became visible. Because
space became visible, it was called antariksa’

Modern astrophysicists have also come to nonetheless
similar conclusions. According to them, crores of years ago
nebulas were close to each other. Even the moon is also
going away from the earth, day by day and year by year. It
has been calculated that the distance between the moon and
the earth is increasing by 13 cms. per year. Similarly, the
distance between the earth and the sun is also increasing.
Now the earth is 149597870.6 crore Kms. away from the
sun. It is revolving around the sun on its ecliptic path of
149597870.6x2x22/7 = 940329472.34 crore Kms. @
107270 kms. per hour. Imagine the time when the earth
was closer to the sun. Its distance being short, the ecliptic
path was also short. Under the circumstances, the earth was
capable of revolving around the Sun in a shorter period
than what it is now. In fact, 197 crore years ago the earth
revolved around the sun in 360 days only, so the year was
also described as consisting of 360 days. This shows that
the ecliptic path of the earth was 107270x8640 (360 days)
hrs= 926812800 kms long 1970000000 years if the period
of the rate of revolution of the earth remains unchanged.
This will make the distance of the earth from the sun
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926812800x7+2+22= 147447490 kms before 197 crore
years ago. So there is a total increase of distance of the
earth from sun 149597870 kms (present) - 147447490
(1970000000 years ago)= 2150379 kms. This makes an
average increase of the distance between earth and sun
215037900000+-1970000000 =109 cms per year in
1970000000 years. Presently this increase is being
calculated @ 15 cms per year. It shows that in the
beginning, the rate of increase of distance was much higher
than the present one.

Keeping in view the importance of 360, the Indian
astronomers fixed 360 days for the calendric year. Later
on, to record any sort of increase in the revolution period
due to an increase in the distance between the earth and the
sun, the provision of the intercalary period was made to be
added to the actual period of 360 days. Thus the beginning
of the year in the Asvini constellations and number of 360
days in a year in the Rgvedic period support the above
hypothesis.

All the above-cited evidence but indicate the presence
of humans on the earth crores of years ago, thereby leading
one to infer that the Vedic era was launched by the seers
present 197 crore years ago and was recollected safely and
carefully by a long uninterrupted tradition of Samkalpa
Pathas.

Following the lines of arguments cited above, it can
further be observed that the Vedas were visualised
somewhere near the inception of the Indian chronology.
The internal evidence of the Vedas based on the linguistic
analysis undoubtedly proves this fact. Though for the time
being scholars may have their reservations on this
contentious issue, since they may raise questions as to how
a memory of such a long period was retained in the Vedic
and the Pauranika tradition. It may not seem feasible, but it
may also not be impossible. The manner in which the long
uninterrupted tradition has been safeguarded is unparalleled
in the history of humankind. Further investigations in
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various fields of science will be able to shed ample good
light on the authenticity of the Indian traditional viewpoint.

Let me conclude that only the traditional viewpoint is
acceptable and any inference drawn on the basis of some
fragmentary references of traditional view would only be
misleading and dangerous.



Recensions/Schools (Sﬁkhﬁs)
of the Vedas

A great deal of effort was made in preserving the Vedas
in their original form. In the beginning, the Vedas were
passed on from one generation to another orally, but being
a vast body of literature very minor changes crept in the
oral tradition handled by different teachers from time to
time. This gave rise to the origin of different schools of the
Vedas, which are very much similar to each other. These
schools vary sometimes in the pronunciation of words or
sometimes have words replaced by other words with
similar meaning or different meanings and the scientific
truth revealed in the Mantra or the subject matter of the
Mantra.

To illustrate it, I can quote some examples from the
Samaveda. When Mantras in the Samaveda were borrowed
from the Rgveda in order to set them to the tune with
cosmic music, some 106 the Mantras registered variations,
some significant and others insignificant. Some of the
variations occurred due to the musical exigencies, but most
of them have occurred due to the articulatory factors such
as slip of tongue, etc When the Rgvedic passages are
compared with the corresponding passages from the
Samaveda, the following types of variations come to the
notice.

1. Variations leading to Semantic Change: We may
find variations where intent of the respective stanzas have
been affected, e.g.

eI &4 Samidanya ilate RV.1.36.1
Afe=T $9d Samidanya indhate SV. 59

In the above-cited illustrations, we find that the Rgvedic
g% [late (to praise) has changed in the Simaveda into
=% indhate (to burn). As such here the variation has
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affected the semantic element (meaning).

2. Phonetic variations: In some of the variations we
come across interchange of sounds. For instance, the
Rgvedic labial sounds have interchanged into labio-dental
sounds in the SiZmaveda, such as Ufe f&a: prspim divah
(RV. 9.39.2) becomes I f&a: vrstim divah (SV. 899)
where the Rigvedic ‘p’ sound changes into ‘v’ in the
Samaveda.

3. Ellison of sounds: We also come across cases where
some sounds of the Rgveda have been dropped in the
Samaveda, e.g. XA stoma of the RV. 8.5.3.1 becomes
A soma in the Samaveda (194).

4. Metathesis: We also met with a case of metathesis of
sounds, e.g. 3R arira of the Rgveda 8.2.14 becomes IR

rayira in the Samaveda where ‘a’ and ‘r’ sounds are
metamorphosed into ‘r’, ‘y’

5. Anaptyxis: We may also find Anapycal tendencies,
e.g 3T apya of the RV. 9.108.6 becomes 31T AT api ya in
the Samaveda (585) with the insertion of vowel sound ‘i’
between two consonant sounds ‘p” and ‘y’.

In addition to this, we may also find morphological
variations, like variations in nominal stems, in personal
endings, in case of endings, in participle stems, in number
markers, in gender markers, in attributives, in nouns,
moods, etc. Even syntactical variations are also visible here
and there. I don’t want to divulge into details, as this is not
an appropriate place to deal with them. These examples are
sufficient to understand the trend.

The Mantras of the four different Vedas were preserved
orally by various disciples of the one and the same Guru
giving rise to various Guru-Sisya traditions. When the
Mantras passed from one generation to another orally in
different Guru-Sisya traditions, the above types of
variations occurred leading to the origin of various
recensions or $akhas of the Vedas. Thus various $akhas or
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schools of the Vedas represented various Guru-Sisya
traditions of the Vedas. We come across multiple
recensions of each of the four the Vedas. For instance,
According to the Muktikopnishad, the Rgveda had 21
recensions, the Yaurveda had 109 recensions, the
Samaveda had 1,000 and the Atharvaveda had 50 branches,
having a total of approximately 100,000 verses in their
1,180 branches. Nowadays only 20,379 verses are
available. Of the total, 10,552 verses belong to the Rgveda
(arranged in 10 sections called mandalas), 1,975 verses
belong to the Yajurveda (in 40 chapters), 1,875 verses
belong to the Samaveda (in 21 chapters) and 5,977 verses
belong to the Atharvaveda (in 20 chapters). Some of these
texts have survived, the most have lost or yet to be traced.

The traditional source of information on the Sakhas of
the each Veda is the Carana-vyiha, of which two, mostly
similar, versions exist: the 49" parisista of the
Atharvaveda, ascribed to Saunaka, and the 5% parisista of
the Sukla (White) Yajurveda, ascribed to Katyayana. These
have a list of the recensions that were believed to have once
existed as well as those still extant at the time these works
were compiled. Today only a small number of recensions
have survived. Hereunder we shall give a detailed
description of various recensions of the four Vedas along
with their Samhitas, Brahamana texts, Arnyaka Texts, and
Upanisads.

Here it may also be clarified that the Samhitas are a
compilation of the Mantra portion of the Vedas. The
Mantra is the knowledge of creation seen or visualised by
seers in their Samadhi. The Brahmanas are the explanatory
portion of the Vedas. In the Brahmanas, the subject matter
contained in the Mantras of the concerned Vedas is
explained. This explanation is generally associated with the
physical, astrophysical, and metaphysical part of the
process of creation or say the evolution of the cosmos as it
has happened.

The Aranyakas deal with the human beings’
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preparedness on the journey of spirituality and the
Upanisads deal with the journey to the path of moksa or
realisation of Brahman.

The Rgveda

SaS hita Texts: According to Saunaka's Carapa-
vyiha there are five $akha-s of the Rgveda. They are
named as

1. Sakala: This Sakha is extant today. Sakala sakha of
the Rgveda belongs to the region of Videha, in modern
north Bihar, south of Nepal.

2. Baskala: This Sakha is also extant today. The
Baskala recension of the Rgveda has the Khila Patha which
is not present in the Sakala text but is preserved in one
Kashmir manuscript (now at Pune).

3. Asvalayana: Only a few Mantras are extant
4. Sﬁﬁkhﬁyana: Not extant
5. Mandukayana: Not extant.

Brahmana Texts: The Aitareya Brahmana, the
Kausitaki Brahmana (Sarikhayana Brahmana)

Aranyaka Texts: The Aitareya Aranyaka
Upanisads: The Aitareya Upanisad

The Yajurveda

Saunaka's Carapa-vyitha lists forty-two or forty-four
out of eighty-six Sakhas of the Yajurveda, but that only five
of these are now extant, and a sixth is partially extant.
These are the Vgjasaneyr or the Madhyandina, the
Kanpva; the Taittiriya, the Maitrayani, the Katha, and the
Kapisthala.

The Sakhas of the Yajurveda are divided in the
Sukla (lit. meaning whi’te) and the Krsna (lit. meaning
black) schools. The Sukla recensions have separate
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Brahmana texts, while the Krsna ones have their own
Brahmana texts interspersed between the Mantras.
Following are the names of the various Sambhitas,
Brahmanas, Aranyakas, and Upanisads belonging to the
Sukla and the Krsna Yajurveda.

1- The Sukla Yajurveda

Samhita Texts: 1. The Madhyandina Samhita: recited
all over North India.

2. The Vajasaneyi Samhita Kanva: Recited in Odisha
and Karnataka.

Brahmana Texts: The Satapatha Brahmana.

Aranyaka Texts: Part of the Satapatha Brahmana
(14.1-8).

_ Upanisads: The Brhadiranyaka Upanisad (part of the
Satapatha Brahmana 14.3-8), the Isavasya Upanisad (40"
Chapter of the Yajurveda).

3. The Krsna Yajurveda

Samhita texts: 1. The Taittirtya Samhita: Recited all
over south India and Konkan

2. The Maitrayani Samhita. Recited in Nasik,
Maharashtra.

3. The Katha Samhita (KS). North east India
4. The Kapisthala-Katha preserved in Kaithal and
5. The Kathaka Samhita. Northeast Inda

Brahmana texts: The 7aittiriya Brahmana, the Vadhila
Brahmana.

Aranyaka Texts: the 7aittiriya Aranyaka, the Katha
Aranyaka.

Upanisads: The Taittiriya Upanisad, the Maitrayani,
the Svetasvatara and the Katha Upanisad.
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The Samaveda

Out of 1000 recensions, only four are known and three
are extant.

Samhita texts. 1. The Kauthumiya Samhita: Recited all
over North and South India.

2. The Rapayaniya Samhita: Recited by Gokarna and
Desastha Brahmins.

3. The Jaiminiya/Talvakara Samhita. Recited by
Nambudris and Cholliyal of Tamilnadu.

4. The Satyayana Samhita: Not extant.

Brahmana texts: The Jaiminiya, the Arseya, the
Talvakara, the Jaiminiya Upanisad Brahmana, the
Panicavimsa Brahmana

Aranyaka Texts: The 7Talvakara Aranyaka

Upanisads: The Chandogya Upanisad, The Kena
Upanisad

The Atharvaveda

Samhhita texts: 1. The Saunaka Samhita: Recited all
over North and South India. The Saunaka is the only §akha
of the Atharvaveda for which both printed texts and an
active oral tradition are known and exist.

2. Paippalada Samhita: The Paippalada tradition was
discontinued, and its text is known only from manuscripts
collected since the 20™ century. However, some Odisha
Brahmins still continue the tradition of Paippalada.

Brahmana texts: the Gopatha Brahmana

Upanisads: the Mundaka, the Prasna Upanisad
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Rules of Interpretations

The language that we speak consists of words and their
meaning. The word is ‘body’, of a language and the
meaning, in fact, is the ‘soul’.

One single word may have different meanings when
spoken by different persons in different contexts.

The first meaning is known as abhida, i.e. the apparent
meaning. The apparent meaning is the popular meaning
known to everybody by way of convention. It may also be
defined as conventional or literal meaning. Apart from
apparent meaning, the second one is known as the intended
meaning. Intended meaning reflects the intention of the
speaker. A speaker may not intend to speak in the
conventional sense. As such intended meaning may differ
from the apparent or popular meaning. In his idiosyncratic
way, a speaker may intend to use the same words in some
other extended or implied (suggested) meanings.

Thus intended meaning may be classified into two
types.

Extended meaning: Intended meaning of the speaker
may reflect the extended meaning in a figurative or
metaphoric sense. For example, the word ‘Agni‘ stands for
a fire in a conventional or apparent or popular sense. But
the speaker may extend the meaning of ‘Agni’ in his
idiosyncratic language for the other things also that
symbolise ‘Agni’ in their characteristics. For instance, the
things that symbolise ‘Agni’ in its characteristics are the
sun, the stars, the energy, the electricity, the digestive fire,
the fire of conflagration, the (fire of) anger, the charging,
the (fire of) knowledge, teacher, saint, commander, king,
head of the institution, anger, and God. So they may also
be referred to as ‘Agni’. To find out the extended sense we
shall have to depend upon the etymology of the words. The
extended meaning may also be further divided into two
types. a). Primary meaning and b). Secondary meaning.
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The primary meaning is the main extended meaning and
others are secondary meanings. In the context of the Vedas,
spiritual meaning is the primary meaning and social,
astrophysical, or physical meanings are the secondary
meanings. In the Vedic tradition, there is a dictum F¥/&775a7
39 & @ar gger 139/ Proksapriyi iva hi devah pratyaksa
dvisah. (The Vedic seers intend or love to explain
mysteries in the extended or suggested meanings and not in
apparent meaning.” So whatever seems the apparent
meaning of the words or the acts in the Vedas that is not
the true meaning, but whatever extended sense is deduced
with the help etymology according to the context may be
the real meaning of the Vedas. Since the Vedas consists of
the eternal laws or knowledge of creation emanating from
Brahman, their meanings have to be extended or suggested
ones, since they are to define the whole creation with one
law called as ‘rta’. There cannot be two or more laws to
define the different parts. If there is one law defining one
segment of creation and another law defining the other
segment, that cannot be a true law. If the Newtonian law of
gravitation defines only the gravitation power of heavenly
bodies, it cannot be an ultimate law as per Vedic system.
The attraction/gravitation not only exists between heavenly
bodies but between every two things born in this world.
The phenomenon of attraction/gravitation is registered at
the metaphysical level, biological level, astrophysical level,
and physical level, the ultimate law will define all types of
attraction/gravitation existing at various levels of creation.
The law of physics that define the physical elements only
cannot be the ultimate law. The Vedic law of cause and
effect or elementary similarity defines the attraction
between the entire spiritual, living, and non-living world.
Everything is attracted towards its source. The fire on the
earth is the part of the sun, the fire in the cosmos, as such
the fire on earth is always attracted upwards towards its
source.

Implied or suggested meaning: The intended meaning
of the speaker may also suggest/imply or symbolise some
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particular or special sense other than the apparent one. For
instance, if the speaker says: Taxi come here. Here, this
sentence does not reflect the apparent meaning. The
speaker does not want to call a taxi or to make the taxi hear
him. But here this sentence suggests that the taxi driver
should bring a taxi. Similarly if one calls a ‘miser man’ a
‘great donor’, that never means that the ‘miser man’ is a
‘great donor’, but the same is the satire that suggests the
misery of the miser. The implied or suggested meaning
may be known through context. As such to know the actual
intention of the speaker the whole context is to be known.
Statements often quoted out of contexts do not convey the
actual intended sense of the speakers. Similarly, various
rituals described in various texts also suggest some
different meaning than what is actually performed.

Words are also of three types: vernacular, literary, and
Vedic. Vernacular words are used by common men in
society. They know their words, meaning, and intention.
For instance, if somebody says about the marriage of
his/her daughter that the family of the bridegroom is ‘khati
piti hai’ that means that the family is ‘well to do’. On the
other hand, if somebody says that I am not ready to marry
my daughter in that particular family because that family is
‘khane pine wali hai’ that means that the family members
are non-vegetarian and drunkards. The same words ‘khana-
pina’ have been used in two different meanings. Thus in
vernacular languages, words, and their intended meaning
are popularly known to the common men in the society.

On the other hand, common men are not able to
understand the words, meanings, and intended sense of the
literary language. For that, the help of a teacher is
required. For instance, there is sloka:

derd Ufd geedl S0 YU |

Taf~<1 PIRAT: IJ & 8 HIT BT | |

kesavam patitam drstava drono harsam upagatah
rudanti kauravah sarve ha ha kesava kesava.
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The apparent meaning of this sloka is

(drstava) Having seen (kesavani) Krsna (patitam) falling
on the ground, (drono) Dronacharya (harsam updgatah)
became very happy, (kauravah sarve) but the Kaurava
camp (rudanti ha ha kesava kesava) was in grief at the
death of Krsna.

Here this meaning becomes a great puzzle for the
listener when Krishna was not fighting in the war, how can
he fall down in the battlefield? How can Drona be happy
and Kauravas be grieved at the fall of Krishna? At such
places, the teachers can be the guiding force. The teachers
interpret the above §loka as under:

(drstva) Having seen (sava) dead body (patitami) lying
(ke) in waters. (drono) birds (harsam updgatahl) became
happy, but all (kauravas) jackals were crying oh (ke sava)
the dead body is in the waters, (ke sava) dead body is in the
waters.

This shows that birds were having uninterrupted access
to a dead body in the waters, but jackals were not having
access to the same in waters, so they were crying being
deprived of their food.

These were some illustrations about vernacular and
literary words. Now we can take up some Vedic puzzles.
Teachers cannot be the guiding force behind the solution of
Vedic puzzles, but the seers can throw light on them. For
example, we can take up a Mantra from the Yajurveda
(23.20). The Mantra goes like this:

J Sl TR: US: AYHRIME: |

{4 ubhau caturah padah samprasarayavah

Which literally means that both of them should spread
their four legs properly. Now the question arises as to who
are they both? How come both of them have four legs?

This is beyond the comprehension of both learned and laity.
Because a man has two legs, how can he spread four legs?
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If two persons unitedly spread four legs, the question arises
what is the purpose behind this? Because spreading legs is
not the cultured way of sitting. As such this Mantra of the
Veda remained a puzzle unsolved for centuries. When we
were not able to solve the puzzle, we approached the
teachers/Acharyas. Our Acharyas Uvata and Mahidhara
inform us that this Mantra is obscene. This Mantra tells
about a special type of sleeping style of the queen with the
horse of Asvamedha Yajfia. This explanation raised two
more questions. Do the Vedas contain obscene
descriptions? The meeting of man and woman for
procreating progeny is natural, but the meeting of a human
female with an animal seems like a talk of a fool of the first
water. The doubt is that horse has four legs while a lady
has two, so both together make six. Thus either the
interpretation of Acharyas is far fetched one or the Mantra
does not have this intended sense.

When Acharyas were not able to solve this puzzle, we
approached seers. The earlier seers are not before us, so
we saluted them as- -¥: ZFf¥w: Hjﬁ@l: namah rsibhyah
puarvajebhyah. But in present times we have one seer with
us. He is Maharishi Dayanand Sarasvati. When we referred
to his Vedabhasya, all of our doubts are over. We had a
doubt about the two things mentioned in the Veda, the seer
says they are king and his subjects. How can a king and his
subjects spread four legs? These four legs are four purus
arthas-dharma, artha, kdma and moksa. Here the meaning
is that both king and his subjects spread the four purus
arthas.

Thus Rsi Dayananda’s Vedabhasya gives us to
understand the factual clue of the Vedic Mantras. This
Mantra like others has a simile, where the term expressing
a simile is absent. Thus figuratively, this Mantra also
points out that ruler and people are a catalyst for the
proliferation of purusarthas in the society.



Interpretations of the Vedas

The Vedas are the foremost record of the great advance
made by humanity. They are the oldest literary
compositions now available not only in the library of India
but also in the library of the world.

They were visualised by the high-profile rsis in their
samadhi, or in course of doing the science of Mantra."
Those rsis who visualised the Mantras or the Vedas were
known as Saksakrtadharma Rsis. Yaska, an ancient Indian
Vedic Scholar makes a pointed reference to this fact as:

HTEATCRTeHTT: eyl 999; |
saksat krta-dharmanah rsayo babhivuh *
‘There were born rsis who visualised the Vedas.’

This knowledge was further passed on by oral
instructions to the subsequent rsis who couldn’t visualise it.
Thus arrangements were made to preserve this knowledge
by way of a long uninterrupted reliable tradition of the
successive rsis. By and by, the number of visualised
Mantras increased immensely and consequently a great bulk
of subsidiary pronouncement thereof also came into being.
This made the subsequent inheritors overburdened with
Mantras and subsidiary pronouncements thereof. As such it
became quite impossible for them to carry this big load of
oral material by heart and thereby imparting it to next
inheritors through oral instructions. Having tired of
carrying this big load by heart, they subjected it to
compilation and documentation for the referential work of
future generations.

Yaska records this fact as:

T IIISHARHITHR UG AATHIG: | SUST

9. There are three types of science, Mantrika, Yantrika and Tantrika.
For more details see the author (1993 : 84-101).
2 Nir. 1.20.
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ARSI [AeHEuRE GARINYR 9§ 9 d]M d°
IR 9 fIed fed At ar |

te avarebhyo’saksatkyrtadharmabhya upadesena mantran
sampraduh. upadesaya Zlayanto’ vare
bilmagrahanayemamsamamnasisur vedam ca vedan ca
vedangani ca bilmam bhilmam bhdasanamiti va.”

‘They passed this knowledge on to the subsequent
rsis who couldn’t visualise it by way of oral
instructions. The subsequent inheritors having tired
of imparting oral instructions to their successors,
compiled/documented the Vedas and their subsidiary
sciences or help books so as to make it intelligible to
the future generations.’

Thus the Vedic tradition registered a transition in its
history when the oral material was subjected to
documentation. In fact, it was a transition from the auditory
phase to the documentary phase. After the documentation
of the Vedas and their subsidiary sciences, the Sruti
parampara (auditory tradition) of preserving the Vedas
switched over to the AmnayaZ, in addition to the Sruti.

This change of phase in the history of Vedic tradition
occurred long ago prior to the period of Yaska.

From the very beginning of their composition, the
Vedas along with their intents were handed down by the
original seers to their heirs. They continued to be preserved
in the long uninterrupted tradition of Vedic scholiasts. De
grado en grado with the passage of time, not only did the
Mantras undergo several textual variations and alterations,
but the actual intent also faded away from the memories of
their inheritors. In view of these problems, the texts which
were preserved orally were documented along with their
intent in order to save them from further corruption and

2, Ibid.
2 See Nir. 1.1.1 samamndyah samamnatah
Also VD. 1.1.3. tadvacanad amnayasya pramanyam
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deterioration. This fact has very aptly been alluded to by
Yaska as:

IUSIMT TARAISIY [T Igomisy
Tl FHFIRTR 98 9 d& 9 dgiie 9 |

upadesaya glayanto’'vare bilmagrahanayedam
grantham smamnasisurvedam ca vedarigani ca (Nir. 1.20)

Thus, it is clear from the foregoing that the Sambhitas
were compiled to preserve the Mantras and the subsidiary
aids like the Vedangas and the Brahmanas were prepared to
preserve their intent. It is thus proved that the process of
interpretations of the Vedas is as old as their physical
structure is.

Later on, when the subsidiary aids prepared for their
elucidation and elaboration couldn’t serve their purpose
perfectly, attempts were made by ancient and medieval
scholars to write separate commentaries on each and every
extant Samhita and its Brahmana so as to make their intents
more intelligible to the subsequent scholars and students.



Padapatha School of the Vedic
Interpretation

Various schools of Vedic interpretation owe their origin
to the various methods applied by the actual seers and their
successors for the onward transmission of the visualised
Mantras to the successive inheritors from time to time.

The original seers of the Vedas taught their respective
Mantras to the successive disciples by analysing the words
into their component elements. This gave rise to the
Padapatha school of Vedic interpretation which aimed at
analysing the words into their components. It may also be
said that Padapatha is the most ancient attempt of Vedic
interpretation.

Here it may be pointed out that various pathas popularly
known as vikrtis® such as Kramapatha, Jatapatha,
Malapatha, Sikhﬁpétha, Rekhapatha, etc. which were
invented by later rsis to guard the Vedic texts from the
possibility of any change or interpolations are all based on
the Padapatha.

The various schools developed their distinct methods of
Padapatha. Now we shall take stock of extant Padapathas of
various Samhitas that are available to us.

Sakalya (Dvapara 863900, i.e. 100 years before
Kaliyuga, i.e. 32 century BC) composed the Padapatha of
the Rgveda.** Yaska (Kali 400, i.e. c. 28 century BC) and
Patafijali (Kali 1000, i.e. c. 22 century BC) have
questioned Sakalya’s Padapatha at several places. For

. jata mala sikha rekha dhvajo dando ratho ghanah
atau vikrtayah proktah kramapirva maharsibhih

%, devamitrasca sakalyo mahatma dvijapurigavah
cakara samhita pafica buddhiman padavittamah
(VP. 60.63)
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instance, Yaska challenges Sakalya’s analysis of vdya %
(RV. 10.29.1) as va + yah and masakrt * (RV. 1.105.8.)
as masa + krt. However, Saunaka, the author of
Brhaddevati favours Sikalya and sets aside Yaska’s
analysis without assigning any reason”’.

Patanjali in his Mahabhasya on Panini’s sdtras
NERSSEECAEREY

etistusvrdrjusah kyap *

3 e |

ano nut %

R e |

asitah karta.”

rejects Sakalya’s analysis of Fjyam *, asitam * and

». vane iva vdyah ve putrah cayan iti va kamayamanah
iti va. va iti ca yah iti ca cakara sakalyah  (Nir. 6.28)

%, masakrt masam cardhamasanam ca karta. candramah
vrkah. (Nir.2.21)

7 anekam satthatha canyad ekameva niruktavan
aruno masakrnmantre masakrdvigrahena tu.(BD. 2.112).

% .3.1.109.
» . 8.2.16.
*0.6.1.207.

31Tt has occured in the RV. 10.90.6; 10.122.7; 10.130.3;
10.53.2; 10.88.4; 10.79.5 without avagraha. Patanjali
suggests that it should be placed in Pada text with
avagraha, 3’vam. an pirvasyaisa prayogo bhavisyati.
yadyevamavagrahprapnoti. Mahabhasya Part 3, P. 207
on Pan. 3.1.109.

32 It is also used in the RV. 10.37.11; 10.117.1; 10.117.7
without avagraha. Here, too, Patafijali suggests
avagraha. According to him: afdpidvasyaprayogah.



Introduction to the the Vedas 99

aksanvan * and refers his own analysis in this regard. He

asserts that grammarians should not follow Padakaras but
Padakaras may, if necessary, follow grammar and the
Padapathas, or word analysis should be done in accordance
with the rules of grammar.

The Padapatha of the Vajasaneyi Samhita of Yajurveda
(VS). and the Atharvaveda (AV.) are also available, but
their composers’ name is not known. Bhagavadatta assigns
the authorship of the V3jasaneyir Samhita’s Padapatha to
Katyayana (Kali 240, i.e. c. 2800 BC), but we do not come
across any strong proof in support of his claim.

Atareya (Kali 40 or c¢. 3000 BC) is the author of the
Padapatha of the Taittiriyva Samhita (7S).* Gargya

Yyadyevamavagrahprapnoti. Mahabhasya Part. 4, P. 530
on Pan. 6.1.207.

It occurs in RV. 1.164.16. Padakara places it with
avagraha as aksan’van. Patafjali, however, suggests that
it should be placed without avagraha.
avagrahascanite dese prapnoti - aksanvaniti.

(Mahabhasya, Part 5, P. 380, Pan. 8.2.16).

asiddho nut tasya’siddhatvadbhavisyati - avagrahe pi
(Mahabhasya, Part 5, P. 382, Pan. 8.2.16).

Cf. Padamanjari on Kasika 8.2.16.

nanvevamapyavagrahe dosah prapnoti aksanvanta iti
aksanvante iti nantamavagrhnati tanna prapnoti (KYV.
Part. IV, P. 374).

na laksanena padakara anuvartyapadakarairnama
laksanamanu vartyam. yathalaksanam padam karttvyam.
(Mahabhasya, on Pan. 30.1.109.; 6.1.207.; 8.2.16)

** Bhatabhaskara writes in his colophone to the 7S. Bhasya
ukhascatreyaya dadau yena padavibhagascakre

34.

A quotation from Bhagavadatta’s Vaidika Varimaya ka
itihasa, P. 157.
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(Dvapara 863900, i.e. c.3100BC) is credited with the
Padapatha of the Samaveda Samhita (SV). He analyses the
padas into several constituents, €.g.

mitram into mi + tram

adyainto a + dya

sakhye into sa + khye

sSraddha into srat + dha
candramasah into candra + masah *

Diarga (Kali 2300, i.e. c¢. 800 BC) and Skandhaswami
(Kali 3800, i.e. c. 1300) point out to the same eccentric
feature of Garya’s Padapatha in their respective
commentaries on the Nirukta:

I T8 ARG a1 31 HeEr ug |

Yyanma 1ha nastti va trini madhyamani padani ¥ in the
context of mehana.*

Yaska, however, accepts the authenticity of this
Padapatha mostly banks on it for his etymologies, since he
provides several of his etymologies in accordance with this
Padapatha as it is obvious from the following comparison:

% . See for detail, Bhgavadatta P. 159.

. Nir. 4. 4.
. See Skandhabhasya on Nir. 4.4. as follows :
ekamiti sakalyah triniti gargyah-------- chandoganantu

mehana sabdo naivasit yadindra citra ma iha nasti -
ityevarapah pathah tesam - citra/me/iha/nasti. ityesam
padanam  me/iha/na/ityevam  rdpani  madhyamani
padani.

Also see Durgavrtti on Nir. 4.4.
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Gargya’s Padapatha  Etymologies of Yaska

mi + tram pramitestrayate”

a+ dya asmin dyavr®

sa + khye samana khyana"

srat + dha sraddhanar®

candra + masah candro mata®

sama + udram samuddravantyasmadapah*
duh + at durayam va®

su + astaye su astiti

u + striyah usravino’s syanbhogah
put + trasya punnarakam tatastrayata iti *

Padapatha of the Atharvaveda (AV.) is similar to that of
the Rgveda (RV.)

There are basic differences in the technique of word
analysis of various Padakaras. For instance:

Padakaras of the RV. and the AV. don’t repeat the
words after avagraha, as for example:

paral’ hitam *®
tri’ saptah >
On the other hand, Padakaras of the V. 7S., MS. and

% . Nir. 10.21.
40 Ibid. 1.6.

L Ipid. 7.30.
2 Ibid. 9.30.
. Ibid. 11.5.
4“4 Ibid. 2.10.
4 Ibid. 3.19.
4 Ibid. 3.21.
47 Ibid. 4.19.
¥ Ipid. 2.1.

¥ RV.1.1.1.
0 AV 1.1.1.
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SV. apply iti and repeat the pada to show avagraha, e.g.
SISTARIT ST ST
Srethatamayeti Sretha’tamaya.”
SIS SIS STA
Srethatamayeti sretha’tamaya.>

Iva is treated as a part of the preceding word by the
Padakaras of the RV., V§., AV. and MS. e.g.

fadisga pitai ‘iva »

fadisga pitai ‘iva **

RIS CINANISINEE] rajeveti raja ‘iva »
JEAT RATSST vasneveti vasna’iva *

on the other hand, /va g9 is treated as an independent
word by the Padakaras of the SV. and 75§. e.g.

et +3a ksonih + iva™

S +39 1374 + iva®

(3). Iti sfv is added after the pragrhya vowels® by the
Padakaras of the RV., SV., AV., TS. and MS. e.g.

A T

2. 7S 1.1.1.; MS. 1.1.1.
3. RV.1.1.1.

* AV 2.13.1.

P, VS 13.9.

%, MS. 1.10.2.

7. 8V.4.4.4.

* . TS.1.2.14.; 28.

“~ A vowel which A vowel which do not combine with another
vowel following the rules of Sandhi or euphony is called

pragrhya. According to Panpini (1.1.11)- SEeRa= TR
(tdiideddvivacanam pragrhiyam) (i.e. the final 1, @ and e of the
dual terminations of a word or any grammatical form).
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i 3fa vayo iti
« ST tve 1t

I sfa asme iti
fawn sfa vispo iti ®

However, the Padakara of the VS. repeats the pada
after ‘iti’. ©

Skandha also observes this difference in the technique
of various Padakaras in his commentary on the Nir. 2.13.
in the context of the etymology of adityah as under:

Saklyatreya prabhrtibhir navagrhitam.
Parvanirvacanabhipraye gargya prabhrtibhir
avagrrhitam. vicitrah padakaranamabhiprayah.

kvacidupasarga visaye pi navagrhnanti yatha siakalyena
‘adhivasam’ iti navagrhitam. tasma ‘navagraha iti.’

‘Sakalya and others didn’t apply avagraha. In the
context of the first etymology. Gargya and others applied
avagraha. Padakaras have different opinions. Some times
they don’t apply avagraha in the context of prepositions, as
for example, Sakalya doesn’t apply avagraha in the analysis
of adhi + vasam’.

Yudhisthira Mimamsaka (1909-1994) details many
other differences of Padapathas in his introduction.*

The utility of Padapatha in the
interpretation of the Vedas

Padapatha is the first requirement for the interpretation
of the Vedas. Padapatha analyses the Samhita-text into
Pada-text, thus providing the groundwork for the

7. RV.1.2.3.; AV.6.68.1.

- SV.1.1.3.

ol §V.2.1.3.

62 7S.1.1.3.; MS. 1.1.3.
6. VS 1.4,

8- Cf. PP. 11-26
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interpretation of the Vedas. All other schools of Vedic
interpretation do rely upon the Padapathas for their
interpretation of the Samhitas to know the correct analysis
of the padas, correct knowledge of the position of accent on
individual words and correct impounding the compounds.
This is only possible through Padapatha. A correct
Padapatha helps in correct etymology and thereby correct
interpretation of the Vedas.

The advantage of Pada-text in a better understanding of
the Vedic texts has been accepted by Yaska in the following
text of the NViruka. ©

A TSI BE HO S ATALRIl  ATHSBROT
ORI gdreE  sfa Wfaeuy  faHes

RHATGIIEUIIT USHR: |

avasaya padavate rudra mrl iti (RV. 10.169.1)
avatergatyarthasyasau namakaranah tasmannavagrhananti
avasayasvan iti (RV. 1.104.1) syatirupasr vimocane tasmad
avagrhananti Padakarah.

In the Rgvedic verse ‘avasaya padvate’, ‘avasiya’is a
nominal formation, so Padakara doesn’t apply avagraha in
its analysis. On the other hand in the Rgvedic verse
‘avasayasvan’ it is a verbal formation formed from the verb
‘syati’ preceded by preposition ‘ava’, meaning ‘to free’.
Therefore, the Padakara, apply avagraha in its analysis.’

6-1.17.



Yajnika School of the Vedic
Interpretation

The Vedas are the oldest book available in the library of
the world. From the very beginning the vedartha was
preserved by a tradition of Vedic seers, but with the
passage of time this long, uninterrupted reliable tradition,
began to fizzle out. Consequently, the original significance
of the Vedic Mantras became difficult and so was
forgotten. Later on, many schools came forward for the
preservation of the Vedas and the vedartha. All of them
with their distinct styles and methods tried to revive the lost
significance of the Vedas. Prominent among those were
Padapathakaras, Yajfikas, Aitihasikas, Nairuktas and
Naidanas, etc. All of the schools attempted to give an easy
and approachable pathway to the original vedartha by way
of their unique styles and methods based on the vedartha
handed down to them traditionally by their predecessors.
Although it’s a fact that Padapatha was the first attempt to
safeguard the Veda from destruction and interpolations and
provided a foundation to other schools of Vedic
interpretation, but the first systematic effort to preserve
vedartha was made by Yajnikas, who in the Brahmanas
revealed the esoteric significance of the difficult words
attested in the Vedic verses.

The Yajnikas taught the intended significance of various
padas occurring in the Vedic stanza. For instance, while
teaching the intended significance of ‘agni’, ‘palasa’ or
‘agva’, etc., the seer taught his heir as under:

AfTd o&T agnir vai brahma, ‘Agni’ signifies here
‘brahma’.

qTSN O S8 paliso vai brahma, ‘palasa’ signifies here
‘brahma’.

& A 3MYd: ‘ksratram va asvaly, ‘asva’ signifies here
‘ksatriya’.
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EEIC] fa]: yajfio vai vispu, ‘Yajha’ signifies here ‘Vis

nu’.

UTon a1 3iRT prano va argirah, ‘angira’ signifies here
‘prana’.

In the above-cited examples, the use of particles like
‘vai’ or ‘vd’ indicates that the word under reference was
made known by the actual seer in a particular meaning to
his heir, Sayana (Kali 4418-4490, i.e. c. 1428-1500) also

narrates this fact as:
T vreg: S 7 uRiafg e |
vai sabdah uktarthe Mantra prasiddhi dyotanarthah. *

‘The particle ‘vai’ indicates the popularity of the
Mantra in the said meaning.’

The traditional heirs of the Vedas also while teaching
the inherited Mantras to the subsequent inheritors quoted
meanings known to them by way of the tradition inherited
by them. Apart from quoting for their successors the
hereditary meanings, they also quoted sometimes such
meanings as were made known in the family or school of
some other seers. While quoting such meanings as
borrowed from other family or school, the heirs used the
particle ‘hi’, as for example jyotir hi hiranyam, i.e. ‘in the
family or school of some other seer, ‘jyoti’ signifies
‘hiranya’.

Sayana could acknowledge this fact through the
tradition inherited by him. He had it as:

SR YRl e 8 wres:
Srutyantra prasiddhi dyotanarthah hi sabdah

‘The particle ‘hi’ is used to indicate the meaning
popular in the tradition of some other school.’

Thus it is clear from the aforementioned discussion that

% . See Sayana Bhasya on the the A.Br. 1.1.1.
57, jbid.
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the visualised Mantras were passed on by the actual seers to
their heirs along with their intent. The intended sense along
with the Mantras also continued to flow in the long
uninterrupted tradition of the subsequent heirs of the actual
seers. When the long uninterrupted Vedic tradition
registered a change of phase in its history, i.e. instead of
preserving the bulky Vedic literature in auditory form, it
was subjected to documentation or say began to be
preserved in a documentary form, the inherited intent of the
Vedas was documented in the name of the Brahmanas.
Each family or school of the Vedic seers documented its
own Brahmana. This is why we find each and every school
of the Veda represented by its own Brahmana text.

In fact, the word ‘Brahmana’ is etymolised as s&1 Si=fal
s8I Brahma janatiti Brahmanam.

Brahmana ’ is the text that explains ‘Brahma or the
meaning of the Veda’.

‘Brahma’ here is the intent of the pada contained in the
Mantra. The concept of Sabda-brahma also substantiates
the fact that padartha (meaning) of pada (word) is ‘Brahma’
and the act of studying Vedas is called as Brahmacarya
Vrata and whoever observed this vrata or wanted to study
the Vedas was called as Brahmcari. However, the terms
Brahmacarya and Brahmacari now are used in the sence of

celibacy, as a person in Brahmacharya Asrama is has to be

celibate. So, Mantra and brahma were two different terms.
Mantras were visualised by the seers and Brahma
(meaning) of Mantras was made known by them to their
heirs. By way of documentation, Mantras were compiled
separately as Samhitas and brahma (meaning) was
explained in the Briahmapas. Since Brahmana text was
taught or handed over simultaneously by the actual seer to
his heir, the dictum came into vogue-

A STEIVIAG AR |
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Mantra-brahmanayor veda namadheyam %

i.e. both Mantra and its meaning (brahamana) makes
Veda complete’

There ensued heated debates and discussions among
scholars on the issue as to whether the Mantra alone or the
Mantra along with its brahmana should be known by the
name of Veda. Records of this type of debates and
discussions only mark the phases of darkness that prevailed
over in the history of Vedic exegesis. At this stage, it is not
important to discuss whether the Mantra alone or along
with its brahmana should be known as Veda, but it is most
important and imperative on the part of a serious Vedic
researcher to know that the traditionally inherited actual
intent of the Mantras handed down to the heirs and later
preserved in the extant Brahmanas is in its intact form and
could not be obliterated with the ravages of time. Yaska’s
following observations shed an ample good light on the
nature and style of the Brahmana Granthas. He observes,

gg wfdd aifel & sreronty waf<| gigdr dearR: |

HaART deATR: | STRION d¥arR Sfd |

bahu bhakti vadini hi brahmanni bhavanti.

prthivi vaisvanarah samvatsaro vaisvanara, brahmano
vaisvanara iti.

“The Brahmanas speak of various parallel meanings
based upon various characteristics of one and the
same deity, such as the earth is ‘vai§vanara’; the
year is ‘vai§vanara’; the brahmana is ‘vaiSvanara’,
etc.’

So far as the question of authenticity of the meaning
preserved in the Brahmanas is concerned, the authenticity
of various meanings envisaged in the Brahmanas may be
confirmed only in the light of the Vedas. Here it may be
pointed out that the various meanings revealed in the

88 . Apastamba Yajia Paribhasa, 1.1.31.
% . Nir. 7.24
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Brahmanas derive their support from the various passages
of the Vedas. The studies of the present author have proved
that the various words used in the passages of the Vedas as
attributive epithets or predictive of some words have also
appeared in the Brahmanas as the synonym of the same
word that was qualified by them in the Vedas.

The following examples suffice to prove the above
statement.

1. In the Veda, ‘prthivi’ or ‘bhumi’ is called ‘mata’, e.g.
AT Y gAISE g |
‘mata bhiahmi putro ham prthivyah.””
CIREIKIG]I
‘prehivi mata’ "
ST GRydT HICHIAT RRrdT AT e |
‘Upahata prthivi-matopamam prthivi mata hvayatam’
ERRCIREIICETIG |
‘Iyam (prthivi) vai mata’
The Brahmanas also explain ‘prthvi’ as ‘mata’.
‘prehivim mataram mahim’ ™
‘Prthivi’ is addressed as ‘mahi’ in the Veda, e.g.
9 A€M YR | ‘ bhamim mahim aparanr’
I9d yiddT Wl QMR | ‘yatheyam  prthivi  mahi
dadhara’™

AV, 12.12.

" MS. 4.2.10.

72 VS 2.1.

. SBr.13.1.6.1.

™. MS 329.; TS.3.8.9.; T.Br. 2.4.68.
5 . RV.3.30.9.

76 . jbid. 10.6.9.
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qfordl AR e JA<IRe SUgd | ‘prehivim mataram

mahim antariksam uparuve’

Similarly, the Brahmanas define ‘prthivi’ as ‘maht’.
S 9Idl 9 AEINH “iyam (prehivi) vai mahinam’ ™
I Y Ug HET | ‘jyam (prthivi) eva mahi’ ™

s gl Hedll | fyam (prthivi) mahati ®

gfordY AR HEM | prehivim mataram mahim’ *

3. In the Veda ‘prthivi’ has frequently been attributed to

‘urvi’ as :

34t gl “urvi prehvi ®
3t gl “urvi prehivie ©
St gl “urvim prehivin *

g Tgdt ‘prehivi bhatamurvi

The Brahmanas also recall prthivi as urvi, e.g.

AA gl QaHNIATAH  ‘yatheyam  prthiviyurvi

evamurubhiyasamr’ *

The Veda proclaims ‘asva’ as ‘asu’, as in
3IR[HZIH ‘dsum asvam’ ¥
The Brahmanas also explain ‘asva’ as ‘asu’, e.g.

oMy AGRTET| 8% g Wd S| AR

77
78
79
80
81
82
83
84
85
86
87

. TS. 4.6.8.
. A.Br. 3.38.

.Ju. Br.3.1.4.2;17.
. S.Br. 1.5.

. T.Br. 2.4.6.8.
.RV.1.185.7.

. ibid. 6.1.7.

. ibid. 7.38.2.

. ibid. 6.68.4.

. S.Br.2.1.4.28.
.RV.7.71.5.
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IRIRIRRAISSITI |

‘asu saptirityaha. asva eva javam dadhati. tasmat
purasursvo jayata’ *

3MTe: qATHIY: ARWATRATHE: |

‘asvah pasinamasuh sarasariamah’ %

5. The Veda exhibits the comparison of ‘asva’ with
‘vaji’ as evident from the following:

3% = IS |

o e

asvam na vajinam

37ed | 1 aIfoTH |

‘asvam na tva vajinam’

Likewise, ‘asva’ has been regarded as ‘vaji’ in the
Brahmanas as:

CUSEREEI
vajin hyasvah’ >
qroil (Yea1sa:) TrEaiaed |
‘vaji (bhitva’ svah) gandharvan (avahat)’ *

6. One more interesting example invites out attention.
In the Veda, ‘asva’ has been compared with ‘vaji’, e.g.

A
‘asvam na vajinam’ **
‘atya’ with ‘vaji’ as in

3 T T |

8  T.Br.3.4.13.2

% . ibid. 3.8.7.1.

% RV.7.7.1.

o' ibid. 9.8.7.1.

%2  Kath. S.5.28.4.; Kath. S. 4.4.4.; S.Br.2.1.4.15
% S Br.10.6.4.1.

% RV.7..1.
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‘atyam na vajinam’ *’
AT T Tl |
‘atyo na vaji’
and atya with sapti as
g 1 |fH |
‘atyam na saptim’*”’

On the contrary, the 74nd. Br. quotes all these ‘asva’,
‘vajT’ and ‘sapti’ as the alternative terms, e.g.

eARTIS 7R gAY arsafy AftoRegaify quify |
‘asvo syatyosi mayosi hayosi vajyasi saptirasyurvasi
vrsasi

7. ‘Sarasvati’, in the Veda, has been supplied with such
attributive epithet as ‘vak’, e.g.

g YRS 9l Ol ‘yam ydcadmyaham  vacad
sarasvatya *

When we come down to the Brahmanas we find the
same ‘sarastvati’ as an attrbutive of ‘vak’, e.g.

qre ARl WBIhNRY URIEUAT ‘ vacam sarasvatim
svahakarena parigrhniyat '™

qrd IR T8l ‘vdce sarasvatyai svaha

But sometimes we see that ‘vak’ has been given the
designation of ‘sarasvati’. e.g.

qIIg AR “ vageva saraswatl '™

% jbid. 1.135.5.
% jbid. 9.96.15.
7 jbid. 3.22.1.
% Tand Br. 1.7.1.

¥ RV.1.7.1.
1 J.Br. 1.82.
o T.Ar, 4.5.1.

2 A.Br.2.24.;6.7.
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8. In the Veda, we chance upon ‘saha’ as the adjective
of ‘oja’, e.g. ‘saha vai ojah’ **

The Brahmanas have taken ‘saha’ and ‘oja’ as the
alternative words for each other. e.g.

JSI A8 g 3NVt “ojah sahah saha ojal’ »
9. ‘Vak’, in the Veda, has been attributed to ‘rk’, as
Fd drE U9 ‘ream vacam prapadye’

Further down in the Brahmanas ‘rk’ has been depicted
as one of the three divisions of ‘vak’, e.g.

o7 fafgan 8 ot e I AN “tredha vihita hi

vak rco yajumsi samani. ¥

10. In the Veda, sun rays have been proclaimed as,
‘acchidra pavitra’ ‘a sieve without holes’.

For instance,

Jfegaur ufddv IR IRAMY: |*acchidrena  pavitren

sdaryasya rasmibhilt %

Later in the Brahmana portion, the same has been
exposed as ‘acchidra pavitra’, as in

Tdadl AT YA I FAR ITH: |
‘etadeva acchidrena pavitrena yat saryasya rasmayah’*

11. ‘Prthivi’ has been described as ‘devayajani’ in the
Veda, as

qidl <aISI | * prehivi devayajani ¥

Later, the Brahmanas also take it to mean as
‘devayajani’ and they call ‘devayajana’ as the ‘mirdha’

# RV. 5.57.6.

% Kau. Br. 13.5

% VS. 3.61

27 $.Br. 6.5.3.4.; 10.4.5.2.
% VS. 1.12.; 1.131.; 4.4.
2 MSB. 3.6.3.; 4.4.2.
VS, 1.25: 3.5.
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(forehead) of ‘prthivi’, e.g.

9 d U Iq <adST i ‘iyam vai prehivi devi
devayajani’ '

W% SaIoH  * bhaumam devayajanant *

giordl Y gl Ag <ade | ‘prehivya hyesa mirdha

yad devayajananr’

Uy g d giden gyt ag S9ISHq | ‘esa ha vai prthivya

mardha yad devayajanam’ **

12. In the Veda, ‘dyava-prthivi’ has been recognized
with ‘mitra-varunau’, as ‘dyavaprthivi-mitravarunau

Further down we find that Brahmanakaras have
presented ‘dyava-prthivi’ as the lovely home of ‘mitra-
varuna’, e.g.

erargidl o fAErasvrEn U O | dyavaprehivi vai

mitravarunayoh priyam dhama *
13. The Veda quotes ‘agni’ as ‘grhapati’, e.g.
3 [BUA | ‘agne grhapate’ 7
SRR | ‘ayamagnirgrhapatilf *
The Brahmanas also reveal the popularity of ‘agni’ as
‘grhapati’, as in
JIARTEUfARIT 8 a1Tg: | AISW AT T8l |
‘agnirgrhapatiriti  haika  ahih. so’sya  lokasya
grhapatih

3§ Br.3.2.2.20.

2 G.Br.1.2.14.

3 T.Br.6.1.8.2.

3 MSB.3.7.6.; Kath.S. 2.4.4.; Kath.S. 37.5
3. VS, 2.16.

% Tand. Br. 14.2.4

Vs 2.27.

3 ibid. 3.39.

¥ A.Br.5.24.
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KDDL IELIREES IS | ‘athayadagnim

grhapatimantato yajati *

14. In the Veda, ‘agni’ is attributed to ‘vratapati’, as

R gduYd ad ARWH|  ‘agne vratapate vratam

carisyamr *

The Brahmannas also recognize ‘agni’ in the form of
‘vratapati’, e.g.

T <@ gaufern: ‘agnir vai devanam vratapatif *
SIESCIECIR d949d ‘agnir vai devanam vratabhrt' ¥

Hosts of similar other examples may be cited which
would give an outright support to the author’s opinion that
the explanatory notes or stanzas of the Brahmanas are
nothing else but the traditionally inherited meaning of the
Veda. They are based on the Veda itself. Being in
conformity with the Veda, they are quite authentic and
acceptable. But to our surprise, some modern scholars due
to lack of study and proper guidelines of research into
Vedic studies consider the Brahmanic explanatory formulae
as mere farce and baseless suppositions.

The subject matter of the Brahmanas

Here it is also pertinent to mention that the actual
subject-matter of the Brahmanas was handed over by the
actual seers and early heirs to their respective successors.

The early Brahmanas, as has been explained earlier,
contained only the explanatory statements. They spoke only
of various meanings identified by various seers in the
beginning. It is clear from Yaska’s statement already
quoted above. I repeat the same hereunder:

gg wfdd aifef & sreronty waf<| gigdr dearR: |

9 Kau. Br. 3.9.

4VS 2.22.

2 §Br.1.1.12.:32222.:G.Br.2.1.1.4.
8 G.Br.2.1.1.5.
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HaeaRT JaTR: | gT8Ion Jgar=R i |

bahu bhakti vadini hi brahmanni bhavanti.

prthivi vaisvanarah samvatsaro vaisvanara, brahmano
vaisvanara iti. ©

‘The Brahmanas speak of various parallel meanings
based upon various characteristics of one and the
same deity, such as the earth is ‘vai§vanara’; the
year is ‘vaiSvanara’; the Brahmana is ‘vai§vanara’,
etc.’

Thus, it can unhesitatingly be said that the earlier

Brahmanas were known only for their explanatory
statements.

Yaska has quoted the views of the Brahmanas at many

places while attempting the etymology of various Vedic
vocables in his Nirukta. For instance,

1. Ueid: HaoaRe i 9 STelvr |
paficartavah samvatsarasya iti ca brahmanam. "
‘There are five seasons in a year’, says Brahmanas.

2. gfegg § 4 AT T AN AIORRRET | sfd =
STET0T AR |
sastisca vai trin ca Satani samvatsarasy-ahoratrah iti
brahmanam samasena. "
‘There are 360 days in a year’, the Bramanas had it
briefly.

3. 9 9 4 oA fdvfoea GooReeREn: sfa 9 el
9T |
sapta ca vai satani vimsatisca samvatsarasyahoratrah iti
ca brahmanam vibhagena. ”
‘As per division made in the Briahmanas, a year

% Nir. 7.24

™ Nir. 4.27.

' Nir. 4.27

72

. ibid. 4.27



Introduction to the the Vedas 117

consists of 720 days and nights.’
IRTEN HET Hafd RIER: IRACRATEN 3 o Sretvm |

varaho megho bhavati varaharah ‘varamaharsih’ iti ca
brahmanam. 7
‘Varaha’ is the cloud since it brings good provisions.

It is the harbinger of good provisions, according to
the Brahmanas.’

QIR AISEP: | ‘JNG=Td: YuT’ i = STaIor |

pasetyaparam So adantakah ‘adantakah piasa’ iti ca
brahmanam. ™

‘Another meaning of ‘Pusa’ is ‘adantaka’, as the
Brahmanas had it ‘pusa adantaka’, i.e. ‘piisa’ is
‘adantaka’.’

6. TMREEN WE: WfrpH: | B ar fiodiar e
RACIEEEN afar = STI0TH |
gayatri gayateh stutikarmanah trigamana va, viparita
gayato mukhadudapataditi ca brahmanam. »
‘Gayatri’ is formed from the root Vgi ‘to sing in
praise’. It consists of three padas. According to the
Brahmanas, it was named Gayatr1 because it
originated from the mouth of the singer.’

7. IPCEIRMAR | MEAHE Boe wdl gge
UTATIC AT & STEIvM |
anustubanustobhanat gayatrimeva tri padam satim
aturthena padenanutobhati ti ca brahmanam.™
‘Anustubha’ formed from the root Vstu prefixed by
‘anu’. According to the Brahmanas, it was sung after
adding one more pada to ‘Gayatri’.

. ibid. 5.21.

™ ibid. 6.31 (123).

B ibid. 7.12.

76

. 1bid.7.12



118 Introduction to the the Vedas

8. S Idad ©Ba: | SeleRifdal SISTeaAMISgeiiaid o
STRI0TH |
jagati gatamam chandah Jjalacaragatirva
Jjalgalyamayo srjaditi ca brahmanam.”

‘Jagati’ is the last metre. It has a flow like water
waves. It was enchanted while pushing water with
hands. This is the view of the Brahmanas.’

9. U 1T Hafa ‘7 |al qaar |
athapi brahmanam bhavati agnih sarva devata.™

‘Also the Brahmanas had it as all the deities (natural
forces) are manifestation of agni (energy).’

10. 3121y grrol wafd offqal gar e wRafd greeg
fefd s aifq #va: gei e afa) J91 @q
qrEaTeIsiE AR gIiaaasy audid |

athapi brahmanam bhavatyagnirva ifto vrstim samirayati
dhamacchad divi bhitva varsati marutah srstam vrstim
nayanti. yada khalu vasavadityo agnim rasmibhih
paryavartate’ tha varsatiti.

“There is Brahmana: Agni stimulates rain from here.
The clouds precipitate from the sky. Maruta brings
the rains down. The Sun vaporizes waters into the
sky and the rain takes place.’

JAT Udq  HIEIY Hadlia—agaiddartaly 2 sraront
Hdq fﬂ—qc_@lél d9aR:  Faod)l  dedTN| SITYT1 C}?CII"N

Sid |

yatho etad brahmanam bhavatiti bahubhaktivadini hi
brahmanani bhavanti prthivi vaisvanarah samvatsaro
vaisvanaro brahmano vaisvanara iti. *

‘As the Brahmanas had it: prthivi is vais§vanara;

<

. ibid. 7.13.
. ibid. 7.17.
° . ibid. 7.24.
8 ibid. 7.24

S|
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samvatsara is vaiSvanara; Brahmana is vaiSvanara;
etc. The Brahmanas speaks of may identifications of
one and the same object.’

11. gewy fofd o derfecy sfa f2 amerom |
yadasya divi trtiyam tadaditya iti hi brahmamam.*

“The third form of agni (energy) which exists in the
light space is called aditya, according to some of the
Brahmanas.’

12. JAT: IO | IO HEHTSTHIT: YT |
JTARTAIOAT = sTaTorH |

athata apriyah kasmadanoteh prinaterva
apribhiraprinatiti ca brahmanam. ¥

‘Now we shall take the word ‘apriyah’. ‘Apriyah’
means that which obtains or satisfies. The
Brahmanas also say, ‘With the help of ‘Apri Rcas’
he satisfies the people.’

All the aforementioned citations from the Brahmanas
clearly indicates the subject matter of Brahmanas. Earlier
Brahmanas were devoid of any type of ritualism or
ritualistic formulae. They consisted only of the explanatory
statements. Those explanatory statements were often called
as ‘vidhivakyas’. For instance, Sabarswami in the
Mantradhikarana while commenting on vidhisabdiacca
described explanatory statements of the Brahmanas as
‘vidhi’.

ARRUT FTETOETC: Wea: fafd’ ereg gog=ad |

Mantravyakhyarupo brahmanagatahh sabdo vidhisabda

ityucyate. ¥

In fact, only those statements composed the real
character of the early Brahmanas.

8L jbid. 7.28.
82 | jbid. 8.84.
8 . Jaiminiya Mimamsa Sitra JMS) 1.2.5.3.
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In support of the author’s contention that only the
explanatory statements which later came to be known as
‘arthavada’ were known as ‘vidhi’ at the earliest stage,
Sayana’s observation on the V§. 3.18. may be cited. He
explains as under:

AHRAw ST e Ay o sgead | |
MR TG BT 9d auifor Siieusd $9 ydcrg (34T,
3421) wd f2ar (Igde, 3.18) TGAE AT HAR
Uciieh JARIE J O%F AT AT |

Mantravyakhanaripo brahmanagatah sabdo vidhisabda
ityucyate. sa caivamndyate satam himah satam varsani
Jjivyasma ityeva etadiha. (S.Br. 2.3.4.21) satam himah
(VS. 3.18) ityetad vyakhyeyaMantrasya pratikam avasis
fam tu tasya tatparyavyakhyanam. *

‘Statements of the Brahmanas explaining the Mantras
are called ‘vidhis’. The same is documented as
follows. In the context of the Mantra ‘satam himah’,
the Brahmana says, let me live for hundred years.
here ‘satam himal’ is the portion of the Mantra to be
explained and the rest is its explanation.’

From the above observation of Sayana, it is crystal
clear that the term ‘vidhi’ was applied to the explanatory
notes of the Brahmanas.

Development of ritualism in the Brahmanas

With the passage of time, later heirs of the various
Vedic schools added more and more explanatory material
to what they already inherited in tradition. Since Yajha or
Deva Yajiia was the part and parcel of the Vedic life
(Author 1995: 1). The later heirs started associating the
Brahmanas with the Yajfia being performed by them daily.
This was so done because the real import of the Vedas may
not be forgotten being repeated day by day in course of
daily Yajia. Thus the Vedic Mantras were explained in the

8 . Rgveda Bhasya-Bhamika, P. 24.
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light of Yajfia, or Agnihotra, or Deva Yajiia. This added
the new dimensions to the Brahmanic tradition. Earlier
Agnihotra was used to be performed in order to augment
the deficient powers of various deities in nature. But, by
this time Agnihotra was performed in order to unravel the
various mysteries of Brahman, the consciousness, and
nature narrated in the Mantras. For instance, the S Br.
talks about the Agnihotra which could expound/explain the
actual concept of Brahman to Sauceya.

AT @ Hld‘\l'-lul‘q \3c:\c:Io1¢bHN0IrDIHI\YI‘IIH QSJI'F,H-[
sifters fafafefsfa sfer|

Suceyo ha pracinayogya uddilakam arinimajagama
brahmodyam agnihotram vividisisyami iti.*

We come across a reference in the S Br. where Darsa
Parnamasa Yajiias (being performed on Amavasya and
Parpamasi) and Caturmasya Yajiias (being performed
during the rainy season) are depicted as having, in addition
to their actual purpose of Devayajiia, also to serve the
purpose of Atmayajiia (i.e. self-realization). (Note:
Devayajnas were the yajfias that were performed daily at
dawn and twilight hours, on Full-mood day, in dark
fortnight, in the beginning, and at the end of each changing
season, so that the natural forces may be coordinated to suit
the requirements of living beings on the Earth) *

JSTTafe ATGARIRICAT [ |
prajapatirha caturmasyairatmanam vidadhe ¥

Sayana’s commentary 1is also noteworthy here.
According to him ‘Just as twofold objects of the Darsa and
Parpamasa Yajfias have been revealed. Caturmasya Yajia
is also performed with twofold objectives. In order to
perform it for self-realization, the division of body parts is
made through the akhyanya that follows.’

8 11.5.3.1.
8 For detail see, author (1995 : 1)
8 S Br 11.5.2.1.
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The above-cited fact points out that Agnihotra that was
performed earlier in order to co-ordinate natural forces,
later came to be performed to explain the Mantras. The
significance of the Mantras was told with the acts and
figures (combinedly known as rituals) of the allegorical
Yajiias.

The Simikhiyana Aranyaka also tells us that the
Agnihotra was not performed earlier in order to explain the
significance of the Mantras.

dg Wacqd fagraIsies = Sgaib |

taddha smaitatparve vidvamso ‘gnihotram na
Juhvancakruf %

Since those Yajfias were not mandatory. They were
only the means of understanding the actual import of the
Vedas. This is why earlier Yajfiikas at the time of
expounding the methods of various Yajfias for the
understanding of Vedartha (meaning of the Vedas) also
specified that performing Yajfia or knowing its method
thoroughly (ya u cainam Veda) was equally fruitful in
understanding the real import of the Vedas. For instance,
the Samkhayana Aranyaka had it as:

IO Ted I dadl S FHHT el qiR1dH |

Yajaanusthane tacca Yajfiam (aftvato jAane samameva
phalam darsitam. ¥

The later development of this ritualism in the
Brahmanas is also supported by the following statements of
various texts.

According to the Vayupurana:

3FeT AR TSRATAIT i |

atha treta yugamukhe yajfiasyasit pravartanam *

8.4.5.
¥ ibid.
%.57.89.
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Rituals prevailed only in the beginning of the
Tretayuga.

According to the Mahabharta:
AT fAfRRdy =i 7 By |
tretayuge vidhis tvesa yajaam na krtayuge. '

‘The Yajiia was applied as a means of Vedartha only in
the Tretayuga and not in the Satyayuga’

Also Mundakopanisad had it as:
dadq I A=Y HHIOT HIAT:

_ Ay 2 e ~
tadetat satyam mantresu karmani kavayoh
yanyapasyamstani tretayam bahudha santatani *

“This is true that the significance of Mantras was not
considered in the application of rituals earlier. But
by the time of Tretayuga, the ritualism developed
exorbitantly.’

With the development of the various rituals for the
understanding of the Vedartha, the definition of the
Brahmanas also changed. For example, the term ‘vidhi’
that was earlier used for the explanatory statements, now
came to be used for the prescription of some rituals.

T faftr: gareHag sreifaumssear |
tatra vidhih prayojanavad artha vidhanena 'rthvan. ”

However, for the explanatory statements, the term was
coined as ‘arthavada’.

With this, the definition of Brahmanas also changed. It
came to be as:

HHATGHT STEIOM |

°1,23.232.
2.1.2.1.
%, Apadeva, Mim. Nya. Prakarana, Vidhi nirupana
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karma codana brahmanani (Apastamba). **

“The Brahmanas prescribes various rituals.’

- e

The later Yajnika-s unmindful of the fact that the origin
and development of various Yajfias took place for the
explanation of the process of creation described in the
Vedas took the Yajfias only for rituals. So they separated
the ritual portion of the Brahmanas from the explanatory
notes. Consequent upon which vidhyatmaka Brahmanas,
i.e. ritual pron Brahmanas were compiled separately under
the caption Srauta Sitras.

On the other hand, to oppose the yajnika
fundamentalism, there arose a new lobby of scholars who
deadly opposed the yajiika karmakanda, the ritualism and
favoured arthavada. They also forget the purpose of
arthvada and took it only for jhanakanda. So, they
compiled the arthvadatmaka Brahmanas separately under
the caption of Aranyakas and later as Upanisads. Both the
Karmakanda and Jfianakanda emerged as the rival forces.
Karmakandins are met with opposing Jhanakandins and
Jiianakandins are found opposing Karmakandins.

Still later Yajhika-s (ritualists) seem to have developed
a craze for rituals. They evolved an unrestricted number of
rituals. It, however, became an uphill task for them to find
out the appropriate Mantras as could be fitted into the
newly evolved rituals. Consequently, the priests were hard-
pressed to pick up such Mantras as could be recited at the
performance of such later rituals as were unconnected with
them. Since the priests were not aware of the real import of
Mantras, they employed Mantras, without caring for the
sense and context at the performance of a ritual, on the
basis of the slightest or superficial similarity of a sound or
the sense of ritual and the Mantra. This craze of the priests
led to the indiscriminate employment of Mantras at the

% Yajfia Paribhasa, 1.1.32.
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performance of their newly evolved rituals that sometimes
one and the same Mantra is found employed for various
opposite rituals.

For instance, the Rgvedic Mantra 10.53.8. also
occurring in the AV. 12.2.26; VS. 3510., is on the one
hand prescribed in Kar. S.S. 21.4.21; and Asv. G.S.
4.6.13. for the performance of a funeral rite, on the other
hand, the same Mantra is employed in Asv. G.S. 1.8.2.3.;
Sarikh. G.S. 1.15.18. and Kath. G.S. 26.12. when the
newly wedded couple crosses a river in a boat.

Significance of the Brahmanas in the Vedic
Interpretation

The role of the Brahmanas in the interpretation of the
Vedas is very significant. The explanatory statements
(earlier known as vidhi Sabdas and later as arthvadas) of the
Brahmanas, as discussed earlier, are the direct meaning of
the Vedas passed on to us by the original seers. Earlier,
rituals were also evolved to explain the real import of the
Vedas in the light of Agnihotra being performed then
regularly by the inheritors of the Vedas. This is why Yaska
while justifying the objections of Kautsa calls the
Brahmanas consisting of such rituals as ‘uditanuvada’ or
‘expressions of the already expressed meaning’ of the
Mantras. For instance, he had it as:

ST woan: A= sfa Sfadrgare: & wafa |

brahmanena rdp sampannah vidhiyante iti uditanuvadah
sa bhavanti.

‘Rituals of the Brahmanas are expressions of the
already expressed meaning of the Vedas.’

In the view of the later commentators, the Brahmanas
are essential for the interpretation of the Vedic Mantras.
Venkatamadhava in his Rgarthadipka attaches more
importance to the Brahmanas so far as the interpretation of
the Vedas is concerned than to the Grammar and the
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Nirukta. According to him, the unknown and doubtful
meanings of the Mantras can be ascertained well at the
hands of the scholars who are well versed in the Brahmanas
than those whose study is confined only to the Nirukta and
Grammar. The scholars who excel in Nirukta and grammar
are able to understand only the quarter part of the Samhita,
but the scholars excelled in the Brahmanas know the style
and diction of words and are able to know the complete
meaning of the Samhita, e.g.

MRS A0 YAGH | ASSATdT I 4
dfcerd gey Mol Mead—gareroaRRIE
UReM: | 1T U RIS fAdHIR: s wreadifd
s o @Al dorg=afy |

asmabhistviha  mantranamarthah  pratyekamucyate

nirukta-vyakaranayor-asidyesam parisramal.
atha ye brahmanarthanam vivektarah krtsramah
Sabdaritim vijananti te sarvam kathayantyapi.

In fact, all other schools came into being later, such as
Nairukta, Naidana, Privrajaka, and Aitihasika, etc. in a
way or other owe much to the Brahmanas.

% Rearthadipika, 8.1.1-10.



The Nairukta School of the
Vedic Interpretation

The Nairuktas also attempted to interpret the Vedic
words on the basis of their derivative connotation. It is
known as an etymological or Nairukta method of Vedic
interpretation. The Nairuktas are also owed to the
Brahmanas for the origin of their method of interpretation.
Yaska’s Nirukta is the last and best representative of this
school of interpretation. Yaska (Kali 400, i.e. c. 28 century
BC) also refers by name about a dozen authorities on
Nirukta, the science of etymology, viz., Aupamanyava,
Sakapini, Galava (last century of 28" Dvapara i.e. 56
years before 28 Kali, i.e. c. 32 century BC), Maudgalya
(28™ Dvapara), Agrayana (28" Dvapara), Katthakya (28"
Dvapara), Kraustuki (28" Dvapara), Aurnavabha (28"
Dvapara), Audumbarayana (28" Kali 94, i.e. ¢. 31 century
BC), Gargya (last century of 28" Dvapara i.e. 56 years
before 28 Kali, i.e. c. 32 century BC), and Sakt_:ﬁyana (28"
Kali 44, i.e. c. 31 century BC). Besides, he also refers to
the etymologists in general as Nairuktah. The works of all
the predecessors of Yaska seem to have been irretrievably
lost, and we do not know anything about them except stray
references to their names. In order to understand the
development of the Nirukta in proper perspective, it is
essential to have an idea of the Samhita patha and padapat
ha of the RV. and the other the Vedas. The Nirukti or
etymology was an attempt to invent the actual intent,
concept, or background within which the particular word or
words originated.

The word ‘Nirukta’ literally means ‘explanation‘ or
‘etymological interpretation of a word’. The Nighantu
worked as the basis of the explanations or etymologies
given in the Nirukta. In other words, it can be stated that
Nirukta is an explanation of the Vedic words listed in the
Nighantu, or one can say that it is a commentary on the
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Nighantu as admitted by Yaska himself in the very
beginning of the Nirukta. Since it is the only work of its
kind available at present, the title ‘Nirukta’ now means the
Vedic commentary composed by Yaska. The Nirukta which
consists of twelve chapters and an appendix is one of the
systematic attempts to interpret Vedic words, passages, and
deities of the RV. The Nirukta, in fact, is a key to decode
the scientific meaning of the Vedas.

The first chapter which is introductory in nature deals
with the scope and importance of Nirukta; and in the course
of the discussion, Yaska brings in several linguistic
questions of a general nature and presents a systematic
debate on them. For instance, the following controversial
issues are debated by Yaska in the first chapter:

(a). Whether speech exists in the speech organs only;

(b). Whether the prepositions have any independent
meanings of their own;

(c). Whether all the nouns have been derived from
verbs; and

(d). Whether the Vedic words have any meanings. The
views expressed by Yaska on such controversial issues are
rational and reflect his vast learning.

At the beginning of the second chapter, Yaska
enunciates the principles of etymology. First of all, he lays
down the general principle that to know the intended sense
of a Vedic word, one should derive it in conformity with its
regular accent, grammatical form, and radical modification.
However, when the accent, grammatical form, and radical
modification of a word are doubtful, its derivation becomes
difficult. In such a situation, Yaska’s advice is that one
should etymologize in accordance with the meaning of the
word on the basis of a similarity of common usage or of
even a syllable or a letter but one must never give up the
attempt to etymologize. In this connection, Yaska cautions
an etymologist against placing undue reliance on grammar,
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for the usages of words are obscure. Therefore, one should
interpret grammatical affixes in keeping with the sense of
words. Yaska advises an etymologist to take due notice of
important phonetic phenomena, such as syncope,
metathesis, anaptyxis, haplology, assimilation, etc., at the
time of derivation. The most important principle of
etymology enunciated by Yaska is that words should be
derived in accordance with their contextual meaning and
that no attempt should be made to derive single words, i.e.,
words taken out of context.

Commencing with the fifth section of the second
chapter up to the end of the third chapter, Yaska takes up a
systematic derivation of some selected synonyms listed in
the first three chapters of the Nighantu. First of all, he
mentions the exact number of synonyms listed in a
particular section of the Nighanfu and then gives the
derivation of a few important words of the section. In order
to illustrate the Vedic usage of the words under discussion,
he cites a Vedic passage and paraphrases it explaining the
meaning of difficult words occurring in it.

The obscure Vedic words compiled in the fourth
chapter of the Nighantu have been systematically explained
by Yaska in the fourth, fifth, and sixth chapters of his work
in the manner explained above.

Chapters seven to twelve of the Nirukia have been
devoted to the discussion of various aspects of the Vedic
deities listed in the fifth chapter of the Nighantu. At the
beginning of the seventh chapter of the Nirukta, Yaska
attempts the dentition of a deity (devata), enumerates
various types of the Rgvedic verses according to their
subject matter, and presents different viewpoints on the
question of ascertaining the deity of those Mantras where
no deity has been specifically mentioned. Then Yaska
discusses the nature, number, form, and place of operation
and mutual relationship of Vedic deities.

From the fourteenth section of the seventh chapter up to
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the end of the twelfth chapter, Yaska takes up for
discussion the place of operation, nature, and etymology of
Vedic deities in the same order in which their names are
listed in the fifth chapter of the Nighanfu. In order to
illustrate his viewpoint, he cites verses from the RV. and
explains the verses and obscure words occurring in them in
the manner described above. The thirteenth chapter of the
Nirukta which is called PariSista, ‘appendix’, is not Yaska’s
composition because it contains the words ‘namo Yaskaya
at the end. Besides, the style of explanation and the
contents of the 13th chapter also distinguish it from the
preceding twelve chapters. Moreover, since Yaska’s
commentary on the Nighanfu concludes with the I12th
chapter, there is no raison d’etre for the 13th chapter. It is
thus obvious that the 13™ chapter which is found in some
Manuscripts divided into two chapters was appended to the
Nirukta at a later date.

In the twelve chapters of the Nirukta, Yaska explains
nearly 600 verses of the RV. and suggests the etymology of
about 'I300' words. Yaska’s explanation of the Vedic
verses is rational and scientific. Following in the footsteps
of the Nairuktas he endeavours to explain the natural
phenomena underlying the names occurring in the Veda and
offers a scientific interpretation of Vedic gods. For
instance, with regard to the interpretation of Vrtra, Yaska
(2.16) quotes with approbation the view of the Nairuktas
that Vrtra is a cloud, and elucidates the same with the
remarks that the phenomenon of rain takes place due to
discharging of negative and positive currents in the clouds,
or negatively charged clouds with the positive earth and
that the Vedic descriptions of fights between Indra
(negative electric charge in clouds) and Vrtra (positively
charged clouds or earth) are metaphorical. See for example

qebl gk | WY BT ORI | TEISYR SATTBIRISDT: |
aui = SAifquwe Wfiaedur qued  oEd | aF

QYA gaul wafd |

tatko vrtrah. Medha iti nairuktah. tvastro asura iti
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aitihasikah. apam cha jyotisasca misribhavakarmano
varsakarma jayate. Tatra upamarthena yudhvarpna
bhavanti.

What is Vrtra? In view of Nairuktas, Vrtra is a
cloud. According to Aitihasikas, vrtra is an asura,
son of Tvasta. When clouds are charged, rain takes
place.

He alludes to the use of metaphorical expressions in the
Veda (2.16). Yaska was able to discover the scientific
meaning of the Vedic deities. His following remarks with
regard to them are illuminating and provide a key to the
correct interpretation of the Veda:

HEMTTS, Qaardl Udb ATHT 9881 W | (1. 7.4
mahabhagyad devatdya eka arma bahudha stiyate

On account of various qualities of the deity (devata),
one and the same deity is known by various names.

UH JFHA: 3R <dl: Y Jafwd | 9. 7.4
FEkasya atmanah anye devah pratyarigani bhavanti

The other gods associated with a particular deity are
but his parts. That is, they cannot be separated from
or are not different from their parent deity.

T T AT TRATATNR TS aiarg: | 1. 7.4
api  cha  sattvanam  prakrtibhumamir  rsayah
stuvantityahuh.

Moreover, other experts say that because of the
plurality of the intrinsic nature of deities, seers
praise them variously.

gepfaraTeaTRITed | 7. 7.4
prakrti-sarvanamyacca

All names of gods in various spaces (Prthivi,

intermediate space, and Solar space) refer to their
presiding deity.
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For example, Agni, Indra & Vayu, and Aditya are the
presiding deities of Prthivi, intermediate space, and Solar
space respectively. If we find mention of other gods in
these three spaces, they will refer to their presiding deity
itself. They don’t have an independent existence. They are
subservient to their main deity or presiding deity.

According to Nairuktas the Vedic deities/gods (devatas)
are not historical personalities but are natural forces. That
is why they are born from each other. Had they been
historical persons, they could not have born from each
other. For example, he observes:

ARSI qafw | 1. 7.4
itaretara janmano bhavanti
The Devas/gods are born from each other.

To illustrate it, matter particles (gods in observer space)
are born from energy (Agni) and energy is born from
matter particles (Devas/gods).

SINARYGT: | 1. 7.4
Itaretara prakrtayah
They are the primary source of each other.

For example, energy (Agni) is the source of matter
particles and matter particles (Devas/gods in observable
space) are the source of energy.

On the question as to why do these deities take birth,
the reply is that they are born because they execute specific
functions in materialising the process of creation. In this
regard Yaska, observes as under:

HHES: | 1. 7.4
karma-janmanah
They owe their birth to their specific functions.

One may ask another question as to how do they take
birth? The reply is that the Vedic gods are not born like
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human beings from their parents, but are born
automatically themselves whenever they are required to
discharge their respective functions to execute the process
of creation. For example, in a process to maintain a
delicate balance between energy and matter for the
sustenance of this universe, anti-matter particles are born
automatically to annihilate their existing matter particles.
Similarly, = moving clouds are automatically become
negatively charged. The negative charge induce the positive
charge among the oppositely moving clouds in order to
discharge rain by reacting with the positively charged
clouds or the earth. Here Yaska’s observation is
noteworthy-

TASTH: | 1. 7.4
dtmajanmanah
The Vedic Devas/gods are born automatically.

Not only this, Yaska makes a clarification about the
chariots, horses weapons, and arrows of gods mentioned in
the Vedas. Since the Vedic gods are not living historical
personalities, how to interpret the chariots, horses,
weapons, and arrows associated with them in the Vedic
Mantras. Yaska dispels this doubt and observes that the
chariots, weapons, and horses of Devas or gods mentioned
in the Vedas are nothing but gods themselves are their own
chariots, weapons, and horses. So, their horses, chariots,
etc. cannot be taken separate entities from them.
According to him,

JATHINT RAT HAfT | SAHIG: | ATHIGEH | TS |
AT 94 <o | (1. 7.4

atmaivesam ratho bhavati. atmasvah. atmayudham.
arma sarva devasya.

The Devas are themselves their chariot, horse, and
weapons. Deva itself is every thing associated with
it.
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Thus we find that Yaska’s interpretation is most
systematic and scientific. He gives us a real clue to
interpreting the astronomical phenomenon mentioned in the
Vedas. No other interpreter of ancient India has displayed
so much rationality in his approach to the problem of Vedic
interpretation. Yaska may be described as scientific in his
approach, notwithstanding his remote  antiquity,
surprisingly modern.

Here it cannot be gainsaid that the Vedic language is
highly developed and the words used in the Vedas very
carefully express thoughts inherent in them in a poetic style
marked with metaphors. The correct etymology of a word
often provides a clue to its real intended meaning. For
instance, the Vedic seers employ the word ‘jara’ in the
following phrases in a poetical style to denote the sun:

WYGIR, SR ITAH, 37T IR: |
Svasur jara, jara usasam, apam jarah

According to the popular sense of words, it would mean
-‘Paramour of his sister’, ‘paramour of dawns’, and
‘paramour of waters’ respectively.” But if the word ‘jara’
is interpreted as ‘consumer’, ‘jarayitd’, following Yaska’s
derivation, from root ‘jr’ ‘to consume’, the meaning would
be rational, scientific, and linguistically sound. In this case,
the meaning would be read as - ‘Sun is the consumer of
dawn, consumer of waters and consumer of his sister
‘dawn’.

Thus the main advantage of the etymological method of
interpretation is that it helps us to distinguish the original
radical meaning of a word from its conventional meaning in
those cases in which a word is yielding two meanings. It is
evident from an analysis of Vedic usages that the use of
double entendre often comes across. Alluding to this
tendency of the Vedic language, the Brahmanas observe
that the Devas/gods love recondite speech and abhor direct
statements.
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WRiEtar 59 & <ar ye 5|
Proksapriya iva hi devah pratyaksa dvisah

Here it would be unwise if a reference to the Nighantu
is by-passed. As told earlier that the Nighantfu worked as a
basis for Nairuktas. So, it is essential to take a brief note of
the Nighantu.

The Nighantu

After Padapatha, the Nighantu occupies an important
place in the annals of linguistic study of the Vedas and may
be termed as the first lexicographical attempt in the world.
The term ‘Nighantu’ signifies a collection and classification
of important words occurred in the Vedas so that their
decoding from the point of their significance is made easy.
The Nighantu, or ‘Samamnaya’ as it is called in the
beginning of the Nirukta, is divided into five chapters and
is therefore also called Parchadhyayi.

The first three chapters contain classified groups of
synonyms. For instance, the synonyms of the earth
(meaning observeable space, or planets) are listed in the
first section of the first chapter and those of antriksa
(meaning intermediate space, or atmosphere) and dyau
(meaning solar space or celestial sphere) in the third and
the fourth sections respectively. There is some sort of a
principle discernible in the arrangement of synonyms in the
first three chapters. So the first chapter deals with physical
objects and natural phenomena such as earth, air, water,
clouds, dawn, day, and night. The synonyms collected in
the second chapter relate to man, his limbs, qualities,
actions, and achievements. The synonymous words
collected in the third chapter deal with abstract qualities
such as heaviness, lightness etc., according to Dr. L.
Sarup. But there are so many exceptions also. The first
three chapters containing Vedic synonyms are regarded to
constitute the Naighatuka Kanda. The fourth chapter which
is styled as Naigama Kanda contains a list of such Vedic
words whose meaning is not easy to understand and needs
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to be explained. Such words have been listed under ‘pada-
nama’. These ‘padas’ are nothing but the scientific and
technical terms which need to be defined and cannot be
translated. The fifth chapter called ‘Daivata Kanda’ is a
glossary of the names of Vedic deities.

As regards the authorship of the Nighantu, it may be
stated that it was the effort of many generations of
Nairuktas to collect Vedic words so as to make their
encoding easy. It is confirmed by the statement of Yaska
when he says at the outset of the MNirukia that the
Samamnaya, Nighantu which had already been compiled
and needs to be explained.



The Other Ancient Schools of
Vedic Interpretation

In addition to the three major schools of Vedic
interpretation discussed earlier, some other significant
systems of Vedic interpretation existed in ancient India.
Among such schools of Vedic interpretation, the
Parivrajaka school of Vedic interpretation, which may be
called the Adhyatmika (Mystic) School of Vedic
interpretation, figures prominently, because it has got a
long history and a traditional base. Besides, Naidanas also
attempted in their own way the interpretation of certain
Vedic Mantras as attested by the Nirukta, the Mahabhasya,
the Baudhdyana Dharma Sitra, etc.

The Parivrajaka (Mystic) School of Vedic
Interpretation

The Parivrajaka school of Vedic interpretation referred
to by Yaska (2.8) may be regarded as representing those
scholars who attempted a Adhyatmika (mystic)
interpretation of the Vedas. According to this school of
exegesis, Adhyatma (mysticism) is the most prominent
import of the Vedic Mantras.

The earliest specimens of mystic interpretation of the
Vedas are met within the Brahmanas as well as in the
Aranyakas and the Upanisads embodied in them. The
followers of this school of Vedic exegesis attempted the
mystic interpretation of Vedic deities and Yajfas also.
Several instances of such interpretations are found in the
Brahmanas, the Aranyakas, and the Upanisads. For
instance, Mitra and Varuna are interpreted as inhalation
(Prana) and exhalation (Apana) respectively in the prose
portion of the 7ait. S. and in many Brahmanas. But such
Adhyatmika (mystic) explanations offered in the Brahmanas
have other parallel interpretations. For instance, the god
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Indra has been interpreted in the Brahmanas as speech,
inhalation (Prana), mind, the Sun, Vayu, etc. Yaska (7.24)
refers to this tendency of the Brahmanas as

ggvfddarar 2 sTeront= waf |

bahubhakti vadini hi brahmanani bhavanti.

That is Brahmanas speak of various parallel
meanings based upon various characteristics of one
and the same deity.

Among the mystic explanations of Vedic Srauta Yajnas,
that of the Asvamedha is worth noticing. The Taittiriya
Samhita (7.5.25), the Sbtapatba Brahmana (10.6.4), and the
Brhadaranyaka Upanisad (1.1) interpret the Asva (horse) of
Asvamedha Yajfia as a cosmic force identical with the
world through an allegory. Accordingly, the Dawn is the
head of the Asva, the Sun its eye, the Wind its breath, Agni
Vaisvanara its Open mouth, the Moon its ear, quarters its
feet, the sky its back, the air its belly, the earth under-part
of its belly, the intermediate quarters its ribs, the seasons
its limbs, the months and half-months its joints, the day and
night its winking, the stars its bones, the clouds its flesh,
the sand its intestinal food, the rivers its bowels, the
mountains its liver and lungs, the herbs and trees its hair,
the rising sun its forepart, the setting sun its hind part, the
lightning its yawning, the thundering its whinning, and the
speech its voice. The Brahmanas emphasise that a wise man
who meditates upon the real nature of the 'Asva’ identical
with the cosmic force understands the real Asvamedha."

We witness in the Aranyakas and the Upanisads an
upsurge of the tendency of attempting a mystic
interpretation of Vedic Srauta Yajfias, which in its turn led
to the mystic interpretation of Vedic verses. For instance,
the fifth Prapathaka of the Tairtiriya Aranyaka suggests the
mystic explanation of the oblation given in the fire in the
first Pravargya ceremony introductory to the Soma Yaga.
The Taittiriya Aranyaka (5.8.12) asserts that in fact, Agni
(fire) here stands for inhalation (Prana).
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SrEaAST! gfd 318 | YO d gradHisi: |
indratame ‘gnau iti aha. prano vai indratamo gnih.

In the Narayana Upanisad comprised in the 7aittiriya
Aranyaka (10.64) some important yagas, their constituent
ceremonies and materials have been symbolically and
mystically interpreted for a knower of truth who has
renounced the world. For such a person his own self is the
Yajamana (performer of Yajfia), faith (Sraddha) his wife,
body the samidha, chest the altar, hair the kusa grass, heart
the ypa (post of Yajiia), desire the clarified butter, anger
the pasu (animal) to be sacrificed in the Yajfia, and
austerity is the fire of Yajha. Self-control is the slayer of
the pasu (animal). Speech is his daksina of Yajia.
Inhalation (Prana) is his Udgatr priest, eye his Adhvaryu
priest, mind his Brahman priest, and the ear is his Agnidha
priest. His whole life is an act of consecration. His food is
the oblation to be offered to the Yajiia, and his drink is the
Soma—draught. Day and night are his full moon
(Paurnamasa Yajfia) and new-moon (DarSa Yajna). Half-
months and months are his Chaturmasya Yajiias. Seasons
are his Pasu Yagas. Years are the series of his days of
Yajha (aharganas). His life is a great Soma yaga called
Sarva-Vedasa in which the entire property is given away,
and his death is the final bath of Yajna called Avabhrtha.
This is an Agnihotra lasting throughout life.

The tenth chapter of the Sarikhdyana Aranyaka also
contains a symbolical and spiritual interpretation of the
Agnihotra. Similarly the Chhandogya Upanisad (3, 16-17)
symbolically describes a person’s entire life as a Yajiia.
Following the Aranyakas and the Upanisads, the
Bhagavadgita 4, 23-33, too, offers a symbolical and
spiritual explanation of Vedic Yajiias.

In pursuance of the mystic interpretation of the Vedic
verses and Yajiias some Aranyakas and Upanisads regard
breath, speech, etc., as the subject-matter of certain Vedic
verses. For instance, the Aitareya Aranyaka (2.16) and the
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Jaiminiya Upanisad Brahmana (3.6.9.2-5) regard Prana as
the deity of the RV. 1.164.31 and accordingly offer its
mystic interpretation. Similarly, the Rgvedic verses
1.164.38 and 10. 114.4 are also interpreted by the Aitareya
Aranyaka (2.1.8) as connected with the description of
breath. According to the Jaiminiya Upanisad Brahmana
(3.35.1-8), the Rgvedic verses 10.177.1-2 relate to Prana. In
the supplementary portion (Chapters 13 and 14) of the
Nirukta the mystic interpretation of nearly twenty Vedic
verses has been suggested, and most of the later
commentators and scholars also favour their mystic
interpretation.

The ancient scholars who suggested the mystic
interpretation of Vedic verses were called Atmavids,
Atmavadins, or Atmapravadas, the Parivrajakas being ones
among them. Thus the Adhyatmika (mystic/metaphysical)
interpretation of the Vedas has been one of the primary
interpretations of the Vedas, followed by Adhidaivika
(astronomical) and Adhibhautika (material and sociological)
interpretations.

Naidana School of Vedic Interpretation

The word Nidana has been used in the sense of the
primary cause of the origin of Vedic mantras. Naidanas
were those who used to interpret Vedic mantras on the
basis of the primary cause of their origin. Yaska refers to
the views of the Naidanas with regard to the etymologies of
the words Syala (6.9) and Saman (7.12). In his commentary
on the Nirukta (6.9), Durgacharya explains Naidanah as
Nidianavidah, i.e. those who are expert in Nidana (the
primary cause of the origin of the Vedic verses). Elsewhere
in his commentary Durgacharya employs the term Nidana
in the sense of the primary cause of the origin of Vedic
verses to explain Itihasa and thus makes Nidana as the basis
of Itihasa. Therefore in the opinion of Durgacharya, the
meaning of the word Naidana is very near to that of
Aitihasikas but is not identical because Yaska’s separate
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and distinct mention of Naidanah and Aitihasikah points to
the difference in their meanings. It leads us to the inference
that the Naidana system of Vedic interpretation was
definitely distinct from that of the Aitihasikas. The point of
subtle difference was that Naidanas based their
interpretations on the primary cause of the origin of the
Vedic verses whereas Aitihasikas tried to interpret Vedic
verses on the basis of the history of the origin of the
Universe associated with them. Here the word history
should not be confused with the human history, but the
history of the origin of the Universe. Different Mantras
were visualised keeping in view the various steps/phases of
the origin of the Universe. So, Aitihasikas made history of
the various phases of the origin of the Universe as the basis
of their interpretations, while Naidanas took the help of the
primary cause of the origin of the Vedic Mantras for their
interpretations.

It appears that a work entitled Nidana, which embodied
ancient legends explaining the primary cause of the origin
of Vedic verses, existed in the age of the Sitras, because
the Brhaddevata (5,23) refers to such a work in the
following verse after narrating the legend connected with
the RV. (5.2), ‘This couplet (5.2.29) is mentioned in the

Brahmana of the Bhallavins; such Vedic passage cited in

the work entitled Nidana belonged to the Samavedins. It
shows that the Samavedins had a work named Nidana
which contained legends relating to the origin of the Vedic
verses. This view is also corroborated by the following
statement of the Vasistha Dharma-Sitra ( 1.14), ‘Now the
Bhallavins also quote the (following) gatha in the Nidana.’
Durgacharya also lends his support to the view that a work
entitled Nidana existed in ancient times. So explaining the
word Naidana used in the Nirukta (7.12), Durgacharya
opines that those who know the work named Nidana are
called Nardanah. It seems that the work Nidana mentioned
in ancient literature has been irretrievably lost. Therefore
the Naidana system of Vedic interpretation is known by the
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name only, and we do not find any definite specimen of this
system of interpretation.

Aitihasika School of Vedic Interpretation

The word Itihasa has been used in the sense of the
allegorical narratives depicting the history of creation.
Aitihasikas were those who used to interpret Vedic verses
on the basis of the allegorical narratives underlying the
various aspects of the history of creation. The Vedas deal
with the knowledge of creation. Yajiia depicts the process

of creation and the tradition of the Itihasa and Purana

depicted the history of creation by way of allegorical
narratives. So the Vedas, the knowledge of creation, are
intimately related to the history of creation and can be best
explained and understood with the history of creation. That
is why it has been repeatedly said:

SIBYRIOIT d< AqUgedd |
1tihasa puranabhyam vedam samupabrrihyeta.

That is, the Vedic verses should be interpreted with
the help of Itihasa and Purana associated with them.

This school of Vedic interpretation survives by name
only and it seems that it has been irretrievably lost. We
have to satisfy ourselves only with stray references of it
here and there in the Vedic literature. We come across in
the Vedic and post-Vedic literature number of allegorical
narratives depicting the historical aspects of various natural
phenomenon forming the basis of Aitihasika interpretation
of certain hymns of the Rgveda. Among them, the narrative
relating to Ocean churning, the war between Indra and
Vrtra, the war between devas and asuras, dialogue between
Yama and Yami, Narrative of Gotama and Ahilya are
prominent and well known.

The earliest specimens of the Aitihasika interpretation
of Vedic Mantras are met within the Brahmanas. Several
allegorical narratives concerning the Aitihasika (historical)
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interpretation of the Vedic Mantras are in the Brahmana
portion of the Krspma Yajurveda, Taittiriya Brahmana,
Aitareya Brahmana, Jaiminiya Brahmanpa, and Panchviiisa
Brahmana. For instance, the Brahmana portion of the
Maitrayani Samhita contains the allegorical narratives
relating to Urvast (lightening) and Purtravas (clouds)
(1.6.12; 3.9.5); clipping of wings of parvatas (clouds)
(1.10.13); Indra (electric force) and Trisira VisSvaropa
(universe divided into three heads, i.e. Prthivi, Antariksa
and Dyau) (2.4.1); Prajapati (Milky way) and his daughters
(27 constellations) (3.6.5; 4.2.12). The Krsna Yajurveda
Samhita also mentions the allegorical narratives of Uravasi-
Purtravas (8.10), Indra-Visvarupa (12.10) etc. A plethora
of examples can also be quoted from other extant and non-
extant Brahmanas.

Here it may not be out of context to point out that in the
Atharvaveda, the Satyayana Brahmana, the Gopatha
Brahmana, etc. the word Purana occurs immediately after
Itihasa, e.g Itihasa-puranam, Itihasa-puranani, etc. It shows
that Itihasa and Purana are closely related to each other.
That is why both these words are found coupled together in
ancient works. The Chhandogya Upanisad (7.1.2.4)
declares the Itihasa-Purana to be the fifth Veda.

SIIBTAYRIOT: Y=Hl da da: |

Itihasa puranah pafichamo vedanam vedah.

If we go by the Sankara’s commentary on the
Brhdaranyaka Upanisad (2.4.10), the Itihasa is the
description of the creation of the Universe and narration of

events connected with various heavenly bodies is Purana.
The definition of Purana has been given as under:

It gfoaeied g3 Fea=axIor o |
AR = QRIoT T | |

sargasca pratisargasca vafnso manvantarani ca
vaisanucharitam chaiva purapa-pafchalaksanam.

That is, creation, decreation, the lineage of heavenly
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bodies and chronology of various events in the
history of the creation of the universe and
description of the order of lineage of heavenly bodies
is the subject matter of Puranas.

In nutshell, it can be said that Aitihasikas (historical
school of Vedic Interpretation) tried to add the historical
context of the creation of the universe to the knowledge of
creation contained in the Vedas.



Ancient and Medieval
Commentators of the Vedas

In addition to the various schools of interpretations of
the Vedas, we also meet with various ancient and
mediaeval Bhasyakaras of the Vedas. A brief description of
such interpreters is appended below for the knowledge of
our readers.

1. Skandaswami (Kali 37" Century, i.e. c. 6™ century
A.D.)— The ancient most commentary of the Rgveda

available today is by Skanda Swami. He appears to be the
most ancient commentator of the Rgveda. Skanda Swami’s
commentary enjoys great respect in the domain of Vedic
exegesis. We are able to reflect some light on the
parenthood and birthplace of Skanda Swami on the basis of
some Slokas appended by himself at the end of his
commentary. For instance, there is a Sloka rendered at the
end of the first Astaka of the Rgveda-bhasya which recalls
Bhartrdhruva as his father and Valabhi, the famous capital
of Gujarat as his residential place. The Sloka reads as
under:

g aRIad TR |
Jgd GATash ThEErl T i | |

Valabhivinivasyetam rgarthagamsamhrtim.
bhartrdhruva sutascakre skandasvami yatha smrti.

Skand Swami was the teacher of Hari Swami the
esteemed commentator of the Satapatha Brihmapa. This
fact has been disclosed by Hari Swami himself in one of the
introductory verses of the Satapatha Bhasya as under:

IR ISEATI ] 31 Wh-eal T |

vyakhya krtva'dhyapayanmam sri skandsvamyasti me
guruh. (Verse -7)

Hari Swami gives the time-period of his Bhasya as



146 Introduction to the the Vedas

3040th year of the Kali era as under:
ARTRTT Fetor: e war= J
I FHAEATIKIGT ATSIE §aH | |

yadabdanam kalerjagmuh sapta trimsatsatani vai
catvarimsatsamascanyastada bhasyamidam krtam.

‘After passing 3040 years of the Kali era, this Bhas
ya is composed.’

This puts Hari Swami around 62 BC. If Skandasvami is
taken as the teacher of Harisvami, his time period goes
around 100 BC. Thus Skand Swami can be said as
contemporary of Kalidasa of Jyotirvidabharana and
Vikramaditya II.

Skand Swami has rendered his valuable commentary on
Yaska’s Nirukta Yaska (Kali era 2000-2100 or ¢ 10™-11®
century BC).

Skand Swami1 (100 BC) has rendered a significant but
brief commentary on the Rgveda which runs till the fourth
Astaka of the Rgveda. Sayana (Kali 4416-4488, i.e. c.
1314-1386 AD) owes a lot to him, this is proved beyond
any shadow of a doubt.

2. Narayana (Kali 30" century, i.e. 1st century BC):
Narayana is the next commentator of the Rgveda in order.
He was either contemporary to Skand Swami or his
successor. This is proved by the statement of
Venkatamadhava made by him during the course of his
Rgbhasya. He comments as follows:

Thaw@H ARV I S T HA = |
AehHHTS USaTaRITNTERA | |

Skandaswami narayana udgitha iti te kramat cakruh
sahaikamrgbhasyam padavakyarthagocaram

‘Skandasvami, Narayana, and Udgitha wrote only one
commentary on Rgveda in order of sequence.

From the aforementioned statement, one can easily
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confer that Skand Swami, Narayana and Udgitha didn’t
compose their separate commentaries on the Rgveda, but
they made it their joint venture attempting separately on the
beginning, middle and last portions of the Rgveda. Thus
the Skand Swami attempted his comments on the first
portion of the RV. i.e. from the 1st Astaka to the 4th
Astaka and Narayana must have handled the middle portion
and Udgitha the last one. Today, we have not yet come
across the said commentary of Narayana on the middle
portion of the RV.

3. Udgitha (Kali 30" century,i.e. c. 1st century BC):
Udgitha is the third commentator of the RV. He may also
be considered as the colleague of Skandswami in his
venture. He also stands either contemporary or successor of
Skanda and Narayana. His commentary is available on the
last portion of the RV. At the end of each Adhyaya he
introduces himself as:

ey fafrfaremie Sflere g1 #T |

vanavasi vinirgatacaryasya udgithasya krta rgbhasye.

It is quite obvious from the above statement that he
migrated from the Vanavasi region and his association with
Skand Swami of Gujarat also tells about his place of
migration as Valabhi. In ancient times the western part of
modern Karnataka was famous as Vanavasi region. Thus
Karnataka may be taken as the original place of Udgitha.

Sayana (Kali 4416-4488, i.e. c. 1314-1386 AD) and
Atmananda (Kali 45™ century,i.e. c. 13™ century) have
quoted Udgitha in their commentaries. Udgitha followed
the pattern of Skandswami. Sayana also owes Udgitha for
his commentary on the RV.

4. Madhava Bhatta: Madhava Bhatta is also one of the
ancient commentators whose whereabouts are unknown.
His gloss on the first Astaka is available today which is
published from Madras University.

5. Venkata Madhava: Venkatamadhava wrote his
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commentary on the full text of the RV. From the colophon
of his Rgbhasya we come to know that his grandfather’s
name was Madhava, his father’s name was Vankatacarya,
his grandmother’s name was Bhavagola and his mother’s
name was Sundari. His maternal surname was Vasistha and
the paternal surname was Kausika. He had a younger
brother, too, named as Sankarsana. He had two sons, viz.,
Venkata and Govinda. He came from Chola country or
modern Andhra Pradesh. (Cf. Rgbhasya, Anantasayana
book series, Intr. PP. 7-8.)

Sayana quotes the views of Madhava Bhatta in his
commentary on the RV. 10.86.1 which conforms to the
commentary of Venkata Madhava. Thus it can easily be
inferred that Venkata Madhava proceeds Sayana.

Venkata Madhava was well versed in Brahmanas. He
attached great significance to the Brahmanas for the
interpretation of the Vedas than to the Grammar and the
Nirukta. According to him, the unknown and doubtful
meanings of the Mantras can be ascertained well at the
hands of the scholars well versed in the Brahmanas.
Modern scholars whose study is confined only to the
Nirukta and grammar are able to understand only the
quarter part of the Samhita, but the scholars excelled in the
Brahmanas know the diction of words and are able to speak
of the complete meaning of the Samhita, e.g.

HATRIREE A= JRAGH=Ad |
ASATT I T Wiy 9@y Foi: | |

RIENIRIEG NI B E NI EEEISISIH
T ITATHRUIRTA I gRSH: |
3T A FTRTONAAT fIdadR: HASHT: | |
Tres A fasmta § &4 wea=af |

asmabhistviha mantranamarthah pratyekamucyate
ye jnata ye ca sandigdhastesam vrddhesu nirnaya

samhitayasturiyamsam vijanantyadhunataniah
niruktavyakaranyorasit yesam parisrama
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atha ye brahmanarthanam vivektarah krtasramah
Sabdaritim vijananti te sarvam kathyantyapi.

In fact, Brahmanika tradition was the actual inheritor of
the original Vedartha. That is why Venkata Madhava laid
the maximum stress on the need of Brahmanas for the
interpretation of the Vedas. In his own commentary, which
is conspicuous with the principle of brevity, he avoids the
references to grammar as it was done later by Sayana and
others.

6. Dhanuska Yajva: Dhanuska Yajva has also been
referred to as the commentator of three the Vedas by
Vedacarya in his Sudarsana-mimamsa. He was a Vaisnava
Acarya. Nothing except this is known either about him or
his commentary.

7. Ananda Tirtha (Kali 45" century,i.e. c. 13"
century): Ananda Tirtha was famous by the name of
Madhava. He was the Vaisnava saint who propagated the
Dvaitavada. He wrote his commentary on the 40 Suktas of
the first Mandala of the RV. Narayana is the theme of his
commentary because in the Git4 it has been declared that all
the Vedas speak about Me (Narayana).

JaTd HavgHd de
Vedaisca sarvairahmeva ved’yah

Madhava declares himself at the beginning of his
commentary

| QRIVIET A A o gad SR |

| yqiger darel: |d wreref ug b | |

sa parnatvart puman nama pauruse sikta iritah

sa evakhila vedarthah sarvasastrartha eva ca.

‘Narayana, being All perfect, has been called as Purusa

in the Purusa Sukta. So, the same has been subjected to all
the Vedas and Sastras.’

He lived between ¢1139 AD and c1278 AD.
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8. Atmananda (Kali 45" century, i.e. 13" century
AD): Atmananda rendered his commentary on the
Asyavamiya Sukta. He refers to Skanda, Bhaskara etc., but
Sayana doesn’t find his mention in his commentary. Hence
he has been considered to be the predecessor of Sayana. He
can also be placed somewhere in the 13th century AD. His
commentary is based on Vispudharmottara. According to
him, Skand’s commentary pertains to rituals or Yajfias. The
Nirukta deals with the astronomical sense. But his
commentary deals with the spiritual sense.

9. Sayana (Kali 4416-4488, i.e. ¢.1314-1386 AD):
Sayana is one of the prominent and last among the ancient
commentators. His commentaries on the Vedas and allied
literature are very famous. In fact, Sayana is known by the
Vedas and the Vedas are known by Sayana. Sayana
composed the ritualistic interpretation of the Vedas.

He was the minister of Bukk Rai who was the founder
of Vijayanagar. For 16 years, he held the charge of Prime
ministership of Bukka Rai. He mostly belongs to the period
of 2nd half of the 45" century of Kaliyuga, i.e. 14"
century AD. He was the younger brother of Madhava. In
fact, Sayana’s commentary acts as the lighthouse for the
interpretation of the Vedas. No interpretation of the Vedas
is possible without Sayana. All the later commentators
dwelt heavily upon Sayana while rendering their
commentaries.



Modern Eastern and Western
Interpreters of the Vedas

The contribution of Western scholars to the field of
Vedic exegesis is no less remarkable whatsoever be the
quality of their work. So far as the translation of the RV. is
concerned Dr. H.H. Wilson rendered the translation of the
entire RV. following Sayana’s Bhasya in 1850. Secondly,
H. Grassmann in 1876-1877 attempted a poetical
translation of the RV. In German language following
Roth’s philological method. Ludwig also rendered his
translation of the RYV. running into 6 volumes between
1876 and 1888. Apart from the above-mentioned
translations, we meet with Griffith’s poetical translation. It
was published in 1889-92 from Kasi. This translation is
also based upon Sayana. A German scholar H. Oldenberg
(1824-1920) also published his translation of the RV. from
Berlin in two volumes in 1909-1912. This translation is
also very thought-provoking and may be called as critical
one so far as the references of other translators on each and
every hymn are concerned. This is all about what the
occidental scholars did.

Here in India we also come across with Swami
Dayanand Saraswati (1824-1883) who attempted Bhasya on
the Rgveda till 7" mandala and 61 Stktas and the complete
Yajurveda. Though Swami Dayanand couldn’t complete his
Bhasya on the Rgveda, yet it has a great significance in the
field of Vedic exegesis. If the literal translation of the
Vedas is not possible without Sayana the actual translation
of the Vedas cannot be rendered without the help of
Dayanand. In his essay titled 'Dayanand and the Veda', Sri
Aurobindo comments as under:

"Whatever may be the final and complete
interpretation of the Vedas, Dayanand will be
honoured as the first discoverer of the right clues.
He has found out the keys of the doors that time had
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closed and rent asunder the seals of the imprisoned
fountains. "

Swami Dayanand, in fact, was a living embodiment of
Vedic life and thought. He marshalled the Vedas,
Brahmanas, Upavedas, and other Vedangas. Moreover, he
was not led by any preconceived notions and hence didn’t
try to project his own meanings upon the Vedas. He
basically followed the traditional view registered in the
Vedas and other allied literature. He also tried to interpret
the Vedas on the basis of their internal evidence. According
to him, the Vedas are Homo Mensura i.e. Svatah Pramana
and the authority of the Vedas cannot be challenged on the
basis of other works since the Vedas are the books first
ever produced by humanity in the library of the world. So
far as the rich cultural and scientific background, within
which the Vedas were composed, remains un-construed, no
factual interpretation of the Vedas is possible.

To sum up it can be said that only two Bhasyas
dominate the domain of Vedic exegesis, one by Sayana and
the other by Swami Dayanand Saraswati.
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