Mabharishi Dayanand Saraswati Book Series- 7

The Autobiography of a
Mahayogi

by
Dr. Ravi Prakash Arya

Chair Professor
Maharshi Dayanand Saraswati Chair (UGC)
Maharshi Dayanand University, Rohtak

Assisted by
Alois Heinrich

&

§
For S

AMAZON BOOKS, USA
in association with

INDIAN FOUNDATION FOR VEDIC SCIENCE
1051, Sector-1, Rohtak-124001, Haryana, India
Ph. 9650183260; 9313033917
vedicscience@rediffmail.com; vedicscience@gmail.com



First Edition

Vikram Era: 2078 (c. 2021)
Kali Era: 5123
Kalpa Era: 1972949123
Brahma Era: 155521972949122

ISBN No. 9788195227310

@ Author

All rights are reserved. No part of this work may be
reproduced or copied in any form or by any means
without written permission from the authors.

Printed by

Indian Foundation for Vedic Science, 1051, Sector-1,
Rohtak-124001, Haryana



Contents

Preface .....ccooovviiiiii 7
Epoch of Maharshi Dayanand Saraswati.......................... 13
Date of Foundation Day of Arya Samaj..........cccooeeiiiiinnnnnnn. 26
The Autobiography of a Mahayogi..........ccceevviieeiniiniiie, 28
Education..........ueuiiiiiiiiiiiiiiiiiiiiiii 28
VIl oo 29
Reflections on Idolatry .........ccoeeuiiiineiiiiiiiiiiiiineecciieenineen, 30
Renunciation ..., 32
ODbBStaCles. ... 33
FLght oo 35
Joining the holy order .........couuvviiiiiiiiiiiiiiinnie 36
Severance of Family Tie.........cccccccinniiiiin. 37
Conversion to Vedanta .........coooeeeeeeiiiiiiiiiiiiiiiiiiiieeeeeeee, 37
Travels in pursuit of YOZa ....ceeveviiiiiiiiiiiiiieiiiiiiiiiiieieeeieneneees 41
Visit t0 Tehri.. ... 42
Vama Marga or Indian Bacchanalianism ...............ccooeeeneee. 43
Visit to Religious Places.......ccuuuuiiviiiiiiiiiiiiiiniiiiiiiiiinee, 44
Search of YO@IiS.....ccoiiiiiiiiiiiiiiiiiiii 44
Temptation of Priest-craft........ccouuvuiiiiiiiiiiiiiiiiinnieiiiiiiiinnna, 46
Yogis at Joshi Math...........oooi 47
Books on yoga and SCience ........ceeeeeeiiiiiiiiiiiiieeiiiiiiii 50
Practice of YOZa ..evvviiiiiiiiiiiiiiiii 52
Frauds of Idolatry .....ccoovviimiiiiiiiiiiiiiii e 52

Forests of Narmada........oouuieniinieiiiie e 53



HERN &1 TN 4

Forest Life ... 54
On the Doorstep of Dandi Virajananda...........cccovuviinneiiinee. 56
Dayanand, the devotee of a Guru ........cccovvmmiineiiiiiiiiinnnnn... 72
Dayanada : Dandi's Hope .....coovvvuiiiiiiiiiiiiiiiii i 73
Guru Daksna and Departure.........ccooevuiiieenieiiiiiiiiiiinnneneneee, 73
Discussions with Missionaries in Ajmer.........cooeeeeeeeeeeennnnnn.. 74
Issue of Cow Protection................o. 75

Pakhanda Khandani Pataka: Unfurling the flag to eliminate

hypocrisy in Hardwar..........cccoouiiiiiiiiiiiiii e 76
Pardon to the Poisoner ............ooeueviiiiiiiiiiiiiiiiiiiiiiiiiiiieieeens 77
No Untouchability in Meals ........ceeveiiiiiiiiiiiinniiiiiiiiiinnnn. 78
Pride hath a fall ... 78
Instant Public Aversion to Idol-worship........c..eeeeeeeiiennnnne. 79
Salvaging Licentious Persons ...........ccccooiiiiiiinnn, 80
The First Phase of Debate in Kashi .............cccoeiiiiiiiiiiinnni. 81
The Real Winner of Debate in Kashi ........ooeevvieieiiiiiiiiiinnnnn. 81
The Debate at Kashi: Swamiji's Challenge to Pandits ......... 82
Dayanand bewailed at countrymen's Plight................ooeeeii. 83
Occultist Ideology Exposed........cccovvvuiiiiiiiiiiiiiiiiiiiinnneeeeeens 84
Dayanand's Physical Prowess ............ceeeeeeiiiiieiiieieeeeieeeeenenns 85
Kindness Towards Disciples and Colleagues..........ccccc.u....... 86
Establishment of the Arya Samaj........cccccooovviiiiiiiiiiiiinnnnnn. 87
Lecture Series at Pune...........ccccoiiiiiiiiiiiiiiiiiiiiiiiiieeeees 88
National Resurgence: Delhi Conclave...........c.ccccoovvnnnninnen. 88
Discussions on Dharma at Chandapur Fair ....................... 89

Demonstration of Celibacy Par excellence...............c......... 90



Autobiography of a Mahayogi

Contact with Founders of the Theosophical ........................ 91
SOCIEEY ettt 91
Aversion from Idolatry, and not from Mandirs ................... 92
(TemPLES) .uueeeeiiiiiiie e 92
Meeting with Pandita Ramabai ............cccccciiiii i, 93
Pandit Lekhram Meets Swamiji in Ajmer..........oeeeeeeveennnnnnn. 94
Respect for Women. ........ceeveiiiiiiiiiiiiieeeeiieiiieee e 95
Advice to the Maharana of Udaipur ............eeveveveveveveeenennnee 96
Unfazed by the lucrative offer of the seat of Eklinga
Mahadeva......ccoeiiiiiiiiiiiiiiiiiiiiiiiiiiiiieeeeee 97
Finally Concludes the Preface of Satyarth Prakash .............. 98
Foundation of the Paropakarina Sabha.................... 99
Shahpura Sojourn: Implementation of Welfare .................. 100
Schemes ... 100
Jodhpur Visit: Fall of Heavens.........ccccceviiiiiniiiiiiiininnnnne 101
Last JOUINEY ...uuviiiiiiiiiiiiie e, 102
FRTANT T BTMETANT .veevveeeveereereeereeereeeaeeeseeeneeeaneenseeaneans 104
AT Fa= H S RIAT ST SHAT T 120

TSEAT TS (4 3T 1875) .o 120






The world is fettered by the chain forged by
superstition and ignorance. I have come to snap
asunder that chain and to set slaves at liberty. It is
contrary to my mission to have people deprived of their
freedom.

Maharshi Dayanand Saraswati

Preface

Hundreds of years of foreign invasion and alien rule
pushed Aryavartta (India of today), once a leading light
of the world and cradle of old civilisations of the
globe, on the verge of misery, perjury, poverty,
depravity and degeneration. In fact, the natives of this
nation may be held responsible for their own misery.
This country was hit hard by rapacious superstitions,
social vices, and religious bigotry. Vedic monotheism
was given a go by and polytheism had a hey day and
took over the religious scene. Almighty God was
overshadowed by innumerable fabricated gods and
goddesses and lifeless things. All pervading God was
allowed to confine to a few man made shrines. Ever
born God was made to take birth in the bodies of
human beings. Sins were supposed to be washed away
by the holy waters of rivers and tirthas (holy places)
and thus sinners got scot free. All these viruses shook
the mighty foundations of this great nation.

Women who had a respectable place in the society
were subjected to tortures through various traditions like
vestal (sati), child marriage, marriage to an old person
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and plight of widows. They were deprived of the studies
of the Vedas. The concept of caste by birth gave a death
blow to the age old varna system based upon profession
and personality traits of an individual. India who taught
the world the lesson of Sangacchadhvam "walk together"
split into castes and sub-castes and became of victim of
distrust, jealously and discord. At that hour of darkness, a
shining star rose and illuminated the horizon of Indian
skies. He was named as Dayanand. He reconstructed the
broken fabric of Indian society, gave a new lease of life
to the dying Indian nation by dispelling the darkness of
ignorance. Thus, a new ray of hope and trust originated.

Swami Dayanand Saraswati was born in 1824 A.D. (20
December 1824, i.e Pauasa Amavasya, Monday, Vikrami
Samvat 1881 and died on 30th October 1883 A.D. Of the
fifty-nine years of his life, he spent the first twenty-one
years at home, receiving such education as is ordinarily
given to a scion of a well-to-do Brahmin family. As he
grew up, his thirst for knowledge increased. While he
wanted to devote himself to learning, his parents decided
that he should marry and settle down. To escape the
bonds of marriage which his parents were forging for
him, he fled from home and spent the next fifteen or
sixteen years going about the country in search of Yogis
to teach him how to conquer death, with which he had
become acquainted at home when his sister and his
uncle died. During this period, he went from place to
place, learning and practising Yoga, meeting Samnyasis,
monks and sadhus of all sorts, learned and pious men as
well as hypocrites and ignorant mendicants, parasites of
society. After about ten years of such life, he became
convinced that learning and practising Yoga was not
sufficient. He then made up his mind to acquire learning
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and know the Sastras. He began to look out for a Guru
who would make him master of the Dharma Sastras and
the teachings of Rishis and Munis. In 1860 A.D., when
he was thirty-six, he found a worthy Guru at Mathura,
and spent the next three years in studying some of the
Sastras but chiefly the Sanskrit grammar and Nirukta,
which enabled him fully to understand the Vedas, the
Upanisads, the Darsanas and other Sastras and thus
acquire a thorough knowledge of the Vedic religion and
philosophy.

His Guru, Dandi Swami Virjanand Saraswati, a man of
the highest character and a teacher of eminence soon
found out that Dayanand was no ordinary man. He
recognised Dayanand as a great genius and as Dayanand
was already a Samnyasi, he commanded Dayanand to
devote his whole life to spreading enlightenment in the
country and teaching the truth to people. Dayanand
accepted the mission.

Dayanand passed the next two vyears at Agra
developing his yogic powers and preparing himself for
his work. He devoted the rest of his life—seventeen
years—in active work going round the country from east
to west and north to south, preaching the Vedic religion,
denouncing hypocrisy, untruth and superstition of all
kinds and descriptions, and proclaiming that the Vedas
are the knowledge of the author of creation and
therefore authoritative. He denounced all ignorant
priest-craft, the organized hierarchy of the Brahmins who
had monopolized religious teaching and held the entire
nation within their clutches, laying down the law for all
and controlling their conduct throughout life by putting
bans and restrictions of all sorts. He condemned the
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ignorant sadhus of various descriptions and persuasions
who flourished and grew fat on the ignorance, charity
and devotional spirit of the Hindus. He strongly
condemned idol worship, the present caste system based
on birth, child marriage and all practices that had
brought about the downfall of the nation. He gave
public lectures wherever he went, challenged the
Brahmins who had become the sole custodians of the
religion of the people, to hold religious debates with him
and accept the Truth as he taught it or convince him of
the Truth they professed to possess.

As his mission was to proclaim the Truth and
denounce falsehood wherever found, he held Sastrarthas
or debates not only with the Brahmins but also with the
Muslim and Christian priests, Jain sadhus and all those
who according to him followed untruth. His mission was
to spread light and to chase away darkness from the land
in whatever quarter and in whatever form it lurked. He,
therefore, denounced hypocrisy in whatever shape he
found it. His activities embraced life in all its aspects, and
he denounced social, economic and educational wrongs
no less than religious untruths.

All that we know about the first thirty-six years of his
life, from 1824 to 1860, is what he himself wrote out in
Hindi at Colonel H. S. Olcott’s request for publication in
the Theosophist. Fragmentary as this autobiographical
sketch is, it is the only reliable account of his life at
home, his early education, his wanderings in India in
search of Yogis and later, a Guru for himself till he came
to Mathura in 1860 AD. In addition to this, the only
other materials available are (a) what various people who
met him came to know from Swamiji himself during



11 Autobiography of a Mahayogi

conversations in various places, a fact here and a fact
there of his life in those days and (b) what he said in
1875 A. D. in one of his fifteen lectures in response to a
request from people in Pune for information about his
family and his early life. The Marathi report of those
fifteen lectures published in book form at Pune by a
Maratha Brahmin was translated in Hindi and published
under the name, Upadesa Manjari.

There is no other absolutely reliable material available
to supplement the account that Swamiji himself has
given of this part of his life. There are no
contemporaneous records of other people’s lives or
accounts of happenings of those days to throw further
light on Swamiji’s life. This is why even the date of the
birth of Maharshi Dayanand Saraswati is still in darkness.
Scholars are arriving at different conclusions based upon
their pre-concevied notions and prejudices being
oblivious of the facts on the Panchanga. Arya Samaji
scholars and all noted historians and British journalists
contemporary to Maharshi Dayanand Saraswati describe
1824 A.D as the Christian year of his birth, but present-
day stakeholders after fixing wrong tithis of his birth
have dragged his year of birth in 1825 A.D. As such, an
ardent need was felt by the author of the present lines to
work on the epoch of Maharshi Dayanand Saraswati and
bring the facts. So, in the present treatise, a humble
attempt is made to fix the date of the birth of Maharshi
Dayanand Saraswati based upon the chronology of events
narrated by him in his autobiographies dictated by him
at the request of Theosophists and told by him in the
15th lecture delivered by him in Pune in 1875. His all
autobiographies in English and Hindi have been
reproduced here with the chronological dating fixed by
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the author of present lines. Hope our worthy readers will
derive a lot of strength and inspiration from the
autobiography of this Mahayogi born after Adi Shankar
in this Kali age.

Prof. Dr. Ravi Prakash Arya
Chair Professor

Maharshi Dayanand Saraswati Chair (UGC)
Maharshi Dayanand University, Rohtak



[ am not anxious about may salvation. I am particularly
anxious for the salvation of those lakhs of people who
are poor, weak and suffering. I do not mind if I may
have to take birth again and again. I will attain salvation
when these poor folks will attain it.

Maharshi Dayanand Saraswati

Epoch of Maharshi Dayanand
Saraswati

(20 Dec. 1824 or Pausa/Margasirsa Amavasya, 1881 to 30
Oct. 1883 or Kartika Amavasya, 1940)

To investigate the epoch of Maharshi Dayanand
Saraswati, one shall have to know the Vikrami Samvat
prevalent in Gujrat. In Gujrat, the Kartikadi Vikrami
Samvat is prevalent, whereas in North India Chaitradi
Vikrami Samvat is in currency. It is necessary to
understand the difference between Kartikadi and
Chaitradi Vikrami Samvat.

Vikrama Era: By the end of the 19th century, this era
was in use in Gujrat and over almost the north of India,
except perhaps Bengal. The inhabitants of these part,
when migrating to other parts of India, carry the use of
the era with them. Vikrama eras are found following
three patterns: Kartikadi (New Year starting from the
month of Karttika), Asadhadi (New Year starting from
the month of Asagdha) and Chaitradi (New Year starting
from the month of Chaitra). Kartikadi was used in
Gujrat. Its months were Amanta. Asadhadi was used in
some parts of Kathiavad of Gujrat. Its months were
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Amanta. Chaitradi Vikrama era was used in northern
India. Its months are Purnimanta. According to Prof. F.
Kielhorn (Indian Antiquary, vols. 19-20), the Vikrama era
was Kartikadi from the beginning. He thinks that the
change in direction of Chaitradi took place owing to the
increasing growth and influence of the Saka era. This was
not the reason, rather the truth is that there were three
Vikrama eras prevalent at three different times. We are
able to trace two Vikrama eras, the description of which
is given below.

It is also well known that the inscriptions dated in the
Vikrama era followed two different calendars. One
calendar was the Kartikadi and another was the Chaitradi
(New Year starting from the month of Chaitra). It is
evident from the inscriptions that the Kartikadi calendar
is older than the Chaitradi calendar.

1. Kartikadi Vikrama Era: Kartikadi Vikrama era was
started by Vikramaditya-1 in 470 years after the death of
Mahavira Jain in 1187 BC. So, Kartikadi Vikrama era
dates back to 1187-470= 717-716 BC He founded it after
defeating 96 Saka Ksatrapas invited by Kalkacharya to
avenge his humiliation from Gardabhilla and having
taken initiation into Jainism. Vedaveer Arya's assessment
(2015) is correct that this era was also called 'Malava era'
or 'Malava Gana era'. This era was used in the
inscriptions of Chandellas, all Chahamanas except
Sakambhari Chahamanas, Gahadawalas, Chaulukyas or
Solankis, Chavadas, Parmaras, Pratiharas, Aulikaras.

According to the Skanda Purana (Maheshwar Khanda
1, 40.252-253), Vikramaditya-I was born in 3020 Saptarsi
Samvat.

AN TEEY (3000) f&eran (20) =faeRy =
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Tl TR ISy Telw=d |

[Meaning] In future, Vikramaditya will establish his
Samvat in 3000+20=3020 Saptarsi era.

As we know, Skanda Purana follows the Kashmiri
method of counting of Saptarst Samvat. The year 3020 is
higher numbers than the third cycle of Saptarsi Samvat
1076. Accordingly, this number belongs to the second
cycle of Saptarsi Samvat of Kashmiti school which is
3776 BC. If we subtract 3020 from 3776, we reach
Saptarsi era 3776 BC-3020= 756 BC. or say Punarvasu 21.
The above verse of Skanda Purana points out to the
Vikramaditya I of 756 BC who started his era in 717 BC.

2. Chaitradi Vikrama Era: Chaitradi Vikrama era was
started by Vikramaditya II (82 BC-19 AD) in 57 BC by
defeating Sakas and declaring his rule in Nepal. He was
also called as 'Harsha Vikrama. Hereinafter, it will be
addressed as Chaitradi Vikrama era. The Ahar inscription
is the earliest epigraphic evidence that the Chaitradi
Vikrama era came into use in the beginning of the 3rd
century AD. This era is used in the writings of the
Sakarnbhari Chahamanas.

Note: Kartikadi Vikram Samvat starts from Kartika
Sukla Pratipada and end on Aévin Amavasya. In north
India also Kartika Sukla Pratipada is celebrated as the
new financial year. Moreover, the months in Gujrat are
amavasyanta and in north India are parnimanta. Given
this difference, the names of the lunar month of Sukla
Paksa in Gujrat and North India remains the same, but
the name of the month of Krsna Paksa in Gujrat will be
behind one month to that of North India. For example,
the Pausa Amavasya in North India will be called
Margasirsa Amavasya in Gujrat.
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Before determining the birth date of Maharshi
Dayanand Saraswati, the following points should be kept
in mind.

1. Maharshi Dayanand was born in Pauranic Family
2. His Father was Saivite

3. He was named Mulashankar. This name is formed
of two words. Mula and Shankar. It shows that his birth
had relationship with two things. 1 Mula 2 Shankar.
Mula is the name of a Naksatra which shows that he was
born in Ganda Muala Nakstra (Mula Naksatra and Ganda
yoga is a famous combination). Shankar shows that he
was also born to a period related to Siva, that is why his
devout pauranika father named him Mulashankar.

4. My whole analysis of the birth-date of Swami
Dayanand is based upon the following observations.

i. The hypothesis cited above vide para 3

ii. As informed above, in Gujrat Kartikadi Vikrami
Samvat is prevalent. Kartkadi Vikrami Samvat (starts
from Kartika Sukla Pratipada). Kartika-melas are also
organized in various parts of Gujrat on Kartika Punima
to celebrate the new year.

As such the 1881 Vikrami Samvat (Dayanand's Birth
Sarhvat) started from Kartika Sukla Pratipada (23 Oct.
1824) and ended on Asvin Amavasya (10 Nov. 1825)

iii. Maharshi Dayanand Saraswati dictated his
autobiography at the suggestion of H.S. Olcott and
Blavatsky of Theosophical Society. Swami Dayanand
dictated his Autobiography in the Christian era 1880 in
Hindi and mentioned the Vikrami Samvat 1881 as the
Samvat of his birth.



17 Autobiography of a Mahayogi

iv. The same autobiography was published by
Theosophical society by translating it into English in
Theosophist Society's monthly Journal in installments
starting from  October 1879 issue. The same
autobiography was quoted by Max Miiller (1823-1900) in
his book 'Biographical Essays' published from New York
in 1884, from page no. 166 to 175. Here it may be
informed that Max Miller as one year elder than Swami
Dayanand and was in correspondence with him. At page
175 Max Miiller writes that Swami Dayanand died at the
age of 59, at Ajmer at 6 PM on Tuesday, the 30th of
October last (1883). The mention of 59 years in his book
makes it clear that among his contemporaries, it was
understood that Swami Dayanand was born in 1824 AD.
This also shows that the Vikram era of 1881 of
Dayanand's birth was taken corresponding to the
Christian era 1824. Moreover, the British journalists and
other historians and analysists contemporary to Maharshi
Dayanand described his Christian year of birth as 1824.
Not only this, the Arya Samaji scholars contemporary to
Maharshi Dayanand Saraswati, some of them could meet
him in their life time, like Lala Lajpat Rai (1865-1928)
and Harbilass Sarda (1867-1955), Pt. Lekhram (1858-
1897), Roman Rolland (1866-1944), Ghasiram Advocate
etc. also mention 1824 as the Christian era of the birth of
Maharshi Dayanand. On the basis of the aforementioned
statements it is assumed that Maharshi  Dayanand
Saraswati was born in 1824. The search of the present
author for the date of birth of Maharshi Dayanand
Saraswati is also based upon all the sources mentioned
above.

v. Our entire search is based upon the coherence of
chronology given by Maharshi Dayanand himself in his



HETANT T SATHAN 18

autobiographies dictated by him at the requests of
Theosophists and told by him in the 15% Ilecture
delivered in Pune which was later published with the
title as ‘Poona Pravachana’.

5. a). Now we may narrow down the probable dates
of birth of Maharshi Dayanand Saraswati in 1824 vis a vis
Vikrami Samvat 1881. As we know from para 4 (ii) above
Vikrami Samvat 1881 was corresponding to the Christian
Samvat 1824 from 23 Oct. 1824 to 31 Dec. 1824.

b). Just to further narrow down the search for the
date of birth of Maharshi Dayanand Saraswati, we shall
have to find the Moon's conjunction with Mula Naksatra
during this period. We find three probable dates:

i). Kartika Sukla 5, 1881 corresponding to 27 Oct.
1824, Mula Naksatra, Wednesday.

ii). Margasirsa Sukla 3, 1881 corresponding to 23 Nov.
1824, Mula Naksatra, Tuesday.

iii). Pausa (North Indian) Margasirsa (South Indian)
Amavasya 1881 corresponding to 20 December 1824,
Mula Naksatra, Monday. This is Somvati Amavasya
(falling on Monday) which has a great significance for
Pauranika Families. Somvati Amavasya is celebrated to
worship Lord Siva and Goddess Parvati. On this day,
devotees worship Lord Siva and Goddess Parvati by
observing fast to please the deities for peace and
harmony. Also, as per popular beliefs of Pauranikas, it is
said that if a female observes this fast it will ward off
widowhood.

c). We can further narrow down this search of ours.
Out of three given dates which occur in Mula Naksatra,
the third date, i.e. Pausa Amavasya is Somavati
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Amavasya, which belongs to Siva and has great
significance for a Savite Pauranika Hindu Family.

6. Hence 20 December 1824, Monday, i.e. Pausa
(North Indian) Margasirsa (South Indian or Gujrati)
Amavasya is the probable date of the birth of Maharshi
Dayanand Saraswati.

7. Here it may also be pointed out that till 1903
Vikrami Samvat, in his autobiography Maharshi
Dayanand Saraswati used Kartikadi Vikrami Samvat but
from 1911 Vikrami (1855 AD) he used Chatradi North

Indian Vakrami Samvat when he came to North India.

Now based upon the above data available in the
Autobiography, I construct the chronology of events
described by Maharshi Dayanand Saraswati in his
Autobiography as under:

On 20.12.1824 (Pausa/ Margasirsa Amavasya 1881):
Birth of Mulashankar took place.

On 16.2.1825 (Phalguna/Magha Krsna 14, 1881)
Sivaratri took place.

After 5.1.1829 (Pausa/ Margasirsa Amavasya 1885): In
the fifth year of his birth, he started learning Devanagari.

After 3.1.1832 (Pausa/ Margasirsa Amavasya 1888): In
the 8t year of his birth, his sacred thread ceremony took
place and the study of the Rudradhyaya of the Yajurveda
was started.

Around 27.12.1837 (Pausa/ Margasirsa Amavasya
1894): By the time of commencement of 14t year of his
age, he completed Yajurveda and pathas of other Vedas.

On 23.2.1838, (Phalguna/Magha Krsna 14, 1894): In
the 14th year itself, he observed Sivaratri fast.
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After 4.1.1840 (Pausa/ Margasirsa Amavasya 1896): At
the age of 16, his younger sister died of Cholera.

After 31.12.1842 (Pausa/ Margasirsa Amavasya 1899):
At the age of 19, his dearest uncle died.

On 8.1.45 (Pausa/ Margasirsa Amavasya 1901): He
completed 20 years of his age.

On 28.12.45 (Pausa/ Margasirsa Amavasya 1902): He
completed 21 years of his age.

On 26.2.1846 (Chaitradi) Vikrami Samvat 1903 of
North India started

On 21.10.1846 (Kartikadi) Vikrami Samvat 1903 of
Gujrat Started

After 21.10.1846 (in the beginning of 1903 Vikrami
Sarhvat): He left home.

Around 3.11.1846 (Kartika Pupnima 1903): He was
caught by his father in the group of Sadhus who came to
attend the Kartika Mela (on Karttika Purnima).

After 19.3.1855 (Chaitra/Phalgun Amavasya 1911): At
the end of 1911, i.e. in 1912 Vikrami Samvat, i.e. after
19.3.1855, he attended Kumbha Mela at Hardwar on
13.4.1855. (Note: Hereon Chaitradi Vikrami Samvat was
used by Swamiji as he was in the North).

On 13.4.1855 (Vaisakha/Chaitra Krsna 12, 1912
Vikrami Samvat): Kumbha Mela started as Sun entered in
Mesa (Aries) sign and Jupiter entered in Kumbha
(Aquarius) rasl.

On 6.4.1856 (Chaitra/Phalgun Amavsya 1912): Vikrami
Samvat 1912 ended.

Starting from 7.4. 1856 onward, he spent five months
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visiting various places between Kanpur and Prayaga.

On 30.9.1856 (Bhiadrapada Sukla Pratipada, 1913): In
the beginning of Bhadrapada, he reached Mirzapur.

In the beginning of Avin (29.10.56, i.e. Aévin Sukla
1, 1913): He reached Kasi.

On 30.10.1856 (Aévin Sukla 2, 1913): He visited
Durgakunda Mandir located in Chandalgarh.

On 25.4.1857 (Chaitra 1914): He proceeded towards
the source of Narmada.

Period till 25.4.1857 has been mentioned by Maharshi
Dayanand Saraswati in his Autobiography.

Other Evidence

In addition to the above chronology of events given
according to the autobiography of Maharshi Dayanand
Saraswati, there is some more evidence which confirms
20.12.1824 as the date of birth of Maharshi Dayanand
Saraswati.

1. According to some sources, Maharshi Dayanand
told on 22 March 1873, that his age is 48 years. It shows
that by that time Maharshi Dayanand crossed 48 years of
his age. If we deduct 20.12.1824 from 22.3.1875 we, find
that on 22 Match 1873, Maharshi Dayanand was 48 years,
3 months and 2 days old. The calculation is given below

Year Month Day

1873 3 22

1824 12 20
48 3 2

This confirms the above date.
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2. On 4th August 1875 in Pune (See, Poona Lectures),
while delivering the 15t lecture, Maharshi Dayanand told
his autobiography and said then his age was 50 years! (he
crossed 50 years). It means that by the 4t August 1875,
Maharshi Dayanand would have completed 50 years of
his age. If we deduct 20 Dec. 1824 from 4t August 1875,
we find that, on 4% August 1875, Maharshi Dayanand
was 50 years 7 months and 14 days old. This evidence
also exactly confirms that Maharshi Dayanand was born
on 20 Dec. 1824 on Pausa (Margasirsa) Amavasya on
Monday and on 4t August 1875 his age was 50 years.
The calculation is given below:

Year Month Day
1875 08 4
1824 12 20
50 07 14

So, both evidences given above confirms the above-
cited date of birth.

Thus, Amavasya played a crucial role in the life of
Maharshi Dayanand. He was born on Amavasya and died
on Amavasya.

Other dates

In addition to the date searched by the present
author, two more dates have been suggested.

12. February 1825
20 Sept. 1825

[ don't want to comment much on these two

15 FEY T S 50 a9 R (81 ) |
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probabilities suggested by stakeholders. I will give here
only two-three arguments which are going to disapprove
these probabilities.

i). All contemporaries of Maharshi Dayanand
Saraswati including the Max Miiller in the 19t century
considered his year of birth as 1824 A.D. after making
the satement that he died at the age of 59 years. Other
Arya Samaji scholars who were contemporary to Swami
ji also quoted his birth year as 1824. So, it is unwarranted
to drag him in 1825, once the appropriate date is
available in 1824.

ii). Maharshi Dayanand was named Mulashankar,
which indicates, as stated above, Mula Naksatra and a
tithi/ vara/day or event related to Siva. Both the dates
cited above occur on Saturday and Tuesday respectively,
which are in no way related to Siva. But our date falls on
Monday Amavasya, i.e. Somavati Amavasya which is
associated with Siva and Parvati. Also, Monday itself is
the day of Siva. Thus, our date (20.12.1824) is closer to
the truth.

iii). On 20.9.1825, Naksatra was Parvasadha upto 5.06
AM and afterwards Uttarasadha, although it should have
been Mula, Moon Sign was Dhanu, and Yoga was
‘Saubhagya’. This date fails on the count of Naksatra. On
12.2.1825, Naksatra was Jyestha upto 13.36 PM followed
by Mula; Moon Sign was also Vrschika upto 13.36 PM
followed by Dhanu, and Yoga was Harsan. This date also
fails on the count of Naksatra and yoga combination. So,
both the dates are deficient in several parameters. On
our date 20.12.1824, Mula Naksatra was for the whole
day (started at 3.17 AM on 20.12.1824 and ended on
21.12.1824 at 4.03 AM). Yoga was also Ganda (upto 2.49



FERIRT T ATEHAN] 24

PM). The Moon sign was Dhanu and Sun sign was also
Dhanu. As per astrology, a child born in Ganda Maula
Naksatra will rise to the greatest height in his life.
Mahatma Gandhi was also born in Ganda Miula Naksatra.
The height achieved by Maharshi Dayananda in his life
shows that he was born in Ganda Mula Nakstra.

iv). Moreover, according to Maharshi Dayanand
Saraswati, he was 48 years old (crossed 48 years of his
age) on 22 March 1873. According to the first view
(12.2.1825), he was 48 years 1 month and 10 days old. It
shows that he crossed the age of 48 years. But according
to the second view (20.9.1825), Maharshi Dayanand was
47 years 6 months and 2 days old which shows that he
was not 48 years old. According to our view
(20.12.1824), by that time Maharshi Dayanand was 48
years 3 months and 2 days old. So, out of the three
views, two views (12.2.1825 and 20.12.1824) stand the
test of truth and the third view (20.9.1825) collapses.

v). On 4th August 1875 in Pune (See, Pune Lectures),
while delivering the 15t lecture, Maharshi Dayanand told
his autobiography and said then his age was 50 years (he
crossed 50 years). It means that by the 4t August 1875,
Maharshi Dayanand would have completed 50 years of
his age. As such, according to the first view (12.2.1825),
by that time Maharshi Dayanand was 50 years 5 months
and 18 days old which is in conformity to the above
statement. According to the second view (20.9.1825),
Maharshi Dayanand was 49 years 10 months and 15 days
old which does not prove his age 50 years. According to
our view (20.12.1824), Maharshi Dayanand was 50 years
7 months and 14 days old. This evidence is also exactly in
conformity with Maharshi Dayanand's statement.
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To sum up we can say that our date (20.12.1824)
satisfies all the parameters of the investigation. 20.9.1825
satisfies none of the parameters and 12.2.1825 satisfies
some parameters. So, the exact date of birth of Maharshi
Dayanand Saraswati should be 20.12.1824.

As per 20.9.1825, Swami Dayanand died at the age of
exactly 58; whereas as per 12.2.1825, Swami Dayanand
died at the age of 58 years 7 months 18 days (entered
59th year). But as per our date (20.12.1824) Swami
Dayanand died at the age of 58 years 10 months 10 days
(entered 59t year).

It is not Max Miiller alone who considered Swamiji of
59 years at the time of his death, but all Indian followers
including Maharana Sajjan Singh who expressed his
appreciation of Swamiji's greatness and his grief at his
death in the following elegiac poem (Sarda, p. 334)
considered as 1824 as the christian year corresponding to
S. 1881:

I9 99 U8 9 (1940) E9-fET < 98 9 |
e 3796 I o, W& 99 U9 |

[Meaning] On the Deepawali day (S. 1940) at the age
of 59 years, Dayanand's powerful body dissolved into five

constitutent elements.

The above quote proves beyond an iota of doubt the
Maharshi Dayanand's birth year considered by all his
conteporaries as 1824 A.D. corresponding to S. 1881 is
correct.

Now the question arises why the age was counted as
59 years. The reason was Swami Dayanand was born in
S. 1881 and passed away in S.1940. Because the difference
of both Samvats make 59 years, so Swamiji’s age must
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have been discussed as 59 years. From this mathematics
one thing is clear that Swamiji passed away on Kartika
Amavasya, so he must have been born close to Kartika
Amavasya. From this angle also his date of birth Pausa
(North Indian) or Margasirsa Amavasya (South Indian)
1881 seems to be near the truth. If we stretch it to
Phalhguna K-10, then it becomes farfetched one.

Date of Foundation Day of Arya Samaj

In his letter dated Chaitra Sukla 6, Saravat 1931 (1932
according to North Indian Panchanga), i.e. April 11,
1875, written in Sanskrit from Mumbai addressed to
Gopal Rao Hari Deshmukh, a learned Judge at
Allahabad, Swami ji discussed Developments at Mumbai
culminating in setting up of Arya Samaj at Mumbai on
April 10, 1875, at 5:00 PM. Through this letter, it
becomes crystal clear that Arya Samaj was founded in
Mumbai on Saturday, April 10, 1875. Accordingly, it was
the 5th day of the bright half of Caitra month of Vikrama
Samvat 1932, instead of the 1st day of Chaitra month, as
it is often held. This letter mentions Vikrama year 1931
which is according to Gujrati Panhanga. Gujrati
Pancanga remains six month behind, as it starts from
Kartika Sukla Pratipada. As such it appears that the stone
installed in the premises of Arya Samaj Mumbai that
mentions the foundation day of Arya Samaj as Chaitra
Sukla Pratipada (1st day of the bright half of Chaitra
month) is false and fictitious or based upon some
meeting held on that day for the establishment of Arya
Samaj. But the actual date of establishment of Arya Samaj
will be regarged as pronounced by Maharsi Dayanand
Saraswati, any proposal for the establishment of an
institution cannot be taken as the date of establishment.
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The letter starts as under:

Blessings from Dayanand Saraswati Swami to Sh.

Gopal Rao Hari Deshmukh!

Arya Samaj has been started blissfully in Mumbai on
Chaitra Sukla 5, Samvar1931 (1932 according to North
Indian Panchanga) or April 10, 1875, (Saturday) at 5:30
P.M.

References
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Here I quote all the Autobiographies of Maharshi
Dayanand Saraswati with the chronology set by me.

The Autobiography of a Mahayogi

(Translated into English by Theosophical Society for
publishing into 1880 issue of its Journal)

It was in a Brahmin family of the Audichya caste in a
town belonging to the Raja of Morvi, in the province of
Kathiawar, that in the year of Samvat, 18812, I, now
known as Dayanand Saraswati, was born. I have refrained
from giving the names of my father and of the town in
which my family resides, it is because I have been
prevented from doing so by my duty. Had any of my
relatives heard again of me, they would have sought me
out. And then, once more face to face with them, it
would have become incumbent upon me to follow them
home. I would have to touch money serve them and
attend to their requirements and thus the holy work of
the reform, to which I have wedded my whole life,
would have irretrievably suftered through my forced
withdrawal from it.

Education

I was hardly five years of age (After 5.1.1829, i.e.
Pausa/ Margasirsa Amavasya 1885) when [ began to study
the Davanagari characters, and my parents and all the
elders commenced training me in the ways and practices
of my caste and family; making me learn by rote the

2 Pausa Amavasya, 1881, i.e. 20 Dec. 1824
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long series of religious hymns, mantras, stanzas and
commentaries. [ was eight (After 3.1.1832, i.e. Pausa/
Margasirsa Amavasya 1888) when [ was invested with the
sacred Brahmanical cord (triple thread), and taught
Gayatr1, Sandhya with its practices, as also Yajurveda
Sanhita preceded by the study of the Rudradhyaya. As
my family belonged to the Saiva sect, their greatest aim
was to get me initiated into its religious mysteries; and
thus I was early taught to worship the uncouth piece of
clay representing Sivs's emblem, known as the Parthiva
Lingam. But as there is a good deal of fasting and various
hardships connected with this worship, and on the other
hand, I had the habit of taking early meals, my mother,
tearing for my health opposed my daily practicing of it
(fasting). My father sternly insisted upon its necessity,
and this question finally became a source of everlasting
quarrels between them. Meanwhile, [ studied the
Sanskrit grammar, learned the Vedas by heart and
accompanied my father to the shrines, temples, and
places of Siva worship. His conversation ran invariably
upon one topic; the highest devotion and reverence
must be paid to Siva, his worship being the most divine
of all religions. I went on thus till I had reached my
fourteenth year (around 27.12.1837, i.e. Pausa/
Margasirsa Amavasya 1894), when having learned by
heart the whole of the Yajurveda Sanhita, parts of other
Vedas, of the Sabda Rapavali and the grammar, my
studies were completed.

Vigil
As my father's profession was to lead a banking house

and he held moreover the office hereditary in my family
of a Jamadar, we were far from being poor, and things,
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so far, had gone very pleasantly. Wherever there was a
Siva Parana to be read and explained, there my father
was sure to take me along with him; and finally,
unmindful of my mother's remonstrance, he imperatively
demanded that I should begin practicing Parthiva Puja.
When the great day of fasting-called Sivaratri-had arrived,
this day following on the 13th of vadi of Magha
(22.2.1838, i.e. Magha/Pausa Krsna 13, 1894). My father
regardless of the protest that my strength might fail,
commanded me to fast, adding that [ had to be initiated
on that night, into the sacred legend, and participate in
that night's long vigil in the temple of Siva. Accordingly,
I followed him along with other young men, who
accompanied their parents. This vigil is divided into four
parts, called praharas, consisting of three hours each.
Having completed my task, namely, having set up for the
first two praharas till the hour of midnight, I remarked
that the Pujaris, or temple priests and some of the lay
devotees, after having left the inner temple, had fallen
asleep outside. Having been taught for years that by
sleeping on that particular night, the worshipper lost all
the good eftect of his devotion, I tried to refrain from
drowsiness by bathing my eyes now and then with cold
water. But my father was less fortunate. Unable to resist
fatigue, he was the first to fall asleep, leaving me to
watch alone.

Reflections on Idolatry

Thoughts upon thoughts crowded upon me, and one
question arose after the other in my disturbed mind. Is it
possible, I asked myself, that this semblance of man, the
idol of a personal God that I see bestriding his bull
before me, and who, according to all religious accounts,
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walks about, eats, sleeps and drinks; who can hold a
trident in this hands, beat upon his dumroo (drum); and
pronounce curses upon men; is it possible that he can be
the Mahadeva, the great Deity, the same that is invoked
as the Lord of Kailash, the Supreme Being and the
Divine hero of all the stories we read of him in his
Puranas? Unable to resist such thoughts any longer, I
awoke my father, abruptly asking him to enlighten me to
tell me whether this hideous emblem of Siva in the
temple was identical with the Mahadeva (Great God) of
the scriptures, or something else. "Why do you ask it?"
said my father. "Because, I answered," I feel it impossible
to reconcile the idea of an Omnipotent, living God, with
this idol, which allows the mice to run over its body, and
thus suffers its image to be polluted without the slightest
protest." Then my father tried to explain to me that this
stone representation of the Mahadeva of Kailash, having
been consecrated by the holy Brahmins, became, in
consequence, the God himself, and is worshipped as
such; adding that as Siva cannot be perceived personally
in this Kaliyuga, the age of mental darkness, - we hence
have the idol in which the Mahadeva of Kailash is
worshipped by his votaries; this kind of worship is
pleasing to the great Deity as much as if, instead of the
emblem, he were there himself. But the explanation fell
short of satisfying me. I could not, young as I was, help
suspecting misinterpretation and sophistry in all this.
Feeling faint with hunger and fatigue, I begged to be
allowed to go home. My father consented to it, and sent
me away with a sepoy, only reiterating once more his
command that [ should not eat. But when, once at
home, I had, told my mother of my hunger, she fed me
with sweets, and [ fell into a profound sleep. In the
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morning, my father returned and learned that I had
broken my fast, he felt very angry. the tried to impress
me with the enormity of my sin; but do what he could, I
could not bring myself to believe that idol and Mahadeva
were one and the same God, and therefore, could not
comprehend why I should be made to fast for and
worship the former. [ had, however, to conceal my lack
of faith, and bring forward as an excuse for abstaining
from regular worship my ordinary study which really left
me little or rather no time for anything else. In this, I
was strongly supported by my mother, and even by my
uncle, who pleaded my cause so well that my father had
to yield at last and allow me to devote my whole
attention to my studies. In consequence of this, I
extended them to "Nighantu", "Nirukta"
"Pirvamimansa", and other Sastras, as well as to
"karmakanda" or the ritual.

Renunciation

There were beside myself in the family two younger
sisters and two brothers, the youngest of whom was born
when [ was already sixteen (After 4.1.1840 (Pausa/
Margasirsa Amavasya 1896). On one memorable night, as
we were attending a celebration at the house of a friend,
a servant was despatched after us from home, with the
terrible news that my sister, a girl of fourteen, had been
just taken ill with a mortal disease (cholera).
Notwithstanding every medical assistance, my poor sister
expired within four hours after we had returned. It was
my first bereavement, and the shock my heart received
was great, while friends and relatives were sobbing and
lamenting around me, I stood like one petrified, and
plunged in a profound reverie. It resulted in a series of
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long and sad meditations upon the instability of human
life. 'Not' one of the beings that ever lived in this world
could escape the cold hand of death, I thought: I, too,
may be snatched away at any time and die. Then shall I
turn for an expedient to alleviate this human misery
connected with our death bed; where shall I find the
assurance of, and means of attaining mukti, the
liberation? It was there and then, that I came to the
determination that I must find it, cost whatever it may,
and thus save myself from the untold miseries of the
dying moment of an unbeliever. The ultimate result of
such meditations was to make me violently break and I
became detached from this mortal world. But I kept my
determination secret and allowed no one to fathom my
innermost thoughts. I was just nineteen then (After
31.12.1842 (Pausa/ Margasirsa Amavasya 1899). Soon
after, an uncle a very learned man and full of divine
qualities, one who had shown for me the greatest
tenderness, and whose favourite I had been from my
birth, expired also; his death leaving me in a state of
utter dejection and with a still profound conviction
settled in my mind that there was nothing worth living
for or caring for in a worldly life.

Obstacles

Although I had never allowed my parents to perceive
what was the real state of my mind, yet I had been
imprudent enough to confess to friends how repulsive
seemed to me even the idea of a married life. This was
reported to my parents, and they immediately
determined that I should be betrothed at once and the
marriage solemnity performed as soon as I should be
twenty. Having discovered their intention, I did my
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utmost to thwart their plans. I caused my friends to
intercede on my behalf, and they pleaded my cause so
earnestly with my father that he promised to postpone
my betrothal till the end of that year. I then began
entreating him to send me to Benares, where I might
complete my knowledge of Sanskrit grammar, and study
astronomy and physics until I had attained full
proficiency in these difficult sciences. But this time it was
my mother who violently opposed my wishes. She
declared that I should not go to Benares, as whatever |
might feel inclined to study, could be learned at home as
well as outside; that she knew enough as it was, and had
to be married anyhow before the coming year; as young
people through an excess of learning were apt to become
too liberal and free sometimes in their ideas. I had no
better success in that matter with my father. I, on the
contrary, no sooner had reiterated the favour begged of
him, and asked that my betrothal should be postponed
until I had returned from Benares a scholar, proficient in
arts and sciences, that my mother declared that in such a
case she would not consent even to wait till the end of
the year (8.1.1845 (Pausa/ Margasirsa Amavasya 1901), but
would see that my marriage was celebrated immediately.
Perceiving, at last, that my persistence only made things
worse, | desisted, and declared myself satisfied with
being allowed to pursue my studies at home, provided I
was allowed to go to an old friend, a learned pandit,
who resided about six miles from our town in a village
belonging to our Jamadari. Thither then, with my
parent's sanction, I proceeded, and placing myself under
his tuition, continued for some time quietly with my
study. But while there, I was again forced into a
confession of the insurmountable aversion I had for
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marriage. This went home again. I was summoned back
at once and found upon returning that everything had
been prepared for my marriage ceremony. I had
completed my twenty-first year (on 28.12.45 (Pausa/
Margasirsa Amavasya 1902), and so had no more excuses
to offer. I now fully realized that I would neither be
allowed to pursue my studies any longer nor would my
parents ever make themselves consenting parties to my
celibacy. It was when driven to the last extremity that I
resolved to place an eternal barrier between myself and
marriage.

Flight

On an evening of the year Samvat 1903, without
letting anyone this time into my confidence, [ secretly
left my home, as | hoped for ever passing the first night
in the vicinity of a village about eight miles from my
home, I arose three hours before dawn, and before night
had again set in. I had walked over thirty miles, carefully
avoiding the public thorough fare, villages, and localities,
in which [ might have been recognized. These
precautions proved useful to me, as, on the third day
after I had absconded, I learned from a government
officer that a large party of men, including many
horsemen, were diligently roving about in search of a
young man from the town of-who had fled from his
home. [ hastened further on to meet with other
adventures. A party of begging Brahmins had kindly
relieved me of all the money I had with me, and made
me part even with my gold and silver ornaments, rings,
bracelets, and other jewels, on the plea that the more I
gave away in charities, the more my self-denial would
benefit me in the after-life. Thus, having parted with all I
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had, I hastened on to the place of residence of a learned
scholar, a man named Lala Bhagat, of whom I had much
heard on my way from wandering Samnyasis and
Bairagees (religious mendicants). He lived in the town of
Sayals, where I met with a Brahmachart who advised me
to join at once their holy order, which I did.

Joining the holy order

After initiating me into his order and conferring upon
me the name of Shuddha Chaitanya, he made me
exchange my clothes for the dress worn by them-a
saffron garment. From thence and in this new attire, [
proceeded to the small principality of Kotha-kangda
situated near Ahmedabad, where, to my misfortune, I
met with a Bairagl a resident of a village in the vicinity of
my native town, and who was well acquainted with my
family. His astonishment was as great as my perplexity.
Having naturally enquired how I came to be there, and
seeming my attire, and having known of my desire to
travel and see the world, he ridiculed my dress and
blamed me for leaving my home for such an object. In
my embarrassments, he succeeded in getting himself
informed of my future intentions. I told him of my
desire to join in the Mela of Kartika, which was to be
held that year at Siddhpure, and that [ was on my way to
it. Having parted with him, I proceeded immediately to
that place and took my abode in the temple of Mahadeva
at  Nilkantha, where Dandi Swami and other
Brahmacharis, already resided. For a time, I enjoyed their
society unmolested visiting a number of learned scholars
and professors of divinity who had come to the mela,
and associating with a number of holy men.
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Severance of Family tie

Meanwhile, the Bairagi whom I had met at
Kothkangda, had proved treacherous. He had despatched
a letter to my family, informing them of my intentions
and pointing to my whereabouts. In consequence of this,
my father had come down to Siddhpure with his Sepoys,
traced me step by step in the mela, learning something
of me wherever [ had sat among the learned pandits, and
finally, one fine morning appeared suddenly before me.
His wrath was terrible to behold. He reproached me
violently, accusing me of bringing an eternal disgrace
upon his family. No sooner had I met his glance, though
knowing well that there would be no use in trying to
resist him, [ suddenly made up my mind how to act.
Falling at his feet with joined hands, I entreated him in
supplicating tones to appease his anger. I had left the
home through bad advice, I said; | felt miserable, and
was just on the point of returning home when he had
providentially arrived; and now [ was willing to follow
him home again. Notwithstanding such humility, in a fit
of rage, he tore my yellow robe into shred, snatched at
my 7Tumba, and, wresting it violently from my hand,
flung it far away; pouring upon my head at the same
time a volley of bitter reproaches and going so far as to
call me a matricide. Regardless of my promises to follow
him, he gave me in the charge of his Sepoys,
commanding them to watch me night and day, and
never leave me out of their sight, for a moment. Note:
This was the period around 3.11.1846 (Kartika Punima,
1903).

Conversion to Vedanta

But my determination was as firm as his own. [ was
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bent on my purpose and closely watched for my
opportunity of escaping. I found it on the same night. It
was three in the morning, and the Sepoy, whose turn it
was to watch me, believing me asleep fell asleep in his
turn, All was still; and so softly rising and taking along
with me a Tumba full of water, I crept out and must
have run over a mile before my absence was noticed. On
my way, there lay a large tree, whose branches were
overhanging the roof of a pagoda; on it, I eagerly
climbed, and, hiding myself among its thick foliage upon
the dome, waited what fate had in store for me. About in
the morning, I heard and saw through the apertures of
the dawn, the Sepoys enquiring after me and making a
diligent search for me inside as well as outside the
temple. I held my breath and remained motionless, until
finally believing they were on the wrong track, my
pursuers reluctantly retired. Fearing a new encounter, |
remained concealed on the dome the whole day, and it
was not till darkness, had again set in that, alighting, I
fled in an opposite direction. More than ever I avoided
the public thoroughfares, asking my way of people as
rarely as I could until had again reached Ahmedabad,
whence [ at once proceeded to Baroda. There [ settled
for some time; and at Chetan Math (temple) [ held
several discourses with a Brahmanand and a number of
Bramacharis and Samnyasis upon the Vedant philosophy.
It was Brahamacharis and other holy men who
established to my entire satisfaction that Brahman, the
Deity, was no other than my own Self, I am Brahman;
jiva (soul) and Brahman being one and the same.
Formerly, while studying Vedanta, I had come to this
opinion to a certain extent, but now the important
problem was solved and I gained the certainty that I was
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Brahma. Study of Vedanta at Baroda, I came to learn
about a place of Benarasibai Vairagi. | repaired thither at
once; visiting a personage known as Sacchidanand
Paramhansa, with whom I was permitted to discuss upon
various scientific and metaphysical subjects. From him, I
learned also, that there were a number of great
Samnyasis and Brahmacharis who resided at Chanoda
Kanyali. In consequence of this, I repaired to that place
of sanctity on the Banks of the Narmada, and there at
last met for the first time with real Diksits, or initiated
Yogis, and such Samnyasis as Chidasrama and several
other Brahmacharis. After some discussion, I was placed
under the tuition of one Parmanand, and for several
months, studied "Vedantasara," "Arya Harimide Totak"
Vedanta Paribhasa," and other philosophical treatises.
During this time, as a Brahmachari | had to prepare my
own food which proved a great impediment to my
studies. To get rid of it, I, therefore, concluded to enter
if possible, into the 4th order of the Samnyasis. Fearing,
moreover, to be known under my own name, on
account of my family's fame and well aware that once
received in this order I was safe, I begged oft a Dekkani
pandit a, friend of mine, to intercede on my behalf with
a Diksita Samnyasi-the most learned- among them, that I
might be initiated into that order at once. He refused,
however, point blank to initiate me, urging my extreme
youth. But I did not despair. Several months later, two
holy men, a Swami and a Brahmachari, came from the
Deccan and took up their abode in a solitary, ruined
building in the midst of a jungle, near Chanoda and
about two miles distant from us. Profoundly versed in
the Vedanta philosophy, my friend, the Dekkani pandit,
went to visit them, taking me along with him. A
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metaphysical discussion made us recognize each other to
be learned scholars. They informed us that they had
arrived from Sringeri Math, the principal convent of
Sankaricharya, in the south, and were on their way to
Dwarka. To one of them Purnpanand Saraswati, I got my
Dekkani friend to recommend me particularly, and state,
at the same time, the object I was so desirous to attain
and my difficulties. He told him that I was a young
Brahmachari, who was very desirous to pursue his study
in metaphysics unimpeded; that [ was quite free from
any vice or bad habits for which fact he vouchsafed; and
that, therefore, he believed me worthy of being accepted
in this highest probationary degree and initiated me into
the 4th order of the Samnyasis; adding that thus I might
be materially helped to free myself from all worldly
obligations, and proceed untrammeled in the course of
my metaphysical studies. But this Swami also declined at
first. I was too young, he said. Besides, he was himself a
Maharashtrian, and so he advised me to appeal to a
Gujrati Swami. It was only when fervently urged on by
my friend, who reminded him that dekkani Samnyasis
can initiate even Gowdas, and that there could exist no
such objection in my case as [ had been already
accepted, and was one of the five Dravidas, then he
consented and on the third day following, he
consecrated me into the order, delivering unto me a
Danda and naming me Dayanand Saraswati. By the order
of my initiator and my proper desire, I had to lay aside
the emblematical bamboo- the Danda, renouncing it for
a while as the ceremonial performances connected with
it, would only interfere with unimpeded progress of my
studies.
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Travels in pursuit of Yoga

After the ceremony of initiation was over, they left
us, and proceeded to Dwarka. For some time I lived at
Chanoda Kanyali as a simple Samnyasi. But upon hearing
that at Vyasasram there lived a Swami, whom they called
Yoganand, a man thoroughly versed in Yoga, to him I
addressed myself as a humble student and began learning
from him the theory as well as some of the practical
modes of the science of Yoga (Yogavidya). When my
preliminary tuition was completed, I proceeded to
Chhinour, as on the outskirts of this town lived Krishna
Shastri, under whose guidance | perfected myself in the
Sanskrit grammar and returned to Chanoda where I
remained for some time longer. Meeting there to
Yogis-Jwalanand Puri and Shivanand Giri, I practiced
Yoga with them also, and we all three held together
many discussions upon the exalted science of Yoga; until
finally, by their advice, a month after their departure, I
went to meet them in the temple of Dudhesvara, near
Ahmedabad at which place they had promised to me the
final secret and modes of attaining Yogavidya. They kept
their promise, and it is to them that I am indebted for
the acquirement of the practical portion of that great
science. Still, later, it was divulged to me that there were
many far higher and more learned Yogis than those I had
hitherto met yet not the highest still - who resided on
the peaks of the mountain of Abu, in Rajputana. Thither
then [ travelled again, to visit such noted places of
sanctity as the Arvada Bhavani and others; encountering,
at last, those whom I so eagerly sought for, on the Peak
of Bhavani Giri and learning from them various other
systems and modes of Yoga. It was at end of the year of
Samvat 1911 (19.3.1855 (Chaitra/Phalgun Amavsya 1911),
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that [ first joined the Kumbh Mela at Hardwar
(13.4.1855)3, where so many sages and philosophers
meet, often unperceived, together. So long as the Mela
congregation of pilgrims lasted, I kept practicing that
science in the solitude of the jungle of Chandi; and after
the Mela ended, I transferred myself to Rishikesh, where
sometime in the company of Yogis and Samnyasis, often
alone, I continued in the study and practice of Yoga.

Visit to Tehri

After passing a certain time in solitude, in Rishikesh,
a Brahmachari and two mountain ascetics joined me, and
we all three went to Tehri. The place was full of ascetics
and Raj (Royal) Pandits-so called on account of their
great learning. One of them invited me to come and
have dinner with him at his house. At the appointed
hour he sent a man to conduct me safely to his place,
and both the Brahmachari and I followed the messenger.
But what was our dismay upon entering the house, to
first see a brahmin preparing and cutting meat, and then,
proceeding further into the interior apartments, to find a
large company of pandits seated with a pyramid of flesh,
rump-steaks, and dressed-up heads of animals before
them! The master of the house cordially invited me in;
but, with a few brief words begging them to proceed
with their good work and not to disturb themselves on
my account, | left the house and returned to my own
quarters. A few minutes later the beef-eating pandit was
at my side praying me to return, and trying to excuse

3 On 13.4.1855 (Chaitra/Vaiéakha Krsna 12, 1912 Vikrami Sarmvat):
Kumbha Mela started as Sun entered in Mesa (Aries) sign and Jupiter

entered in Kumbha (Aquarius) rasi.
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himself by saying that it was on my account that the
sumptuous viands had been prepared! I then firmly
declared to him that it was all useless. They were
carnivorous, flesh-eating men and myself as a strict
vegetarian, who felt sickened at the very sight of meat. If
he would insist upon providing me with food, he might
do so by sending me a few provisions of grain and
vegetables which my Brahmachari would prepare for me.
This he promised to do, and then very much confused
retired.

Vama Marga or Indian Bacchanalianism

Staying at Tehri for some time, I inquired of the
Pandits about the Sastra texts I wanted to get for my
instruction; what books and manuscripts could be
procured at the place and where. He mentioned some
works on Sanskrit grammar, classics, lexicography, books
on astrology and the Tantras. Finding that the latter were
the only ones unknown to me. I asked him to procure
the same for me. Thereupon the learned man brought to
me several works upon this subject. But no sooner had I
opened them my eye fell upon such an amount of
incredible obscenities mistranslations, misinterpretations
of text, and absurdity, that I felt perfectly horrified. In
this ritual, I found that incest was permitted with
mothers, daughters, sisters and the female of shoe
maker's cast; as well as among the pariahs of the
outcastes-and worship was performed in a nude state.
Spirituous liquors, fish and all kinds of animal food, and
Mudrika (exhibition of indecent images) were allowed.
Brahmin and outcastes could dine together, and it was
explicitly stated that all those five things, for instance,
Madya (intoxicating liquor), Mina (fish) Mansa (flesh)
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Mudra, and Maithun (coition) were so many means for
reaching mukti (salvation). By actually reading the whole
contents of the tantras, I fully assured myself of the craft
and viciousness of the authors of this disgusting literature
which is regarded as Religious. I left the place and went
to Shrinagar.

Visit to Religious Places

Taking up my quarters at a temple on Kedarghat, I
used these Tantras as weapons against the local pandits,
whenever there was an opportunity for discussion. While
there, I became acquainted with a Sadhu, named Ganga
Giri, who by day never left his mountain where he
resided in a jungle. Our acquaintance resulted in
friendship as [ soon learned how entirely worthy, he was
of respect. While together, we discussed Yoga and other
sacred subjects, and through close questioning and
answering became fully and mutually satisfied that we
were fit for each other. So attractive was his society for
me, that [ stayed over two months with him, It was only
at the expiration of this time, and when autumn was
setting in that [, with my companions, the Brahmachari
and the two ascetics, left Kedarghat for other places. We
visited Rudra Prayag and other cities until we reached
the shrine of Agasta Muni. Further to the north, there is
a mountain peak known as the Shivapur (town of shiva)
where I spent the four months of the cold season; when
finally parting from the Brahmachari and the two
ascetics, | proceeded back to Kedar, this time alone and
unimpeded in my intentions, and reached Gupta Kashi.

Search of Yogis

I stayed but a few days there, and went thence to the
place of Triyugi Narayan, visiting on my way Gauri
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Kunda tank and the cave of Bhimagupha. Returning in a
few days to Kedar, my favorite place of residence, I there
finally met a number of ascetic Brahmin worshippers -
called pandas, and the devotees of the Temple of Kedar
of the Jangam sect, keeping me company until my
previous companions, the Brahmachari with his two
ascetics returned. I closely watched their ceremonies and
doings and observed all that was going on with a
determined object of learning all that was to be known
about these sects. But once that my object was filled, I
telt a strong desire to visit the surrounding mountains,
with their eternal ice and glaciers, in quest of those true
ascetics I had heard of, but as yet had never met them. I
was determined, come what might, to ascertain whether
some of them did or did not live there as rumoured. But
the tremendous difficulties of this mountainous journey
and the excessive cold forced me, unhappily to first
make inquiries among the hill tribes and learn what they
knew of such men. Everywhere, I encountered either a
profound ignorance upon the subject or a ridiculous
superstition. Having wandered in vain for about twenty
days, disheartened I retraced my steps as lonely as before,
my companions, who had at first accompanied me,
having left me two days after we had started through
dread of the great cold. I then ascended the Tunganath
Peak. There, I found a temple full of idols and officiating
priests, and hastened to descend the peak the same day,
before me were two paths, one leading west and the
other south-west. I chose at random that which led
towards the jungle, and ascended it. Soon after the path
led me into a dense jungle with rugged rocks and dried-
up waterless brooks. The path stopped abruptly there.
Seeing myself thus arrested, I had to make my choice to
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either climb up still higher or descend, reflecting what a
height there was to the summit, the tremendous
difficulties of climbing that rough and steep hill, and that
the height would come before I could ascend it, I
concluded that to reach the summit that night was an
impossibility with much difficulty, however, catching at
the grass and the bushes, I succeeded in attaining the
higher bank of the nala (the dry brook), and standing on
a rock, I surveyed the environs. I saw nothing but
tormented hillocks, highland, and a dense pathless jungle
covering the whole where no man could pass to.
Meanwhile, the sun was rapidly descending towards the
horizon. Darkness would soon set in and then without
water or any means for kindling a fire, what would be
my position in the dreary solitude of that jungle.

Temptation of Priest-craft

By dint of tremendous exertions though, and after an
acute suffering from thorns, which tore my clothes to
shreds, wounded my whole body, and lamed my feet I
managed to cross the jungle, and at last, reached the foot
of the hill and found myself on the highway. All was
darkness around and over me, and I had to pick my way
at random trying only to keep to the road. Finally, I
reached a cluster of huts, and learning from the people
that that road led to Ukhi Math, I directed my steps
towards that place and passed the night there. In the
morning, feeling sufficiently rested and refreshed, I
returned to the Gupta Kashi, whence [ started the next
day on my northward journey. But that journey attracted
me, and soon again [ repaired to Ukhi math, under the
pretext of examining that hermitage and over serving the
way of living of its inmates. There I had time to examine
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at leisure the doings of that famous and rich monastery,
so full of pious pretence and a show of asceticism, The
high priest (or chief Hermit), called Mahant, tried hard
to induce me to remain and live there with him
becoming his disciple. He even held before me the
prospect, which he thought quite dazzling, of inheriting
someday his lacs of rupees, his splendour and power, and
finally succeeding him in his Mahantship or supreme
rank. I frankly answered him that had I ever craved any
such riches or glory, I would not have secretly left the
house of my father, which was not less sumptuous or
attractive than his monastery with all its riches. The
object, which induced me to do away with all these
worldly blessings, | added, "I find you neither strive for
nor possess the knowledge of." He then enquired what
was that object for which I so strived. "that object," 1
answered, "is the secret knowledge, the vidya, or true
erudition of a genuine yogi, the mukti, which is reached
only by the purity of one's soul, and certain attainments
unattainable without it; in the meanwhile, the
performance of all the duties of man towards his fellow -
men, and the elevation of humanity thereby." The
Mahant remarked that it was very good and asked me to
remain with him for some time at least; But I kept silent
and returned no reply; I had not yet found what [ sought
for. Rising on the following morning very early, I left
this rich dwelling and went to Joshi math, there, in the
company of Dakshini or Maharashtra Shastris and
Samnyasis, the true ascetics of the 4th order, I rested for
a while.

Yogis at Joshi Math

At Joshi Math, I met many Yogis and learned ascetic
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and, in a series of discussions, learnt more about
Yogavidya and after parting with them [ went to
Badrinarayana. The learned Rawalji was at that time the
chief priest of that temple; and I lived with him a few
days, we held discussions upon the Vedas, and the
Darsanas. Having enquired from him whether he knew
of some genuine Yogi in the neighbourhood, I learnt, to
my great regret, that there were none there at the time,
but that he had heard that they were in the habit of
visiting his temple at times. Then I resolved to make a
thorough search for them throughout the country and
especially in the hills, a further search of yogis, one
morning at day break, I set on my journey; when
following along the foot of the mountains, I at last
reached the banks of the Alaknanda River. I had no
desire of crossing it, as I saw on its opposite bank the
large village called Mana. Keeping, therefore, still to the
foot of the hills, I directed my steps toward the jungle
following the river course the hills and the road itself
were thickly covered with snow and, with the greatest
difficulty, I succeeded in reaching that spot where the
Alaknanda is said to take its rise. But once there, finding
myself surrounded by lofty hills on all sides, and being a
stranger in the country, my progress, from that moment
was greatly retarded. Very soon, the road ceased abruptly
and I found no vestige of even a path. [ was thus at a loss
what to do next, but I determined finally to cross the
river and enquire for my way. [ was poorly and thinly
clad, and the cold was intense and soon became
intolerable. Feeling hungry and thirsty, I tried to deceive
my hunger by swallowing a piece of ice but found no
relief. I then began to ford the river in some places it was
very deep, in others shallow- not deeper than a cubit-but
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from eight to ten cubits wide. The riverbed was covered
with small and fragmentary bits of ice which wounded
and cut my naked feet to bleed. Very luckily the cold
had quite benumbed them, and even large bleeding
cracks left me insensible for a while, slipping on the ice
more than once, I lost my footing and came nearly
falling down and thus freezing to death on the spot. For
that I should have found myself prostrated on the ice, |
realized that, benumbed as I was all over, I would find it
very difficult to rise again. However, with great exertion,
and after a terrible struggle, I managed to get safe
enough on the other bank. I was more dead than alive. I
hastened to denude the whole upper part of my body;
and, with all I had of clothes on me, to wrap my feet up
to the knees and then exhausted, famished, unable to
move. | stood waiting for help and knowing not whence
it would come. At last, throwing a last look around me, I
espied two hill men, who came up and having greeted
me and invited me to follow them to their home, where
[ would find food. Learning my trouble, they, moreover,
promised to guide me to Siddhpat a very sacred place;
but I refused their offers, for I could not walk.
Notwithstanding their pressing invitation [ remained
firm and would not "take courage" and follow them as
they wanted me; but, after telling them that I would
rather die, refused even to listen to them. The idea had
struck me that I had better return and prosecute my
studies. The two men then left me and soon disappeared
among the hills. Having rested, I proceeded on my way
back. Stopping for a few minutes at Basudhara, a sacred
bathing place, and passing by the neighbourhood of
Mana village, I reached Badrinarayan at 8 O'clock that
evening. Upon seeing me, the Rawalji and his
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companions were much astonished and enquired where [
had been ever since the early morning. I then sincerely
related to them all that had happened to me. That night,
after having restored my strength with a little food, I
went to bed, but getting up early on the following
morning, | took leave of the Rawalji and set out on my
journey back to Rampur. That evening, I reached the
home of a hermit, a great ascetic, and passed the night at
his place. That man had the reputation of one of the
greatest sages alive, and | had a long conversation with
him upon religious subjects. More fortified than ever in
my determination, I left him next the morning, and after
crossing hills, forests and having descended the Chilka
Ghati, I arrived at last at Rampur where I took up my
quarters at the house of the celebrated Ramgiri, so
famous for the holiness and purity of his life. I found
him a man of extraordinary habits. Though, he never
slept but used to pass whole nights in holding
conversations-very loud sometimes apparently with
himself. Often, we heard a loud scream, then weeping,
though there was no one in his room with him.
Extremely surprised, I questioned his disciples and pupils
and learnt from them that such was his habit, though no
one could tell me what it meant. Seeking an interview
with him, I learnt sometime after, what it really was; and
thus, I was enabled to get convinced that it was not true
Yoga he practiced, but that he was only partially versed
in it. It was not what I sought for.

Books on yoga and science

Leaving him [ went to Kasipur, and thence to Drona
Sagar, where | passed the whole winter. Thence again to
Sambal through Moradabad, when, after crossing Garh
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Mukteshwar, I found myself again on the banks of the
Ganges. Besides other religions works, I had with me the
Siva Sanhita, Hathyoga Pradipika, Yoga-bija and
Gheranda Sanhita, which I used to study during my
travels. Some of these books treated on the nadi-chalan
and nari-chakaras (nervous system) giving very
exhaustive descriptions of the same, which I could never
grasp, and which finally made me doubt as to the
correctness of these works. I had been for some time
trying to remove my doubts but had found as yet no
opportunity. One day [ chanced to meet a corpse
floating down the river. There was the opportunity and
it remained with me to satisfy myself as to the
correctness of the statements contained in the books
about anatomy and man's inner organs. Ridding myself
of the books which I laid nearby and taking oft my
clothes, I resolutely entered the river and soon brought
the dead body out and laid it on the shore. I then
proceeded to cut it open with a large knife in the best
manner I could. I took out and examined the kamal (the
heart) and cutting it from the navel to the ribs, and a
portion of the head and neck, I carefully examined and
compared them with the descriptions in the books.
Finding they did not tally at all. I tore the books to
pieces and threw them into the river after the corpse.
From that time gradually, I came to the conclusion that
with the exception of the Vedas, Upanisads, Patanjali and
Sankhya, all other works upon science and Yoga were
false. Having lingered for some time on the banks of the
Ganges, | arrived next at Farrukhabad; when having
passed Shringirampur, I was just interning Kanpur by the
road east of the Cantonment, the Samvat year of 1912
(1855 A.D.) was completed on 6.4.1856 (Chaitra/Phalgun
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Practice of Yoga

During the following five months, I visited many
places between Kanpur and Allahabad. In the beginning
of Bhadrapad (30.9.1856, i.e. Bhadrapada Sukla
Pratipada, 1913), I arrived at Mirzapur where | stopped
for a month or so near the shrine of Vindhyachal
Asholji; and arriving at Benares in the early part of Asvin
(after 29.10.56, i.e. Aévin Sukla 1, 1913), I took my
quarters in the cave (at the confluence of the Varuna and
the Ganges) which then belonged to Bhumanand
Saraswati. There, I met with Kakaram, Rajaram and
other Shastris, but stopped there only for twelve days
and renewed my travels after what I sought for on Asvin
sukla 2, 1913 (30.10.1856). It was at the shrine of Durga-
kunda in Chandalgarh, where I passed ten days. I left oft
eating rice altogether. And living but on milk, [ gave
myself up entirely to the study of Yoga which I practised
night and day.

Frauds of Idolatry

Unfortunately, I got this time into the habit of using
bhang, a strong narcotic leaf, and at times felt quite
intoxicated with its effect. Once after leaving the temple,
[ came to a small village near Chandalgarh, where by
chance | met an attendant of mine of former days. On
the other side of the village, and at some distance from it
stood a Sivalaya (a temple of Siva) whither I proceeded
to pass the night under its walks. While there under the
influence of bhanga (cannabis), I fell fast asleep and
dreamt that night a strange dream. I thought I saw
Mahadeo and his wife Parvati. They were conversing
together and [ was the subject-matter of their
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conversation. Parvati was saying to Mahadeva, how she
wishes that Dayanand should get married. But Devatas
were unfavourable to him, she was pointing to bhanga
(Cannabis). I got up and started pondering over the
dream. [ felt remorse. By that time it was raining cats
and dogs. I rested on the terrace facing the door of the
shrine. There was a vast statue of the Nandi-Vrsa god.
Placing my clothes and books on its back, I sat and
meditated; when suddenly had a look inside the statue
which was empty, I saw a man concealed inside. I
extended my hand towards him, and must have terrified
him, as jumping out of his hiding place, he took to his
heels in the direction of the village. Then, I crept into
the statue in my turn and slept there for the rest of the
night. In the morning an old woman come and
worshipped the Bull-god with me inside. Later on, she
returned with offerings of gur (molasses) and a pot of
dahi (curd) which, making puja to me (whom she
evidently mistook for the god himself) she offered and
desired me to accept and eat. I did not disabuse her, but,
being hungry, ate it all. The curd being very sour proved
a good antidote for the bhanga and dispelled the stings
of intoxication, which relieved me very much.

Forests of Narmada

After this adventure, In Chaitra 1914 (after 25.4.1857)
[ continued my journey towards the hills and that place
where the Narmada takes its rise. I never once asked my
way but went on travelling southward. Soon I found
myself in a desolate spot covered thickly with jungles,
with isolated huts appearing now and then among the
bushes at irregular distances. At one of such places I
drank a little milk and proceeded onward. But about half
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a mile farther, I came to a dead stop. The road had
abruptly disappeared and there remained but the choice
of narrow paths leading I knew not, where. I soon
entered a dreary jungle of wild plum trees and very thick
and huge grass without signs of any path in it when
suddenly I was faced by a huge black bear, the beast
growled ferociously, and rising on its hind legs, opened
wide its mouth to devour me. I stood motionless for
some time and then slowly raised my thin cane over
him, and the bear ran away terrified, so loud was its
roaring that the villagers whom I had just left, hearing it,
ran to my assistance and soon appeared armed with large
sticks and followed by their dogs. They tried hard to
persuade me to return with them. If I proceeded any
further, they said, I would have to encounter the greatest
perils in the jungles which in those hills were the habitat
of beasts, buffaloes, elephants, tigers and other ferocious
beasts. I asked them not to feel anxious for my safety, for
[ was protected, I was anxious to see the sources of the
Narbada and would not change my mind for fear of any
peril. Then seeing that their warnings were useless, they
left me after having made me accept a stick, I
immediately threw away.

Forest Life

On that day I travelled without stopping until it grew
quite dusk. For many hours I had not perceived the
slightest trace of human habitation around me, no village
in the far off, not even a solitary hut, or a human being.
But what my eyes met the most was a number of trees,
twisted and broken, which had been uprooted by the
wild elephants, and, felled by them to the ground further
on | found myself in a dense and impenetrable jungle of
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plum trees and other prickly shrubs whence, at first I saw
no means of extricating myself. However, partly crawling
on the belly, partly creeping on my knees, I conquered
this new obstacle and after paying a heavy tribute with
pieces of my clothes and even my own skin, bleeding
and exhausted I got out of it. It had grown quite dark by
that time, but even this-if it impeded, did not arrest my
progress onward, and [ still proceeded. Until I found
myself entirely hemmed in by lofty rocks and hills
thickly grown over with a dense vegetation but with
evident signs of being inhabited. Soon I perceived a few
huts, surrounded by heaps of cow dung, a flock of goats
grazing on the banks of a small stream of clear water and
a few welcome lights glimmering between the crevices of
the walls. Resolving to pass the night there, and go no
further till the next morning, I took shelter at the foot of
a large tree which overshadowed one of the huts. Having
washed my bleeding feet my face and hands in the
stream, | had barely sat to tell my prayers, when I was
suddenly disturbed in my meditations by the loud sound
of a tom-tom Shortly after, I saw a procession of men,
woman and children, followed by their cows and goats
emerging from the huts and preparing for a night
religious festival. Upon perceiving a stranger, they all
gathering around me, and an old man came enquiring
from whence [ had appeared. I told them I had come
from Benares, and was on my pilgrimage to the Narmada
source, after which answer they all left me to my prayers
and went further on. But in about half an hour later,
came one of their headmen accompanied by two hill-
man and sat by my side, He came as a delegate to invite
me to their huts, but, as before, I refused the offer (for
they were idolaters) He then ordered a large fire to be lit
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near me and appointed two men to watch over my safety
the whole night. Learning that I used milk for all food,
the kind headmen asked for my kamandalu (a bowl) and
brought it back to me full of milk, of which I drank a
little that night. He then retired, leaving me under the
protection of my two guards. That night I soundly slept
until dawn, when rising and having completed Sandhya
and yoga, I prepared myself for further events."

Dayanand Saraswati

Further events of his life are narrated hereunder
which would give readers an idea of his life and works.

On the Doorstep of Dandi Virajananda

For three whole years, Dayanand Saraswati
wandered along the banks of the Nerbada, and it was
during these wanderings that he came to hear of the
great Samnyasi Virjanand at Mathura. Something
whispered into his ear that this was the man he had
been looking for in vain for so many years, and
towards Mathura, accordingly, did Dayanand bend his
steps.

Virjanand belonged to that part of India which has,
from times immemorial, been pre-eminently the birth-
place of the saints and the sages, which has produced,
in the course of the ages and centuries untold, some of
the most distinguished thinkers and teachers and
representatives of heroic and chivalric impulse and
instinct, with whose names are familiar in the annals of
Aryan antiquity. He belonged to Punjab, being a native
of Kartarpur, a small town situated on the Beas, one of
the two rivers which enclose the extensive tract known

as Doaba (Bist Doab) Jalandhar. Long before Virjanand
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was born, no less than two centuries before that an
event took place, Kartarpur had come to be associated
with the last years and the death of one of the greatest
benefactors of his mother-land in her days of suffering
and sorrow. Guru Nanak, the founder of Sikhism, the
reviver of that pure theism which the primeval
Scripture of mankind inculcates, passed the closing
decade of his life in this place.

Virjanand was born in 1854 V.S. (A.D. 1797) at a
time when the Maharaja Ranjit Singh sat on the throne
of the Punjab, and when the Sikh empire was in the
zenith of its glory. He was Brahman by birth, his
father's name being Nararyan Dutta. He was hardly
more than five or six years of age when he had an
attack of smallpox, which left him blind for life. The
parents were totally unprepared for the misfortune
which had overtaken their younger and favorite child,
and their grief was unbounded. But who can avoid the
inevitable.

As will almost always happen in such cases, the
helpless condition for the boy only contributed to
intensifying the parents' consciousness of the claims
which he had on their tenderness and care, and he
became a greater pet with them than ever. The father,
who had already taught him something more than his
letters and who had abundant proof that he was a child
of remarkable intelligence, eager to learn, came to the
conclusion, after much thought and reflection, the best
course for him to adopt in regard to his blind son's
interests, both temporal and spiritual, was to continue
his education. The resolution was carried out, but
Virjanand was not to reap the fruit thereof long. He
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was destined to face another calamity in the near
tuture, and the calamity came, leaving him an orphan
at the age of eleven.

By the death of his parents, Virjanand was thrown
to the mercy of his elder brother and his wife. The
elder brother might not be naturally unkind, but he
was weak-minded and entirely guided by his wife, who
was cruel to the extreme, hating her brother-in-law
with all the hate of a woman. She was always
tormenting the poor boy, flinging the most cutting
taunts at him, and boldly hinting that he would be
better out of the house than in it.

Virjanand would often reply, which rendered him
still more savage, and she would beat him
unmercifully. At last, the crisis came. Convinced that
his sister-in-law was bent upon getting rid of him and
that his brother also, led and intimated by his despotic
spouse, was arrayed against him, deliberately conniving
at her faults of omission and commission, he parted
company with his father's home and cast himself adrift
on the wide world.

God, however, will care for His own, and, in
obedience to the promptings of a happy impulse,
Virjanand, though no more than twelve years old yet,
set off towards Hardwar. It was a painful journey,
extending over weeks and months and exposing the
boy to numberless hardships, but at last, it was
accomplished. After halting at various places for
periods varying in duration, he found himself, in his
fifteenth year, at Rishikesh. There he commenced a life
of study, more specifically of contemplation. Going to
the bank of the river he would sit there for hours
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together, repeating that noblest of the Veda-mantras -
the Gayatri - and meditating on the nature and
attributes of the Divinity of which it so
comprehensively speaks. For three years did he thus
employ himself, being hungery and thirsty and
inclemency of the weather, and utterly regardless of
the dangers which beset a place like Rishikesh in those
days. Verily the fiercest denizens of the forest become
as lambs when brought into contact with the true
worshippers of the Lord.

At any rate, such worshippers fear naught but the
Lord, and they will be loyal to Him under the most
trying circumstances. Having reached his eighteenth
year, Virjanand returned to Hardwar, to be initiated
there into Samnyasa, in response to the summons he
thought he had received in a vision he saw in his
former place of residence. He sought out a worthy
Samnyasi named Paramanand, who, according to his
wishes, admitted him to his order, bestowing upon
him the name with which we are already familiar,
namely, Virjanand (Saraswati). Virjanand now applied
himself to his studies with renewed vigor, and had, in
a short time, made sufficient progress to be able to
compose original verses in Sanskrit. He had real
esteem for the person who helped him in his studies at
Hardwar.

After a few years spent exclusively in his own
improvement, Virjanand began to take in pupils
himself and was pleased to discover that he was a
complete master of the Madhyakaumudi, and could
teach it with ease. But an occasion now and then arose
when a wider and more comprehensive knowledge of
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Sanskrit grammar was demanded than that which an
acquaintance with the Madhayakaumudi, however
thorough, places at one's disposal. To make up for his
deficiency, Virjanand moved to Kankhal and went
through the Siddhanta-kaumudi with a competent
man, teaching it at the same time to his own pupils. As

soon as he had finished the book, he left Kankhal and

following the course of the Ganges, arrived at Kashi.

Here he stayed for over a year, studying and
mastering Manorama, Shekhara, Nyayamimansa, and
works of Vedantic philosophy, astonishing, all around
him with his intellectual acumen and the depth of his
learning, and gaining from the appellation of
Prajniachaksu Swami or the Swami "with eyes of
understanding”. On completing his twenty-second
year, Virjanand bade farewell to Benaras and proceeded
to Gaya. On the way, he was set upon by robbers, but
before these miscreants could do him any personal
injury or strip him of what little he had with him in
the shape of money, a Sardar, attracted by the tumult,
appeared on the scene and made the fellows take to
their heels.

A few moments were sufficient for the nobleman to
appreciate the worth of the Sadhu to whom he had
been of service, and he kept him in his tent for full
five days, showing him every attention and profiting by
his teaching. On the sixth day, Virjanand resume his
journey and reached his destination without meeting
any further adventures of an unpleasant character. At
Gaya, he continued to live for a considerable period of
time studying the Vedanta Sastra (of Vyasa) and other
kindred works and then left for Calcutta. How long he
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stayed at this place is not known, but certain it is that,
on his return from the great city, he resided for some
time at the town of Swaron.

It was while Swami Virjanand was stationed at
Swaron, that he made the acquaintance of the
Maharaja Vinay Singh of Alwar. More correctly, it was
the Maharaja (king) that fell in with the Swami and
made his acquaintance. While the latter was one
morning standing in the Ganges, reciting the Visnu
Stotra of the great Sankara, the Maharaja, who had
come to bathe in the river and was actually having a
wash at the time, felt as if fascinated by the rich and
thrilling tones in which the song was being poured
forth. As the melody died away, much to the regret to
the listeners in the neighborhood, and the Swami came
out of the stream, the Maharaja approached the Sadhu
of marvelous voice and, entering into conversation
with him, was struck with his erudition and with the
loftiness and purity of his ideas.

The request was not long in coming that the Swami
would accompany His Highness into his dominions,
but, to the surprise of the Maharaja, it was refused:

Al

"You are a Raja, and I am a recluse," said the Swami;
"how can I live with one of your station and
surroundings?” The Maharaja, instead of taking the
refusal in ill part and turning away, became more
determined than ever to have his desire realized, and
one day going into the garden where Virjanand was
putting up, pressed his request with so much humility
and earnestness, that Virjanand, at last, yielded, but
not till His Highness had agreed to the condition that

he should read with the Swami for three hours daily



HETANT T SATHAN 62

and that if he missed but a single lesson unless under
circumstances beyond his control, the Swami was at
liberty to at once leave his court.

Having reached Alwar, the Maharaja assigned the
Swami a palatial building to reside in and commenced
his studies. He proved a very good pupil, taking his
lesson regularly and treating Virjanand with all the
respect due from a disciple to his preceptor. The
courtiers remarking their master's faith in the Swami
and perceiving that he was really a man of sterling
worth and deep learning - one who could only
influence his associates for the better, became his
sincere admires and availed themselves of his counsel,
and company as of them as they could.

Not so the illiterate and selfish Brahmanas around
the person of the prince! They scented in the
newcomer an enemy who would spare no pains to
weaken the hold of superstition on the Maharaja's
mind and to thus render him less liable to be led astray
by them. Virjanand heard of their machinations, but
caring neither for prince nor peasant but in the prince
and peasant's own interests, he was, perfectly
indifferent as to what they thought of him and as to
what plots they formed against him.

Virjanand had been teaching the Maharaja three
years, when one day, His Highness, forgetting that it
was time for his lesson, joined a party of pleasure and
spent several hours in enjoyment. The result was, that
it was extremely late when he put in an appearance at
the house of his preceptor, whom he found in a
temper. "You have broken your promise, Maharaja,"
said he, "but I will not, and [ now think myself
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absolved from my engagement."

His Highness expressed regret at his conduct and
promised a better behavior in future, but it was in
vain. Virjanand set off from Alwar for Bharatpur
without so much as informing the prince that he was
going. Possibly, he was convinced that the Maharaja
found study no longer pleasant, and this being the
case, there was no reason why he should not be strictly
uncompromising in adhering to the condition of his
engagement in his dealings with His Highness.

Having arrived at Bharatpur, Swami Virjanand
stayed there, at the request of Maharaja Balwant Singh,
the ruler thereof, for six months, and, when taking his
leave of the Maharaja, he prepared to depart to
Mursan, a small town, the Maharaja presented him
with four hundred rupees in cash and a shawl. At
Mursan, the Swami stopped for some time with a
wealthy man named Teekam Singh, and then returned
to Swaron, where he fell dangerously ill, the physicians
actually going so far as to give him up. But the
Supreme Healer came to his assistance, for a nobler
mission was yet in store for him, and he must live for
many years yet to accomplish it!

It is not known how long Swami Virjanand stayed
at Swaron after he had recovered his health, or what
places he visited after he had left Swaron the second
time; but what is positively certain is, that late in the
year 1893, V.S., (1836 A.D.) he arrived at Mathura, and
taking up his quarters in a temple resume his work of
teaching. As one day after another passed away, the
liking of the Swami for Mathura grew stronger and
stronger, and finally, he became resolved to
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permanently settle down in the place. Accordingly, he
rented a suitable building, and, reorganizing his
classes, formally opened a school.

His fame, as a pre-eminently competent and
successful teacher, spread in the city and in its vicinity,
and he was ever ready to measure his strength against
all who should dispute his learning. Only a single
instance would suffice. Rangacharya, the famous leader
of the Vaisnavites, came on a visit to Mathura, and his
Guru, Krishna Sastri, also soon followed him, from the
Deccan. The pupils of Virjanand and those of Krishna
Sastri met, and a discussion took place between the
parties as to the nature of the samasa in ajatukti.

The disciples of Virjanand held that it was Sasthi-
tatpurusa (Genitive Determinative Compound), while
those of Krishna Sastri contended that it was Saptami-
tatpurusa  (Locative  Determinative = Compound).
Neither of the two parties would yield, and each
referred the question to their Guru for a decision.
Virjanand assured his disciples that they were in the
right while Krishna Sastri told his disciples that truth
was on their side. The result of this was, that a
discussion was arranged between the teachers, Seth
Radha Krishna being assigned the position of
Madhayastha (interlocutor), or of one who was to
declare, on the termination of the debate, as to which
of the two parties had been victorious. The condition
of the Sastrartha (debate) was, that the party who
should come to be defeated should lose two hundred
rupees to the other, the Seth supplementing the
amount due to the winner by an additional hundred
from his own pocket. The news of the approaching
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discussion spread throughout the city, and the people
flocked, in crowds, to the place where it was to be
held. The vidyarthis on both sides took their seats, the
presidential seat was duly occupied, and the
representative youths from each group stood up to
have tilting before the principal combatants should
arrive and the $astrartha proper should commence.

Several vidyarthis of Virjanand had express orders to
come and inform him at once when the Sastri arrived
so that he might be on the spot without delay, but the
worthy Sastri never put in an appearance, and the
Swami waited for report of his arrival in vain. The Seth
being rather partially inclined towards the Sastri and
probably well aware of how trying it would be to the
Sastri to make good his position in an encounter with
the Prajna-chaksu Swami, finally giving it as his
judgment that Virjanand has been worsted in the
debate. The bulk of the huge gathering was astonished
at such a verdict.

When Krishna Sastri had failed to make his
appearance and when no Sastrartha had taken place
between him and Virjanand, how could the Seth, in
justice, declare that Virjanand had been routed? Full of
indignation at the conduct of the Seth, the Swami
approached the Collector, Mr. Alexander, and
requested him either to get a Sastrartha held between
Krishna Sastri and himself, or, in the absence thereof,
to compel the Seth to make the total sum of five
hundred rupees to him (Virjanand).

Mr. Alexander counseled the Swami not to bother
his head about the money, for the Seth which were
rich and powerful and could, if necessary, spend
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thousands to vex and harass him even though he was
in the right. In the meantime, the Seth had not been
idle. He went to the Pandits of Agra and Benaras to
certify, in writing, that Virjanand had been defeated by
the Sastri, and was, of course, the winner of the sum
staked on the issue of the encounter.

Virjanand deeply felt this gross injustice, and he
wrote to and called upon the Pandits of Benaras
(Pandit Kaka Ram Shastri, Gaur Swami, Kashi Nath
Shastri, etc.), to solemnly declare as to who was in the
right. These pandits confessed that the right lay on his
side, but added, "We have already signed the Seth's
paper, and we can do no more?" Pitying these selfish
men, the Swami went to Agra, but the reply of the
Pandits of that place was the same as that of their
brethren of Mathura, and he returned from his fruitless
trip utterly disappointed.

To make his assurance doubly sure, he commenced
an investigation of the question which had given rise
to the Sastrartha that never came off, and, while yet
busied with his books, he heard one day, early in the
morning, a Daksinl Pandit repeating the Panini. He
listened attentively, and as the Brahman's recitation
progressed, the conviction force itself on his mind that
Krishna Shastri was wrong and that he was in the right.
From that day, Swami Virjanand transferred his
allegiance entirely to the works of the Rishis, and
began to instruct his disciples too in the same.

Six months after the Swami had been so shabbily
dealt with, Lakshamana Jyotishi (astrologer), a disciple
of Krishna Shastri, fell dangerously ill. The astrologer
thought it was the Dandi Swami's curse that brought
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him to this condition, and, being under such an
impression, he sent a request to Seth Ram Krishna to
see the Swami and, by making him a reparation, to
secure his forgiveness. The Seth duly waited upon the
Swami and made known to him the Jyotishi's request,
adding that he was willing to offer the Swami double
the amount he had lost if he would but grant the
forgiveness sought for. Swami Virjanand, in reply, bade
the Joytishi and told them to disabuse their minds of
the impression they were under, for man could do
nothing and everything rested with God. "You have
nothing to apprehend from me," added he; "indeed, I
would go so far as to give a thousand rupees from my
own pocket to save Jyothishi." The Jyothishi died on
the following day. Virjanand had uttered words of
truth, for God alone can save.

In the beginning of Samvat 1918, (1861 A.D.) a
grand Durbar was held at Agra, in which almost all the
leading Native Princes took part. Maharaja Ram Singh
of Jaipur was one of those who attended and hearing
that a Dandi Swami of no uncommon type was present
in the city, requested him to pay him a visit. When the
Swami came, the Maharaja rose to advance as for as the
door to receive him and conducting him to his own
throne seated him thereon. After the two had talked a
little, the Maharaja expressed a wish to learn Vyakarana
(grammar) from the Swami. The Swami replied; "I
should be only too happy to accede to your Highness's
wishes, provided you would bind yourself to study
with me for three hours daily. Works like the
Astadhyayl are a hard reading and need sustained
application.
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On second thought, His Highness decided not to
study Panini or any other similar book as His Highness
could not stand the strain or regularly sparing the
time. "If you would kindly prepare an easy book to
your own grammar," said the Maharaja, "I should be
glad to learn it." Of course, he could not do it, for that
would be an insult to the Rishis, and there was an end
of the matter.

At parting the Maharaja presented the Swami with
two hundred rupees, two gold mohars (seals), and
shawl, but the Swami refused to accept the gift, saying
that it was not from interested motives that he had
accepted the Maharaja's invitation. The Maharaja did
not think it prudent to insist, but after six months sent
the things back to the Swami from his own dominions,
assigning him further an allowance of rupees fifteen
monthly. Another prince allowed the Swami four

annas a day and on this income the Swami principally
lived.

Swami Virjanand was a distinguished figure at
Mathura, being looked upon, and rightly, as one of the
greatest Sanskrit scholars of his time in India and a
person of real sterling worth in every respect.
whenever any stranger of consequence visited Mathura,
he was sure, he be a Native or a European, to call
upon the Swami and have a talk with him on advocacy
of what he thought right, won him the respect of all
but the selfish. If a European or a Native misquoted
the Scripture, or did not take care, or was unable, to
be correct in his pronunciation of Vedic words, he was
snubbed there and then. And as we have seen, the
Swami was ever ready to vindicate his views when



69 Autobiography of a Mahayogi

anyone took exception to them and nothing gave him
so much pleasure as a public discussion with the
supporters of the false orthodoxy of modern times.

The books which, among many others, he held in
the greatest abhorrence, were the Puranas. His
contempt for them was so absolute that he would sleep
with the Bhagwat placed under one of the legs of the
couch. And he was not much to blame for his attitude
towards the Puranas. Apart from the fact that they are
childish and unscientific productions, they are in many
places, as immoral as the Tantras, and hence can
produce no effect on the reader's mind.

Is it possible that any moral person can tolerate the
supremely disgusting and insufferable stuff to be
found, for instance, the Linga Purana? The feats of the
Linga, though heroic (!) indeed, are a record of shame,
a tale of utter indecency and obscenity. Do such books
teach dharma? If the reply is in the affirmative, then
we say that they teach a dharma that can only debase
the people.

Further, a scholar like Swami Virjanand could not
but feel that it is the Puranas that have been chiefly
instrumental in holding up the true Vedic dharma. To
the ridicule and contempt of a large portion of
mankind. For it is they that evolved a jarring and
inharmonious multiplicity out of a perfect, all-
embracing Unity.

In a spirit of rivalry and swayed by selfish motives,
they relegated the Supreme Being, of whom the Veda
speaks, to the background, and set up each of the
various names and from under which He appears in the
Scripture, as an independent and absolute Deity. Siva,
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Visnu, Brahma, Devi, and so on, are no longer names
of the same All-wise, All-powerful and All-pervading
Lord, but figure in the pages of the Puranas as separate
and distinct personalities perpetually at war with each
other and fiercely disputing or ignoring each other's
claim to the sovereignty of the universe.

And thus, thanks to the Puranas, idolatry had
sprung up where the worship of the one and only God
originally existed, the many false gods have come to
usurp the place which rightfully belongs, has always
belonged, and shall ever belong, to the Paramaatma
alone. No genuine follower of the Vedas can help
resenting the perfidious concoctions of the authors of
the Puranas, and of Swami Virjanand nothing less
could have been expected.

An anecdote is told of the Swami, which shows
how he felt towards the misleading modern
compositions. Mr. Priestly, the officiating Collector,
and a really worthy European, calling upon the Swami
one day, asked if he could do him any service. The
Swami replied that the greatest service the collector
could do to him was to get hold of every copy of the
Kaumudi existing in the land and have it thrown into
the Yamuna. Such is the value that the jeweler will
always place on all false brilliants!

Swami Virjanand was of medium height, sparely
built, and fair in complexion. He lived principally on
milk and fruits. He would often put some Saunf
(aniseed) into his milk before drinking it. Once,
through mistake, he swallowed arsenic, in sufficient
quantity to kill a man. Prompt measures were taken as
soon as the mistake was discovered. By having water,
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in copious quantities, but slowly and in the form of a
thin stream, poured on his head, by lacing the body in
a particular position, and by the force of will-power on
the internal apparatus, he was at last fortunate to
escape the great danger that threatened his life.

Swami Virjanand died of colic pains in Samvat 1925,
1868 A.D. at the age of seventy-one. It is said that two
years before his demise, he had foretold his disciples
that he should die on a certain day and of such a
disease. He left a property worth Rs. 525 to Pandit
Jugal Kishore, one of his pupils. When Swami
Dayanand heard of his teacher's death, he exclaimed,
"Verily, the sun of Vyakarana has set!"

Virjanand's entire life passed in teaching, but the
only man who came up to his ideal of a pupil, whose
heartbeat in response to his own, who promised to
realize the aspirations of the Blind Swami's great soul,
was Dayanand.

He reached his destination finally in 1916 AD. In
Mathura he knocked at the door of Dandi's school at
Chhatta Bazar. On being asked, he introduced himself
as Dayanand Sarasvati, a Samnyasi. Dandiji first asked
him to make permanent arrangements for his lodging
and board, for want of which a Samnyasi may stray
from the course of his studies. Accordingly, Swami
Dayanand found his home in a small room in the
Lakshminarayan temple on the way to Visrama Ghata.
Joshi Baba Amarlal came for his help and assured him
of the arrangement of his daily meals. Dandi
Virajananda was well versed in Panini's Astadhyayi, the
foundation of Sanskrit grammar and Patanjali's
Mahabhasya. Dayanand also studied these texts. The
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texts that he had studied till then had not been written
by Rishis (seers). Obeying the orders of Dandi he
discarded the meaningless books in the Yamuna. It was
best to discard those books which were against the
fundamental principles of creation and which do not
stand to the test of logic and reason.

Dayanand, the devotee of a Guru

Though many students used to study in Dandi
Virajananda's school, Dayanand had a unique
personality. His goal was high. He was determined to
eradicate superstitions, traditional dogmatic ideas
prevalent in the Indian society. During his studies at
Dandi's Mathura School, he studied two important
texts on grammar, namely Ashtadhyayi and
Mahabhashya. Dayanand took up the study of Nirukta
of Yask and Vedanta Darsan. Nirukta is the key to the
understanding of the Vedas. Though Dandi Virajanand
had a lot of affection for all his disciples, but he could
also be seen in fury. This was probably due to his
blindness and old age. Swami Dayanand was ever ready
to serve his erudite teacher. Dayanand owned the duty
to take care of waters for his guru's daily bath and to
keep the study neat and clean. He would perform
these tasks with alacrity. One day he broomed the
compound and gathered the dust in a corner. He could
not dump it for some time. Suddenly Dandiji came
there and stepped on the garbage. He got infuriated
extremely and was ready to hit Dayanand. Dayanand
was not the least upset, he touched Dandiji's feet and
said, "Maharaj my body is as strong as iron but your
hands are soft. If the stick hearts you, it will cause me
pain.” So dedicated was Dayanand to his teacher.
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Dayanand: Dandi's Hope

Dandi Virajanand was not only well versed in the
Vedas and Sastras, but he was also a visionary sage.
Though he was blind, his inner sight made him feel
the future. He was looking for a day when every Indian
would study the Vedas and Sastras; when Vedic ideals
would be the talk of the town; when narrow
sectarianism prevalent in the field of religion would
come to an end and people would worship one
formless God and would become atheists in true sense.
As Mathura was the centre of the Vaisnavites, Dand1
was well aware of the vices cropped up in this sect. He
was strongly opposed to the Bhagvata Purana, he felt it
was instrumental in spreading vulgarity and ostentation
in Hindu society. In Dayanand, Dandiji found an
intelligent, scholarly and revolutionary student who
would devote his life to redeem the aspirations and
ideals of his Guru. Dandi had whole praise for
Dayanand's mastery over logic and Sastras. He did not
missed even a single chance to shower praises on
Dayanand among his disciples. He used to call this
favourite disciple of his as 'Kalajihva' and 'Kulakkar .
‘Kalajihva’ refers to one whose words are strong and
hot enough like fire to burn down the false beliefs and
hypocrisy. ‘Kulakkar refers to one who remains
unmoved from his stand of truth and wins over the
enemy.

Guru Daksna and Departure

When Dayanand's education with Dandi got
concluded, he was to start on his long journey to serve
humanity. On the day of convocation, all the students
approached their teacher with various gifts. Dayanand
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was confused he was indigent. What he, who had
disowned his worldly possessions, could have offered
to his Guru was beyond his comprehension. Nainsukh
Jadia, a goldsmith was a frequent visitor to Dandi's
school. Swami Dayanand was friendly to him. Jadia
reminded Dayanand that Dandiji likes chewing cloves
as his favourite mouth freshener. "Then why not make
an offering of cloves?", he said. Dayanand liked the
idea and presented himself before Dandiji with a
handful of cloves. Apologising for his indigentness, he
laid the cloves before Dandiji but Virajanand had
different expectations from this disciple. Almost
imperiously he said, "Dayanand, today India has
collapsed under dogmas, falls beliefs, hypocrisy. How I
wish that you should illumine the entire world with
the Vedic knowledge. You should dispel the darkness
by propagating the books composed by authentic
scholars (Rishis). You should recover the eclipsed sun
of the Vedas." Dayanand accepted this challenge
readily and left Mathura for his next destination.

Discussions with Missionaries in Ajmer

Swamiji reached Agra. He stayed there for a long
period and devoted this time for drawing the plans of
his future course of action. He felt that Vedic
knowledge could be highlighted only after hypocrisy
based upon Puranas was exposed. From Agra, he
reached Ajmer via Gwalior, Karauli and Jaipur. Ajmer,
being directly under British administration, had
become the centre of Christian missionary activities.
Swamiji wished to hold discussions on religion with
the Christian missionaries and reach the truth. He had
a discussion with Rev. Schoolbred on religion. He was
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the great ambassador of Vedas. When missionaries felt
uncomfortable with his criticism, They warned him
not to criticise the ruling community in this manner,
otherwise, he would be put behind bars. The
determined Dayanand replied, "It will be a matter of
pride if he had to go to jail for the sake of truth."
Swamiji held discussions with other missionaries too.
Rev. Robinson has documented his discussions with
Dayanand in a book. He gifted Swamiji a copy of the
Bible and an appreciation letter. It described him as
being profoundly versed in the Vedas. His company
would benefit everyone. He also mentioned that
everybody should pay due respect while meeting with
this great man.

Issue of Cow Protection

Swami Dayanand considered cow protection to be
necessary for the economic growth and progress of the
country. He firmly believed that the butchering of
useful animals like the cow would be detrimental to
the nation. Later, when he emerged as a social
reformer and national leader, he took up this cause.
He met the political agent of Rajputana Col. Brook
during his Ajmer visit. The two held discussions on
various issues. During the course of their conversation,
Swamiji requested the Colonel to use his good offices
to advise the Viceroy, the supreme ruler of India, to
pass a prohibition on cow slaughter in India. The
Colonel agreed with Dayanand's views but expressed
his inability to do anything in this regard. Meanwhile,
Swamiji visited Pushkar. He stayed in the famous
Brahma Temple and was a guest of the chief priest.
There, he would go to Varah Ghat every evening and
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preach to the people to follow Vedic ideals. He never
felt tired of criticising hypocrisy, superstitious, idol
worship, the incarnation theory and the Sraddha
ceremony based on Puranas. The people of Pushkar,
even the priests and pandits, became followers of
Swamiji.

Pakhanda Khandani Pataka: Unfurling the flag to
eliminate hypocrisy in Hardwar

Dayanand reached Hardwar during the Kumbha
Mela held in V.S 1924 and took up his abode in a hut.
He unfurled a flag outside his hut on which was
written 'Pakhandi Khandani Pataka (flag to eliminate
hypocrisy). Swamiji got an opportunity to view from
close quarters diverse sects, the heads of Maths,
Mahants, rituals, prayer methods, different religions
and sects prevalent in Hindu Society. Dayanand who
dreamt of a unity in religious diversity was utterly
disappointed when he was confronted with the evils
diversity and contradictions prevailing in Hindu
Society. He got puzzled at the thought of how this
huge but segregated nation could be united in one. At
this point pessimism was writ large, he could not utter
even a single word and returned to his hut. His silence
ended when a Bhagawat pathi pandit passed through
Swamiji's hut reciting the verse- 'nigam kalpataror-
galitam phalam' more in praise of the Bhagavata. It
stated that the Bhagavata was a ripened fruit of the
Vedas. It has become melodious since it has been
uttered by Sukadeva. The devotees of the world must
enjoy the nectar called the Bhagavata. Hearing this
undue applause of Bhagavata, Dayanand broke his
silence and thundered in chaste Sanskrit against
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Bhagavata. Thus suddenly Dayanand became the talk
of the Kumbha town and people flocked to his hut for
the redressal of their doubts.

Pardon to the Poisoner

There is a dictum in Sanskrit: ksama virasya
bhisapnam "forgiveness is considered a virtue of brave
persons". Forgiveness ranks second among the ten
virtues of Dharma - dhrti-ksama damo asteyam etc.
Forgiveness is a prime virtue of Samnyasis too. At the
conclusion of the Kumbha, Dayanand roamed along
the banks of the Ganges, motivating people to study
Vedas and perform Sandhya, Agnihotra, Gayatri Jap,
etc. At the same time, he decried beliefs based on the
Puranas such as idol worship, theory of incarnation,
Tirthas, riddance from sins by observing fasts, etc.
Truth is always bitter. It is difficult to digest well-
meant, honest words because they appear Dbitter.
Intolerant people would lose their patience upon
hearing Dayanand's vigorous yet rational onslaught.
They would not miss a moment to decry Swami and
his teaching. One such incident occurred in
Anupshahar in district Bulandshahar. A Brahmana,
angry with Swamiji's teachings offered him a pana
(betel leaf) laced with poison and urged him to eat it.
Swamiji accepted the pana as it was a gift, but soon
realised that it contained poison. He spat the pana and
got rid of the poison through Yogic Asanas. When the
Tehsildar (Revenue Officer) of the area, Saiyyad
Mohammed came to know about this incident, he
caught the culprit and brought him before Swamiji.
When he spoke of punishing the culprit, Dayanand
said to the Tehsildar, "Set him free". My purpose is to
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liberate people from bondage, and not to make them

bonded.
No Untouchability in Meals

Swami Dayanand was an ardent advocate of unity.
He firmly believed that there was no caste system in
ancient India and the Varna system in the ancient
period was based upon one's profession and personality
traits. But the division of Hindu society along the lines
of castes and sub-castes on the sole basis of birth would
destroy the unity of the country. This had given rise to
untouchability, in Indian society. The so-called upper
castes considered labour class people as low castes.
They were discriminated in various ways. Samnyasis
follow the dictum of Vasudhaiva kutumbakam i.e. the
whole earth is a family. For them all human beings are
equal, but to Dayanand, it was quite ridiculous to
accept food oftered by upper caste people simply
because of their castes. One day a barber, a follower
of Swamiji brought food from his home. When
Dayanand started eating it, someone said that this is by
a barber, so do not eat it. Swamiji simply replied,
"Bhai (brother) roti (bread) is made of wheat. It would
be unjust to reject the food because it was brought by
a barber". He respected his follower's feelings and had
a hearty meal.

Pride hath a fall

Dayanand never skirted the biggest stumbling blocks
in pursuing the path of truth. He believed that a self-
respecting person should stand firm by his or her duty
irrespective of reward or insult. He would smilingly face
the hurdles that came across the path of duty, truth and
justice. Once he was preaching on the banks of the
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Ganges at Karnavas. In the course of his discourse, he
condemned Ramalila and Rasalila based on the ideal lives
of Rama and Krishna, saying these acts presented the
lives of Great man like Ram and Krishna in a base,
distorted and ugly manner. The zamindar of Barauli, Rao
Karna Singh could not tolerate Swamiji's criticism of
Rasalila and wused wunconstitutional language in the
presence of the crowd. Swamiji listened to him for a
long period. When Karna Singh agitated more and
pulled up his sword, Swamiji the living embodiment of
peace and calmness snatched his sword and broke it into
two pieces. He snubbed Karna Singh and said, "If you
want to have a war, give a call to the Ksatriyas of Jaipur
or Jodhpur. It is not fair to take up arms against me, a
Samnyasi. It 1 wish, I can kill you with this sword, but
the duty of a Samnyasi does not permit it". Rao Karna
Singh felt ashamed and left the spot.

Instant Public Aversion to Idol-worship

Swami Dayanand was a staunch opponent of idol
worship. He had clearly declared that there could be no
material idol of the God who is omnipresent and
formless. He clarified, citing from the Yajurveda -"na
tasya pratima asti yasya nama mahad yasyah." There
could be no idol or symbol of God who is great and full
of glory. At Kanpur, Soron and other places, he
challenged pandits holding the opposite belief to have a
debate on the issue. He would ask them to give proof
from the Vedas in support of idol worship. No pandit
dared to face Dayanand and quote evidence from the
Vedas in favour of idol worship. The impact of
Dayanand's ideas was so strong that many idol
worshippers began to dump their idols in the Ganges
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near Kanpur. Hardcore priests were worried by this.
They published an advertisement in newspapers stating
that those who did not have faith in idol worship, must
not dump their idols in the Ganges. Rather they should
deposit their idols in the famous Shiva temple, Kailash,
at Kanpur, or inform the priest, who would arrange the
collection from the concerned houses. The same
situation prevailed in Soron. There, Pandit Angad Shastri
who came to have the debate with Swamiji accepted
readily that the Vedas had no reference of idolatry. Yet
another priest, Gosain Baldevgiri threw his idols into the
river.

Salvaging Licentious Persons

Contact and company of great persons can bring a
remarkable change in the lives of even the wayward
people. There are countless incidents in Dayanand's
life where the persons, with immoral conduct, changed
their path. Munshiram, later known as Swami
Shraddhananda, got a chance to hear Dayanand at
Bareilly. It led to a change of heart and he become an
atheist. Similarly Tehsildar Ameechand Mehta of
Jhelam, Punjab left his sinful life and decided to follow
the path of truth, because of contact with Swamiji. Yet
another incident took place in Farrukhabad in Uttar
Pradesh. Here lived Seth Pannalal, an admirer and
devotee of Swamiji. His son had fallen into bad
company and had taken heavily to alcohol and
prostitution. A friend of the distressed father advised
Seth Pannalal to take his son to Swami Dayanand's
discourse. Upon the urge of his father the son went to
attend the discourse, He heard Swamiji's mesmerising
speech. Dayanand talked about the ill effects of
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prostitution and alcohol. He added that the offspring
of a licentious person would follow in their parent's
footsteps. Such families are doomed and their shameful
saga becomes this talk of the town. Upon hearing the
sermon, Seth Pannalal's son repented for his acts and
vowed to reform himself.

The First Phase of Debate in Kashi

In November 1869 Dayanand reached Kashi, the
famous seat of learning. He took abode near the palace
of Ishwari Narayan Singh, the ruler of Ramnagar.
Hereunder the shade of a tree, in chaste Sanskrit, he
scathingly criticized idolatry. The scholars and pandits of
Kashi were horrified by what they had heard. Hence they
consulted the Maharaja and it was decided that the
pandits would engage in a debate with Dayanand. The
venue would be Durga Kund near Anandbag and the
date, 16th November, Tuesday. Pandit Raghunath Prasad,
the kotwal, suggested to arrange the debate on a Sunday
so that the British Collector and Chief of Police could
attend it. But the stubborn Maharaja stuck to Tuesday
with the particular intention that no British officer would
be able to attend it and the pandits could have free rein.
When Baldev, one of his disciples expressed this anxiety,
Dayanand replied, "Baldev, what is there to be afraid of ?
There is one God, one Dharma, one me. When | am
determined to propagate Dharma as expounded in the
Vedas, no hurdle can prevent me from doing so”.
Hearing his fearless words, Baldev became calm. He was
confident that Swamiji would be victorious in the

debate.

The Real Winner of Debate in Kashi
Many scholars flocked together in support of idol
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worship at Anandbag. The pandits who took part in the
debate were Swami Vishuddhanand, Pandit Bal Shastri,
Pandit Madhavacharya and Pandit Taracharan Tarkaratna.
Reports published subsequently in newspapers clearly
showed that the pandits could not give satisfactory
explanations to the questions of Dayanand. They could
not present a single Mantra that prove that idol worship
was sanctioned by the Vedas. Thus, they plotted to
defeat Dayanand through deceit. At dusk, when the
garden became dark, a pandit came forward, with two
torn-out pages of a book put them before Swamiji and
said, "These pages are from the Sutra Text which
indicates that the Purana should be recited on the tenth
day of a Yajna." Swamiji wished to read those pages, so
one person came forward with a lamp. Before Dayanand
could utter a word, Swami Visuddhanand patted his back
and declared, "Dayanand, you have lost!" At this, the
Maharaja was prompt to clap and declared that Swami
Dayanand had lost. The touts who were present there
created chaos and tried to attack Dayanand. Thanks must
go to Raghunath Prasad who sheltered Dayanand in a
room and saved him from being harmed by miscreants.
However, learned people could realise that the pandits of
Kashi had failed to respond to Dayanand and had, in
fact, brought upon their own defeat.

The Debate at Kashi: Swamiji's Challenge to
Pandits

The Shastrarth (debate) at Kashi was an event that
created a furor throughout the country. The press freely
commented on it and stated that the debate was a trick
of Kashiraj and his favourite pandits to declare defeat of
Dayanand. All papers in Hindi, English, Bengali and
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Urdu published this news. Dayanand did not leave the
city after this debate and challenged the pandits to
another round of debate through public advertisements.
Kashiraj realised his fault and tendered an apology.
Dayanand was indifferent to the feeling of defamation
and praise. 7attvabodhini Patrika, Hindu Patriot,
Ruhailkhand ~ Samachar, etc. published detailed
commentaries on the event. They stated that the pandits
of Kashi had been unable to answer any of the questions
Dayanand posed before them. Gyan Pradayani, a
mouthpiece of the Brahmo Samaj, was a journal
published from Lahore. Tattvabodhini was a journal
published by the Brahmo Samaj from Calcutta. Both
newspapers declared Swamiji as the winner of the
debate. Pandit Satyavrata Samashrami, who was present
at the Shastrarth published its details in his Sanskrit
newspaper Pratnakamranandini. He wrote that Kashiraj,
in connivance with his pandits, had unsuccessfully tried
to declare Dayanand as the looser. Rudolf Hornle, a
German scholar of ancient Sanskrit Literature, had also
attended the Shastrarth. He wrote a detailed account of
it in Christian Intelligencer. He concludes that Dayanand
could not be defeated in this academic debate at Kashi.

Dayanand bewailed at countrymen's Plight

It is customarily believed that Sanyasis are
indifferent to the feeling of happiness and sadness,
defamation or praise, loss or gain. From the day they
take Samnyas, they look at each state with a detached
feeling. But Dayanand proved to be an exception. He
would feel tremendous pain at the poverty and plight
of his countrymen. This sensitive Samnyasi witnessed
an incident on the banks of the Ganges which shook
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him from within. A poor woman brought the dead
body of her son wrapped in her sari. She immersed the
dead body into the water and took away the sari and
wore it again. Swamiji asked her about this behaviour,
she replied with tears in her eyes, "Maharaj, I am a
poor, destitute woman. [ could not buy a proper
shroud for my dead son. So I wrapped his body in my
sari and am wearing the same to cover my body."
Dayanand had a close encounter with the abject
poverty and distress of his countrymen. He thought
that if he won't be able to bring any change in the
lives of such poor people, all his renunciation,
meditation and Brahmopasana (worship of God) will
be meaningless. For the real welfare of the people, he
would have to renounce the pleasure of meditation
and embark upon a meaningful and action-oriented
life. The rest of Dayanand's life was dedicated to the
achievement of this goal.

Occultist Ideology Exposed

Dayanand was the first person in the religious
history of India to refute leftist ideology based on
Tantras. However, Gorakhnath and other saints of the
Nath sect, Kabir and others of the Nirgunvadi sect had
strongly opposed the mysterious rituals performed on
the basis of Tantras, but Dayanand was the first to term
the Tantric rituals as immoral, hypocritical and anti-
Vedic. In the 11th chapter of Satyartha Prakash he had
blasted the evil practices suggested in Tantric text in
the form of the five Makaras i.e. five rituals starting
from the letter 'm' - Madya (liquor), Mans (meat),
Mudra (money) Meen (fish), and Maithuna (sex).
According to him, the Tantric rituals are just the



85 Autobiography of a Mahayogi

network of cunning people to trap innocents. A rich
man of Mirzapur engaged a Tantric to ensure
Dayanand's death. The Tantric commenced his task
and declared that Dayanand would meet his end on
the twenty-first day of the recitation of Mantras by
him. But as it is said "the giver of life is greater than
the eliminator of it", There was no effect at all on
Dayanand. On the other hand, the rich man who had
thought of the scheme was, by chance, afflicted by a
boil which resulted in his death. Tall claims of the
Tantric fell flat. On the contrary, seemingly, the rich
man got trapped in his own web. The falsehood of
occult rituals was exposed.

Dayanand's Physical Prowess

Swami Dayanand through his practice of
Brahmacharya proved that a Brahmachari is capable to
harness an all-around development at the physical,
psychological, intellectual and spiritual level. We come
across many examples in Dayanand's life, where he was
obliged to make a show of his physical strength. To
narrate here the event of Kasganj (Etah) Swamiji was
passing through the market with one of his disciples,
just then he saw two powerful bulls fighting in the
well of the street. Traffic had come to a halt and
frightened people ran helter-skelter for safety. Those in
safe shelters watched the scene with their fingers
crossed. Swamiji took stock of the situation and rushed
towards bulls and hauled up them with their horns and
pulled them apart. Bulls fled their ways. The
pedestrians heaved a sigh of relief. Today also Indians
can follow this path of Brahmacharya to regain their
lost power, heroism and valour. Brahmacharya is not
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all about abstaining from marriage. True Brahmacharya
is control over one's senses. In the times of yore
Hanuman, Bhishma and Shankracharya set ideals of the
true practice of Brahmacharya. In the modern age,
Dayanand followed this ideal. Revealing the Vedic
truth he said," Devatas win over death through
Brahmacharya." Dayanand attacked child marriages and
mismatched marriage as detrimental to the principles
of Brahmacharya.

Kindness Towards Disciples and Colleagues

Dayanand was dedicated to the service of people. Not
only was he a well-wisher of the poor and oppressed, but
he also had love and affection for his disciples, devotees
and colleagues. We come across many examples to this
effect from his life. Pandit Krishnaram Ichharam had
accompanied Dayanand during his Gujarat visit. He was
a staunch follower of Swamiji. One day he was down
with fever and took to his bed. The moment Swamiji got
news of Panditji's fever, he went to his room and started
pressing his head. Pandit Krishnaram had a great relief
but when he came to know that it was Swamiji, who was
looking after him, he requested him not to do so.
Swamiji replied, "There is no problem in this. It is our
duty to take care of the sick. You are my beloved friend
and companion." Pt. Krishanaram was very happy at this.
Pandit Ganesh Prasad Sharma of Farukhabad also recalls
one such example of Dayanand's love for his devotees in
his book 'History of Farukhabad'. Once, Sharmaji was
late while responding to Dayanand's mail and could not
return home till dusk. Swamiji offered him sweets and
fruits from his own meals. Lovingly, he told Ganesh
Prasad, "It is people like you who bring me such food. It
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is yours. You should eat it. I am a Samnyasi. The time for
dinner has passed. You take these." This is a fine
example of Dayanand's care and love for his associates.

Establishment of the Arya Samaj

The people who invited Swami Dayanand to
Mumbai were those who had heard him at the Kashi
debate against idol worship. They were highly
impressed by his oratory and deep knowledge of the
Shastras. In Gujarat and Bombay, a group of priests of
the Vallabh sect were indulging in wrong practices in
the name of religion. So a group of people invited
Swamiji to expose the wrongdoings of these Vaishnava
priests. In Mumbai, a great religious movement started
with Swamiji's lectures, sermons and discussions. His
followers felt that for this movement to continue, an
institution should be set up, whose prime concern
would be the welfare of society. Finally, on 10th April
1875 (Chaitra Shukla Panchami, V.S. 1932) the Arya
Samaj was formally established in the garden of
Manekji, a Parsee doctor, in the Girgaon area of
Mumbai. Initially, twenty-eight rules were formed,
which formed basic principles as well as rules
pertaining to administration. The first President was
Girdharlal Dayaldas Kothari and the first Secretary was
Panachand Anandji Parekh. Swamiji himself remained
an ordinary member and his name appeared at serial
number 31 in the list of members. From the beginning,
Swamiji directed the organisation to function
democratically. He was opposed to a one-man show in
the organisations.
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Lecture Series at Pune

Swamiji arrived in Pune, known as the Kashi of the
South. It was at the invitation of Mahadev Govind
Ranade and Mahadev Moreshwar Kunte. His lectures
were arranged first at the cantonment area and then in
the audience hall of Bhide. In this citadel of Puranic
ideology, when Swamiji gave lectures on diverse
subjects, logically explaining a variety of ideas, he soon
hogged the limelight. Though Swamiji gave fifty
lectures here, a Marathi reporter compiled fifteen of
them, which were later published under the title
Updesh Manjari or The Pune Lectures. In these
lectures, Swamiji discussed Dharma as expounded in
the Vedas, sixteen Sanskaras and many events from
Indian history. On 4th August 1875, he reflected light
on his personal life before the audience. On the
completion of this series, Justice Ranade and some
others decided to organise a procession in Dayanand's
honour. Swamiji gave his consent reluctantly. But
some anti-social elements threw stones on Swamiji's
procession, hurled cow-dung and hung a placard on a
donkey that read 'Gardhabhananda Saraswati'.
‘Gardhabha’ is the synonym for donkey in Sanskrit.
This did not deter Dayanand. Instead, the Puranic
mandala had to face the wrath of the leading people of
Pune. The city administration did not try to curb the
activities of these people. Swamiji did not pay
attention to these incidents because he was unaffected
by such things.

National Resurgence: Delhi Conclave

Swamiji reached Delhi in January 1877. The Indian
Viceroy Lord Lytton had arranged a grand coronation
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ceremony to mark Britain's Queen Victoria taking over
charge as the Empress of India. Kings of the princely
states, Nawabs, eminent people and rich businessmen
were invited. When Swamiji came to know about the
coronation ceremony, he thought this would be a
good opportunity to propagate his ideas. He thus
reached Delhi in the beginning of January and stayed
in the garden of Seth Balmukund Kesrichand. He got a
name plate prominently reading 'Residence of
Dayanand Saraswati' outside the garden so that curious
people might come to meet him for discussions.
Swamiji convened a meeting of leading thinkers,
philosophers and people who were active in the
national resurgence On Swamiji's insistence, Babu
Navinchandra Rai of the Punjab Brahma Samaj;
Keshavchandra Sen, founder of the Nava-vidhan
Brahma Samaj; Harishchandra Chintamani from
Mumbai; Munshi Indramani from Moradabad; Syed
Ahmed Khan, a leader of the Muslim renaissance and
Munshi Kanhaiyalal Alakhdhari, a revolutionary writer
from Punjab had gathered here. However, even after
long discussions, they could not formulate a common
programme. Swamiji was disappointed by the failure of
this conclave. Meanwhile, he received an invitation to
visit the Punjab. Swamiji felt that the people of the
Punjab were more advance, progressive and ready to
respond to new ideas. He thus became hopetful that the
Punjab would accept his ideas with an open mind.

Discussions on Dharma at Chandapur Fair

There was little time before leaving for the Punjab.
Meanwhile, the Zamindar brothers Mr. Pyarelal and
Mr. Muktaprasad, followers of the Kabir sect, invited
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Swamiji to participate in discussions on Dharma at
village Chandapur, in Shahjahanpur district. This was
known as 'Mela Brahma Vichar' 'Fair for discussions on
God'. Besides Swami Dayanand and Munshi Indramani
from Moradabad, Christian and Muslim missionaries
were also invited to participate in the fair. Swamiji
reached well in time and suggested that the duration of
the fair be extended. This would enable extensive
discussions on questions related to the agenda. The
Christian and Muslim missionaries opposed this
suggestion but Swamiji was firm on discussions on
philosophical questions. He opined that a solution
should be reached. Dr. T.J. Scott and missionary Nobel
represented the  Christian faith, and Maulvi
Muhammad Quasim represented Islam. The debate
took place on 19th and 20th March 1877. They dwelt
on just two subjects —"Material cause of the universe",
and '"'Purpose of Creation'. Swamiji expressed his
views in detail which were logically sound. At the
same time, he exposed the drawbacks embedded in the
Semitic religions of Islam and Christianity. Swamiji's
oration, criticism and logical style impressed even the
opponents. The thoughts and deliberations expressed
at this Mela were published in a book titled Satya
dharma Vichar. 'Thoughts on true Dharma'. In fact,
Swamiji had a deep study of Islamic and Christian
religions hence he was capable of confidently
expressing their drawbacks.

Demonstration of Celibacy Par excellence

Dayanand's famous biographer Devendranath
Mukhopadhyaya has taken stock of some important
works and thoughts of the reformer. Dayanand's stress
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upon celibacy and the revival of this tradition has been
described by him as one of the major achievements.
Though many saints themselves remained celibate and
studied the Sastras and greatly contributed to the
upliftment of humanity, few of them stressed upon
celibacy as a useful tool for the masses or emphasised
its importance. Celibacy played an important role in
the development of Swamiji's personality. But the
people, are under the general impression that celibates
are no different from others. The stories about their
prowess intelligence and effulgence are but
mythological narratives. Sardar Vikram Singh of
Jalandhar had the same apprehension, and once he
took the opportunity to ask Swami Dayanand, "We
hear of the incomparable strength of celibates, but do
they really equip with this type of strength and
prowess?" In reply, Swamiji only said that the Shastras
(text) which stress on the importance of celibacy
should be believed. Vikram Singh was not satisfied so
Dayanand decided to prove it practically. When Sardar
Vikram Singh was ready to leave in his horse-driven
buggy (cart), Swamiji stopped the moving buggy by
clutching its rear wheel. The coachman whipped the
horses but it was of no avail. So great was Dayanand's
power that the horses could not budge an inch.
Sardar's doubts about celibacy were put to rest.

Contact with Founders of the Theosophical
Society

People all over the world gradually came to know
of Dayanand's crusade. By then Theosophical Society
was established in New York. It was the same year,
1875 when the Arya Samaj came into being. The
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founder members of the Society were Col. Olcott and
Madame. H.P. Blavatsky. In those days the followers of
the Theosophy did not find spiritual peace from any
sect of Christianity. At this juncture, they were
acquainted with the Vedic Dharma and spirituality of
India. They also came to know of Swami Dayanand
and his Vedic movement and became greatly
influenced by it. Leaders of the Theosophical Society
had extensive correspondence with Swamiji. They
respected him like a teacher. At last, in 1879, they
reached India and met Swamiji in Meerut. It was
natural for Swamiji's to be happy to see the interest of
Westerners in ancient Indian knowledge and Vedic
Dharma. The Theosophical Society was soon
considered as a branch of the Arya Samaj. But this
union did not last long. Col. Olcott and Madame
Blavatsky, in fact, had come to India for buttressing
the roots of the Society in India. They even declared
Swamiji to be their guiding light. But slowly their
intentions were exposed and it became clear that
neither they have faith in the Vedas, nor are they
committed to the principles of the Arya Samaj. In fact,
they believed in ghosts, meditation leading to miracles
and imaginary para-psychological phenomena. Swamiji
instantly snapped the ties between the Samaj and the
Society and publicly declared that Arya Samaj has no
association with theosophical society.

Aversion from Idolatry, and not from Mandirs
(Temples)
Swami Dayanand had a firm belief that idolatry was

a hurdle in realisation of God. He discouraged the idea
that idolatry was a means to reach God. Instead, he
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compares idolatry to a deep moat which, will cause
fractures if a person falls into it. Dayanand, truly, was
not the destroyer of idols. According to him, it was
only due to ignorance that the people have made idols
and worship them as Ram and Krishna, etc. Dayanand
wanted to bring a change of heart towards idols and
never wanted to destroy idols or temples. We have so
many instances of Swamiji staying in temples and
accepting the hospitality of a priest before he rose to
be the eminent reformer and religious leader of the
community. We can recollect an incident from
Farukhabad. A road was under construction. A temple
on the way caused a curve in the road. A devotee told
Swamiji that he should tell the city magistrate about
this. The latter would get the temple demolished and
straighten out the road. This way, one base of idolatry,
would be removed. Swamiji disagreed to such a
proposal and said, "I want to demolish false belief in
idolatry from peoples' minds. To destroy idols and
temples is not my mission. Uprooting idolatry will be
possible only when we can convince the people that
this act is by no means up to the standard of God. The
concept of idolatry cannot be destroyed by destroying
temples and idol like Mohd. Gazanavi".

Meeting with Pandita Ramabai

Swami Dayanand contributed much to the
upliftment of Indian women. He was eagerly waiting
for scholarly Maitreys and Gargis of the day to take on
modern Yajnavalkayas in debates and participate in
philosophical discussions with them. But at that time
condition of women was deplorable. Ignorance, blind
faith, conservatism and dependency were at an all-time
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high. At this juncture, when Swamiji got the news that
in Karnataka a Brahmin lady Ramabai had received
higher education in Sanskrit and had studied various
Shastras. Dayanand was overjoyed. Ramabai was in
Calcutta at that time and was in touch with some
members of the Brahma Samaj. Swamiji himself wrote
an invitation requesting her to visit Meerut. He made
good arrangements for her stay and eventually taught
her Vaisheshika philosophy. Swamiji insisted that she
should remain a Brahmacharini and dedicate herself to
the cause of Vedic Dharma among women and set an
example of ancient Vedic scholar Gargi. Though
Ramabai attained some erudence, but she did not
possess that type of guts. She expressed her inability to
follow the path advised by Swamiji who could make
out her weakness and arranged her respectful return to
Calcutta. Ramabai married a Bengali gentleman named
Bipin Behari Das. But she could not lead a happy
family life. She became a widow. Christians could reap
the benefit of this situation. They sent her to England.
She was converted into Christianity. Thus Ramabai's
life ended as a disappointment and failure.

Pandit Lekhram Meets Swamiji in Ajmer

Pandit Lekhram, a Sergeant with the Punjab police,
was introduced to Swami Dayanand by the writings of
the  revolutionary author Munshi Kanhaiyalal
Alakhdhari. Initially, Lekhram was an idol-worshipper
who strongly believed in the philosophy of the neo-
Vedanta. Later on, when he came in contact with Arya
Samaj he became a member of the Peshawar Arya
Samaj. When he came to know that Swamiji was in
Ajmer at that time, he became impatient to have
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Darshans of Swamiji. He took leave from his work and
left for Ajmer. In those periods, even train journeys
took a long time. He reached Ajmer on the morning of
17th May 1881 and presented himself to the service of
Swamiji. He was greatly inspired by Swamiji's
impressive, radiant figure and glow-up. He placed his
doubts before Swamiji, which were immediately
resolved. Swamiji advised Lekhram against marrying
before the age of 25. As a memento of their meeting,
Swamiji gave Lekhram a copy of the Astadhyayi. After
Swamiji's death, when the Punjab Sabha decided to get
a detailed and authentic biography of the Maharshi
written, the Sabha chose Pandit Lekhram for this task.
Despite being fully occupied with the task of
propagation of Dharma writing books and Shastrarth,
Pandit Lekhram accepted this challenge For vyears
together he travelled to various destinations to gather
accurate material about Dayanand's life. However,
Pandit Lekhram died before he could conclude his
work.

Respect for women

At this time Swami Dayanand was in Chittor. He
had accepted an invitation from Maharana Sajjan Singh
of Mewar to stay in his capital Udaipur. One day,
during an excursion with his devotees and pandits,
Dayanand saw some children playing near a temple.
Among them was a little girl who had no clothes on
her body. When Swamiji's eyes fell on her, he bowed
his head and moved forward. His companions thought
that Maharaj had bowed to the idol in the temple. One
pandit said sharply, "Swamiji, howsoever you decry
idol worship, but an idol is powerful enough to make
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the biggest protesters bow before itself. This is what
has happened today. You had to bow before the idol."
Swamiji explained calmly, "My dear innocent brother
you thought I bowed before the idol. No, This is not
true. I have seen a vision of motherhood in that small
girl and had bowed before her. The mother has always
been worshipful". There is no denying the fact that
whatever Rishi Dayanand had done for the rights and
empowerment of women is worthy to be documented
in Golden letters in the history of women's
renaissance. How dearly he wished to see Indian
women equip with mental courage, intelligence and
physical strength. The famous scholar, thinker and
writer Romain Rolland of France had expressed his
praise for Swamiji, calling him a great emancipator of
women. He called this initiative a historic one. He also
showered praises for other programs undertaken by
Swami Dayanand.

Advice to the Maharana of Udaipur

Maharana Sajjan Singh, then a young man, was the
king of Mewar. On his invitation, Swamiji went to
Udaipur immediately after his Bombay visit. He was
made to stay in the Navlakha Palace. It was on the
agenda of Swami Dayanand to give some advice to the
local kings and rulers of Rajasthan. He believed that if
he could succeed in attracting the local rulers towards
their own Dharma, mother tongue, culture and
glorious traditions among the rulers, the task of the
reforming country would become easier. There is a
saying 'yatha raja tatha praja'. As is the king so shall be
the subjects" If the rulers are reformed, the reform of
subjects would materialise automatically. The young
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rulers became a devotee of Swamiji in no time. They
began their regular studies of the Shastras with
Swamiji. Swamiji taught them on governance, politics,
law and justice, warfare and welfare of state from
Manusmriti. Apart from this, he taught them some
portions of Yoga and Vaisheshika philosophy.
Maharana became conversant with grammar and so
was able to translate the Mahabharata and Ramayana
himself. The most important change that occurred was
that he freed himself from the charm of dancing girls
and liquor, and devoted more time to the welfare of
his subjects. Swamiji wrote out a schedule for him and
told him to adhere to it strictly. It goes without saying
that the Maharana respected Swamiji as his Guru.
Swamiji suggested measures for improving governance
and educating the subjects. Gradually many of the
Maharana's ministers and commanders became
followers of Swami Dayanand. Pandit Mohanlal
Vishnulal Pandya, the poet Shyamaldas and Barhat
Krishna Singh became disciples of Dayanand Saraswati.

Unfazed by the lucrative offer of the seat of
Eklinga Mahadeva

Maharana Sajjan Singh was well aware that Swamiji
was a truth abiding man of principles. Yet, once he
decided, perhaps, to test him, and put forward a
unique proposal before him. He said, "Maharaj, you
are now writing a commentary on the Vedas. It is not
only time-consuming but also requires a lot of funds.
You have also started a Vedic printing press which has
many employees. Here's a proposal to solve the
financial difficulties on the way of this venture. You
may accept it if you please. I know that you are
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opposed to idol worship, but you may not have any
objection accept the income from seminaries and
temples for the commentary on Vedas. The Ekling
Mahadev near Udaipur is not only a temple, but there
is vast property attached to it. If you agree to accept
the post of chairperson of the temple, you will be the
owner of its property. Please note that you will not be
required to conduct prayers as priests are already
employed for the purpose. You will only have to
accept the post." Swamiji took strong exception to this
proposal. Furiously he said, "Maharana, you are asking
me to go against the wish of God. Your kingdom is so
small that for a Brahmachari like me it is just a leap to
cross it over. But think for a moment, how can I cross
this huge kingdom of God in the form of the universe.
I am simply following His dictates and the Vedas. It is
impossible for me to behave in a manner that goes
against this. "Impressed by his strait-forwardness, the
Maharana bowed his head.

Finally Concludes the Preface of Satyarth
Prakash

During 1874-1875, a Chaturvedi (well versed in four
Vedas) Brahmana of Moradabad, Raja Jaikrishna Das
suggested Swami Dayanand to compile a book
containing his beliefs and ideology. Thus came the
Satyarth Prakash. This was published by the Raja.
Swamiji had dictated this book to pandits and was not
able to read even the proofs. Thus, this edition had
several mistakes regarding the language and contents.
Later, when the errors were pointed out to Swamiji, he
promised to bring out a revised and detailed edition of
the book. Due to lack of time on Swami's part, it took
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long for the revised edition of the Satyarth Prakash to
see the light of the day. Anyway, the Herculean task
was completed. A critique on Christianity and Islam
could not find space in the first edition. With this new
addition, the book was enriched. At the time of
writing its introduction, Swamiji was in Udaipur. He
gave the final touches to the introduction during his
stay at Navalakha Palace and signed the manuscript.
On the margin of the paper it was scribbled, "Udaipur
of the Maharana". Bhadrapada Sukla V.S. 1939.
'Udaipur of Maharana' was penned down with a special
motive. Swamiji wanted to point out to the readers of
the book that not only the book is important, but the
place where it was written was also special from the
point of view of Aryan pride. And a book written at
the capital city of the heirs of Maharana Pratap
popularly known as Hind Suraj, 'the Sun of Hindus'
would assume significance from all points. No doubt
the capital city of Maharana Pratap's heirs, the sons of
the Hindu race, stood witness to this epoch-making
event.

Foundation of the Paropakarina Sabha

Swamiji perhaps, realised through Yoga that he is
not going to live longer. He also realized that he had
founded in the name of Arya Samaj such an
organization that would steadfastly propagate Aryan
culture and Vedic ideals even after his death. However,
he wanted to establish an institution that could ensure
the printing and publishing of his works, care of
orphans and widows and propagation of Vedic ideas in
the future across the world. Keeping this in mind he
constituted the Paropakarini Sabha under the
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Presidentship of Maharana Sajjan Singh of Udaipur,
and nominated twenty-three members to it. He
bequeathed the rights of all his works and printing
press to the Sabha. In addition to the Samants of
Mewar, other members included Mahadev Govind
Ranade, Gopalrao Hari Deshmukh, the Sanskrit
scholar, Pt. Shyamji Krishna Verma, Lala Ramsharan
Das of Meerut and Seth Durgaprasad of Farrukhabad.
Swamiji also gave the right of his last rites to this
Sabha. The post of Secretary of the Paropkarini Sabha
went to Kaviraja Shyamaldas and that of deputy
Secretary went to Pt. Mohanlal Vishnulal Pandya, a
member of the council of Mewar. Upon Maharaj's
death, it was Pandyaji who went to Ajmer and took
charge of the money collected for Swamiji's works,

library and Vedic Press.

Shahpura Sojourn: Implementation of Welfare
Schemes

From Udaipur Swamiji reached the small kingdom of
Shahpura. His Excellency Nahar Singh, the ruler, gave
him a warm welcome and got a bungalow erected for
him in the Palace complex. of Raitiya Bagh (Nahar
residence). The Rajadhiraj was matured and well-wisher
of his subjects always ready for carrying out social
welfare activities. He decided to avail the benefit of
Swamiji's company and his illuminating speeches.
Swamiji taught him Manusmriti and Yoga Darshan and
explained passages from the Vedas. He also told him to
devise schemes for the welfare of his people and
implement them for the economic upliftment of his
subjects. He suggested irrigation schemes and the
opening of schools. The king educated his sons on the
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Vedas in accordance with Swamiji's advice also arranged
Havans being performed regularly in the Royal Palace, a
custom still prevalent. The kings of Shahpura after Nahar
Singh also had great dedication to Vedic ideology and
the Arya Samaj. Amongst the later kings, Umed Singh
and his son Sudarshan Dev recognise Vedic Dharma, a
state religion. He invited, from time to time, Swami
Nityanand, @ Pt.  Gangaprasad  Upadhayaya,  Pt.
Rameshchandra Shastri and Pt. Bhagvan Swaroop
Nyayabhusan for the propagation of Vedic Dharma and
inculcation of good Sanskars (Values).

Jodhpur Visit: Fall of Heavens

While he was in Shahpura, Swamiji was invited to
visit Jodhpur by Maharaja Jaswant Singh and his
brother Prince Pratap Singh. Accordingly, Swamiji
reached Jodhpur on 31st May 1883. His stay was
arranged at Mian Faizulla Khan’s Garden. Maharaja
Jaswant Singh had fallen prey to bad habits and his
council of advisors consisted of several flatterers and
conspirators. Though Maharaja Pratap Singh and Rao
Raja Tej Singh took Swamiji's advice seriously, the
king himself did not show much interest in it. The
result was that during Swamiji's stay, jealous members
of the council devised an evil plan which eventually
resulted in Swamiji's death. In fact, Swamiji was
vehemently opposed to Kshatriyas, especially those
Rajput rulers, treading the wrong path, their precious
time with concubines, hunting and drinking. Swamiji's
scathing remarks on these evils invited him to the
wreath of people who instigated a cook to administer
Sankhiya (poisonous herb) to Swamiji in his milk. For
Dayanand, embracing death was as easy as adhering to



FERIRT T ATEHAN] 102

God's dictate to move forward on the path of his duty.
Unfortunately, instead of Dr. Surajmal, an ordinary
doctor Ali Madan Khan was made in charge of
Swamiji's treatment. He was hand in gloves with the
conspirators. He Administered calomel, a fatal drug by
way of the medicines. Now all hopes of Swamiji's
recovery shattered. After two weeks of administration
of this poison, a battered and weakened Swamiji was
brought to Mt. Abu. He conceded the advice of Dr.
Lakshmandas and went to Ajmer on 27th October. His
disciples arranged for his stay in the kothi of the king
of Bhinay. Here Dr. Lakshmandas, his disciple
undertook his treatment, but by then, the hope of his
survival diminished.

Last Journey

As ill-luck would have been, in spite of the
concerted efforts of Dr. Lakhmandas to the best of his
knowledge in medical services, the unavoidable
descended on heels. It was Tuesday of, Kartik
Amavasya, V.S. 1940 (30th October, 1883). In the
morning Swamiji said he was well, but it was the
sudden glow of the lamp just before it flickered out.
Swamiji was in a state of happiness till last. Realising
his end he called upon his disciples. The Lahore Arya
Samaj had sent Lala Jeevandas and Pt. Gurudatta
especially to take care of Maharaj. Swamiji gave his
blessings to his students Pt. Bhimsen and Swami
Atmanand. He wished to offer Dr. Lakshmandas a gift.
Lakshmandas burst into tears and uttered 'Maharaj, if I
could have saved your holy life even by sacrificing each
and every particle of my body, I could have redeemed
the purpose of my life." Swamiji told him not to
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mourn the unavoidable. He sat on his bed in a posture
of meditation. Afterwards, he recited Veda Mantras for
a long period and said prayers in Arya Bhasha. To
breathe his last, he uttered, "Oh God! "This is your
will. This is your will. Let it be fulfilled." Thus turning
to God, the great Dayanand left behind his mortal

remains.

The next day when his last rites were performed in
the Malusar Crematorium of Ajmer, countless disciples
and followers rushed to the spot. Pt. Sunderlal and Rai
Bhaga Ram wished to pay tribute to Swamiji, but their
voice choked and they could utter no words. At last, the
pyre was lit and mortal remains turned into ashes.
Though Dayanand is not present physically, but his name
and fame will keep on enlightening the world in the
years to come.
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Rare Pictures
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Swami Dayananda

P

il

Seated on Padmasan with cloth wrapped around his chest

Rishi Dayananda made a stop over at Meerut on his way to Hradwar at
Kumbh Mela in 1867 (Vikrama Samvat 1924). During his stay at Meerut,
this sketch was made. From this sketch, the age of Rishi Dayananda
appears to be between 35-40. There is a glow on his face. This sketch was
discovered by Yudhisthir Mimamsaka from Meerut while he was
searching the Letters of Rishi Dayananda. Its photocopy was published in
Arya Gazette, a Urdu paper published from Lahore in Samvat 1983. It
was a special issue dedicated to Swami Dayananda.
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Seated on the chair wearing a saffron robe and
holding a stick with silver handle in his hands

In this picture, Rishi Dayananda has covered his body completely with
clothes and holding a stick with a silver handle. This picture was taken in
Dehradun either in the month of Kartika or Margashirsh in Nov. 1880
(Samvat 1937). From the Biography of Swami Dayananda written by
Devendra Babu, it is clear that in Dehradun, Swamiji's photo was taken.



Swami Ji in the pose of Samadhi

This photo was sketched in Meerut in 1879 (Samvat 1936). Its copy was
printed in the Autobiography of Swami Shraddhananda. It appears that
this photo was mentioned by Swami Dayananda in a letter to Shyamji
Krishna Verma on January 17, 1879.



Seated on the ground with turban over head and
holding an open book before him

In this photo Rishi Dayananda is seen seated on the ground with turban
whose tail part is visible outside on the neck. In the front an open book
is placed and a stick with a silver knob is lying close by. Swami ji
looking weak, as he was suffering from dysentery then. This photo was
taken in 1879 (Sarvat 1936). Its small copy was given to Pt.
Bhagvadatta by Mahatama Hansraj. He made a big photo out of it and
installed the same in the Lal Chand Library of Dayananda College
Lahore.



Seated on a Chair dressed in saffron robes with
turban tied over his head

This sketch was made by Babu Harishchandra Cintamani during the
time of second visit of Swami Dayananda to Bombay in 1875 (Samvat
1932). Mention of this sketch is available at page 4 of 'Swami
Dayananda Jiwan Charit' by Sh. Devendra Babu. Here it may be
pointed out that Harishchandra Chintamani was the manager of
Vedabhashya of Swami Dayananda. Since he did some mismanagement
with the funds collected for the Vedabhashya, he was fired by Swamiji
from this responsibility. Thus he turned rebellion. In this photo Swami
Jihas given his side pose.



Front look : Seated on a Chair

This photo was taken in Bombay in 1875 (Samvat 1931). In this photo
saffron clad Rishi Dayanada is seated on the chair. He has a turban tied
over his head also holding a stick. This photo was discovered by Swami
Satyananda from Bombay. Since the photo was in dilapidated condition,
so feet of Rishi Dayananda are not visible. On the basis of this photo a
block was prepared and was printed in the first edition of 'Srimad
Dayananda Prakash'. This book was available in Lal Chand library of
Lahore. From there it was brought at the residence of Pt. Bhagavaddata
C Block No. 9, Model Town, Lahore. During the partition it got
destroyed along with other literature.



Dayananda as a recluse holding a stick in his hands

This sketch of Rishi Dayananda was taken in Vikrama Samvat 1924 i.e.
¢ 1867 in Hardwar during the Kumbh Mela at a place where Pakhanda
Khandana (extermination of hypocrisy) flag was installed. This is
known by the old persons contemporary to Rishi Dayananda. On the
basis of this sketch, a big sketch was prepared by an art studio in Poona.
This sketch was seen by Yudhisthir Mimansak on 25" December 1926
in the custody of an old gentleman named as Jhunni Lal in
Farrukhabad. Similar type of photo was published by Ram Vilas Sarda
in 'Arya Dharmendra Jivan'. The same photo has been published in the
'History of Arya Samaj Lucknow'. Similar type of photo taken from the
original plate was seen by Yudjisthir Mimansak in the custody of Babu
Jivan lal S/o0 Babu Anandi Lal ji master (secretary of Arya Samaj
Meerut in 1880). Babu Jivan Lal informed Mimansak ji that this photo
was the original photo.



Seated on the chair with Brahmachari Ramananda

In this picture, Rishi Dayananda is seated on the chair. He is wearing
Kharau (wooden shoe). Alongside is standing Brahmchari Ramananda.
This photo was taken in Shahpura in the beginning of Samvat 1940. Its
dispatch to Ramanand has been mentioned by Swami Dayananda himself
in one of his letters addressed to him.



