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[ dislike the conflicts that arise from differing opinions,
as these viewpoints often lead to misunderstandings and
animosity among people. My goal is to eliminate these
conflicts, promote the complete truth, unify opinions,
foster love and understanding among individuals, and
ultimately bring happiness and benefits to everyone.

Dayanand Saraswati Swami

SEVENTH CHAPTER
AYTQAS AT ATSTE: |

Atha rajadharman vyakhyasyamabh.

Now we shall deal with the subject of Veda and I$vara.

Introduction

AT AL T A AR Aty e g
& 98 TR ST I Sl 30 FHEd NIg |l

— o Ho | o 26% | Ho 3R
rco aksare parame vyoman yasmindeva adhi visve nisedu,
yastanna veda kimrca karisyati ya ittadvidusta ime
samasate.

[Meaning] The entire luminous universe resides in
Almighty God, the Vedas containing knowledge of nitya
padarthas (eternal entities) speak of Him only. What will
he, who knows not Brahman, do with the Vedas? One
who doesn’t know Brahman, what will Vedas do to him?
Nevertheless, they who do know Him through Vedas,
attain supreme bliss (emancipation).

The meanings of these mantras have already been
explained in the context of Brahmacharyasrama. Those
who do not believe in, understand, or connect with
Him—who embodies divine qualities, actions, nature, and
knowledge—suffer from misery and can be considered as
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atheists. He is the source of the sun, the earth, and other
planets; He pervades everything like space and is the
Paramesvara, the Lord of all devas. True happiness can
only be attained by realizing and understanding Him.

Question: Multiple Gods are mentioned in the Vedas.
Do you believe this?

Answer: No, we do not believe that, as there is
nowhere in the four Vedas that indicates the existence of
multiple Gods. In fact, it is clearly stated in many places
that there is only one God.

Question: What is the significance of the wvarious
devatas mentioned in the Vedas?

Answer: Anyone who possesses beneficial and
remarkable qualities can be referred to as a devata, such as
the earth. However, it is important to clarify that none of
these beings are considered God or objects of our
adoration. The mantra clearly states that He, the sustainer
of all devatas, is the true and admirable God worthy of
pursuit. Those who interpret the term "devata" as
synonymous with God are greatly mistaken.

He is termed the "devata of devatas," the greatest of all
devatas because He is the sole author of the Creation,
Sustenance, and Dissolution of the Universe. He is the
Great Judge and Lord of all. The mention of 33 devatas in
the Yajurveda (14.31) has been elaborated in the Satpatha
Brahmana (14.6.9.3-7). Prthivi, jala, agni, vayu, akasa,
moon, sun, and all constellations are called 8 vasus, as they
are helpful for life to emerge on various planets of our
galaxy; The eleven Rudras consist of the ten pranas— prana,
apana, vyana, udana, samana, naga, kurmma, krkala,
devadatta, dhanafjaya, and the soul are called 11 Rudras,
because when they leave the body, it becomes lifeless,
leading the deceased's loved ones to cry.
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The twelve months of the year are known as 12 Adityas,
as they mark the passage of time for each object or being.
Electricity is referred to as Indra due to its immense
power. Yajna is called Prajapati because it benefits
humanity by purifying air, water, rain, and plants
Additionally, yajiia is also the name of devapuja (care of
elderly persons), and sangatikarana (manufacturing a new
thing out of the combining of five elements), so care of
elderly persons and development of technology or Silpa-
vidya is also included in the yajna.

The thirty-three entities mentioned above are referred
to as devatas due to their beneficial properties and
qualities. The Supreme Being, who is the Lord of all and
greater than any other, is known as the thirty-fourth
Devata, worthy of worship. This concept is also found in
the 14t chapter of Satapatha Brahmana and other Sastras.
If people had consulted these texts, they would not have
fallen into the error of believing that the Vedas mention
more than one God.

BUERLAEERIEEELRIET
I e T 91 9 e RS R e
_qﬁ:o 3o Yo | t[o 2 l

183 vasyamida¥ sarvam yatkifica jagatyanjagat,

tena tyaktena bhunjitha ma grdhah kasya sviddhanam.

[Meaning] All that moves in this world is pervaded by Him.
Therefore, enjoy the things through renunciation and do not
covet others' property.

O man, the supreme power who is pervading
everything in motion in this world is called I§vara. Fearing
from him, do not unjustly covet for other’s property.
Forsake all that is unjust and experience pure joy—true
spiritual happiness—by practicing justice which is another
name for true dharma.
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FERF TYA: [HWRIE A1 G STy e |
Hi ga= AL T A<TaIse TR & 9o AsEa 03 1

— o Ho %0 | Go ¥C | Ho 2|
ahambhuvam vasunah puarvyaspatiraham dhanani sam
Jayamu sasvatah,
mam havante pitaram na jantavo’ham dasuse vi bhajami
bhojanam

[Meaning] I am the source of the inhabited world. I
am the first Lord and protector of this eternal prakrti.
Living beings call on me as their father. I provide food and
sustenance to those who help others.

God teaches in the Veda: 'I, O men, existed before the
entire universe came into being. [ am the Lord of all and
the eternal cause of all creation. I am the source and giver
of all wealth. Let all men look up to me alone, just as
children do to their parents. | have created different food-
stuffs for all creatures to sustain them so they may live

happily.
il 9 T R 351 7 Aasdaed Fal = |
i geawt A g 7 H T ged {ore iy o
— o Ho %0 | Go ¥C | Ho L 1|
ahamindro na para jigya iddhanam na mrtyave’vatasthe
kada cana,

somaminma sunvanto yacata vasu na me puravah sakhye
risathana.

[Meaning] I am the Lord of this [dhanam] spiritual and
material world and can never lose it. [ am beyond the cycle
of life and death. [purvah] O men, if you desire my
company, somam it sunvantah] enjoy the bliss of my
realization, and never commit violence.

[ am the Light of the world, like the sun. Neither defeat
nor death can ever approach me. I am the Creator of the
wealth of the universe; recognize me alone as the Creator
of all. Strive diligently to acquire power and wealth, ask
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of me the wealth of knowledge, and may you never lose
my friendship.

e & o1d g g sl Ford 6 T8 |

¥E I ISHHE Afearsdsa: qier gf@mr iy ]

[Z’e Ho %0 | Go ¥R | He ¢ 1]
aham dam grpate parvyam vasvaham brahma krpavam
mahyam vardhanam,
aham bhuvam yajamanasya codita’yajvanah saksi
visvasminbhare.

[Meaning] (3§ Toid 9= ag &™) | grant moksa
(liberation) to those who realize me. (318 & W&l a9 FAH)

[ impart the knowledge of the Vedas at the beginning of
creation, which helps enhance understanding related to
me and my creation. (38 ISTHHE =iedT) [ serve as a source
of inspiration for those who meditate on me. (3FSE:-W
faf@r @1far) Those who do not engage in the yajfia of self-
realization will be born to experience pain and pleasure in
the world.

[ offer true knowledge, which is real wealth, to those
who are honest. I reveal the Vedas, which declare my true
nature. It is through the Vedas that I add to the knowledge
of all. I inspire good persons. I reward those who perform
yajiias. [ am the cause and the support of all that exists in
this universe. May you never turn away from me, nor
accept another God in my place or meditate upon him.

Ry FHERAn e S TR s |
T TER GIYET aTgaHt HE qard gl 9w 11g |

— AT [23 1]
hiranyagarbhah samavarttatagre bhutasya jatah patireka’sit,
sa didhara prthivim dyamutemam kasmai devaya havisa
vidhema.

[Meaning] [Hiranyagarbha] God with potential energy
of universe in His womb [samavartata] existed [agre] in
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the beginning [bhutasya] of this material creation. He
[asit] was the [eka] only [pati] Governor or efficient cause
ofit. [Sah] He [dadhara] sustains [prthivim] this Bhatakasa
(space with active energy and matter) [uta] and [dyam]
Chidakasa or Avakasa or vacuous space with inactive or
dark energy and matter; do we offer oblations unto Him.

God, O men, existed at the beginning of creation. He
is the Creator, Support, and Sustainer of the sun and other
luminous stars, and the Lord of past creation. He is the
Lord of the present and will be the Lord of the future
universe. He created the entire world and continues to
sustain it. He is Eternal Bliss. May you all praise and adore
Him as we do.

Question: You repeatedly talk about God. How do you
prove it?

Answer:; From all direct and other evidence.

Question: There can never be direct evidence of God.

Answer:

EERIPEIRERIRERIEEE R e B e B e et ]
— ISR [2 18 1]

indriyarthasannikarsotpannam JAanamavyapadesyam-

avyabhicarivyavasayatmakam pratyaksam.

Knowledge derived from the direct contact of ear, the
skin, the eye, the tongue, the sense of smell and the mind
with sound, touch, form, taste, smell, pleasure and pain,
truth and falsehood is called ‘direct’, but it should be
without illusion.

We should understand that qualities are perceived
directly by the senses and the mind, rather than the object
that possesses those qualities. Just as various qualities of
touch, sight, taste, and smell are perceived directly
through the senses of skin and others, the earth possessing
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these qualities also stands perceived by the mind
accompanied by the soul. So too is God perceived within
this visible universe, through the direct perception of
specific qualities such as creation and knowledge.

When the soul interacts with the mind and senses,
whether engaging in a negative act like stealing or a
positive one like charity, the will and knowledge of the
embodied soul become focused on that particular action.
In that moment, feelings of fear, doubt, and shame arise
when committing bad deeds, while feelings of fearlessness,
confidence, and joy accompany good deeds. These
emotions do not originate from within the embodied soul
but rather from God.

Question: Is God all-pervading, or does He exist in a
specific location?

Answer: He is omnipresent. If He were limited to a
specific location, He could not be all-knowing, the inward
moving of everything, the universal controller, the creator
of all, the sustainer of all, or the cause of the dissolution
of all things. A doer cannot accomplish anything in a place
where he is absent.

Question: Is God merciful and just, or not?
Answer: Yes, He is both.

Question: These two qualities are opposite to each
other. If one does justice, he cannot show mercy and if
one shows mercy, he loses justice. Because 'justice' is that
which neither gives more nor less happiness or sorrow to
the doer as per his deeds. And 'mercy' is that which lets
the criminal go without giving him any punishment.

Answer: There is only a nominal difference between
justice and mercy. The ultimate purpose of both justice
and mercy is the same: to prevent people from committing
crimes and experiencing suffering. Justice involves
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punishing individuals for their wrongdoings, while mercy
is often seen as alleviating the suffering of others.

However, the interpretation of mercy and justice you
have provided is not entirely accurate. Punishing a person
for their evil deeds is an aspect of justice. If a criminal is
not punished, true mercy cannot be achieved, as releasing
a criminal puts many innocent people at risk. How can
this be considered mercy when the release of one
individual leads to the suffering of thousands?

True mercy involves saving the robber from a life of
papa actions by incarcerating him. This not only protects
the community but also offers the robber a chance for
reform. Conversely, failing to punish the robber not only
harms the victims but also undermines the concept of
mercy itself. Therefore, punishing the robber can be seen
as an act of mercy towards the many innocent people he
might otherwise harm.

Question: Why are "mercy" and "justice" two separate
words? If they mean the same thing, having both is
unnecessary; it would be better to use just one word. This
suggests that mercy and justice serve different purposes.

Answer: Doesn't one object have many names, and one
name has many objects?

Question—It happens.
Answer—Then why did you have doubts then?
Question—It is because we hear it in the world.

Answer: In this world, we encounter both truth and
falsehood, and it is our responsibility to review them
applying mind. The ultimate act of mercy from God is the
creation and provision of everything necessary to meet the
needs of all living beings; what greater expression of mercy
could there be? Justice manifests as the balance of
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happiness and sorrow experienced in the world, varying
in intensity. The key distinction between these two states
lies in the intention and efforts to bring happiness to all
and alleviate sorrow—this is referred to as 'mercy.' On the
other hand, the appropriate actions taken to enforce
justice, such as imposing penalties or breaking the cycle of
wrongdoing, are what we call 'justice." The overarching
aim of both mercy and justice is to free everyone from sins
and suffering.

Question: Is God has form or not?

Answer: God is formless. If God had a form, He would
not be all-pervasive. He would lack qualities such as
omniscience, which requires being all-pervasive. A finite
object is limited in its qualities and actions; therefore, if
God had a form, He would be subject to limitations like
heat and cold, hunger and thirst, disease, and other
deficiencies. This clearly indicates that God is formless.

Moreover, if God had a form, it implies that there must
be an external entity to create that form. A physical body
is formed through a combination of elements, and it
requires a formless, conscious being to bring it into
existence. Therefore, those who claim that God took a
body must admit that He was formless before the body
was formed. Thus, God does not assume a physical form;
instead, He creates the entire universe, ranging from
subtle forms to gross forms.

Question—Is God omnipotent or not?

Answer—Yes. The term "omnipotent" means that God
does not require the assistance of others to accomplish His
work, but rather completes all His tasks through His own
power.

Question: We know that God can do whatever He
wants.



16 The Satyarth Prakash

Answer: What exactly does He want, and how does He
express that? If you assert that God wants and can do
everything, we then pose the following questions: Can
God kill Himself, create multiple gods, be ignorant,
commit crimes like theft, or experience suffering? Since
these actions contradict God's inherent qualities and
nature, the claim that "He can do everything" cannot be
accurate. Therefore, our understanding of the meaning of
the word "almighty" remains valid.

Question: Is God eternal (beginningless), or does He
have a beginning?

Answer: God is eternal. That which has no beginning,
cause, or limitation of time is considered eternal. All the
relevant meanings are provided in the first chapter; please
refer to it for more information.

Question: What does God desire?

Answer: God desires the welfare and happiness of
everyone, but He values freedom. He does not impose
slavery on anyone without incurring wrongs or crimes.

Question—Should we extole, pray and meditate upon
God or not?

Answer—We should.

Question—Will God abandon His rule and absolve the
wrongs or crimes of the one who extols and prays Him?

Answer—No.

Question—Then why should we extol and pray?
Answer—The result of doing them is different.
Question—What is it?

Answer—Extol leads to love for God; His qualities,
actions and nature improve our qualities, actions and
nature; prayer leads to humility, enthusiasm and help;



A True Face of Hinduism 17

meditation leads to union with the Supreme Being and
His realisation.

Question—Explain these clearly.

Answer—Example of the extolment of God—

T TG hHEBAT AT Wﬂﬁ&m FaHE i
CERTATTAASI AL FH: ||

—3S]: 3o Yo | Ho ¢ ||

sa paryagacchukramakayamavrapamasnaviram suddham-

apapaviddham, kavirmanisi parbhiah  svayambhiryathat-
athyato’rthan vyadadhacchasvatibhyah samabhyah.

The Supreme God is all-pervading, quick-moving, and
infinitely powerful. He is pure, omniscient, knows the
mind of all, and superior of all. He is eternal and self-
accomplished. God creates living beings, who are infinite
and eternal subjects, and make them understand the
precise meanings of the objects through His eternal
knowledge, Veda. This is known as "Saguna-Stuti," or the
praise of God with all His qualities.

(Akaya), that is, He never takes birth, in which there is
no hole. Who does not come under the bondage of nerves,
etc., and Who never commits wrongs or crimes, Who is
not afflicted by distress, sorrow, ignorance, etc., the praise
of God by considering Him separate from the qualities of
anger, hatred, etc., is called 'Nirguna-state." Ultimately,
the goal is for individuals to embody the same qualities,
actions, and nature as God. One should strive to be
impartial like Him. Mere lip service in praising God,
without improving one’s character, is of little value.

Examples of prayer-
Tt el SETom: e |
T AT HEATSY Heqfe g @t g |l
—3FS: Ho 3R | Ho ¥ ||
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yam medham devaganah pitarascopasate,
taya mamadya medhaya’ gne medhavinam kuru svaha.

O, Lord Agni, the self-illuminating Supreme Being! By
Your grace, please make us wise in this moment by
granting us the same intelligence that is desired by learned
men and Yogis.

TSty ol 7 afe M A w1 At )

T S W AR | SATSISEST | AT |

Tt 7 A afe weis @ =) af iR '
—9 e e R 1 He QI

tejo’si tejo mayi dhehi viryyamasi viryyam mayi dhehi,

balamasi balam mayi dhehi, ojo’syojo mayi dhehi,

manyurasi manyum mayl dhehi saho’si saho mayi dhehi.

You are the embodiment of light; please instill that
light within me as well. You possess infinite power; grant
me the strength to transform with your grace. Since you
are endowed with limitless power, bestow upon me your
tull power too. You stand against evil deeds and those who
commit them; help me to embody that same resolve. You
endure criticism, praise, and wrongdoing from others;
kindly help me build that same resilience.

AT YA &F a5 Faeg qd4f |

T S e T 7 REaEger ] 113

yajjagrato duramudaiti daivam tadu suptasya tathaivaiti,
duranigamam  jyotisam  jyotirekam  tanme — manal

Sivasanikalpamastu.

O Kindhearted! By your grace, 'the mind of mine
which goes far and wide while awake and is endowed with
divine qualities, attains the state of deep sleep while
sleeping. The same mind behaves like going far and wide
in dreams. It is the illuminator of all illuminators. Let this
mind of mine should observe vow for the welfare of itself
and other creatures. It should never have the desire to
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harm anyone’.
AT hHivgH! FTEOT TR Foat Ay R
JEYd JeTH=: YTl a7 A Radgedm s 1% 1l
yena karmanyapaso manisino yajae krnvanti vidathesu
dhirah,
yadapurvam  yaksamantah  prajanam  tanme  manah
Sivasanikalpamastu.

O Omniscient God! May my mind, which empowers
learned individuals to engage in significant acts of public
good and heroic deeds, both on the battlefield and in
sacred yajnas, be filled with a desire to pursue dharma and
completely abandon adharma.

ASHA <Iell glre TS T |

TS o T FH [Rad a8 7 RaEsermeg iy ||

yatprajianamuta ceto dhrtisca yajjyotirantaramyrtam

prajasu,

yasmanna'rte kim cana karma kriyate tanme manaf

Sivasanikalpamastu.

O Lord, may my mind—the storehouse of the highest
knowledge, the center of consciousness and judgment, the
indestructible light within all beings, without which even
the most minor task cannot be accomplished—strive for
good qualities and refrain from wicked ones.

REER G R IIC RIS UL R REEY

It gerEarad 9 et a9 7 RedgeTH g s |

yenedam bhutam bhuvanam bhavisyatparigrhitamamrtena

sarvam,

yena yajnastayate sapta hota tanme manall sivasanikalp-

amastu.

O Lord of the Universe, may my mind— which serves
as the medium through which all yogis gain knowledge of
the past, present, and future; which is the means of uniting
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the immortal human soul with the Supreme Spirit and
thereby make the soul to be cognizant of the three periods
of time: past, present, and future; which is endowed with
the power of gaining knowledge and performing action;
which is connected with the five senses, intellect and the
soul, by which the yajna of yoga is promoted and
accomplished— through the science (power) of yoga,
remain away from the afflictions such as ignorance.

RIEEECHEIE RS QLRI RIESIRCEIR I CEIRE

FRHTET T IS T A REHgeaw= 1o ||

yasmunnrcah sama yajumsi yasnunpratisthita
rathanabhavivarah,

yasminscittamsarvamotam — prajanam — tanme — manah
Sivasarnikalpamastu.

O Supremely learned God! By your grace, my mind in
which Rgveda, Yajurveda, Samveda and Atharvaveda are
established just like the spokes are fitted in the hub of a
wheel; and through which the omniscient, omnipresent
God, the witness of the people makes Himself known
(realised), be free from ignorance and always fond of
knowledge.

IR TSI S Wi oaitorassa |
TS ISR g a8 v+: ReEggeaagg e

—A: Ao 3| Ho -5 ||
susarathirasvaniva
yanmanusyanneniyate’ bhisubhirvajina’iva,
hrtpratistham yadajiram javistham tanme manah
Sivasanikalpamastu.

O All-controlling God! My mind, which resides in my
heart and moves people like a horse tethered by a rope or
a charioteer controlling horses, is dynamic and moves with
great speed. May my mind always prevent the senses from
straying into the path of adharma and lead them along the
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path of dharma. Please bestow such kindness upon me.

Y T4 At TASIHAM i 3 g1 g
TSR RSt T THsSRE Bdm i i

—IS: HAe Yo | He &I
agne naya supatha raye’asman visvani deva vayunini
vidvan,
yuyodhyasmajjuhuranameno bhuayistham te nama’uktim
vidhema.

O Bestower of happiness, Self-illuminating and All-
knowing God! Please help us attain complete wisdom
through the right path and guide us away from the sinful
actions that reside in us. For this reason, we humbly offer
our prayers to you, asking that you purify us.

A A1 WRT=HT /1 AISA¥H AT SSETHT 77 I |
AT At Feft: e Jid "JaL 7 | TR ' 4w g 1

—q:0 3o & | Ho &I
ma no mahantamuta ma no’arbhakam ma na’uksantamuta.
ma na uksitam, ma no vadhih pitaram mota mataram ma
nall pryastanvo rudra ririsah.

O Rudra, the God who causes the wicked to weep by
delivering the sorrowful consequences of their sins! Please
do not lead us to harm our children, elders, mothers,
fathers, loved ones, or ourselves. Instead, guide us in a way
that avoids your punishment.

FHAT {7 G THA, THET A ST, AT THAT |
—RTAqY SR [2%.3.2.30]
asato ma sad gamaya, tamaso ma jyotirgamaya,
myrtyorma’ mrtam gamayetl.

O Supreme Master, Supreme Soul! You guide us away
from the evil path and lead us to the right one. Please
remove the darkness of ignorance, help us attain the light
of knowledge, free us from the suffering of death, and
grant us the bliss of salvation.
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If we conduct prayer of God Who is devoid of certain
evils and evil qualities, then the person doing prayer will
also try to abstain from those evils and evil qualities. It is
the Saguna-Nirguna prayer because it is based on rules and
prohibitions. Whatever a person prays for, he should do it
accordingly; that is, he should make as much effort as he
can to pray to God to attain the best wisdom. It is
appropriate to pray after making one’s own efforts. One
should never pray such prayers, nor does God accept them
like — ‘O God! Destroy my enemies, make me the greatest,
be respected, and let all be subservient to me’ etc. Because
when both the enemies pray for the destruction of each
other, will God destroy both of them? Whoever says that
the one whose love is more, his prayer will be successful,
then we can say that the one whose love is less, his enemy,
should also be destroyed less. While praying such foolish
prayers, someone will also pray like this - “O God! You
cook food for us, sweep the house, wash clothes, and also
do farming”. Those who sit idle relying on God are great
fools because whoever breaks God’s command to work
hard will never find happiness. Like —

FAAIE FHT0 N ia=ads T4t 1R | —3:e 3o ¥o | Ho R ||

kurvanneveha karmani jijivisecchatamm samal.

God commands that man should desire to live by
working till he is a hundred years old, that is, as long as
he lives, and should never be lazy.

Look! All the living and non-living things in the
universe keep doing their work and efforts. Just as the ants
always keep trying, the earth always keeps rotating, and
the trees always keep growing and decreasing. Similarly,
this example is also suitable for humans to understand. Just
as someone else helps a man while making efforts, God
also helps a person who makes efforts with Dharma. Just
as a servant is kept for the person who works and not for
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someone else. A person who desires to see is shown to a
person with eyes and not to a blind person. Similarly, God
also helps in the prayer of doing good to everyone and not
in harmful work. Whoever keeps saying “jaggery is sweet”
never gets jaggery or gets its taste, and the one who makes
an effort gets jaggery sooner or later.

Now the third upasana-

FHIE AT Aq9l AR Ig@ Haq |
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samadhinirdhitamalasya cetaso nivesitasyatmani yatsukham
bhavet,
na sakyate varpayitum gira tada, svayantadantahkaranena
grhyate.

The person freed from the impurities of ignorance
through meditation, who has concentrated on God,
cannot describe the happiness he gets from the union with
God in words because the soul receives that happiness
from its inner self. The word ‘Upasana’ means to be close.
Whatever work is required to be done to be close to God
through Astanga yoga and to perceive Him as omnipresent
and omniscient, all that should be done? That is -

T ST SURreT - |
— AR [|IEATTE | o 30]

tatrahimsasatya’steyabrahmacarya’ parigraha yamah.

This is the beginning for one who wants to start
worship; he should not bear enmity towards anyone and
should always love everyone. He should speak the truth,
never lie. He should not steal but should behave truthfully.
He should have self-control, not be a lecherous person. He
should be humble, never proud. These five types of "Yama'
form the first part of Upasanayoga.

e WA G OTenT == 1|
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Saucasantosatapahsvadhyayesvaraprapnidhanani niyamah.

To maintain purity both inside and out, one should
avoid attachment and hatred. It is important to remain
unaffected by profit or loss while striving for Dharma.
Always put in your efforts joyfully, leaving behind laziness.
Endure both happiness and sorrow, focusing solely on
performing Dharma and avoiding Adharma. Regularly
read and teach true Sastras, and surround yourself with
virtuous individuals. Chant ‘Omkar’ and reflect on its
significance. Surrender your soul according to God's
command. These five types of practices, known as
'Niyamas,' represent the second aspect of Upasanayoga.

Additionally, refer to the Yogasastra or the Rgvedadi
Bhasya Bhumika for the Six Angas.

When you wish to mediate, find a secluded and pure
place. Sit in a comfortable posture and begin with
breathing exercises. Restrain your senses from external
distractions and concentrate your mind on a specific
point, such as the navel, heart, throat, eyes, the top of your
head, or the middle of your back. Contemplate the Self
and the Supreme Soul, allowing yourself to become
absorbed in the Supreme Soul. This will help you cultivate
discipline in your practice.

When one engages in these practices, the soul and
mind become pure and filled with truth. By consistently
increasing knowledge and experience each day, one can
attain liberation. A person who meditates in this way for
24 minutes every three hours will always make progress.

In this context, meditating on God while recognizing
His qualities, such as omniscience, is called "Saguna"
upasana. Conversely, meditating on God and becoming
firmly established in Him, who is all-pervasive inside and
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outside the subtle soul, while recognizing that He is free
from the qualities of hatred, form, taste, smell, touch, etc.,
is known as "Nirguna" upasana.

The result is this: Just as a person suffering from a cold
finds relief by getting close to a fire, similarly, by drawing
near to God, all defects and sorrows are removed. The
qualities, actions, and nature of the soul become pure,
much like the qualities, actions, and nature of God.
Therefore, it is essential to praise, pray, and meditate on
God. While the outcomes may differ, the strength of the
soul will increase significantly; it will not be frightened
even by sorrow as immense as a mountain and will be able
to endure everything. Is this not a remarkable thing?

On the other hand, those who do not engage in
praising, praying, and meditating on God are both
ungrateful and foolish. Forgetting the qualities of God,
who has provided all the joys of this world for the
happiness of living beings, and failing to believe in Him is
truly a form of ungratefulness and foolishness.

Question: How can God perform the functions of sense
organs like ears and eyes, if He does not possess them?

Answer:

SFIOTATRT STEA! Ttal IRad=e: d STOehv: |
g af o 1 9 TR o aHg e IEY IUUE Al
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apanipado javano grahita pasyatyacaksuh sa srnotyakarnah,
sa vetti visvam na ca tasyasti vetta tamahuragryam purusam
puranam.

God may not have hands, but He creates and accepts
everything with His powerful presence. He does not have
teet, yet He is the fastest due to His all-pervasive nature.
He lacks physical eyes but sees everyone as they truly are.
Though He doesn't possess ears, He hears every word
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spoken by all. He does not have a mind, yet He
comprehends the entire world, yet He remains a mystery
that nobody fully understands Him and His time period.
He is referred to as 'Purusa’ because He is eternal, the best,
and complete in every aspect. He accomplishes all His
work through His power, independent of the senses and
mind.

Question: Many people describe him as inactive and
lacking in qualities.

Answer:

T T T FwOT 9 R,
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na tasya karyyam karanam ca vidyate,

na tatsamascabhyadhikasca drsyate,

parasya saktirvividhaiva srayate,

svabhaviki jianabalakriya ca.

God has no effect (product) similar to him and does
not need any instruments to do work. No one is equal to
Him or superior to Him. He embodies the ultimate
power—possessing infinite knowledge, strength, and the
ability to act naturally and effortlessly. If God were
inactive, He would be unable to create, sustain, or destroy
the universe.

Question—When he acts, will it be an action with an
end or infinite?

Answer—He acts in as many places and times as he
deems fit —neither more nor less— neither more nor less,
because he knows everything.

Question: Does God know His end or not? If He knows
it, then He is not infinite; and if He does not know it, then
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He lacks complete knowledge.

Answer: God is fully knowledgeable. Knowledge is
defined as understanding a thing as it truly is. When God
is infinite, recognizing Him as infinite constitutes true
knowledge. Conversely, perceiving the infinite as finite or
failing to understand the infinite's nature reflects
ignorance or delusion. As stated, — ‘FATIRE FAM [cp.
Gita, 13.11]- "Knowing a thing as it is 'knowledge'; the
opposite of that is 'ignorance."

FATFH AR TR S4: ||
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klesakarmavipakasayairaparamrstah purusavisesa isvaral.

He who is free from the afflictions of ignorance, the
dualities of good and bad, as well as the desires for mixed
outcomes of actions, is referred to as 'God' among all
living beings.

Question: Is consciousness singular or plural?

Answer: God is the singular conscious being while
embodied souls (Jivas) are many.

Question:
TS 112 1 [Hie Fo ¢ 193]
isvarasiddheh.

The above aphorism of Sankhya Satra says that
existence of God cannot be proven through direct
perception.

THTOTHTETS qiclia: 1R 1 [Tie Yo & 120]
pramanabhavanna tatsiddhih.

Without direct perception as evidence, inference and
other forms of proof are not available, so existence of God
cannot be proved by inference also.

HEETYETATAAA 113 1| [Eie o 4 192]
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sambandhabhavannanumanam.

Since there is no relationship of vyapti (the connection
between the pervader and the pervaded), inference cannot
be established. Additionally, $abda pramana (verbal
evidence) is also absent due to the lack of direct
perception. So, there is not verbal evidence to prove the
existence of God.

Answer: The above aphorisms do not claim that there
is no direct evidence for the existence of God. Instead,
they assert that there is no direct evidence of God as the
material cause of the universe (God, in fact, is the efficient
cause of the universe). God as Purusa is distinct from
Purusa (soul). As He is complete everywhere, He is
referred to as 'Purusa.’ Additionally, the soul is also called
‘purusa’ because it resides in the body. In this very chapter
it is stated:

EPEIENITGRIN =R e e A R

pradhanasaktiyogaccetsangapattih.

If Purusa (God) combines with Pradhana (Prakrti),
then Purusa will embody the qualities of Prakrti. Just as
subtle Prakrti, when combined with minute atoms,
transforms into various visible and material objects, God
would also be transformed into gross material objects.
Therefore, God is not the material cause of the world but
rather the efficient cause.

AT ES IS IR 1|

sattamatraccetsarvaisvaryyam.

If the world were created from God as the material
cause, then, just as God possesses infinite power, the world
should also possess infinite power. However, this is not
the case. Hence, God is not the material cause of the world
but is the efficient cause.
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Srutirapi pradhanakaryyatvasya.

The Upanisads also refer to Pradhana (Prakrti) as the
material cause of the world.
SSTTHRT ATGAIFART Tel: TSl GorHM &&T: ||
— AT Io [3Fo ¥ | Ho Y]
ajamekam lohitasuklakrspnam bahvih prajah spjamanam
svarapah Il

Prakriti, which is eternal, is constituted of Sattva, Rajas,
and Tamoguna. It transforms into many bodies and
objects, reflecting its changeable nature. In contrast, God
is non-changeable; He never transforms into another state
and always remains constant and unchanging. Prakriti is
changeable during creation but remains unchanged during
its dissolution.

Anyone who calls Kapilacharya an atheist is, in fact, the
true atheist, not Kapilacharya himself. In the context of
Mimamsa, the term Dharma-Dharmi refers to God.
Similarly, Vaisesika and Nyaya should not be classified as
atheistic either, as they include the concept of 'Atma'
(God). Both Mimamsa, Vaisesika, and Nyaya acknowledge
that the soul of all living beings is pervaded by a power
that embodies the qualities of omniscience and
omnipresence, which is referred to as 'God.'

Question: Does God take incarnation or not?

Answer: No, because—
‘AT TR || FOTTog oA
— AR [3¥ 143 R ¥o I¢]
‘aja ekapat’. ‘saparyyagacchukramakayam

Yajurveda says, God neither takes birth nor ever has a

body.
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Question:

7T I & gHE Tt W |
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yada yada hi dharmasya glanirbhavati bharata,
abhyutthanamadharmasya tadatmanam sgjamyaham.

Shri Krishna states that whenever there is a decline in
Dharma, [ will take on a physical form.

Answer: This is not proof, as it contradicts the Vedas.
It’s possible that Shri Krishna wanted to take birth in every
era to protect the righteous and uphold dharma, aiming
to safeguard the noble and eliminate the wicked. The
saying "TRIURRE Fdi fIqa:" indicates that the body, mind,
and wealth of virtuous individuals are dedicated to charity.
Therefore, Shri Krishna cannot be regarded as God based
on this reasoning.

Question—If this is so, then there are twenty-four
incarnations of God in the world, and why do we consider
them as incarnations?

Answer—Due to not knowing the meaning of Vedas,
being misled by sectarian people and being ignorant
ourselves, we get caught in the web of delusion and
believe in them.

Question—If God does not take incarnation, then how
can the evil people like Kansa and Ravana be destroyed?

Question: If this is the case, there are twenty-four
incarnations of God in the world. Why do we consider
them to be incarnations?

Answer: We tend to believe in these incarnations due
to a lack of understanding of the Vedas, being misled by
sectarian individuals, and our own ignorance, which traps
us in a web of delusion.

Question: If God does not take incarnations, how can
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evil people like Kansa and Ravana be defeated?

Answer-Firstly, whoever is born indeed dies. The God
who creates, sustains, and destroys the world without
taking an incarnate body, Kansa and Ravana, etc., are not
even like an insect in front of him. He is omnipresent in
the bodies of Kansa, Ravana, etc., and can destroy them
by piercing their vital organs whenever he wants. It is an
excellent foolishness to say that this God endowed with
infinite qualities, actions, and nature is subject to birth and
death just for the sake of killing a petty creature.

If anyone claims that God is born for the salvation of
His devotees, that is not true either. God has the full
power to save those devotees who follow His commands.
Are actions like begetting a son, killing Kansa or Ravana,
or lifting Govardhan greater than the creation, sustenance,
and destruction of the world, the sun, and the moon?
When we reflect on the deeds of God in this universe, it
becomes clear that the phrase " 9l 7 Hfa=fd" (there has
never been, nor is there, nor will there be equal to God)
truly describes God.

Furthermore, logic does not support the idea of God's
birth. It cannot be true if some one says that the infinite
sky was contained within a womb or held in a fist, as the
sky is boundless. It neither enters nor exits. Similarly,
God's omnipresence does not imply that He comes and
goes, because coming or going would only occur if He
were not present. Was He not already encompassing the
womb from which He supposedly came? Is there nothing
outside of Him that could emerge from within? Therefore,
it is clear that God can never be born. In this same way, it
should be understood that Krishna is also not God.

Question: Does God forgive the immoral acts of His
devotees?
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Answer: No. If God forgives immoral acts, His sense of
justice would be compromised, leading individuals to
commit great immoral acts. The concept of forgiveness
might encourage people to be more enthusiastic and
tearless about committing evils acts. For instance, if a king
were to forgive the crimes of offenders, it could prompt
them to commit even more offenses. Likewise, those who
refrain from wrongdoing might also lose their fear of
committing crimes. Therefore, God's role is to ensure that
everyone receives the appropriate consequences for their
actions, rather than simply granting forgiveness.

Question: Is the embodied soul (Jiva) independent or
dependent?

Answer: It is independent in its actions (karmas) and
dependent on God's system.

QA FAD —[3ATTe ¢ 1Y 1WY]

‘svatantrah kartta’ —[asta. 114 154]

Panini states, “The one who is independent is the doer’.
Question: Who is considered independent?

Answer: An independent person is someone who has
control over their body, life, senses, and mind. A person
who lacks independence can never fully experience the
consequences of their good or bad karmas. Just as a servant
or soldier is not held accountable for killing in a war under
the orders or influence of their commander, similarly, if
one acts under the guidance of God, they will not incur
papa or punya (merit). In such cases, God becomes a
participant in the outcomes.

Being an inspirer, God, too, experiences pain and
pleasure. For instance, if someone uses a specific weapon
to kill, the individual who pulls the trigger is punished,
not the gun. In this way, a dependent soul (jiva) cannot
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share in the papa or punya of their actions.

Therefore, while a jiva is free to act according to their
abilities, they become subject to the consequences of their
evil actions and must endure the resulting suffering. In
essence, a jiva is free to choose their actions but is
dependent on facing the repercussions of those actions,
especially when they are negative.

Question: If God had not created jivas (embodied
souls) and given them power, they would not be able to
act. Therefore, embodied souls only act with God's
inspiration.

Answer: Embodied souls are eternal and were never
born. Just as God and the material cause of the world are
eternal. God has created the body and sense organs of the
souls, which are all under the control of the soul. The
embodied soul, through its mind, actions and speech, is
the one who experiences the consequences of bad or good

deeds, not God.

For example, consider a scenario where an artisan
extracts iron from a mountain. A businessman then takes
that iron, a blacksmith uses it to make a sword, and a
soldier ultimately uses the sword to kill someone. In this
case, the king does not punish the artisan, the
businessman, or the blacksmith for producing and shaping
the iron. Instead, it is the soldier who is held accountable
for the act of killing.

In a similar way, while God creates the body and the
material world, He is not the one who experiences the
consequences of actions; rather, the embodied soul is the
one who enjoys or suffers from its actions. If God were to
control all actions, no embodied soul would be held for
its actions, because God, who is holy and righteous, does
not inspire anyone to commit papa (evil act). Thus,
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embodied souls are free to make their own choices. Just as
embodied souls have freedom in their actions, God also
has freedom in His work.

Question: What are the nature, qualities, and actions

of the embodied souls and God?

Answer: Both embodied souls and God are conscious
forms. Their nature is holy, indestructible, and the form
of dharma. God's actions include creating, maintaining
order in the universe, and imparting the consequences of
bad and good actions of embodied souls. These actions are
His duty. In contrast, the actions of embodied souls—such
as procreation, upbringing, and craftsmanship—can be
categorized as good or bad deeds. God possesses attributes
like eternal knowledge, bliss, and infinite strength and
embodied souls possess of qualities described in the
following sutras:

TR ES: G TTF i || —=am o [ 12 120] I
Icchadvesaprayatnasukhaduhkhajnananyatmano lingamiti.
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pranapananimesonmesajivanamanogatindriyantaravikarah

sukhaduhkhe icchadvesau prayatnascatmano lingani.

Desire to acquire things, hatred or reluctance to sufter.
Eftorts, happiness, sorrow, knowledge and recognition, in
the context of Vaisesika philosophy, we have terms like
[prana] exhalation, [apana] inhalation, [Nimesa] the
actions of blinking, [unmesa] opening the eyes [jivana]
life, [mana] determination, remembrance, and [ahankara]
the sense of individual existence, [gati] movement,
[indriya] the function of all senses, [antarvikara] hunger,
thirst, joy, and the experience of mourning— are the
attributes of the soul which distinguish it from God. The
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soul is known by these attributes, as it is not in material
form perceptible by eyes. These attributes manifest
themselves only so long as the soul is present in the body
but cease to do so as soon as the soul leaves it. Any
qualities that are contingent upon the presence of a dravya
(substance), and do not exist in its absence, belong solely
to that dravya (substance). For instance, just as light exists
because of a lamp or the sun and ceases to exist without
them, the existence of the soul and the God is understood
through their qualities.

Question: God is omniscient; therefore, He knows the
future. Whatever decisions He makes based on this
knowledge, the embodied soul will follow. As a result, the
embodied soul is not independent. Consequently, God
cannot punish the embodied soul because it acts according
to what God has decided with His knowledge.

Answer: Calling God the one who can see the past,
present, and future may be misguided because the past is
defined as what no longer exists, and the future refers to
what does not yet exist but will come into being. Is there
any knowledge that ceases to exist with God, or any
knowledge He does not possess now but will in the future?
Therefore, God's wisdom is always constant, unbroken,
and present. He exists solely in the present. The concepts
of past and future are relevant only to the human soul.

[t is true that when discussing the actions of the soul,
one can speak of God's knowledge of these three periods
of time. However, this should not be regarded as an
absolute condition. As a living being performs actions
freely, God possesses omniscient knowledge of those
actions. In this way, God's understanding and the actions
of the living being are aligned. God is independent in His
knowledge of the past, present, and future, as well as in
administering rewards, while the living being is somewhat



36 The Satyarth Prakash

independent in the present when carrying out actions.

Since God's knowledge is eternal and encompasses
knowledge of actions done by human souls, it follows that
His understanding of rewards and punishments is also
eternal. Both aspects of His knowledge are true. Can the
"knowledge of actions" ever be true while the "knowledge
of punishment" is false? Therefore, there is no fault in it.

Question: Is the soul pervades all bodies - or limited to
one body?

Answer: The soul is limited to one body. If it were all-
pervading, there would be no states such as awakening,
dreaming, sleeping, death, birth, union, separation, or the
processes of its leaving or entering the body. Therefore,
the nature of the soul is finite, as is its knowledge. The
soul is subtle, while God is even more subtle, infinite,
omniscient, and omnipresent by nature. Thus, the
relationship between the soul and God can be described
as one of "pervader and pervaded."

Question: Two things cannot exist simultaneously in
one place. Therefore, the relationship between the soul
and God can only be one of union, rather than one of
pervader and pervaded.

Answer: This principle applies to objects of similar
shape and size, not to those with unequal characteristics.
For example, while iron is a gross substance, electricity is
subtle; electricity permeates the iron, and both can occupy
the same space. In a similar manner, the soul, being
grosser than God, and God, being subtler than the soul,
can have a relationship where God pervades the soul, and
the soul is pervaded by God. Additionally, there are other
relational dynamics between the soul and God, such as
that of servant and served, supporter and supported, self
and owner, ruler and ruled, and father and son.
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Question—Are Brahman and embodied soul (Jiva)
separate or one?

Answer: They are separate.

Question: If they are separate, then—

T SN [Ua S 3 1% 13]

prajaanam brahma.

T TR IR 1| [JEERTTe £ ¥ 130; Tee ¥ 13 1R 1R8]
aham brahmasmi.

TEAR NI [BT<FT SUMYA & 1€ 19]

tattvamasi.

And STIATET T 1% || [AIOSHTIEA 3; Ao 5o 9 1¥ 1% 19%]

ayamatma brahma.

What is the meaning of these 'Mahavakyas' found in
the Vedas?

Answer: These words are not Vedic verses, but rather
quotations from Brahmana texts, and the term
'Mahavakya' does not appear anywhere in the true Sastras.

The meanings of above Mahavakyas are as under:

T ST

prajaanam brahma.

Brahman represents the essence of supreme
knowledge.

3T SRS IR I

aham brahmasmi.

The phrase "I am Brahman" means that [ am
established in Brahman. This is an example of
'tatsthyopadhi,' which refers to ‘the substitution of the
support by the supported’. Similar is the expression "the
platform speaks." Here, the platform is inert and cannot
speak; instead, it is the person supported by the platform
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who speaks. In this analogy, the platform (support) is
substituted by the person (supported).

We understand that all things exist within Brahman,
then what is special about the soul in calling it to exist in
Brahman? The answer lies in the fact that while all objects
are located in Brahman, nothing is as close to Brahman as
the human soul. Because the human soul shares similar
attributes with Brahman, it possesses the ability to realize
Brahman. During the time of salvation, the soul lives in

the presence of God and has continuous, direct knowledge
of Him.

Thus, the relationship between God and the soul is one
of supporter and supported, as well as companionship. It
is evident that God and the soul are not the same. Just as
a person may say, "He and I are one," meaning they are in
complete harmony, the human soul, drawn to God by
profound love and wholly immersed in Him during
Samadhi, can express, "God and I are one." This statement
reflects their harmony and shared existence in the same
space.

Only a soul that has attained similarities in nature,
attributes, and character with Brahman can declare its
unity or harmony with God.

Question: Well, then, how do you explain the
Mahavakya ‘@@, i.e. O soul! (@) thou (M) art (AQ)
that Brahman?

Answer: What do you mean by ‘tat’?
Questioner: Brahman.

Answerer (Swami Dayanand): Where did you borrow
the term 'Brahman'?

Questioner: “Hed ARITHY A ICHHATZAY T |’

sadeva somyedamagra asidekamevadvitiyam brahma.’
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From the above text.

Answerer (Swami Dayanand): You have not seen this
Chandogya Upanishad; if you had, why would you tell
such a lie? The word 'Brahman' is not mentioned here.
However, in the Chandogya, we find the text:

Td AIRIEHYT SHICHHATEI - || [Sfe 300 &.3.8]

sadeva somyedamagra asidekamevadvitiyam.

In the above text, the word "Brahman" does not
appear.

Questioner: Then What do you mean by the word ‘tat’?
Answerer (Swami Dayanand):

g g UEsHEqeeaie: 99 qads | AT qaeH Adendl
AN —Brale [& 1€ 19] 1l
sa ya eso’nimaitadatmyamidam sarvam tatsatyam sa atma

tattvamasi svetaketo 1ti.

The above text means: God is knowable, very subtle,
and the essence of all worlds and souls. He embodies truth
and He is His own soul. O Svetaketu! Dear son!
“tadatmakastadantaryami tvamasi’ means you are united
with the Supreme Being who is within you. This
interpretation is consistent with all the Upanisads
because—

T AN TABATEAS THTAT 7 AG IATHT IR |
T S THAHR IHATT § TSATHAATHT: |l

[3ce 5T %18 19 130 1], 09 Fo 3T Iqo 3 19 IR
ya atmani tisthannatmano’ntaro yamatma na veda yasyatma
Sariram, ya atmanamantaro yamayati sa ta’atmantaryamyamytal.

Maharsi Yajnavalkya says to Uddalaka, “O Uddalaka!
The Supreme God resides in the soul of every living being
and is distinct from it. The foolish do not realize that the
Supreme God is present within them. Just as the soul exists
within the body, the Supreme God also exists within the
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soul, as His body. Although distinct from the soul, He
witnesses the papas (evil acts) and punyas (virtues) of the
embodied souls, awards the consequences of those actions,
and maintains control over them. That same imperishable
essence is also within your soul; you should recognize
this.” Can anyone interpret these words differently?

When a Yogi realizes the divine presence in the state
of Samadhi, he recognizes, "The Brahman that exists
within me is also present everywhere." Therefore, today's
Vedantists, who subscribe to the belief in the sameness of
the soul and Brahman, do not fully understand the
teachings of Vedanta Sastra.

Question:

AT SHATIATR AHEY TR |12 |l
—BTRRGe [39e & 13 1]

anenatmana jivenanupravisya namarupe vyakaravani.

The Supreme Lord states that, having created the world
and the body, I am omnipresent within the world. By
taking the form of a soul and entering the body, I manifest
myself under different names and forms.

T AedAEeq Il R I —Arde [Fame 3 ge €]

tatsrstva tadevanupravisat.

God created the world and the body, and He entered
it. How can you interpret these texts otherwise?

Answer: If you truly understood the meaning of the
word, its essence, and the entire context, you would never
have misinterpreted it. Think of it this way: one term is
'Pravesa,” which means ‘entry’, while the other is
'Anupravesa,’ meaning ‘post-entry’. God enters the body
after the soul and reveals the knowledge of all names and
forms by means of the Veda. By making the soul enter into
the body, God enters within them. If you had grasped the
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meaning of the term 'Anu,” you would not have
misinterpreted it.

Question: Suppose a man claims that the same Deva
Datta, who was seen at Kashi during the hot season, is now
in Mathura during the wet season. If we ignore the
differences in time and location (such as the different
seasons and places) and focus only on the individual, we
can still establish the existence of the man Deva Datta.

Similarly, by applying the principle of [bhaga-tyaga-
laksana] partial rejection and partial acceptance, leaving
the unknown factors like time, location, Maya, Upadhi
associated with I$vara and the known constraints of time
and locality, ignorance, and limitations that pertain to the
human soul, if we consider only the property of
consciousness that is common to both, we can establish
the existence of Brahman (God) in both cases.

Furthermore, by rejecting attributes such as
omniscience and acknowledging the limitations of
knowledge associated with the soul, while accepting
consciousness—a quality that is shared by both—we can
demonstrate the unity of God and the soul. What response
can be made to this objection?

Answerer (Swami Dayanand): First, do you consider
the soul and God to be eternal or temporary?

Questioner: Both are considered temporary because
both are product of Upadhi (delimiting factros).

Answer: Do you consider Upadhi (delimiting factors)
to be eternal or temporary?

Question: In our opinion—

Sttt = faxsiieg favesg aamsar: |
3fferan al=raET: TSEERHATE: 12 ||
[ ‘ST by f@Rod, 31 ¢ | wlo &2
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Jivesau ca visuddhacid vibhedastu tayordvayoh, avidya
taccitoryogah sadasmakamanadayah.

FHIATATERY SiYel: HRONATEIER: |
FRAFRUG! Rl quidiensaRrsd 1R |
— YU and “TTREHATE R
[written by TG TRV -5 - RGIeTRTeE |
karyyopadhirayam jivah karanopadhirisvarah,
karyyakaranatam hitva purnabodho’vasisyate.

At Vedanta, we recognize six key elements: first, the
soul; second, ISvara; third, Brahman; fourth, the distinct
relationship between the soul and I$vara; fifth, ignorance;
and sixth, the interplay between ignorance and Brahman.
Among these, Brahman is considered beginningless and
infinite, while the other five elements are beginningless
yet finite, representing a concept of pre-existence (existing
in the present shall cease to exist in the future).

As long as ignorance persists, these five elements
remain. Their origins are unknown, which is why they are
referred to as 'beginningless." However, once knowledge
is attained, they cease to exist, making them 'finite' or

perishable.

Answer: Both of your verses are incorrect because,
from your perspective, God cannot be proven without
considering Maya, and the existence of soul without
ignorance. Therefore, the sixth substance you refer to as
[tachitoryogah] ‘conjunction of avidya and soul’ does not
exist. Because ignorance or Maya have become
indistinguishable from Soul and Brahman. And Brahman
cannot be transformed into [§vara without the influence of
Maya and ignorance. Thus, it is pointless to consider I$vara
separately from ignorance and Brahman. Consequently,
according to your view, only two substances—Brahman
and ignorance—can be established, not six.
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To prove the existence of the soul and [§vara through
the concepts of Karyopadhi (limiting factors of Effect) and
Karanopadhi (limiting factors of Cause), one must first
establish ignorance within the infinite, eternally pure,
enlightened, free, omniscient, and omnipresent Brahman.
If you believe that ignorance, restricted to one place, as
eternal and all-pervading being dependent upon and
related to Brahman, then the Brahma cannot be
considered entirely pure. When you attribute ignorance to
a part of Brahma, ignorance will become moveable and
keeping on shifting from one part of Brahman to another
part. Wherever it appears, Brahma in that location will
exhibit ignorance, and wherever it departs, Brahma in that
place will become knowledgeable. Therefore, you cannot
define any part of Brahman as eternally pure and
enlightened. The Brahman that exists in the realm of
ignorance will also experience ignorance, leading to a
division of Brahman into fragments, both within and
outside.

If you ask, "What harm is there in breaking Brahman
into pieces?" the answer is that it no longer remains
divided. An undivided Brahman cannot be ignorant. Even
contradictory knowledge, in the absence of knowledge, is
quality by its very nature, will have a permanent
relationship with a substance (Brahman). This means that
ignorance cannot be temporary due to its inherent relation
with eternal Brahman.

Just as a boil in one part of the body can cause pain
throughout, the presence of ignorance, happiness, pain,
and suffering in one part can fill the entirety of Brahman
with experiences of suffering, leading us to question
whether we can still consider Brahman to be pure.

Similarly, if you view Brahman as a soul due to the
[karyopadhi] limiting factor of mind, we must then
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consider whether Brahman is all-pervasive or limited. If
you claim Brahman is ‘all-pervasive’ but [upadhi] limiting
factor is 'limited'—restricted to one location and
separate—then we need to ask: Can this mind move or
not? You will say it moves. Then the second question is:
Does Brahman move along with the mind, or does it
remain stable? You will say: Brahman remains stable.

Under the above conditions, when the mind leaves
whichever region, the Brahma of that region will be
devoid of ignorance, and whichever region it reaches, the
pure Brahman of that region becomes ignorant. In that
way, the phases of knowledge and ignorance of Brahman
keep changes. Due to this, liberation and bondage will also
be momentary. And just as one cannot remember what
has been seen by others, similarly, one cannot have
knowledge of the thing or matter seen or heard yesterday.
Because when it was seen or heard was a different place
and time, and when one remembers it, is a distinct place
and time. If you say Brahman is one, why is he not
omniscient? If you say minds are different, then Brahman
will be divided into different pieces. If He is material it
cannot know. If you say that neither Brahman nor mind
knows, but the reflection of Brahman in mind knows.
Even if the Brahman through the mind knows, why does
it have limited eye vision? Therefore, you will not be able
to create Brahman, Jiva, and I§vara using [karanopadhi]
delimiting factors of cause and [karyopadhi] delimiting
factors of effect. But 'Iévara’ is the name of Brahman, and
the eternal, uncreated, and immortal soul different from
Brahman is called Jiva. If you say that embodied soul (Jiva)
is the name of [Chidabhasa] reflection of Brahman, then
due to its (reflection) being momentary, the same will
perish soon, and the soul will not enjoy [anirmoksapatti]
moksa, because the soul will destroy after being born, then
who will enjoy the happiness of salvation? Therefore,
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Brahman, Jiva, and Jiva Brahman have never been one, nor
are they, and will never be one.

Question:

“ed FIRIGHY SHIChRHATgI R || Brarde[& 1 31 ¢] |l

sadeva somyedamagra asidekamevadvitiyam’.

[Meaning] O my dear son, in the beginning there was

but One (God) and no other.

How can then Advaita Siddhi be achieved mentioned
in the text of the Chhandogya Upanisad above? It is
established that there is only one Brahman, as there is no
distinction between any homogeneous or heterogeneous
objects and their self-contained parts aside from Brahman.
If the soul is considered separate, how can Advaita Siddhi
be attained?

Answer: Why are you afraid of this confusion? Consider
the implications of the relationship of adjective-
substantive. If we say that the adjective is distinctive, we
should also admit that the adjective also possesses
elucidating and illuminating qualities. Thus, we can say
that the advaita adjective is related to Brahman. The
distinctive character of advaita separates Brahman from
dual objects, meaning it distinguishes Brahman from
numerous souls and elements, while the initiating and
illuminating character induces a recognition of Brahman’s
oneness.

As someone once remarked, "Devadatta alone is a rich
man in this city and Vikramsingh is only a knight in this
army." This statement illustrates that there is no other rich
man in this city like Devadatta, nor is there any knight in
this army like Vikramsingh; they are singular in their
respective categories. Other may be other persons of
inferior rank.

Additionally, there are material objects like earth,
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animals, and trees; these cannot be negated. Similarly,
there is no soul or prakrti parallel to Brahman, though
there may be entities inferior to Him.

This demonstrates that Brahman is always one, even
though there are many souls and objects made of prakrti.
The terms 'Advaita' or 'Advitiya' highlight this distinction.
This does not imply the absence or negation of the
existence of souls and the world as the product of prakrti.
These all exist, but they are not equivalent to Brahman.
This neither proves advaita and nor denies dvaita (duality).
Do not be confused, think and understand properly.

Question:

FACHN Foed, A T 9 9aAd | —JgeRoT

[Compare —dETN ST Fedl STATe 9]
g 9 watd || —aearoas [39 9 1% 17]
athodaramantaram kurute, atha tasya bhayam bhavati,
dvitiyadvai bhayam bhavati.

According to Brhadaranyaka Upanisad, if anyone
perceives even the slightest distinction between Brahman
and the soul, he is subject to fear, as fear is possible from
a second person. Doesn't this reflect the unity of the soul
with Brahman?

Answer: This does not mean what it seems. A person
who denies the existence of God, believes that God is
limited to a specific place and time, acts contrary to His
orders and qualities, or harbours hostility towards other
human beings experiences fear. This fear arises because of
the 'second mind' which implies a disconnection from
God. If such a person says to another, "Your existence does
not matter to me, and you cannot harm me," or continues
to harm and inflict pain on others, he will ultimately fear
those individuals.

In the absence of any conflict, they are considered as
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one. In the world, it is said that Devadatta, Yajnadatta, and
Visnumitra are one; meaning they are unopposed. This
absence of opposition leads to happiness, whereas
opposition results in sorrow.

Question: Is there always unity and multiplicity
between Brahman and the soul, or do they ever become
one?

Answer: | have already provided some insights on this
topic, but unity is achieved through similarity and the
concept of 'anvaya' (relationship). For instance, unity
between material solid substances and space arises because
material substances are solid and cannot be separated from
the sky. There are differences in qualities; the sky is vast,
subtle, formless, and infinite, whereas material substances
like the earth are limited and visible. These material
substances are never separate from the sky, because
without 'anvaya' (space), material substances cannot exist,
while 'vyatireka' (distinction) between different solid
substances arises because of their distinct forms.

Similarly, due to the omnipresent nature of Brahman,
living beings and material substances—like the earth—are
never separate from him, yet they are not one with him
because of their separate nature. For example, before a
house is built, the soil, wood, and iron exist in different
locations in relation to the sky. Even once the house is
constructed, these materials remain connected to the sky.
When the house is demolished and its parts are scattered,
they still exist within the sky. Thus, they cannot be
different from the sky across the three periods of time;
being different in nature, they never were, are not, and
will never be one.

Likewise, souls and all material objects, being pervaded
by God, are not different from God across the three
periods of time; yet being of different nature, they never
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become one. The perspective of modern Vedantins
appears to be skewed, as they focus too much on 'anvaya'
(close  connection) while neglecting 'vyatireka’
(dissimilarities). There is no substance that lacks the
qualities of Saguna (with attributes) and Nirguna (without
attributes), Anvaya (relationship) and Vyatireka
(separateness), Sadharmya (similarity) and Vaidharmya
(differences), and Visesya (qualified) and Visesna
(qualifier).

Question—Is God Saguna (endowed with attributes) or
Nirguna (without attributes)?

Answer—There are both types.

Question—Can two swords ever stay in one sheath?
How can Saguna and Nirguna coexist in one substance?

Answer: The text can be clarified and polished as
follows:

The material thing possesses qualities like [rupa] form
but does not embody the qualities of desire and
knowledge, etc. [chetana] inherent in immaterial
substance (soul). Similarly, immaterial substances (souls)
do not embody the qualities of form, etc. inherent in
material things. This leads us to the understanding that,
"JEUEE audM  J&PM"  meaning  that which s

characterized by qualities is referred to as 'Saguna,’ while
TOIT AR g atsejor that which is devoid of qualities

is termed 'Nirguna.'

All objects possess both Saguna and Nirguna aspects,
along with their inherent natural qualities, devoid of the
qualities of the opposing aspect. Regardless of whether
something exhibits only Nirguna or only Saguna qualities,
these two aspects are always interconnected in every
object.

In this context, God is regarded as 'Saguna' due to His
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infinite knowledge, strength, and other attributes.
However, because He is separate from the qualities
associated with the matter such as [rupa] form, as well as
from hatred and suffering associated with jivas (embodied
souls), He is also considered 'Nirguna.'

Question: In the world, the formless is referred to as
Nirguna, while that which has the form is called Saguna.
This means that when God does not take birth, He is
called ‘Nirguna’; when He incarnates, He is referred to as
‘Saguna.’ Is this correct?

Answer: This understanding is a product of ignorance.
Those who lack knowledge often speak irrationally,
similar to animals or how a person suffering from typhoid
or fever may talk nonsense. Therefore, the words or
writings of the uninformed should be regarded as
meaningless.

Question: Is God attached or detached?

Answer: God is neither attached nor detached.
Attachment implies a connection to something that is
separate or superior to Him, and nothing in the world
exists that is separate from or greater than God. Therefore,
He cannot be attached.

On the other hand, detachment refers to leaving
behind something one has obtained. Since God is all-
pervasive and cannot abandon anything, He cannot be
considered detached either.

Question: Does God have a desire or not?

Answer: God does not have anything like desire. The
desire is had for a thing that is unobtainable and
meaningful, and achieving it brings special happiness, so
there is nothing which can be desired by God. There is
nothing unattainable from Him, nor is there anything
better than Him. Since He is completely happy, He does
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not have a desire for happiness either. Therefore, it is
impossible to have a desire for God. Instead, 'Tksna'—
which means perceiving all forms of knowledge and the
entirety of creation—is what we refer to as Iksna. Scholars
will understand extensively on this brief topic.

Having discussed briefly on God, let's take a moment
to write about the Vedas.

JETEAl AT ISR |
I I AT HE @ s aqH: fed 9: |

— Yo Ffo Qo | HTe 3 | 3o ¥ | He Qo
yasmadrco apataksan yajuryasmadapakasan,
samani yasya lomanyatharvangiraso mukham skambhantam
brihi katamah svideva sah.

In the Atharvaveda, a question is raised, “Which God
revealed the Rgveda, Yajurveda, Samveda, and
Atharvaveda?

The answer is: the one who creates and sustains all is

God.
wguEiaeEdisa edmEsEdE: g9: ||
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svayambhiryathatathyato'rthan  vyadadhacchasvatibhyah
samabhyah.

The self-existent, omnipresent, pure, eternal, and
formless God imparts all knowledge through the Vedas for
the welfare of eternal living beings.

Question: Do you believe that God is formless or has a
form?

Answer: We believe that God is formless.

Question: If God is formless, how could the teachings
of Vedic knowledge have been conveyed without the use
of speech? After all, the use of the places of articulation
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like the palate and the tongue’s effort is required to
pronounce letters correctly.

Answer: Since God is omnipotent and omnipresent,
He does not need a mouth to convey His knowledge to
living beings. Speech is produced through the mouth and
tongue for the purpose of communicating with others, not
for oneself. Even without a mouth and tongue, the mind
can think and form various expressions. If you close your
ears with your fingers, you can still perceive various
sounds that exist independently of the mouth, tongue, or
palate. In this way, God internally communicates with
living beings. However, utterances are made primarily to
help others understand. When God is formless and
omnipresent, He manifests His teachings on the embodied
souls by virtue of His presence in them. Those individuals
then express these teachings verbally to others. Therefore,
any limitations in communication cannot be attributed to

God.

Question: When did the Vedas (information of
creation and creator) were revealed in the soul of whom?

Answer:
FET Foal ARRINAS: GATEMAS: || —3de [38 14 1< 13] 1
agnerva rgvedo vayoryajurvedah saryatsamavedah.

According to the Satapatha Brahmana, at the beginning
of creation, God revealed each of the Vedas to the sages
Agni, Vayu, Aditya, and Angira.

Question:

1 st foents gd A 3 ety wionty o |
—[#e 3T & 12¢] 1l

yo vai brahmanam vidadhati parvam yo vai vedamsca

According to Svetaévatara Up., “With these words, the
Vedas were imparted to Brahmaji's mind.” Then why were
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they also revealed to sages like Agni?

Answer: The seers Agni and others introduced Vedas
in the soul of Brahma. You can refer to Manu—

SATETERI =R T &l qA |
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agnivayuravibhyastu trayam brahma sanatanam,
dudoha yajnasiddhyarthamrgyajuh samalaksapam.

The Supreme Being, who created human beings in
beginning of creation, entrusted the four Vedas to Brahma
through the four sages. Brahma received the Rg, Yajur,
Sama, and Atharvaveda from Agni, Vayu, Aditya, and
Angira.

Question: Vedas were revealed only to the four seers
and not others, which suggests that God may be partial.

Answer: These four individuals were the purest souls
among all embodied souls. No one else was like them,
which is why the holy knowledge was revealed to them
alone.

Question: Why were the Vedas revealed in Sanskrit
instead of other languages?

Answer: If he had revealed the knowledge (information
of creation and creator) in any specific country's language,
it might have seemed like God showed favouritism. It
would have been easier for people in that country to read
and understand the Vedas, while those from other
countries would have found it challenging. That is why
the text was published in Sanskrit, a language that is not
tied to any one nation and serves as the basis for many
languages across the world. Just as God's creation of the
earth and other elements is the same for all countries and
peoples, and serves as the foundation for all crafts and
technologies, so too should the language of God's
knowledge be universal. This ensures that everyone has an
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equal opportunity to read and learn, preventing any sense
of bias from God. Thus, Sanskrit is significant as it relates
to all languages.

Question: What evidence is there that the Vedas are
God's work and not of human origin?

Answer: (1) Just as God is pure, omniscient, and
possesses qualities such as justice and mercy, any text that
reflects God's qualities, actions, and nature can be
considered God's work rather than the work of others.

(2) There is no statement contrary to the order of
creation, direct evidence, or the behaviour of the

enlightened scholars and the Holy men that can be said to
be the work of God.

(3) The knowledge that presents the infallible

information as that of God is considered to be the work
of Him.

(4) The knowledge that presents information about
God, creation, product of creation, cause of creation, and
Jivas (souls) in consonance with God and the order of
creation is the one conveyed by God.

(5) The knowledge that does not contradict the
subjects of evidence such as direct perception, and the
temperament of the pure souls is the one that belongs to

God.

Only the Vedas possess this unique quality, unlike
other scriptures such as the Bible and the Quran. This will
be explained in detail in the thirteenth and fourteenth
chapters dealing with the Bible and the Quran.

Question: There is no need for the Vedas (knowledge)
to have originated from God, as humans will gradually
increase their knowledge and later create their own texts.

Answer: You can never achieve something without a
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cause. Just like in the jungle, people do not become
scholars merely by observing creation; they become
scholars only when they have a teacher. No one becomes
a scholar without studying under someone. Similarly, if
God had not taught the Vedas to the sages, who then
passed this knowledge on to others, all people would have
remained ignorant.

For example, if a child is raised in isolation among
ignorant individuals or animals from birth, he will
inevitably become like those around him. This is evident
in the case of the Bhils in the jungle.

Until education spread from Aryavartta (the ancient
Indian subcontinent), people in Egypt, Greece, Europe,
and other regions lacked knowledge. Similarly, the early
inhabitants of England were uneducated until Christopher
Columbus (1451-1506) and Vasco da Gama (1460-1524)
travelled search India. They too remained uneducated for
thousands, lakhs, crores of years. Over time, they became
scholars through education. Thus, scholars throughout
history have emerged by receiving knowledge and
education from God in the beginning of creation.

In today's world, we become scholars by learning from
our teachers. Similarly, as per Yogadarsana, God serves as
the ultimate 'Guru' or teacher for sages such as Agni and
others who were present at the beginning of creation.

q QAU T FeAHaesard | —3an I [SEeE 9o R€]

sa purvesamapi guruh kalenanavacchedat.

Unlike living beings, who may lose their knowledge
during deep sleep or periods of dissolution (Pralaya),
God's knowledge is eternal and unwavering. Therefore, it
is important to understand that a causal relationship
cannot be established without an underlying cause.

Question: If the Vedas were revealed in Sanskrit, and
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sages like Agni did not know that language, how did they
understand their meaning?

Answer: God revealed it. Whenever high profile yogis
and sages desired to know the meaning of something, they
would meditate and enter a state of Samadhi, where they
experienced the presence of God. In that state, God
revealed the meanings of the desired mantras to them.
When the meanings of the Vedas were imparted to the
souls of many sages and seers, they documented this
knowledge and histories of the sages and seers in books
called Brahmanas that reflected those interpretations. The
term Brahmana is derived from 'Brahma," (Veda). Since
these texts elucidate the meaning of the Vedas, they came
to be called Brahmanas.

A FHERd: HATTG; |
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rsayo mantradrstayah mantransampraduh.

Whichever Rishi had the insight into the meaning of
each mantra, and before whom no one had disclosed that
meaning, he conveyed it and also shared it with others. As
a result, to this day, the name of the Rishi is recorded
alongside each mantra for remembrance. Anyone who
claims that the Rishis are the creators of the mantras is
mistaken; they are, in fact, the ones who had the insight
of their meanings.

Question: What are the texts referred to as the Vedas?

Answer: Of the Rgveda, Yajurveda, Samaveda, and
Atharvaveda Mantra Sanhitas are called Vedas, and none
others.

Question:

HASTEIUAAGAHETT || [— IR Wi ¢ 12]
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mantrabrahmanayorvedanamadheyam.

What would you mean by the Pratijna Sutras written
by Katyayana and others cited above?

Answer: Look! The word Veda is written as at the
beginning and end of chapters in Sanhita books from
eternity, but it is not found at the beginning or end of
chapters in Brahmana books. Additionally, from the
Nirukta (5.3-4): AU @ w@fd 1 sfd SO 1 and the
Astadhyayi (4.2.65): TSR = dqewAmorl It is also
clarified that 'Veda' is part of the mantras, while
'Brahmana' pertains to the explanations. If you want to
seek something notable regarding this, I recommend
reviewing my 'Rgvedadi-Bhasyabuumika." There, 1 have
demonstrated that Katyayana's statement cannot be
respected as it contradicts substantial evidence. If one were
to accept it, then the Vedas could never be considered
eternal. In the Brahmana texts, there are historical
accounts of various sages, maharsis, and kings, with
histories recorded after their births. These texts are
composed following their births. The Vedas, however,
contain no historical references to specific individuals or
events. Instead, they use terms that convey knowledge
without naming particular persons or detailing unique
stories.

Question: How many recensions of the Vedas are
there?

Answer: There are one thousand one hundred twenty-
seven recensions.

Question: What is a recension called?
Answer: The ‘expositions’ are called recensions.

Questioner: World scholars view the constituent
divisions of the Vedas as recensions.
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Answerer (Swami Dayanand): If you think about it,
you'll realize that all the recensions are associated with
famous sages, like Aévaléyana, and the Mantra Sanhita is
recognized by its connection to God. Just as the four Vedas
are considered to be divinely created, the recensions
attributed to various sages, such as A$valayana, are thought
to be their works. Within these recensions, the mantras
are explained using symbols. For instance, in the Taittirlya
Sakha (recension), phrases like “ise tvorje tvet?” are
interpreted with symbolic meanings, whereas the Veda
Sanhitas do not use any symbol.

Thus, the four Vedas, believed to be created by God,
serve as the root tree (foundational source), while the
recensions, including those of sages, are the products of
their teachings, not divine origin. If you're looking for a

deeper explanation, you can refer to
" Rgvedadibhasyabhumika."

Just as parents show their love and support for their
children's growth, God has revealed the Vedas as a gesture
of kindness to all humanity. This revelation aims to free
people from the darkness of ignorance and confusion,
guiding them toward the light of knowledge and wisdom,
helping them to experience supreme bliss, and continually
enhancing their understanding and happiness.

Question: Are the Vedas eternal or non-eternal?

Answer: The Vedas are eternal. Since God is eternal,
His qualities—such as knowledge—are also eternal. The
qualities, actions, and nature of an eternal entity are
eternal, while those of a non-eternal entity are non-
eternal.

Question: Is this book also eternal?

Answer: No, the book cannot be eternal because it is
made of paper and ink. However, the words, their
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meanings, and the relationships they describe are eternal.

Question: God must have granted knowledge to those
sages, and with that knowledge, they created the Vedas.

Answer: Knowledge cannot exist without knowable.
The creation of the Gayatri and other verses relies on the
understanding of the chhandas (metrical patterns) such as
Gayatri, Svaras (musical notes) such as Sadaja, and other
grammatical accents like Udatta and Anudatta. Without an
Omniscient being, it is impossible for anybody to create a
Sastra that encompasses all knowledge.

After studying the Vedas, sages and seers have
composed works on subjects like grammar, Nirukta
(etymology), and Chhand (metrics) to help illuminate
knowledge. Without divine inspiration, no one could
develop such insights into the Vedas. Thus, we aftirm that
the Vedas are the creation of God. So, everyone should
follow them (Vedas), and if someone asks for their
perspective, we should reply that our belief is grounded in
the Vedas; we accept everything stated therein.

Following this, I will discuss creation. This serves as a
brief overview of God and the Vedas.

BV | O | B et e | e B o D1 N B G RS (R
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it Srimaddayanandasarasvatisvamikrte satyarthaprakase
subhasavibhisita  isvaravedavisaye — saptamah  samullasah

sampirnah.

Here ends the seventh chapter, dealing with the subject
of God and Veda, authored by Srmad Dayanand Saraswati.



A True Face of Hinduism 59

Sarvatantra Siddhanta embodies the imperial universal
public dharma that has transcended time, being embraced
by all people throughout history, in the present, and into
the future. It is this timelessness that earns it the
designation of Sanatana, or Eternal Dharma—an ideology
that stands unopposed.

Dayanand Saraswati Swami

EIGHTH CHAPTER
T FEIATRATIAA I ATSATIH:

atha srstyutpattisthitipralayavisayan vyakhyasyamah

The Creation, Sustenance and Dissolution of the
Universe
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Jyam visrstiryata ababhuva yadi va dadhe yadi va na, yo
asyadhyaksah parame vyomantso anga veda yadi va na veda.

O human being! The one from whom this diverse
universe has emerged is the Supreme Soul. He is the
sustainer and destroyer, the master of this universe. The
entire universe is created, sustained, and eventually
destroyed in Him. Recognize Him and do not consider
anyone else as the creator of the universe.

TH SATHITHAT et sUehd Hielel T 339 |
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tama asittamasa gulhamagre’ praketam salilam sarvama idam,
tucchyenabhvapihitam yadasittapasastanmahina jayataikam.

Before creation, the world was shrouded in dark
energy, a vast expanse that was unknowable like night. It
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existed in the form of voidness (Avakasa called
Brahmakasa). It was insignificantly small compared to the
infinite God, but then, through His power of will, God
brought the world into existence from its cause.

feToarT: THERar Yaed Srd: ufiieh ST |
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hiranyagarbhah samavarttatagre bhutasya jatah patireka

asit,

sa didhara prthivim dyamutemam kasmai devaya havisa

O human beings! Let us meditate with love upon the
Supreme God, who is the foundation of all luminous
objects, such as the Sun, and of this world that was, is, and
will be. Supreme God, the protector of this world who
existed before the creation of the world, has created
everything from the earth to the sun.

ToUSTIEs T Tgd a= Wi |
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purusa’evedam sarvam yadbhutam yacca bhavyam,
utamrtatvasyesano yadannenatirohati.

O human beings! The one who is all-pervading, the
indestructible cause, master of all Jivas (embodied souls),
and exists beyond the material realm and all living entities
is the creator of the entire world that existed in past, exists
at present, and will exist in future.

Al I AT YA ST A= ST St |
JEI-AT TR qre T a8 Jaifd |1y |
— R [t | 3o 2]
yato va imani bbﬁt.im' jﬁyante yena ja‘téni Jivanti,
The Supreme Being whose action is to create, sustain
and dissolve all these elements, such as earth is 'Brahman.'
Seek to know Him.
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Janmadyasya yatah.

The one from whom the creation, sustenance, and
dissolution of this world occur is the one who truly
deserves to be known as 'Brahman.'

Question: Has this world originated from God, or does
it come from something else?

Answer: God is the efficient cause of this creation,
while its material cause is Prakrti.

Question: Did God not create Prakrti?
Answer: No, Prakrti is eternal.

Question: What does it mean for something to be
eternal, and how many things are eternal?

Answer: That which has no initial cause is considered
eternal. God, souls, and the material cause of the world-
all are classified as eternal.

Question: What evidence supports this?

Answer:
31 GUUT G SR 99 g8 I TSI |
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dva suparna sayuja sakhaya samanam vrksam pari sasvajate,
tayoranyah pippalam svadvattyanasnannanyo abhi cakasiti.

According to the Rgveda, [dva] The two entities,
Brahman and Jiva (soul), share similarities [suparna] in
consciousness, protection, and other qualities. They are
united in a manner of pervaded and pervader and are
mutually friendly and eternal. Prakrti, the third eternal
substance, is like a tree with branches that represent the
multiform universe, which dissolve into its primary
condition at the time of dissolution. The qualities, actions,
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and nature of these three elements are also eternal.

Among the two entities — Brahman and Jiva (soul), one
who is identified with Jiva experiences the results of bad
and good karmas in this tree-like world, while the other,
the Supreme Being, shines everywhere, both inside and
outside, without partaking in the consequences of actions.
God is different from the soul and the soul is different
from God and both God and the soul are different from
the prakrti. All three are eternal.

IMAR: G AR I —ASfo 3o Yo [H < |
sasvatibhyah samabhyah.

Yajurveda proclaims that God has conveyed all
knowledge through the Vedas for eternal beings.

SSTHRT ATCAIFARIT, Tel: WSt GorHHT SEET: |
ST ! STTHTNSTRIA, ST TR ARTTHSIS: ||
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ajamekam lohitasuklakrspam, bahvih prajah srjamanam
svarapah,
ajo hyeko jusamano’nusete, jahatyenam
bhuktabhogamajo’nyah.

The prakrti, the soul, and God are all considered
unborn; they never take birth. These three are the causes
of the entire world, yet they do not have any cause
themselves. While doing bhoga (enjoyment) of this eternal
prakrti, the eternal soul becomes entrapped, whereas God
neither becomes trapped in it nor does He do the bhoga
(enjoyment) of it.

The properties of God and the soul have already been
discussed in the chapter dealing with God. Now, let us
outline the properties of prakrti—

TFAENEASE TEAEER: e Y 3
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sattvarajastamasam samyavastha prakrtih prakrtermahan
mahato’ hanikaro’ hankarat  padcatanmatranyubhayamindriyam
pancatanmatrebhyah sthialabhatani purusa it
paficavimsatirganah.

The three properties of prakrti—Sattva (intelligence or
purity), Rajas (motion or medium), and Tamas (inertia or
dullness)—are collectively referred to as 'Prakrti.’ From
this arises Mahattatva, which signifies cosmic intelligence
(mind). This, in turn, leads to the evolution of Ahankara
or the sense of individuality. From the Ahankara, five
'tanmatras' (sensations or subtle elements), along with ten
senses and an eleventh, the mind emerges. The five
tanmatras give rise to five gross elements, starting with the
earth. Together, these make up the twenty-four and
twenty-fifth is the principle of 'Purusa (God and soul).'

Among these, prakrti is considered uncreated.
Mahattatva, the Ahankara, and the five subtle elements are
the products of prakrti. They further produce sense-
organs, the mind and the gross elements. The Purusa itself
is distinct from the prakrti, neither a material cause, nor a
product of anyone.

Question:

T FRIGHT SR I || [Bio 3o | To & 1 o R 11 211

sadeva somyedamagra asit.

Chhindogya Upanisad says, “O Svetaketu! Before
creation this world was existent”.

T ZEHT IR N [Fo I | Fo Tl | 3 o]

asadva idamagra asit.
Taittirtya Up. Says, “It was non-existent”.

SATHT AT TEHT A3 1| [Cp.—Fo o | 3o | 5o ¥ | Fo ¢

atma va idamagra asit.
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Vrhadaranyaka Up. Says, “In the beginning, it was all
spirit”

T a7 SEHYU ST IS 1| — [T 28 12 182 12]

brahma va idamagra asit.

Satapatha Brahmana says, “It was all Brahman in the
beginning.”

T I I USTAATT 1 || [Be Tqo To & | To 3 | Wo 3]

tadatksata bahu syam prajayeyeti.

Chhandogya Up. Says, “Afterwards, he desired to
manifest into many.”

FIShTHIT I S IS 1R || SREafeg [5o Feel | 37 &]

so’kamayata bahu syam prajayeyeti.

Taittirtya Up. Says, “By His own will he transformed
into multiple worlds.”

e Giead sl 98 T e 1| —sufeg

sarvam khalvidam brahma neha nanasti kimcana. —
upanisad

In Upanisad, it is also said that Everything in this world

is Brahma; there is no other substance.

Answer: Why do you misinterpret these words? It is
because the same Upanisads state:

TR R AT e dell-JaHaes dotdl
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somyannena sungenapo mulamanvicchadbhissomya

sungena  tejo-miilamanviccha  tejasi  somya  sungena
sanmuilamanviccha  sanmiilah  somyemah  sarvah  prajah
sadayatanah satpratisthah.

O Svetaketu! From the effect ‘earth’, which is the form
of grain, you can know its cause ‘water’. Recognize the
cause ‘fire’ from its effect ‘water’, and from the teja, effect,
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know its cause the uncreated eternal prakrti. This true
existence— prakrti is the source and abode of all worlds.
Prior to creation, the whole world existed like a state of
non-existence, absorbed in the soul, Brahman, and
prakrti; it was not absent.

Your quotations, which begin with “sarvam khalu,” are
a potpourri, as you have combined parts of two different
verses from two Upanisads into one sentence.

g4 Gieae sTel qeTal-id 3w SuTdid ||
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sarvam khalvidam brahma tajjalaniti santa upasita.
I ARG e 1 —Fsaeen [¥1 98]

neha nanasti kimcana.

“Sarvamm khalu”, etc., is taken form the Chhandogya
Upanisad. (Ch. 3) and “neha nanasti”, from the Katha
Upanisad (Ch. 2).

Just as body parts lose their usefulness when separated
from the body, sentences also become meaningful or
meaningless when they are taken out of context or
combined with different contexts. This illustrates an
important point: context is essential for meaning. Now
know the meaning of this text.

O embodied soul! Meditate upon Brahman, Who is the
Creator, the Support, and the Life of the Universe. This
world exists because it was created by Him or associated
with Him. Meditate upon him and do not anyone else. He
is an indivisible, immutable, conscious being. Numerous
objects have no similarity with Him, but all these exist
within God with their distinct existence and are sustained
by Him.

Question: How many causes are there, exist of the
world?
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Answer: There are three types of causes: efficient,
material, and simple.

1. The ‘efficient cause’ is that by which something is
created, but itself remains uncreated; without this cause,
nothing would come into existence. It transforms one
thing into another.

2. The second ‘material cause’ is one without which
nothing can be made. It undergoes the change of state, is
made and un-made.

3. The ‘ordinary cause’ is a catalyst in the making of a
thing and its simple efficient cause.

There are two types of efficient causes:

1. The first is God, referred to as the ‘main efficient
cause’, who creates, sustains, and destroys the entire
universe, maintaining the order of everything.

2. The second is the simple efficient cause, represented
by embodied souls. These embodied souls take material
from God’s creation and convert it into various shapes.

Material Cause- 'Prakriti' and 'Paramanu' refer to the
material to the making of the universe. Being inanimate,
it cannot make or unmake itself; rather, it is made and
unmade by external forces. Occasionally, inanimate
objects can also be created and destroyed through
interactions with other inanimate objects. For instance,
seeds, which are created by God, grow into trees when
they fall into suitable soil and get the proper amount of
water and nourishment; but may be destroyed when they
come in contact with water and fire, which are also
inanimate. However, the systematic process of their
making/creation and unmaking/destruction is governed

by God and the embodied souls.

When any object is created, several factors contribute
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to its making, which can be classified as ‘efficient causes’,
‘material causes’ or 'simple causes." For example, in the
case of a potter making a pot, the potter serves as the
efficient cause, while the clay is the material cause.
Additionally, tools like the rod and wheel, direction, time,
light, and potter's knowledge and skills are called simple
causes. Without these three types of causes—efficient,
material, and simple—no object can be created or
destroyed.

Question: The Neo-Vedantist views God as the sole
'efficient and material cause combined' of the world.

JAOHTH: GoTd Jod o | —[H 2 |1 Go ¢ | Ho 9]

yathornanabhih sgjate grhnate ca

A spider does not take anything from the outside;
instead, it creates a web by producing threads from its own
body and playfully engages in it. In a similar way, Brahman
created the world from within itself, embodying the form
of the world and playing with it.

Brahman desired to become 'many,’ or the form of the
world. With just a thought, He embodied the form of the
world, because-
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adavante ca yannasti varttamane’pi tattatha.

Gaudapada in his commentary on Mandukya Up. Says,
“What does not exist initially and does not remain in the
end does not exist in the present.” At the beginning of
creation, there was no world; only Brahma existed. At the
end of destruction, the world will cease to exist, but
Brahma will remain. So, if this is the case, why is the world
not considered to be Brahma in the present?
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Answer: As you mentioned, if Brahma is the material
cause of the world, He would become a changeable
product converting into different states. The qualities,
motion, and nature of the material cause also transfer to
its products.

FHOR[OTYE: IO T || SR o [Ho | 3o ¢ | Yo 4]

karapagunapurvakah karyyaguno drstah.

As per Vaisesika Darsana, “Properties of cause are
reflected in its effect or product”. Had Brahman been the
material cause of the Universe, His properties should
manifest in the universe. But we find the opposite.

Brahman is eternal, chetana (immaterial), and a form
of bliss, while the world is not eternal being the
product/effect, material and devoid of bliss. Brahman is
unborn, yet the universe takes birth; Brahman is invisible,
while the universe is visible; Brahman is indivisible,
whereas the universe is divisible.

[f material objects, such as the earth, had evolved from
Brahman, then Brahman would have to share the same
attributes as the earth. Since the earth and other material
things are lifeless and inert, this would imply that Brahman
is also lifeless. Alternatively, if Brahman were truly the
source, then material objects would possess chetana
(consciousness) as Brahman does. Additionally, the
analogy of a spider and its web does not support your
argument; in fact, it contradicts it. The spider’s body is the
material cause of the web, while the soul within the spider
serves as the efficient cause.

This is the marvel of God that a soul cannot derive fiber
from the body of another animal. In a similar way, the all-
pervading Brahman has created the gross world from
prakrti and paramanu located in Him. He pervades this
world and experiences bliss by being a witness.
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And the God who had 'Tksna' i.e. vision, thought and
desire that I should become known by creating the whole
world, i.e. when the world is created, then only God
becomes known in the thoughts, knowledge, meditation,
listening to teachings of the jivas (embodied souls) and is
present along with very gross objects. When there is
Pralaya (dissolution), then no one knows Him except He
himself and liberated souls. And the text you quoted is
erroneous; because the world did not exist before creation
as well as at the end of creation. From the beginning of
Pralaya (dissolution) till the new creation, the cause of the
world remains subtle and unknown, because—

T ATETHET w12 | —F9g [Ho 20 | o 233 | Ho 3]

tama asittamasa gul hamagre.

In the beginning, there existed dark energy and the
whole space was enveloped in dark energy.

TS THIYAHIRTTHAETOTH |
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asididam tamobhitamaprajiatamalaksapam,
apratarkyamavijiieyam prasuptamiva sarvatal.

Before creation, the world was engulfed in dark
energy, a state that has persisted even after its dissolution.
During that period, it was neither definable nor
discoverable by reason. Neither did it possess any physical
signs, nor was it, therefore, perceptible by the senses.
However, in the present, it is known and can be
recognized through its familiar signs, existing as it truly is.

What the author of Karika described about the absence
of the world, even in the present, is unprovable because
what the knower understands and obtains through
evidence can never be otherwise.

Question—What is God's purpose in creating the
world?
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Answer—What is the purpose of not creating it?

Question: If he had not created it, he would have
remained happy, and living beings would not have
experienced happiness or sorrow.

Answer-These words reflect the mindset of those who
are lazy and impoverished, rather than that of diligent
individuals. What happiness or sorrow do living beings
experience during Pralaya (dissolution)? When we
compare the joys and sorrows of the world, we find that
happiness far outweighs sadness. Many pure souls achieve
the bliss of salvation through their virtuous actions.

During the Pralaya, jivas, as if worthless, remain in a
deep sleep. How can God reward the good and evil deeds
of jivas before the Pralaya, and how can they enjoy those
rewards? If someone asks you about the purpose of having
eyes, you would say it is to see. Similarly, what is the
purpose of God’s knowledge, power, and ability to create
the world? Without creation, no purpose can be defined.

God's qualities, such as justice, sustenance, and mercy,
only have meaning in the context of the world He creates.
His infinite power is truly effective only when it is
expressed through the creation, sustenance, destruction,
and arrangement of the universe. Just as the inherent
quality of eyes is to see, the fundamental nature of God is
to do good for all embodied by creating the world and gift
countless facilities to them.

Question: Which comes first, the seed or the tree?

Answer: The seed. Because the words like seed, [hetu]
source, [nidana] origin and cause are synonymous. The
term "seed" refers to the cause, which comes before the
effect.

Question: If God is omnipotent, can He create cause
and soul? If He cannot, then He is not truly omnipotent.
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Answer: The term "Omnipotent" has been previously
defined. However, can the one who is considered
omnipotent truly accomplish the impossible? Can this
being perform tasks without reason, such as creating
another God without cause, then allowing Himself to die,
become inert, unhappy, unjust, impure, or evil?
According to natural laws—like fire being hot, water being
cold, and earth being inert—even God cannot endow
them with opposing qualities. Just as God cannot become
inert, He also cannot make inert things conscious.
Furthermore, God's laws are true and absolute, which
means He cannot change them. Thus, the meaning of
"omnipotent" can be understood as God having the ability
to complete all His tasks without the help of anyone else.

Question—Is God formless or does He have form? If
He is formless, then He cannot create the world without
the help of hands and other means. However, if He has
form, then there is no flaw.

Answer: God is formless. Anyone who possesses a
physical body is not God, as that jiva is limited by power,
space, and time, and is subject to hunger, thirst, pain,
cold, heat, and other physical sensations. Such a being may
possess the attributes of jiva, not God. Just as we are
"embodied souls", we cannot control particles, molecules,
atoms, or prakrti, nor can we transform subtle substances
into gross forms by grasping them. Similarly, God, who
has a physical body, cannot create the physical world from
subtle substances.

God is devoid of physical organs or senses but possesses
infinite power, strength, and valour. With these, He
performs actions that no jiva or prakrti can accomplish.
Since He is subtler than prakrti and pervades it, He brings
torth the world by grasping it. Being omnipresent, He has
the ability to sustain and destroy everything.
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Question: Just as parents of human beings have form,
their children also have form. If the parents were formless,
then their children would also have to be formless.
Similarly, if the Supreme God is formless, then the world
He created should also be formless.

Answer: This question resembles ignorance and
childishness. We have previously stated that God is not the
material cause of the world; instead, He is the efficient
cause. The material causes of the world-prakrti and
paramanu (particles) are the gross. These elements are not
entirely formless; they possess a form that is grosser than
God but subtler than other objects.

Question: Can God act without a cause?

Answer: No, it is impossible for something not present
to be considered present. It would be like someone
claiming, "I witnessed the marriage of the son of a barren
woman and the daughter of a barren woman, bow made
of man's horn and a garland of flowers of space, bathing
in the waters of Mrgatrsnika and living in
Gandharvanagar." Similarly, an effect cannot exist without
a cause. For example, if someone were to say, "I was born
without parents." I don’t have a tongue in my mouth, yet
[ can speak. "There was no snake in the [bambi] whole
but it just appeared." "I was nowhere, and these people
were nowhere, and we all came together." Such an
impossible thing is the madman’s talk.

Question: If nothing happens without a cause, then
who causes the cause?

Answer: Those entities that exist solely as causes do not
result from any other source. Furthermore, something that
serves as both a cause and an effect is referred to by a
different term. For instance, the earth acts as the cause of
pots and houses, while it, in turn, is the effect of water.
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However, the ultimate cause is prakrti, which is eternal.
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There is no cause of the cause. But all effects have a
cause. Every effect is preceded by three essential causes.
For example, before making a piece of cloth, the raw
materials such as a weaver, cotton fibre, and machinery
must already be present. Similarly, the creation of the
world is preceded by the pre-existence of God, prakrti,
time, space, and jivas (souls). There would be no world if
even one of these substances were absent.

EERISEIIE B

atra nastika ahuh—

The atheists say—
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Sunyam tattvam bhavo vinasyati vastudharmatvadvinasasya.

[Meaning] Stinya represents the ultimate reality, All
existent things are perishable. Perishability is the
characteristic of all that exists.

Thus from the above statement of the first atheist, we
come to know Sunya (nought or nothing), represents the
ultimate reality. Stinya existed before creation, and Sainya
will survive in the end, because whatever now exists will
cease to exist and become Siinya (nothing).

Answer: gﬁnya (zero) is often referred to as space,
invisibility, voidness or point. It represents inert matter; in
this void, all matter remains unseen. Just as a line is formed
from a point, and circles are shaped from lines, the land,
mountains, and other features of the world are created by
God. Additionally, the one who understands the void is
not devoid of knowledge.
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abhavad bhavotpattirnanupamrdya pradurbhavat.

[Meaning] Some say that entity arises from non-entity,
as there is no manifestation unless there has been
destruction of the material cause.

Second atheist: The entity arises from non-entity. For
instance, a sprout cannot emerge without destroying the
seed. If you examine the seed, you won’t find the sprout
inside; it’s absent. In the beginning, when the first sprout
was non-existent, it shows that creation emerged from that
non-entity.

Answer: What destroys the seed was present from the
very beginning in it. If it hadn't been there, the sprout
would never have come forth.

U RO TEURHATRIGRHT 113 |l

1$varah karanam purusakarmaphalyadarsanat.

[Meaning] God, says someone, is the sole cause of all
effects because the fruition of man's acts is not possible
without creation and creation is not possible with God.

The third atheist argues — that the results of actions
(karmas) are not determined by an individual's actions
alone. Many actions seem to yield no results, suggesting
that the fruits of karma are ultimately dependent on God.
It is believed that God grants the fruit of karma that He
chooses to give and withholds what He does not wish to
deliver. Therefore, the outcome of one's karma relies on

God's will.

Answer: If the outcome of karma relies on God, then
why is it necessary for an individual to perform actions in
order to receive their rewards? It can be argued that
whatever actions a person does, the corresponding fruits
are given by God. God cannot grant the fruits of karma
independently; rather, the results given are linked to the
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actions performed by a living being.

ARG HTaT: FUeehd egTeaeHT I1Y |1

animittato bhavotpattih kantakataiksnyadidarsanat.

[Meaning] From an observation of the sharpness of
thorns, etc., some say that effects are produced without
cause.

The fourth atheist argues — that things are created
without any cause, similar to how the sharp thorns of trees
like Babul have emerged. This suggests that whenever
creation occurs, bodies and other entities come into
existence without a cause.

Answer: In response, it can be said that the source from
which something is created is indeed its cause. So, why
are the thorns of thorny trees not formed without a seed?

RERIERERINIERINEEEIC I

sarvamanityamutpattivinasadharmakatvat.

[Meaning] All is non-eternal, because they possess the
character of being produced and destroyed.

The fifth atheist argues that everything is created and
destroyed; thus, all is temporary.

The Astavakra Gita (verse 5) says:

TATRIEGA TTEATH Ageh TARICIY: |
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slokardhena pravaksyami yaduktam  granthakotibhih,
brahma satyam jaganmithya jivo brahmaiva naparah.

[Meaning] Let me told the gist of crores of scriptures
in half sloka: "Brahman is truth, the world is illusion, and
the soul is not separate from Brahman."

The neo-Vedantists belong to the fifth category of
atheists because they assert that the principle of countless
scriptures is: "Brahman is truth, the world is illusion, and
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the soul is not separate from Brahman."

Answer: If the non-eternality of all is eternal, then
everything cannot be non-eternal.

Question: The non-eternality of all is non-eternal, like
fire, destroys wood and eventually itself.

Answer: Whatever is duly available cannot be called
non-eternal in the present, and even the most subtle
causes cannot be deemed non-eternal. The Vedantists
believe that the world originated from Brahman, and since
Brahman is eternal, its effects cannot be imaginary. It is
also incorrect to dismiss a dream as purely imaginary,
similar to mistaking a rope for a snake. This is because
imagination is a quality, and substance cannot be created
from a quality; furthermore, a quality cannot exist
separately from its substance. When the source of
imagination is eternal, then that imagination should also
be considered eternal; otherwise, it must be deemed non-
eternal.

Just as a dream does not occur without some form of
its being seen or heard. During our waking state, when we
face actual objects in the present—we have their direction
perception and their information gets encoded in our
mind in the form of sanskaras or vasanas. Such things are
perceived even in dreams. Just as external objects exist
even in the absence of their information during deep
sleep. The causal substance remains present even during
Pralaya (dissolution).

If one had dreams without sanskaras, a person born
blind would have visual images in their dreams. In dreams,
only information exists, while all material objects are
tound in physical form in the external world.

Question: Just as the objects of the waking state are
non-existent in both dreams and deep sleep, we should
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also consider the objects of the waking state as non-
existent.

Answer: This belief is unfounded. In dreams and deep
sleep, there is merely ignorance of external objects, not
their absence. Just as there are many objects that remain
unseen behind someone—yet they still exist—so it is with
dreams and deep sleep. Therefore, as stated earlier, the
cause of Brahman, the soul, and the cause of worlds
(prakrti) is eternal and permanent. This is the only truth.

EERERREL RG]

sarvam nityam pancabhutanityatvat.
All is eternal, as the five gross elements are eternal.

The sixth atheist argues — that because the five elements
are eternal, the entire world must also be eternal.

Answer: This statement is incorrect. If the visible causes
of creation and destruction were eternal, then the physical
world—including our bodies and objects like pots and
clothes—would also be eternal. This idea is absurd.
Therefore, the effects cannot be considered eternal.

e G HEIALITGAHET 11 |l
sarvam prthag bhavalaksanaprthaktvat.

[Meaning] Some say that all objects are different
because each consists of a different nature and marks.

The seventh atheist argues — that all things are distinct
from each other; there is no unity in them. Whatever we
see excludes another.

Answer: The whole exists in its parts. Present time,
space, God, and class—each exists commonly in distinct
groups of substances. No substance can exist
independently from these. Therefore, while they may
appear as separate substances by nature, they are united in
essence, with shared substances (time, space, God, and
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class).
AqYTE! HArSaeaaTads: 1< |

sarvamabhavo bhavesvitaretarabhavasiddheh.

[Meaning] All are non-entities because the entities are
non-existent in relation to one another.

The eighth atheist argues — that all things are non-
existent in relation to others. For instance, the cow is non-
existent in a horse, and the horse in a cow; therefore, all
should be considered non-existent.

Answer: While all things are non-existent in relation to
others, it must be noted that a cow is existent in a cow
and a horse in a horse. A cow can never be non-existent
in a cow and a horse in a horse. If there is no existence of
objects, how can they be described as non-existent in
relation to others?

T EwErEsaieERaT Il R Il
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na svabhavasiddhirapeksikatvat.

[Meaning] Some say, that entities are not self-existent
inasmuch as they exist in relation to one another. They are
not created by anyone.

The ninth atheist argues— that the entire world is
formed on its own. For example, when water and food
accumulate and decompose, worms emerge. Similarly,
grass, trees, and stones are created when seeds, earth, heat
and water come together. Just as waves are produced from
the interaction of sea and winds; sea foam is caused by
waves. Concrete is formed by mixing turmeric, lime, and
lemon juice. In the same way, the entire world is created
from the natural properties of the elements, with no
external creator involved.
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Answer: If the world is created on its own, then
destruction would never occur. However, if destruction is
also considered on its own, then creation cannot happen
either. If you believe that both creation and destruction
coexist within substances at the same time, then a system
it will become difficult for a system to survive.
Furthermore, if you think that creation and destruction
arise from the presence of a cause, then the substances that
are created and destroyed by this cause must be viewed as
separate entities.

If creation and destruction are driven on its own, then
they cannot happen simultaneously. If the universe is
created on its own, why don’t we see other universes
consisting of planets, moons, and the sun emerging
nearby? Moreover, everything that exists or comes into
being does so because of the combination of different
substances created by God. Just as plants grow only when
water, soil, and seeds come together under favourable
conditions, similarly, the components used in making
concrete—such as turmeric, lime, lemon juice, etc. do not
combine on their own. They must be mixed by someone
in the correct proportions to create concrete. In the same
way, prakrti, i.e paramanus (energy particles) cannot
create anything on their own without God skillfully
combining them with the necessary knowledge and
expertise. Therefore, it follows that the world did not
come into existence by itself, but rather was created by

God.

Question: There is no creator of this world, nor has
there ever been, and there will never be one. The world
has remained the same since time immemorial. It was
never created, nor will it ever be destroyed.

Answer: Without a creator, no action or substance
produced by action can occur. The earth and other
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substances that appear to be created through specific
conjunctions cannot be eternal. Moreover, what is created
through conjunction does not exist before the conjunction
takes place, nor does it exist after the disjunction. If you
do not believe this, try breaking the hardest stones,
diamonds, and iron into pieces; melt them or burn them
to ashes, and observe whether they are formed of
conjunctions of different particles or not. If they are
formed from the conjunction of different particles, the
disjunction of those particles will also take place in due
course of time.

Question: There is no eternal God, but the enlightened
soul who attains divine powers through the practice of
yoga and attains the qualities such as omniscience is
referred to as 'God'.

Answer: If the eternal God is not the creator of the
world, then how could the world, the bodies, and the
sensory organs that enable the existence and sustenance of
jivas (embodied souls) come into being? These elements,
serve as means for a jiva (embodied soul) to attain
perfection. If there were no means to attain perfection,
how could anyone ever reach it? Even if a jiva (embodied
soul) strives for perfection through various means, none
can equal God, who is eternal and possesses infinite
perfections. Despite the knowledge gained by a jiva
(embodied soul) over time, it remains limited; no one can
attain unlimited knowledge and power.

Consider this: no yogi has ever been able to alter the
order of creation established by God, nor will they ever
do so. No yogi has changed the way the eternal and perfect
God has designed our ability to see with our eyes and hear
with our ears. Ultimately, a jiva (embodied soul) can never
become God.

Question: Does God make different creations in
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difterent Kalpas, or is it always the same?

Answer: It is as it was before and will be the same in
the future; He does not make distinctions.

ERIECURIPIRRR I chE TRl
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suryacandramasau dhata yathapurvamakalpayat,

divam ca prthivim cantariksamatho svah.

[t is said in the Rgveda, “As [Dhata] God created the
Sun, Moon, Electricity, Earth, Space, and Aditya in the
previous cycle of creation, He has created them again now
and will do so in the future.

Thus, God's works are always consistent and flawless.
Errors and omissions happen in the work of those with
limited knowledge, whose understanding can vary. In
contrast, God's work is free from errors and omissions.

Question: Is there any inconsistency or contradiction
in the Vedas and other Sastras regarding creation?

Answer: There is no contradiction.

Question: If there is no contradiction, then—

TG TSR STRRE: G0 | Shmarg: | aRer: |
IUT: | ITg: GIYaT | GioeaT Sed: | Saigisad | 3Tarsa: | 3a9:
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tasmadva etasmadatmana akasah sambhitah, akasadvayuh,
vayoragnih, agnerapah, adbhyah prthivi, prthivya osadhayah,
osadhibhyo’'nnam, annadretah, retasah purusah, sa va esa

puruso’nnarasamayal.

According to the perspective of Taittiriya Up., the
cosmos originated from Brahman and Prakrti.

Note: Brahman and Prakrti in equilibrium state (called
dark energy) together called Avakasa or Brahmakasa—
considered the source of causal matter. This Avakasa or
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Brahmakasa is a space containing dark energy (causal form
of energy). When this dark energy is activated by the will
of Brahman, the first element to emerge is Akasa or
Bhutakasa (elementary space containing active energy in a
rarefied state at low pressure). Avakasa or the space of
Brahman has no origin; as prakrti or dark energy particles
cannot exist without it. Following the Akasa (elementary
space containing rarefied gases), Vayu (gases with
condensed molecules due to comparatively high pressure)
was formed; then Agni (hydrogen has the tendency to
burn and oxygen helps in burning); then Jala (water, with
the combination of hydrogen and oxygen gases) and
finally, Prthivi (earth, due to solidification of the liquid
state of molten lava). From the earth, herbs emerged; from
herbs came food; from food came semen; and from semen,
the physical body of human beings.

Creation is described in different orders in various
texts: Taittiriya Up. follows the order of Akasa, the
Chandogya Upanisad follows the order of the Agni; the
Aitareya Upanisad Jala (water); and in the Vedas, creation
is sometimes attributed to Purusa, at other times to
Hiranyagarbha. Additionally, the Mimamsa school
attributes creation to Karma, Vaisesika to time, Nyaya to
Paramanu (dark energy particles), Yoga to Purusartha,
Sankhya to Prakrti, and Vedanta to Brahman. So, the
question arises: who is true, and who is false?

Answer: Everyone is telling the truth here; no one is
false. The liar is simply the one who believes otherwise.
God is the efficient cause of the world, while prakrti serves
as the material cause. When a great deluge occurs, the
sequence of creation follows from Akasa (space). If the
space and air are preserved while other elements like fire
are destroyed, then creation occurs following the
sequence of fire. If fire also survives, then creation
continues in the sequence of water. In other words, from
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whichever element is destroyed during a deluge, creation
emerges from that element.

The terms 'Purusa’, referring to the cosmic man, and
'Hiranyagarbha', signifying the golden embryo or cosmic
egg, are both names for God and have been mentioned in
the first chapter.

We have already discussed the non-contradiction of the
scriptures. However, a contradiction arises when there is
a conflicting debate on the same subject within a single
action. The non-contradiction within the six scriptures is
as follows:

In Mimamsa- there is no such work in that does not
require any effort.

In Vaisesika— every work requires time.

In Nyaya- nothing can be produced without a material
cause.

In Yoga—nothing can be made if learning, knowledge,
and thoughts are not applied.

In Sankhya-nothing can be made without the
conjunction of elements.

In Vedanta - no substance can be made without a
maker.

The universe is created for six reasons, each explained
in one Sastra. Therefore, there is no contradiction between
them. Just as six men lifted a roof and put it on the walls,
the authors of six Sastras explained the creation of the
universe together in the same manner as six men lifted a
roof and put it on the walls.

However, just as someone showed five blind men and
one person with low vision one part of an elephant, they
were asked what the elephant looked like. One said - like
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a pillar, the second said - like a winnowing basket, the
third said - like pestle, the fourth said - like broom, the
fifth said — like something flat, and the sixth said — there
was something black on top of the four pillars, shaped like
a buffalo. Similar to these six men is the condition of those
who, instead of studying the books of rsis read the books
of current Sanskrit or vernacular languages written by
petty intellectuals and have created a false quarrel by
criticizing each other. Their statements are not worth
accepting by the wise or anyone else. Why should they not
suffer who are the blind followers of the blind? Similarly,
the activities of today's less educated, selfish, and ease-
loving men are going to destroy the world.

Question: If an effect cannot occur without a cause,
why can there be no cause for the cause?

Answer: O, my innocent brothers! Why don't you
apply your mind? Look, there are only two entities in the
world—cause and effect. A cause is distinct from its effect,
and what is considered an effect at a given moment is not
the same as the cause. Until a person truly understands
creation as it is, they will not have a true concept of it.

e FeERsaTE arTEeI: uaﬁwwwgwq%ﬁ
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nityayah satvarajastamasam samyavasthayah
prakrterutpannanam parama-suksmanam prthak
prthagvarttamananam tattvaparamaninam prathamah
samyogarambhah samyoga-visesadavasthantarasya

sthilakarapraptih srstirucyate.

From the beginningless, eternal, and equilibrium state
of sattva, rajas, and tamogunas called prakrti emerge very
subtle, separately existing particles. Their first
combination to form atoms is called the beginning of
creation further bonding of atoms into various molecules
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resulting in the origin of various forms, from subtle to
gross, is called srsti (creation).

That which comes combines or make others combine
first, exist before combination and at the end of
separation—something that cannot be further divided—is
called the "cause." The outcome that results from this
combination, and do not survive after separation, is
referred to as the "effect." Anyone who labels something
as the cause of the cause, the effect of the effect, the doer
of the doer, the means of the means, and the end of the
end is blind even while seeing, deaf even while hearing,
and foolish even while knowing. Can there by an eye for
another eye, a lamp for the another lamp, or the sun for
another sun? That which originates something is termed
the "cause," while that which is originated is the "effect."
The entity that transforms the cause into the effect is called
the "doer."

Al e wat e o 9q: |

IR TR A EdEa R || SETERldn [37e 3 | Tello 28] |l
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A non-entity can ever become entity and entity non-
entity. These two aspects have been decided by the seers
of truth. How can prejudiced, crazy, ignorant minds and
fools understand them so easily.

He who is neither well-read nor had the company of
the good persons, nor ponder over it properly remains
confused. Blessed are those who know the principles of all
sciences and strive hard to understand them and having
mastered them, teach others honestly. It is clear, therefore,
that he who believes this world to have been created
without a cause really knows nothing.

When the time of creation arrives, God activates
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extremely subtle particles of dark energy. In their initial
state, these subtle particles give rise to somewhat grosser
particles known as Mahatattva. From Mahatattva, a further
grosser form called Ahankara emerges. From Ahankara,
five different Panchatanmatras (subtle elements) are born,
along with the five sense organs: ear, skin, eye, tongue,
and nose. Additionally, there are five action organs:
speech, hand, foot, genitals, and anus, along with the
eleventh mind, which is somewhat gross.

The five gross elements that we can observe are
produced in sequence from the Pafichatanmatras (subtle
elements), which evolve through various states. From
these elements, different types of herbs, trees, and other
torms of life emerge. Food is derived from these herbs and
trees, and from food, bodily substances such as semen are
generated. However, the first creation of living beings is
asexual in nature. It is only when the Supreme Soul creates
the bodies of men and women and unites them, then that
sexual reproduction begins.

Look! What kind of marvelous creation exists in the
human body that leaves learned individuals in awe? The
joining of bones, the binding of veins, the coating of flesh,
the covering of skin, and the functions of the spleen, liver,
and lungs—ventilating apparatus — laid all demonstrate a
remarkable design. Blood purification and the body's
electrical activity, along with the introduction of the soul,
highlight an intricate structure. Who could cause such a
wonderful creation without God? This includes the
establishment of special places for enjoying a wakeful
state, dreaming and deep sleep, the classification of all
dhatus such as muscles, bone-marrow, blood, and
reproductive elements (semen), and the inculcation of
skill of arts and crafts.

Furthermore, the earth is adorned with numerous
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gems, showcasing intricate structures found in the seeds
of banyan and other trees. There is an endless variety of
colours— red, green, white, yellow, black and mixed
colours—along with various shades of leaves, flowers,
fruits, and roots that can be sweet, salty, bitter, or acidic.

The creation of the billions of the earth, the sun, the
moon, and other worlds, as well as their movements and
interactions, cannot occur without God. When one
observes an object, two kinds of knowledge arise:
knowledge of the material itself and understanding of the
Creator by recognizing the creation within it. It's similar
to a person who discovers a beautiful ornament in the
forest; upon seeing it, they realize it is made of gold and
has been crafted by an intelligent artisan. In the same way,
the existence of various creations in diverse forms
ultimately points to the God who created them.

Question: Was man created first or the earth?

Answer: The earth was created first. Without the earth
and its resources, man cannot exist or be sustained.

Question: Was one man created at the beginning of
creation or many?

Answer: Many were created. God gives birth to those
beings whose karmas destined them to take birth in the
divine creation (asexual creation) in the very beginning.
They are made to be born by God himself.

AT 9™ A |l [Compare aF: 3o 32,2 | FShTTo Ho 3 19 1]

‘manusya rsayasca ye’.

[Meaning] Many human beings and rsis were born
first.

“TA AT FSA —[ITe SlTo Fie 28 | e ¥ | 3o R [5ho 4]
‘tato manusya ajayanta’

[Meaning] Afterwards human beings were born.
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From the above evidence, it is clear that, at the
beginning, many human  beings—hundreds of
thousands—were born. Additionally, examining the
creation confirms that humans are descendants of many
parents.

Question: At the beginning of creation, were human
beings created as children, youths, or old individuals, or
were they created at all three stages of life?

Answer: They were created in youth. If children had
been created, other humans would have been needed to
care for and raise them. If old individuals had been
created, then reproduction would not have occurred.
Therefore, creation took place in the stage of youth.

Question: Is there ever a point that marks the first
beginning of creation, or not?

Answer: No. Just as day comes before night and night
comes before day, creation precedes destruction, and
destruction follows creation. This cycle has been
continuing since time immemorial, with no clear
beginning or end. However, just as we can observe the
transitions between day and night, we also witness the
ongoing processes of creation and destruction.

Just as God, Souls, and the cause of the world are
eternal in their true forms, so is the cycle of creation,
sustenance, and destruction is eternal. The flow of these
elements can be likened to a river: sometimes it dries up
and is not visible, only to reappear in the rainy season and
recede again in the summer. This variability should be
understood as part of the eternal flow of existence.

Just as the qualities, actions, and nature of God are
everlasting, so too are the processes of creation, existence,
and destruction in the world. Just as there is no beginning
or end to the qualities, actions, and nature of God, His
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duties and actions are likewise beginningless and endless.

Question: God has brought forth various embodied
souls: some as humans, others as fierce creatures like lions,
as well as animals such as deer and cows, and even as
plants, worms, insects, and moths.

Answer: There is no bias in this arrangement; it is based
on the actions of those embodied souls in their previous
existence. If God created these beings without considering
their karma, it would imply favouritism.

Question: Where were human beings created first?
Answer: "Trivistapa', which is known as "Tibet".

Question: Was there one class in the original creation,
or many?

Answer: There was one human race. Later on—
el 3 9 @4 | —=/eT [2 148 1¢]
vijanihyaryyan ye ca dasyavah

[Meaning] Know there are two classes of human
beings— Arya (good) and Dasyu (wicked).

They were divided into two main classes: Arya (good)
and Dasyu (wicked). Good were called Aryas, Devas, and
scholars and the wicked were called ‘Dasyus’ i.e. dacoits,
editots, and unexperienced.

I YE IA™ —AUFAT [2.6R.2]

uta sudra utarye

[Meaning] Aryas were further divided into two owing
to education: Arya (educated) and Sudra (uneducated).

Aryas were further divided into four professions:
Brahmana (serving in the teaching profession), Ksatriya
(serving in legislative, executive, judiciary, defence and
administration), VaiSya (producers, businessmen and
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marketers) and Sudras (uneducated skilled and unskilled
workers). Educated people were called Arya and
uneducated Sudra, i.e. non-Arya or illiterate persons.

Question: How did they come here (in India) then?

Answer: When there was constant conflict between the
Aryans (good persons) and the Dasyus (wicked persons).
The Aryans called Devas, regarded as the learned were
opposed by the Dasyus, viewed as unlearned and wicked.
During a time of great turmoil, the Aryans recognized that
this region (Aryavartta) was the most favourable in terms
of geography. Consequently, they chose to settle here,
leading to the naming of the land as 'Aryavartta.'

Question: What are the boundaries of Aryavartta?

Answer:

AHHST o JATeTeisR] T |
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asamudrattu vai purvadasamudrattu pascimat,
tayorevantaram giryoraryyavarttam vidurbudhah.

e TgAleaTaIG<RH |
T AT SREEET a=Ed IR 1| —Fe [ 1RR; 9] |l

sarasvatidrsadvatyordevanadyoryadantaram,
tam devanirmitam desamaryavarttam pracaksate.

The Himalayas lie to the north, the Vindhyachal range
to the south, and the sea to the east and west.

The Saraswati River flows in the west, while the Attock
River originates from the northern mountains and meets
the Gulf of the Sea in the south. In the east, the Drsadvati
River arises from the mountains in eastern Nepal and
Bengal, east of Assam and west of Burma, ultimately
flowing into the sea (Bay of Bengal), known as the
Brahmaputra.
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All the regions south of the central line of the
Himalayas, nestled within the mountains and east of
Vindhyachal up to Rameshwar, are referred to as ryavarta.
This area is called Devnimrit Aryavarta because it was
settled by scholars known as 'Dev,’ and is named
'Aryavartta' due to the residence of Aryans in this region.

Question: What was the name of this country in the
beginning, and who lived here?

Answer: Initially, this country had no name, and no
one inhabited it before the Aryans. The Aryans migrated
to this land from Tibet sometime after the dawn of
creation.

Question: Some claim that these people originated
from Iran, which is why they are called 'Aryans." Before
their arrival, tribal people known as 'Asuras' and 'Raksasas’
resided here. The Aryans referred to themselves as Devas,
and their conflicts with Asuras were described in stories as
'Devasursangrama.'

Answer: This information is completely wrong. Here’s
why the Rgveda has declared-

T Sl 3 9 e afewd T SmEEed |l
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vi janihyaryan ye ca dasyavo barhismate randhaya
Sasadavratan.

[Meaning] Know those who are Aryans engaged in
yahnas and other activities of dharma and those who are
Dasyus (wicked), fallen from the vow of Brahmacharya,
Grhastha, and other Astramas. We need to kill their
wickedness by education and transform them into good
human beings.
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uta sudra utarye.
[Meaning] Sudra (uneducated) and Arya (educated).

As already pointed out above, the term used for a
person who follows dharma, and who is learned and wise,
is 'Arya." In contrast, individuals who oppose these
qualities are referred to as 'Dasyu,’ which encompasses
robbers, extremists, wicked people, those who do not
follow dharma, and the ignorant. Furthermore, those who
possess spiritual qualities along with skills in teaching,
leadership, and business, are also called 'Aryas." On the
other hand, uneducated individuals, whether skilled or
unskilled workers, are termed 'Anaryas,' meaning 'devoid
of the sanskaras of learning." When the Vedas say this,
intelligent people can never believe the fantasies of other
foreigners. Moreover, in the war between Devas and
Dasyus, and mlecchas in the Himalayas, Arjun of
Arye_wartta and Maharaja Dasratha, etc., who were the Arya
scholars, helped in protecting the 'Devas,' i.e., Aryans and
defeating the Dasyus. This proves that the people living
outside Aryévart in the east, southeast, south, southwest,
west, northwest, north, and northeast of the Himalayas are
called 'Asuras." Whenever these people attacked the
Aryans in the Himalayan region, the kings and emperors
of this place used to help the Aryans in those northern
countries. Furthermore, the conflict in the south involving
Sri Ramchandraji is not referred to as 'Devasura-
Sangrama,' but rather as the battle between Rama and
Ravana, or between the Aryans and the Raksasas. There is
no record in any Sanskrit texts or historical accounts that
states the Aryans originated from Iran, fought against the
indigenous people here, conquered them, and then
established themselves as the rulers of this land. Therefore,
how can we regard the writings of foreigners as credible?
Furthermore-
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aryavaco mlecchavacah sarve te dasyavah smrtah.1.

[Meaning] The countries that are different from

Aryavartta are referred to as 'Dasyu Desa' and 'Mleccha
Desa.

TSGRREAT: T IR 1| —He [R133] |

mlecchadesastvatah parah.

[Meaning] Mlechha countries are different from
Aryavarta.

The above-mentioned statement of Manusmrti makes
it clear that the countries that are different from Aryavartta
are referred to as 'Dasyu Desa' and 'Mleccha Desa.' This
indicates that the people living in the regions to the east,
northeast, north, northwest, and west of Aryavartta are
called 'Dasyu (wicked and extremists)," '"Mleccha (people
not following the Vedic way of life),’ and 'Asura
(western)." Additionally, the people residing in the
southwest, south, and southeast areas, distinct from
Aryavartta, are referred to as 'Raksasas’ (negroids).

Even now, the appearance of the Habshi (Negro)
people is as terrifying as the descriptions of Raksasas. The
inhabitants below the surface of Aryavartta (opposite side
of earth in Mexico) are called 'Nagas,' and their land is
referred to as 'Patala’ because it lies beneath the feet of the
Aryavartta people. This realm was ruled by the 'Nagvaiisi,'
kings descended from a man named Naga.

Arjuna was married to Princess Uloopi, linking the
Iksvaku dynasty with the Kauravas and Pandavas. The
influence of the Aryans spread across the region, and the
Vedas were introduced to some areas beyond Aryavartta.
This is evidenced by the lineage of Brahma's son Virat,
Virat's Manu, Manu's ten beginning with Marichi, their
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seven kings beginning with Svayambhu, and other
descendants such as lksvaku, who were the first rulers of
Aryavartta.

Due to misfortune and the laziness, negligence, and
mutual opposition among the Aryans, what can be said
about the governance of other countries? Even in
Arye_wartta, there is no undivided, independent, or fearless
rule by the Aryans. What exists is often trampled upon by
toreigners. There are only a few independent kings. When
difficult times arise, the citizens must endure various
hardships. No matter how much one strives, Indigenous
rule is ultimately the best. On the other hand, foreign rule,
which does not insist on differing opinions and treats
everyone with kindness, justice, and mercy—Ilike a father
or mother—is also not entirely satisfactory.

[t is indeed difficult to overcome the challenges posed
by differing languages, education, and behaviors. Without
addressing these differences, it is challenging to serve one
another fully and to achieve our objectives. Therefore,
wise individuals must be open to what is written in the
Vedas and other Sastras, as well as to the historical
accounts found within them.

Question: How much time has elapsed since the
creation of the world?

Answer: One Arab and ninety-seventy crores, twenty-
nine lakhs, forty-nine thousands one hundred and twenty-
seven years [1, 972, 949, 127 years] as of the time of
translating Satyarth Prakash in English have passed since
the world's creation and the revelation of the Vedas. A
clear explanation can be found in the 'Bhumika' I
prepared; please refer to it.

The creation and formation of the universe can be
understood as follows: the smallest indivisible particles
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come together to form atoms and two atoms bonded
together form a diatomic molecule (dvayanuka) which is
that of the form of oxygen that we breathe in the air; three
atoms chemically bonded together form a triatomic
molecule (trasarenu) which is that of water-two
hydrogens and one of oxygen; four atoms chemically
bonded form a quad atomic or tetra atomic molecule (four
dvayanuka). [An ammonia molecule is an example of a
tetra atomic molecule, as it has one nitrogen atom bonded
with three hydrogen atoms]. When five atoms bonded
together makes a tetrahedral molecule (five dvayanuka).
Through this sequential bonding of atoms, various
elements and compounds are formed on the earth.

Question: Who supports the Earth? One person claims
that the Earth rests on the head of 'Sesa,' a serpent with a
thousand hoods. Another person argues that it sits on the
horns of a bull. A third believes that it stands unsupported.
The fourth states that the air holds it up. The fifth claims
that it remains in place due to the sun's gravitational pull.
The sixth suggests that the Earth moves downward in the
sky because of its weight. Which of these views should be
considered valid?

Answer: The statement that "the earth rests on the
horns of the serpent Sesa and the bull" invites further
inquiry. One might ask where did the earth rest till the
time the parents of the serpent and bull were not born
where does the serpent and bull rest? Muslims who believe
in the bull may remain silent, while those who hold faith
in the serpent might respond that it rests on a tortoise,
which rests on water, water rests on fire, fire rests on air,
and air rests in the sky. When pressed about the ultimate
support for all these elements, they will say it is God. But
when they will be prompted to reply regarding the
parentage of Sesa and the bull, they will say that Sesa is
the offspring of Kasyapa and Kadru, while the bull is
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descended from the cow. Kasyapa was the son of Marichi,
Marichi was a descendant of Manu, Manu descended from
Virat, and Virat was the son of Brahma, who is considered
the first creation.

At the time of Kasyap's birth, five generations had
already passed since Sesa was born. This leads to the
question: what was supporting the earth at that time? The
response often is silence or a return to fighting, as the
inquiry challenges their beliefs. The deeper meaning of
“Sesa” is that the one who remains (God), the ultimate
base, is referred to as 'Sesa' and that is God.

Thus, a scholar articulated that the earth rests on 'Sesa’
(God’s law of gravitation). This notion, however, was
misunderstood by another scholar, who incorrectly
imagined it as a serpent. It is essential to recognize that
God remains distinct from creation and destruction and is
therefore called 'Sesa,’ while the earth rests in the sky as
per His laws.

A 9f: 1| Fag [0 1Kk 12]
satyenottabhita bhiamih.

The eternal laws of God, unchanging across all time,
sustains the worlds, including Earth.
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uksa didhara prthivimuta dyam.

[Meaning] God sustains the earth and space through
sun.

The above mantra quotes the word ‘uksa’. Seeing the
word 'uksa,' someone (like Muslims) must have assumed
it to be bull because ‘uksa’ also stands for the name of a
bull. However, that fool did not know how the bull would
have the strength to hold such a big heavenly body!
Hence, 'uksa' is the name of 'sun' because it causes rain on
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the earth. The sun has held the earth with its gravitational
pull. However, the sun and other heavenly bodies of the
universe are sustained by the law of God.

Question: How can God hold such vast heavenly
bodies?

Answer: As vast heavenly bodies appear insignificant
against the infinite sky; small water droplets are nothing
compared to the boundless ocean. Countless heavenly
bodies can be likened to a single atom in the presence of
the infinite God. He is omnipresent, existing both within
and beyond all things. According to the Yajurveda-

By oo A (31 <]
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God pervades all species and sustains everything in the
universe. If He were not omnipresent, as stated in the
teachings of Christians, Muslims, and the Puranas, He
would not be able to sustain the entire universe. No one
can provide sustenance to another without first attaining

the ability to do so.

If someone claims that the worlds are sustained by
mutual gravitation, we must question the role of God in
sustaining them. They should be asked whether they
believe the universe is infinite or finite. For those who
assert it is infinite, it's important to note that a thing with
form can never truly be infinite. Conversely, those who
say it is finite must also consider the concept of
'boundary," meaning that beyond this limit, there is no
other world. If the universe is to be sustained by
gravitation, what exactly is it that holds the boundary?

Just as forest is the collective term (samasti) for a group
of trees, while counting each tree separately is referred to
as "Vyasti' (individual tree), we can apply this analogy to
heavenly bodies. When we refer to all these heavenly
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bodies collectively as 'Jagat' (the universe), it becomes
clear that no one else can sustain and gravitate the universe
aside from God. Thus, He who is the creator of the entire
universe,

T YR grE gaam || TS 23 Y]
sa dadhara prthivim mutadyam.
[Meaning] God sustains planets and stars.

The planets devoid of their own light such as the Earth
and stars that have their own light like the Sun, are created
and sustained by the same God who pervades all.

Question: Do the heavenly bodies such as earth and
sun revolve, or are they stationary?

Answer: They revolve.

Question: Some people claim that the Sun revolves
while the Earth does not, while others argue that the Earth
revolves and the Sun is stationary. Whose claim is right?

Answer: Both perspectives are partially incorrect. The
Vedas state that—
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ayam gauh prsnirakramidasadanmataram purah,
pitaram’ ca prayantsval.

This earth, along with water, revolves around the sun,
meaning that the Earth orbits the sun.

3T O TS AGAT Ry w9 o |
feoertT |feran T & =nify gae ave

—5f:e | e 33| Ho ¥3 I
a krsnena rajasa varttamano nivesayannamrtam martyani ca,
hiranyayena savita rathena devo yati bhuvanani pasyan.
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The 'Savita," which means "the Sun," is the source of
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rain and embodies radiance and light. It has a beautiful
appearance and nourishes all living and non-living beings
by providing nectar-like rain and sunlight. The Sun makes
all physical objects visible and accompanies all planets
possessing a gravitational pull. It rotates on its own axis
and orbits around the Galaxy, but does not orbit around
any other planet. In each universe, one Sun serves as the
illuminator, providing light, while other planets are
illuminated by it. For instance-

fafar |ttt 190 1| —3t2rde e 9% 1 31ge | Hog |l
divi somo adhi sritah. —3tharvae kamie 14, anue 1, mamel.
[Meaning] The Moon depends upon the sun for light.

Just as the moon is illuminated by the sun, the sun's
light also illuminates the Earth and other planets.
However, we experience night and day because the Earth
rotates. The side facing the sun experiences daylight, while
the side facing away is in darkness. Consequently,
phenomena such as sunrise, sunset, evening, midday, and
midnight are always happening in various countries and
longitudes.

For example, when the sun rises in Aryévartta, it is
simultaneously setting in 'Patala,' which refers to America.
Likewise, when it sets in Aryévartta, it rises in Patala.
When it is midday in Aryavarta, it is midnight in Patal, and
vice versa.

Those who claim that the sun revolves around Earth
are mistaken. If that were the case, days and nights would
last thousands of years. The name of the Sun is “Bradhna”
because it is a hundred times (approximately 109 times)
bigger than that of the Earth, and it is also millions (149
million) of kilometres away from Earth.

To illustrate, consider a mountain moving about a
mustard seed; the mountain will appear moving slowly,
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while the mustard seed appears to move quickly. Similarly,
days and nights are created by the rotation of the Earth,
not by the sun’s revolution around the earth. [Had the sun
revolved around the earth the day and night would have
been vastly different].

Furthermore, those who assert that the sun is stationary
lack expertise in astronomy. If the sun did not move, its
difterent parts would not face the earth at different times.
Moreover, without rotating, a heavy body can never
remain at a fixed place in the sky. Those Jains and others
who say that the earth does not rotate but goes down and
down and tell of two Suns and two Moons only in
Jambudvipa, are under the hallucinogenic effects of a
heavy dose of Bhanga (cannabis plant). If the earth had
moved down and down, then it would have been broken
apart into pieces for want of the support of the air circling
it, and those living below part of the earth would have less
air than those living on the top, and the air would have
been equally distributed. If there were two suns and two
moons, then there would have been no night and dark
tortnight. That is why there is one moon or many moons
near one planet, and one sun in the middle of many
planets.

Question—What are the sun, moon, and stars, and do
they contain human beings?

Answer—They are called universes, and life is present
there because—

TAY e ¥ g Readd dex 9 e quias
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etesu hidam sarvam vasu hitamete hidam sarvam vasayante
tadyadidam sarvam vasayante tasmadvasava itl.

The above-cited text of the Satapatha Brihmana says
that the earth, water, fire, air, sky, moon, stars, and sun
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are referred to as "vasus" because they provide the facilities
for life of human beings and other creatures. If the earth,
sun, moon, and stars are considered vasus (facilitator of
life), then what doubt can there be about the existence of
lifte of human beings and other creatures in different
universes? Furthermore, since this small universe or ours
created by God is thriving with various types of lives, can
we really believe that all these other universes would be
devoid of life? No work of God is without purpose, so how
could it be considered successful if there were no life
across such vast expanses? Therefore, we can conclude that
life exists in every universe.

Question: Just as human beings and other creatures
have features and bodies in this universe, do they have the
same features and bodies in other universes or not?

Answer: It is possible that there may be some
differences in features, just as there are variations in body
parts, color, form, and shape among people from different
regions, such as the Chinese, Negros, Asians, and
Europeans. Similarly, there are differences across various
universes. However, the type of creation found in this
universe is analogous to the creation that exists in other
universes. In any part of the body where there are organs
like eyes, the same types of organs can be found in the
same location in different universes as well. The Rgveda
also says:

ERIECURIPIRRR I e TRl
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suryacandramasau dhata yathapurvamakalpayat,
divam ca prthivim cantariksamatho svah.

The 'Dhata' God created the stars, moons, interstellar
spaces, planets, intermediate spaces, and magnetospheres
in the previous Kalpa in the same manner as in the current
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Kalpa. In both instances, the creation of the universe is
identical; there is not even the tiniest difference.

Question: Are the Vedas (knowledge of creation and
Brahman) that are present in our universe also present in
those other universes?

Answer: Yes, they are. Just as a king's governing system
and policies remain consistent across all his territories, so
too is the Vedic doctrine of God, king of kings consistent
throughout all the realms of His creation.

Question: When these embodied souls and prakrti are
eternal and not created by God, then God does not have
authority over them because they are independent.

Answer: Just as a king and the people of his kingdom
coexist, the people are subordinate to the king. Similarly,
living beings and inanimate objects are subordinate to
God. Since God is the creator of the entire universe, the
one who bestows the fruits of embodied souls’ actions, the
protector of all, and possesses infinite power, it follows
that embodied souls, which are less powerful, and
inanimate objects should also be subordinate to Him.
Therefore, while embodied souls are free to take action,
they rely on God's system to receive the rewards of those
actions. Likewise, the Almighty is responsible for the
creation, destruction, and maintenance of the whole
universe.

In the next chapter, we shall cover the concepts of
Vidya, Avidya, bondage, and Moksa. This concludes the
eighth chapter.

TA AMEIHeE g ARl AT
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samullasah sampurnah.

Here ends the eighth chapter of Satyarth Prakash
dealing with creation, sustenance and dissolution,
authored by Srimad Dayanand Saraswati.
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[ firmly believe that the core principles remain
consistent across all three periods, and it is vital for us to
recognize this truth. My intention is not to introduce new
ideas or advocate for differing viewpoints; rather, [ aim to
affirm what is righteous and inspire others to do the same
while steadfastly rejecting falsehoods.

Dayanand Saraswati Swami

NINTH CHAPTER

R AERINEBIEESRIIERRIE e te It o
atha vidya’vidyabandhamoksavisayan vyakhyasyamah

Vidya, Avidya, Embodiment and Disembodiment
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A person who understands both Vidya (knowledge
spiritual world) and Avidya (knowledge of material world)
can avoid death by doing karma conducive to moksa, and
achieve moksa through the realisation of reality (true
nature of soul and Brahman).

Characteristics of Avidya are as follows—
EERIN(EECIRIGE AR RRIEE G e ITRERIN]
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anityasuciduhkhanatmasu nityasucisukhatmakhyatiravidya.

[Meaning] Avidya is a sense of permanence (eternity)
in the non-eternal (transient), of purity in impure, of
pleasure in pain, of soul in the body.

To perceive eternality in non-eternal things is the first
part of Avidya. For example, the visible world and body
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are non-eternal, if a person views with the belief, that the
visible world will exist always, and thinks that the body of
Devas will never die by the power of yoga, this
understanding constitutes the first form of Avidya. The
second form arises from regarding immoral conduct as
moral, e.g. regarding adultery, falsehood, and theft as
moral conduct.

The third form of Avidya is to seek pleasure in pain
causing acts of indulgence in sensory gratifications. The
fourth part of Avidya is to consider the material body as
the soul. These four types of contradictory knowledge are
termed "Avidya."

Conversely, the knowledge that recognizes the
impermanent in the impermanent, the eternal in the
eternal, the unholy in the unholy, the holy in the holy,
suffering in suffering, happiness in happiness, and the soul
in the soul is termed "Vidya." This can be interpreted as:

It FATEq T TQIEEd IA1 AT (@, I qEesy 7 S
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vetti yathavat tattvam padarthasvarapam yaya sa vidya, yaya
tattvasvarapam na janati bhramadanyasminnanyanniscinoti
sa’'vidya

Thus, that which perceives the true nature of things is
called "Vidya," while that which does not grasp the true
nature of things and has false perceptions of things is
referred to as "Avidya." Karma and meditation (worship)
are examples of "Avidya" because they pertain to external
and internal actions rather than “true knowledge”. This is
why the mantra states that without pure actions and
meditation on God, one cannot transcend the pain of
death. That is virtuous actions, true meditation, and true
knowledge are the paths to liberation, while unholy
actions—such as false speech, idol worship, and misguided
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knowledge—Ilead to bondage. No human being is devoid
of karma, meditation, and knowledge, even for a moment.
Therefore, performing righteous actions, such as speaking
truthfully, and abandoning wrongdoing, such as
falsehood, serves as the means of liberation.

Question: Who does not attain liberation?
Answer: The one who is in bondage (embodied).
Question: Who is in bondage (embodied?

Answer: The one who is trapped in adharma and
ignorance.

Question: Do bondage (embodiment) and liberation
(disembodiment) occur naturally, or are they caused by
specific factors?

Answer: They are caused by specific factors. If they
were natural occurrences, there would never be a release
from bondage (embodiment) or the possibility of
liberation (disembodiment).

Question:

T e 9 A 95 T F Qi |
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na nirodho na cotpattirna baddho na ca sadhakah,
na mumuksurna vai muktirityesa paramarthata.

Since the soul is Brahman, it, in reality, [nirodha] is
never ever trapped in ignorance, never takes birth, is never
in bondage, and is not a [sadhaka] seeker —it neither
engages in [sadhana] spiritual practices nor desires
freedom, and it does not attain liberation. If the soul never
came in bondage from Brahma-hood (ultimate reality),
then what is liberation?

Answer: The statement made by the Neo-Vedantists is
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not accurate. The soul, being finite (limited) by nature,
does become trapped by ignorance, takes birth in an
embodied form, and gets embodied in the consequences
of evil acts. It strives to free (disembody) itself, desires
relief from suffering, and ultimately, after being freed from
sorrow, connects with the Supreme God and enjoys
liberation.

Question: All these properties pertain to the body and
mind rather than to the soul. The soul is merely a witness,
free from evils and virtue. Cold and heat are the qualities
of the body; hunger and thirst are the qualities of the prana
(vital force); joy and sorrow are the qualities of the mind.
The soul, in its nature, remains unaffected by these
qualities.

Answer: The body and the mind are [jada] material
(lifeless); they do not experience heat or cold, similar to
how a stone lacks the senses to feel temperature. Only a
chetana (living) being, such as a human, can feel and
understand sensations like heat and cold. In the same way,
prana (vital force) itself is lifeless; it does not feel hunger
or thirst, but souls experience these feelings. Likewise, the
mind is also jada (lifeless); it cannot feel happiness or
sorrow on its own, but the soul experiences these
emotions through the mind.

Just as souls become happy or sad by receiving positive
or negative experiences through their external senses, such
as hearing, they also [sankalpa] gather information,
[vikalpa] empty information, [niSchaya] make resolutions,
choices, determinations, and [smrana] memories through
their [antahkarana] mind, which includes the mana,
buddhi (intellect), chitta (store of information), and
Ahankara (sense of individuality).

For example, the person who kills or defends
themselves with a weapon, like a sword, is the true doer
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of the action and bears the consequences, whether
punishment or respect—not the sword itself. Similarly,
using their senses, mind, and pranas (vital forces), the soul
is responsible for their good and bad deeds, and souls are
the ones who experience happiness and sorrow.

While the soul actively engages in actions, it is God
who is the true witness to those actions. The soul that
engages in actions gets involved in them, not the God who
is the witness.

Question: The soul is a reflection of Brahman. Just as
when a mirror gets broken, the reflection remains intact,
the soul is a reflection of Brahman within the mind, as
long as the mind (the reflecting medium) survives. When
the mind disappears, the soul (reflection) is liberated.

Answer: This concept seems childish. The reflection in
a mirror represents a physical form. For example, a face
and its reflection in the mirror are distinct entities. If the
reflecting medium (mirror) and the object reflected (face)
are the same, there can be no reflection. Brahman, being
formless and omnipresent, cannot have a reflection.

Question: Look! One can experience the formless and
vast sky reflected in deep, clear, still water. In a similar
way, a clean mind can reflect God. This concept is referred

to as 'Chidabhas.’

Answer: This idea reflects a misunderstanding often
found in a childish mind. The sky itself is not visible;
therefore, no one can see it with their eyes. How can one
perceive the sky when they cannot even see the air that is
more gross (consisting of more condensed particles) than
space?

Question: Is the sky that appears blue and hazy
overhead truly blue?

Answer: No.
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Question: Then what is it?

Answer: It is the molecules of water, earth, and fire in
the air. The blue colour we see is primarily due to
molecules of water in the atmosphere that come down as
rain. The hazy appearance is due to dust particles that rise
from the earth and move through the air. It are these
molecules and dust particles that are reflected in water or
mirrors, but it is not a reflection of the sky.

Question: Just as the space of pot, room, clouds and
vast sky practically differ from each other and so are
named as ghatakasa, mathakasa, meghakasa and
mahadakasa. Similarly, Brahman is known as [$vara when
reflected in the universe and soul when reflected in the
mind, leading to the distinction between soul and I$vara.
When the reflecting medium of the pot and others are
destroyed, space reflected by them merges together and is
known as mahakasa (great space). Similarly, when the
reflecting mediums— mind, and universe are dissolved, the
soul and [évara reflected by them merge together and are
called Brahman.

Answer: This opinion also reflects ignorance. The sky
can never be divided or broken in parts. While there are
expressions like "bring the pot," no one suggests bringing
the space of the pot. Therefore, this statement is not
maintainable.

Question—]Just as fish and insects move in the depths
of the ocean, and birds soar in the vast sky, all minds
(subtle bodies) exist within the Chidakasa (space of
Brahman). Although these are lifeless (material), they
appear alive because of the proximity of Brahman, much
like iron which appears hot due to the proximity of fire.
As they continuously move, while the space and Brahman
remain stable, there is no harm in perceiving the souls as
Brahman.
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Answer: This example of yours is not accurate because
when the omnipresent Brahman is reflected in all minds
(subtle bodies) and becomes a soul, does it possess the
qualities of omniscience or not? If you claim that
omniscience is not present due to the delimiting medium
(subtle body), then consider whether Brahman can be
delimited, divided, or indivisible. If you assert that it is
indivisible, it cannot be intervened by any delimiting
medium. When there is no delimiting medium, why then
is there (in the soul) no omniscience?

If you suggest that Brahman has forgotten its true
nature and has become trapped in the subtle body (mind),
then it is not eternally free. Does Brahman move with the
mind (subtle body), or not? You will have to answer no.
When Brahman does not move on its own, the subtle body
(mind) will move leaving one place of Brahman to another
place. Wherever it moves, the Brahman of that place will
become ignorant and the place of Brahman it leaves
behind will become knowledgeable, pure, and free.

In the same way, the mind (subtle body) will distort
the Brahman of the universe everywhere, and the concepts
of bondage and liberation can occur instantly. If your
statement were true, no creature would remember what it
had seen or heard before. The Brahman that it perceived
remained separate, creating a connection with a Brahman
in another place. Just as in iron, the red hotness belongs
to the fire and not iron, if the life in the mind belongs to
Brahman and not to itself, then Brahman will be the doer,
the enjoyer, the bound, and the liberated.

This is why all souls are distinct. Brahman and the soul,
or the soul and Brahman, are never one; they are always
distinct.

Question: All of this can be understood as
superimposition, which refers to placing one thing over
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another. In the same way, the seeker must realize that the
entire world and its behavior are superimposed upon
Brahman. Ultimately, it is essential for the seeker to
understand that, in reality, everything is Brahman.

Counter question: Who is imposing this?
Answer: Soul.
Question: What is referred to as a soul?

Answer: A chetana (immaterial) entity delimited by
mind.

Question: Is there any chetana (immaterial) entity
(immaterial) other than the one delimited by mind, or is
it the same as Brahman?

Answer: It is the same Brahman.

Question: So, did Brahman himself create a false image
of the world?

Answer: Yes, but this does not harm Brahman.

Question: Is someone who imagines falsely not
considered a liar?

Answer: No, because everything that is imagined or
spoken by the mind and speech is false.

Question: Then, is Brahman, who imagines falsely
through the mind and speech and utters what is false, a
liar?

Answer: So what, we have proved our point.

Wow, you false Vedantists! You have made even the
God, who is the embodiment of truth, whose desires and
sankalpa are all truth, a liar. Is this not the reason for your
misery? In which Upanisad, Stutra text, or Veda is it written
that God is a liar and observes a false sankalpa? What you
said was similar to the story of a thief punishing a police
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officer, which contradicts the opinion that the police

officer should punish the thief.

In the same way, you, being yourself false, falsely blame
Brahman in vain. If a part of Brahman is illusory, false, and
deceitful, then all the infinite Brahman should be like that
because He is uniform, embodiment of truth, observe
truth in His sankalpa, actions and speech (Veda). All these
faults are yours, not Brahman's. What do you call ‘Vidya’
is Avidya and false imposition to consider yourself
Brahman and Brahman as a soul? What is it if not Avidya
and false knowledge? He who is omnipresent can never
become subject to limitations, avidya, and bondage
because avidya is limited, one-sided, small, and is the
quality of soul, not the omniscient Brahman.

Bondage (embodiment of soul) and Moksa
(Disembodiment of soul)

Now, we will discuss the concept of liberation.
Question: What is meant by liberation?

Answer: Liberation refers to the state of being freed
from bondage (disembodiment), as expressed in the
phrase:

= g ST I=40 |1 qie: |
munchanti prthagbhavanti jana yasyam sa muktih.

[Meaning] Mukti is a condition in which souls are
separated or freed from suffering.

Question: Freed from what?

Answer: What every person desires to be free from.
Question: What do people desire to be free from?
Answer: From suffering.

Question: Once freed from suffering, what do we
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attain, and where do we reside?

Answer: Upon attaining liberation, we experience bliss
and dwell in Brahman.

Question: What causes liberation and bondage?

Answer: Liberation is achieved by obeying God, and
abstaining from adharma, avidya, bad company, bad
habits, and addictions. It also involves the practice of
truthfulness, promotion of propakara (public good),
knowledge, and impartial justice. Additionally, extolling,
praying, and meditating on God in the aforementioned
manner, along with studying, imparting knowledge, and
promoting knowledge following dharma, contribute to
the process of liberation. True liberation involves doing
one's best and acting in accordance with the principles of
justice without partiality.

On the other hand, bondage arises from the opposite
of these actions, such as disobeying God's commands.

Question: Does the soul absorb during liberation, or
does it continue to exist?

Answer: It continues to exist.
Question: Where does it reside?
Answer: In Brahman.

Question: Where does Brahman live, and does the
liberated soul remain in one place, or does it roam freely
at will?

Answer: The liberated soul dwells in Brahman, which
is omnipresent and absolute. It has the freedom to move
about in a state of uninterrupted movement, meaning
there are no obstructions anywhere, allowing it to roam
freely and blissfully.

Question: Does the liberated soul possess a physical
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Answer: No, it does not.

Question: How does the liberated soul experience
comfort and bliss?

Answer: While the liberated soul is not associated with
a physical body, it retains all its natural qualities and
abilities, such as true sankalpa and awareness. For
example, Satapatha Brahmana says—

R St IR I ESe g Y
ARG SEERI Walfel I IAYY FHie 9%

Srnvan srotram bhavati, sparsayan tvagbhavati, pasyan
caksurbhavati, rasayan rasana bhavati, jighran ghranam bhavati,
manvino  mano  bhavati, bodhayan  buddhirbhavati,
cetayamscittambhavatyahankurvano’harikaro bhavati.

In the context of salvation, the physical body and its
senses do not accompany the soul; instead, the natural and
pure qualities of the soul persist. With its inherent power
of ahankara (the sense of individuality), the soul functions
as if it has ears to hear, skin to touch, eyes to see, a tongue
for taste, a nose for smell, a mind for decision-making,
intellect for deeper reasoning, and chitta for memory.

In the state of liberation, the soul operates through its
willpower as if it were a body. Just as the soul functions
through the physical body and sense organs while in a state
of bondage, in the state of salvation, it experiences bliss
through its inherent power.

Question: What types of powers does the soul have,
and how many are there?

Answer: There exists primarily one type of power;
however, souls possess a remarkable array of 24 distinct
powers, including strength, valour, attraction, inspiration,
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speed, articulation, reasoning, action, enthusiasm,
memory, determination, desire, love, hatred, unity,
division, connection, distance, as well as the senses of
hearing, touch, sight, taste, smell, and the knowledge.
These inherent powers enable souls to experience
profound bliss, even in states of liberation.

It raises a compelling question: if the soul were to
absorb entirely in liberation, who would then savor the
fruits of that bliss? Those who hold the belief that the soul
ceases to exist in liberation are misguided in their
understanding; they equate the annihilation of the soul
with true liberation, a notion steeped in folly.

True liberation for a soul is not an escape from identity
but rather the shedding of sorrows, allowing one to dwell
in the joy of an all-encompassing, infinite, and divine
presence. This concept is beautifully illustrated in the
Vedanta Sariraka Siitras—.

AT AEIE FAH | [Fe To 3o | T ¥ | Fo %0]
abhavam badariraha hyevam |

Badari, the father of Vyasaji, believes in the soul's
existence and the mind's role in salvation. That is,
Parasaraji does not believe in the dissolution of the soul
and the mind, similarly—

AT AR |l [FeTe 3o % | Tl ¥ | Go 28]
bhavam jaiminirvikalpamananat I/

Jaimin1 Achérya asserts that, like the mind, the subtle
body, senses, and pranas of a liberated person are present
with him rather than absent.

FICRMEAGHATY FTEAUNST: || [AaTde 3o ¥ | Tle ¥ | Fo ¢3] Il

Vyasa Muni believes in both the presence and absence
of things in liberation. This means that liberation involves
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the absence of faults, ignorance, suffering, and similar
negativities, while the pure aspects of the soul—such as
mind (subtle body), joy, pranas (life force), and essence of
sensory experience—remain intact. In this view, a soul
endowed with pure power exists in a state of liberation. It
emphasizes the importance of eliminating impurity, evil
conduct, suffering, and ignorance.

T YIS AT AT 93 |
rse 7 e qmTg: I\ AR
—S IUMNG [3o R | Fewdlo & | Ho Qo]
yada pafichavatisthante jAianani manasa saha /
buddhischa na vichestate tamahuh paramam gatim I

When the five senses and a pure mind (free from
sanskaras of external world) coexist within a soul, and the
buddhi (the intellect) continues to function, this is
referred to as the 'ultimate attainment,' or moksa.

g AT AIRTUTHT T e gfaetientstafreraisTudrE: Fem:
TIEgeq: Hisarsd: § [afosieded: qaiy e Faie s
JETHTATFHI T TSI |1 [Bfe T TdTe ¢ | Go ' | TaTh 2]

ya atma apahatapapma vijaro
vimrtyurvisoko vijighatso pipasah satyakamah satyasankalpah
so'nvestavyah sa vijijAasitavyah sarvamscha lokanapnoti
sarvamscha kaman yastamatmanamanuvidya vijanatiti I/

One should seek and desire to know God, who
destroys all evils and is free from all evils, old age, death,
grief, hunger, and thirst. God possesses true desires and
resolve. Through a connection with God, the liberated
soul attains all worlds and accomplishes all works. By
knowing God, one understands the means of moksa
(salvation) and how to purify oneself.

T a7 UY T <o AT AAAA HIH T894 7 |
[Bie ITe UUTe ¢ | Wo R | ATE 4]
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sa va ésa étena daivena chaksusa manasaitan kaman pasyan
ramate I

Thus, the liberated soul perceives tasks with divine
clarity and a pure mind, relishing their accomplishment.

T TA e | d1 U 2al SAEIEd aHTm e = e
AT TS F T G qAT ARG Aty HTH THE
TS |1 [Bfe e WTe ¢ | Go 93 | AT &] |l

ya éte brahmaloke tam va étam deva atmanamupasate
tasmattesam sarve cha loka attah sarve cha kamah sa sarvamscha
lokanapnoti  sarvamscha kaman  yastamatmanamanuvidya
vijanatiti //

Those in Brahmloka, i.e. having merged with God
experience the bliss of salvation. The same God, who Has
pervaded all beings, is meditated upon by learned
individuals who have attained liberation. They achieve all
the worlds and desires they seek. Whenever they wish for
something, they receive it. Liberated souls, after leaving
their physical bodies, traverse the space of Brahman with
their sankalpa-bodies (minds or subtle bodies). This is
because those with physical bodies cannot be free from
worldly sorrows.

AEEHd a1 3_x YA JIAT GCTSHARITSIKR-
SEASESEAR 4 I GEiEreEl 99 §RE @«
AT RRAIRTE R ard 9= = TRR wgem: )

—BTale [STe TTe ¢ | o 93 | TET 2] |l

maghavanmartya — va  idat  Sariramattam — mrtyuna

tadasya'myrtasya Sarira-syatmano 'dhisthanamatto vai sasarirah

privapriyabhyam na vai sasarirasya satah

priyapriyayorapahatirastyasarirarh vava santarmh na priyapriye
sprsatah |l

As Prajapati said to Indra, "O most revered and wealthy

man! This gross body is mortal, much like a goat caught
in the mouth of a lion; this body is caught between the
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jaws of death. Thus, the body serves as the dwelling place
for the soul, which is both 'devoid of death' and 'bodiless.'
This is why the soul always experiences a mix of happiness
and sorrow. The worldly joys and sorrows associated with
a body are never-ending, while the liberated soul, devoid
of a body, resides in Brahman. Such a soul remains
untouched by worldly happiness and sorrow and instead
exists in a state of perpetual bliss."

Question: After attaining salvation, do souls ever again
face the pain of birth and death? Because-

T 9 GERd 9 9 e o g |l
[Bfe IJUMYE Ho ¢ | Wo gu] I

na cha punaravarttate na cha punaravarttata iti I/

[Meaning] The soul after being liberated never comes
back again into this world.

S eI N: AT |l R |
— IR G [Fe To 3o ¥ | Tlo ¥ | o R3] I
anavrttih sabdiadanavrttih sabdat Il

[Meaning] No coming back from Sabda-Brahman, no
coming back from Sabda-Brahman.

I @ A e dad W 7T 3 1l
—VTERIAT [3e Q4 | Tle &] Il

yad gatva na nivarttante taddhama paramam mama |l

[Meaning] After reaching the supreme state, the soul
never returns. That is the supreme abode.

It is clear from the above quotations that Salvation is a
process after which one never returns to the world again.

Answer: This is not correct, as it is prohibited in the

Vedas.
F T HAARA T 96 gae A |
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kasya nanam katamasyamrtanam manamahe charu devasya
nama'l
ko no mahya aditaye punardat pitaram cha drseyam’
mataram cha Il 1l
T HAHEIAIT HHE =T e T |
T T Tam e YA e = 29 3 TR 0

—3Ro Ho § 1 Go 6| He ¢RI
agnervayam prathamasyamrtanam manamahe charu
devasya nama |
sa no mahya aditaye punardat pitaram cha drseyam’
mataram cha Il

[Meaning] Whose name should we hold sacred? Who
is that glorious and resplendent Being who remains
imperishable amidst all that is perishable? This Supreme
Being has granted us the bliss of emancipation, yet He also
returns us to the world, allowing us the joy of seeing our
parents once more. It is the eternal, immortal, all-
pervading Supreme Being whose name we should cherish.

This same Divine Spirit helps us experience the bliss of
emancipation and subsequently brings us back into the
physical realm. He provides us with bodies and the
happiness of reconnecting with our loved ones. It is He
who regulates the duration of emancipation and presides
over all existence. According to Sankhya Darsana also-

TEMITHE T ATA=reee: |13 || —aRergs [3f ¢ | o 2ur]
idanimiva sarvatra natyantochchhedah Il

[Meaning] There is no permanent bondage or
liberation.

Question: Whose name should we recognize as holy?
Who is the God that always appears as a light, present
among the eternal things? Who grants us the joy of
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liberation, provides us with rebirth in this world, and
makes us see our mother and father?

Answer: Let us share the holy name of this self-
illuminating, eternal, and ever-free God, who grants us
liberation and afterward makes us meet our parents by
allowing us to be born again in the relationship with our
parents here on earth. This Supreme Being has made the
provision of liberation and is the Lord of all.

Just as now also the souls are enjoying liberation and
bondage, and they will do so forever. There is no
everlasting liberation or bondage.

Question: But Nyaya Darsana says —
AEIA &SI | [FI o 3o 1 3 1 Fo R3]
tadatyantavimokso pavargah |

Everlasting freedom from pain is known as liberation.
T AT A AT R qe-aaeden: |
— A [3e g1 3o 1 o 3] Il

duhkhajanmapravrttidosamithyajnananamuttarottarapaye
tadanantarapayadapavargah I/

When false knowledge leads to avidya, greedy desires,
and a tendency toward sensual pleasures, it results in
harmful addictions. As we let go of these issues—one after
another—only then can we achieve 'liberation," which
remains (atyanta) forever.

Answer: The word "atyanta" does not necessarily imply
an absolute absence. For instance, the phrase "3&=l
A 99 A9 I atyantam dukkham atyantam sukharm
chasya vartate" illustrates that a man can experience both
great suffering and great happiness. This highlights the
concept that "atyanta (extreme)" can refer to significant
levels of pain or pleasure. Therefore, it's important to
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in this context.

Question: If a soul has to return from liberation, how
long does it remain in that state of liberation?

Answer: Mundaka Up. says-
d SRk § IRIehlel IRAT d=i=d 94 |
—YUE I [3 1 W 31 He €] I

te brahmaloke ha parantakale paramrtat parimuchyanti

sarve |

Liberated souls, after attaining moksa, experience the
bliss of Brahman for a certain period. After completing a
grand cycle of liberation, they leave this bliss and return
to the world. The duration of this cycle is as follows: one
'Chaturyugl' lasts for 43 lakh (4.3 million) 20 thousand
years. Two thousand Chaturyugis equal one 'ahoratra’ of
Brahman. Thirty ahoratras make one 'month,' and twelve
months constitute one 'year.' Lastly, one hundred years
amount to 'Parantakal’ or a Mahakalpa.' (A Parantakala or
Mahakalpa is equal to 311 trillion years.) This is the
mathematical understanding of the time allocated for
enjoying the bliss of liberation.

Question: The consensus among people and writers
worldwide is that liberation is that condition from which
no soul ever endures the cycle of birth and death again.

Answer: This scenario can never occur. Firstly, the
capacity, materials, and resources of souls are finite
(limited), so how can their results be infinite? Souls do not
possess the infinite capacity, deeds, or resources to
experience infinite bliss. Therefore, they cannot attain
infinite bliss. For those whose means are temporary, their
outcomes can never be permanent. Furthermore, if any
soul does not return to this world after achieving salvation,
then the world should cease to exist; in other words, the
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number of souls would diminish and ultimately be
exhausted.

Question: God creates as many new beings as there are
liberated, keeping them in the world so they never exhaust
themselves.

Answer: If this happens, then souls will become
perishable, as everything that is born is destined to perish.
Therefore, in your opinion, even after attaining salvation,
the souls will ultimately be destroyed, making salvation
itself temporary. Additionally, there will be a great deal of
crowding and commotion in the realm of salvation,
because there is more entry than exist, leading to limitless
growth.

Furthermore, without experiencing suffering, one
cannot truly appreciate happiness. For instance, if there is
no bitterness, how can we recognize sweetness? Similarly,
if there is no sweetness, how can we understand
bitterness? Both experiences are defined by their contrast.
For example, a person who only consumes sweet foods
will not find the same joy as someone who enjoys a variety
of tastes.

Furthermore, if God rewards eternal or unlimited
results based on non-eternal or limited actions, then His
justice would be compromised. It is the responsibility of
the wise to ensure that burdens are appropriate to an
individual's capacity. For instance, placing ten maunds
(400 kg) on someone who can only carry one maund (40
kg) is unfair; similarly, it would be unjust for God to
impose the weight of eternal happiness on someone with
limited knowledge and ability.

Furthermore, if according to you God creates new
souls, the source material from which they are created will
eventually be exhausted. No matter how abundant a
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treasury may be, it will inevitably face bankruptcy if
expenses surpass income. Therefore, it is reasonable to
conclude that achieving salvation and returning from it.
Who would prefer facing a 'life sentence,' 'extradition,' or
'execution' over a short-term prison sentence? When there
is no chance of escaping from liberation, the distinction
between a 'life sentence' and liberation is simply that one
does not have to labour while in a state of liberation.
Additionally, merging with Brahman is similar to
drowning in the vast ocean.

Question: Just as God is eternally liberated and
perfectly happy, a soul will not fall into suffering if it
remains eternally liberated and perfectly happy.

Answer: God is infinite by nature. His forms, powers,
qualities, and actions, are also infinite. Therefore, He can
never be subject to suffering, ignorance, and bondage.
Even though a soul may be liberated, yet remains pure in
form, limited in knowledge, qualities, and actions, and can
never be exactly like God.

Question: If this is the case, then is salvation merely a
cycle of birth and death? Is it pointless to work hard for
it?

Answer: Liberation is not the same as birth and death.
Is it a minor thing for souls to remain in the bliss of
liberation without experiencing sorrow till the period
equal to the period of 36000 (thirty-six thousand) cycles
of creation and dissolution? When you eat and drink
today, you will be hungry tomorrow. So, why do you
continue to seek a solution to this recurring issue? If it is
essential to find solutions for the problems of hunger,
thirst, poverty, power, prestige, and family, then why not
for liberation? Just as death is inevitable, even then one
seeks a solution for maintaining life, similarly, one must
address the issue of return from liberation.
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Question: What are the means of salvation?

Answer: Some means have been mentioned previously,
but the primary ones are as follows: Anyone seeking
salvation should aim to become 'Jivanmukta," meaning
they should abandon evil actions, such as lying, which lead
to suffering. Instead, they should engage in practices of
dharma, like speaking the truth, which results in
happiness. To escape sorrow and attain happiness, one
must renounce adharma and embrace dharma. Since, evil
conduct is the root cause of suffering, while good conduct
leads to happiness.

In the company of the righteous, one must discern
between truth and falsehood, dharma and adharma, duty
and non-duty, and analyze the five kosas (layers) of the
'body' of souls.

1. The first is 'Annamaya," which refers to the physical
body, encompassing everything from skin to bones.

2. The second is 'Pranamaya,’ where 'Prana’ represents
the life force that flows from inside to outside, while
'Apana’ represents what comes in from the outside.
'Samana’ works in the navel to distribute rasas (juice of the
food taken) throughout the body, and 'Udana’ is involved
in drawing food and drink through the throat to provide
strength.

3. The third is 'Manomaya kosa," which comes into
play when the mind is accompanied by the ahankara, and
the five motor organs (karmendriyas).

4. The fourth is 'Vijnanamaya kosa," which
encompasses buddhi (intellect), mind, and five sense
organs. These help the soul engage with knowledge of
Brahman and the external world.

5. The fifth is 'Anandamaya kosa," which comprises
love, bliss-little, moderate, or great based upon the
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material cause prakrti. Collectively, these are known as the
'Paficha kosas." The soul engages in various actions,
meditation, and knowledge through these kosas (layers).

The three states of mind are referred to as the 'waking'
state, the 'dreaming’ state, and the 'deep sleep' state. There
are also three types of bodies: the 'gross body," which is
the physical form we can see. The 'subtle body,' consists
of seventeen components, including five pranas (life
forces), five senses, five subtle elements, mind, and
intellect. This subtle or astral body accompanies the soul
through birth and death. It has two divisions: the "physical
or material," which includes parts of the subtle elements,
and the 'natural or immaterial,’ which denotes the
inherent qualities (sanskaras) of the soul. The second, the
'immaterial’ body persists even during liberation, allowing
the soul to experience happiness. The third the causal
body is the state of dormancy, or deep sleep, which is the
all-pervading prakrti. It is the same for all souls (forming
their physical bodies). The fourth state, known as 'turiya,’
is when souls are merged with the blissful form of God
through samadhi. The purity of the body achieved

through this samadhi is also instrumental in liberation.

The soul is distinct from all these kosas and states. It is
commonly understood that when death occurs, people say
the soul has departed. This soul is referred to as the
motivator of all, the sustainer of the body and other
organs, the witness, the doer, and the enjoyer of
experiences. Those who claim that the soul is not the doer
or enjoyer are often ignorant and misinformed. Except for
the soul, no material object can experience pleasure or
pain, nor engage in evil or virtue. In the company of body,
mind, and sense organs, the soul engages in good or bad
actions and suffers pain or pleasure.

When the senses are active, the mind aligns with them,
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and the soul connects with the mind, it inspires the pranas
(life forces) to engage in either good or bad actions,
leading to extroversion. Concurrently, feelings such as joy,
enthusiasm, fearlessness, fear, doubt, and shame about
wrongful acts stem from within, reflecting the teachings
of the innermost divine (God). Those who act in
accordance with these teachings attain the joys of
liberation, while those who act contrary to them sufter the
pains of bondage.

The second means is 'Vairagya' (renunciation), which
refers to the ability to discriminate truth from falsehood
through careful judgment. It involves accepting what is
true or rejecting what is false. This discrimination includes
understanding the qualities, actions, and nature of
everything—from the earth to God. It signifies a readiness
to obey and meditate on Him, while also refraining from
going against His will, as well as recognizing the
importance of the favours we receive from creation. This
process is known as Viveka (discrimination).

The third means is known as ‘Satka Sampatti,” which
encompasses six types of actions.

First is ‘Sama,” which helps one maintain their soul and
mind free from adharma, allowing them to remain
constantly engaged in dharma.

Second is ‘Dama,’ the practice of restraining the senses,
such as the ears and body, from committing evil acts like
adultery, while also encouraging engagement in virtuous
deeds like self-control.

Third is ‘Uparati,” the principle of avoiding individuals
who engage in immoral actions.
Fourth is ‘titiksa (Patience),” the ability to remain

steady regardless of condemnation or praise, loss or gain,
focusing consistently on the means of salvation despite joy
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and sorrow.

Fifth is ‘Sraddha,’” which involves a positive attitude in
the Vedas and other sacred texts, as well as belief in the
words of learned and truthful teachers who convey
wisdom.

Lastly, the sixth is the ‘samadhana’ which is the
concentration of the mind.

Together, these six principles are recognized as the
third means of spiritual practice.

Fourth means—'Mumuksutva' is unflinching love for
nothing but liberation and the means of liberation, just as
the hungry and thirsty desire nothing but food and water.
These four means of attaining moksa.

There are the four 'anubandhas' (key elements) which
are the foundational concepts followed by four means
necessary for salvation. The individual who embodies
these four means is considered 'qualified' for liberation.

Secondly, it is crucial to comprehend the 'relationship'
between the subject of liberation and its propounding
texts, the Vedas, and other scriptures, and to follow it

properly.
Thirdly— Visaya (Intended Goal): Brahman-the
ultimate goal of realization which is the focus of all Sastras.

Finally—'Purpose': This involves the freedom from all
suffering and the attainment of the bliss of liberation.
These four key elements are referred to as 'Anubandhas.'

Then there is "Sravana—chatustaya" (four stages of
spiritual practice).

The first one — ‘Sravana’ (listening to the teachings of
a qualified Guru) — When a qualified person teaches, it is
essential to listen with calmness and full attention,
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particularly when it comes to Brahmavidya, which is the
subtlest form of knowledge.

The second - ‘Manan’ (contemplation on teachings) —
After listening, take time to reflect in solitude about what
you have heard. If you have any doubts, ask questions for
clarification. Both the speaker and the listener can engage
in discussions to resolve any uncertainties during the
listening process.

The third - ‘Nididhyasana’ (deep and constant
meditation) — Once you are free from doubts after
listening and reflecting, meditate to understand whether
your comprehension aligns with what you have learned
and contemplated. Use meditation techniques to gain
deeper insights.

The fourth — ‘Saksatkara’ (realization of the true nature
of the object)- This refers to the realization of the true
form, quality, and nature of the subject or object.
Together, these stages are known as ‘Sravar_la—Chatustaya.’

One should strive to avoid tamoguna, which includes
traits like anger, dirtiness, laziness, and negligence.
Instead, one must dissociate themselves from the evils
associated with Rajoguna, such as jealousy, hatred, lust,
pride, and distraction. It is essential to cultivate the
qualities of Sattva, which encompass a calm nature, purity,
knowledge, and thoughtful behavior.

Additionally, one should practice Maitr1 (friendship
with the happy), Karuna (compassion for the suffering),
Mudita (rejoicing with the righteous), and Upeksa
(maintaining neither love nor enmity towards the

wicked).

To achieve a deeper understanding, the seeker should
meditate for at least two hours each day. This practice
allows the inner mind and other aspects of the subtle body
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(buddhi, chitta, and ahankara) to become more evident.
We are souls. So, we can acquire knowledge and serve as
a witness to our mental activities. When the mind is calm,
restless, joyful, or melancholic, we can observe it in its
true state.

Additionally, consider the role of the soul, the knower
of the senses and the pranas (life forces), who remembers
the past and recognizes multiple things simultaneously. It
is upholder and attractor of the body and yet distinct from
it. If the soul were not distinct from the body, it could not
function as an independent doer, motivator, or master of
its body.

AT STRTARRTE T e T FRleM: | —IWTems UE 3 1 o 3 11

avidya smitaragadvesabhinivesah panicha klesah /

According to Patanjali, “There are five afflictions:
avidya, asmita, raga, dvesa, and abhinivesa.”

We have clarified the concept of ‘avidya’ in this
context. Asmita is to recognize buddhi (intellect) as the
soul. Love for happiness is raga and displeasure with the
suffering is dvesa (hate). All beings have an inherent desire
to remain in their bodies and to avoid death. This fear of
death and suffering is referred to as Abhinivesa. Once
these five klesas (afflictions) are alleviated through the
practice of yoga and realization, an individual can attain
Brahman and experience the bliss of liberation.

Question-Nobody believes in salvation like you do.
Look! Jains go to Moksasila and Shivpur and sit quietly;
Christians go to the fourth heaven, where they enjoy
marriage, fighting, music, clothes, etc. Similarly, Muslims
go to the seventh heaven; leftists go to Shripur; Shaivites
go to Kailash; Vaishnavites go to Vaikunth, and Gokulites
go to Goloka, etc., and get the best women, food, drink,
clothes, and place, etc. and live in happiness, considering
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happiness as salvation. Puranic people believe in [Salokya]
living in the world of God, [Sanujya] living with God like
a younger brother, [Sarupya] becoming like the form of
the God to be worshipped, [Samipya] living near God like
a servant, [Sayujya] becoming the younger brother of God;
they believe in the four types of salvation.

The Vedantins believe that attaining salvation involves
merging with Brahman.

Answer: Salvation of Jains, Christians, and Muslims will
be discussed in the 12th, 13th, and 14th chapters
respectively. Those leftists who believe that going to
Shripur and enjoying women like Laksmi, eating and
drinking alcohol, meat, etc., is the bliss of Salvation, their
salvation is not much different from earthly pleasures.

In like manner, the bliss of salvation of the Shivites and
Vaishnavities who fancy that they will be given figures like
Mahadeva and Visnu and united to women like Parvati
and Laksmi to enjoy a life of heaven is no better than what
the princes and other wealthy people do in this world
except what they say that there will be no disease in
heaven and that you will always remain young, which can
never be true; because wherever there is enjoyment of
sensual pleasures, there is disease, and wherever there is
disease, there is old age. The Pauranikas should be told
that their five kinds of salvation are attainable even to
animals, insects, and worms without any effort on their
part, because all these worlds belong to God, all the living
beings live in them, so 'Salokya' salvation is attained
without any effort. Samipya (proximity)- Since God is
omnipresent; everyone is near Him; hence 'Samipya'
Mukti is self-evident. Being smaller than God in every way
and chetana (immaterial), the soul is automatically like a
younger brother of God, hence, 'Sanujya’ (being the
younger brother of God) mukti is also proved without
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effort. All the souls are united with the omnipresent God
by being pervaded by Him; hence, 'Sayujya' (united with
God) mukti is also self-evident. The other ordinary atheists
who believe that salvation is merging with the five gross
elements after death, the same is attained even dogs,
donkeys, etc.

These experiences are not truly liberation; rather, they
resemble a type of bondage. The individuals in question
regard places such as Shivpur, Moksasila, the Fourth
Heaven, the Seventh Heaven, Shripur, Kailash, Vaikuntha,
and Goloka as unique locations within one country. They
believe that if they are separated from these places, they
will lose their chance at liberation. Therefore, just as there
are restrictions placed upon the eyes within stone
boundary, they find themselves in a similar form of
bondage in the locations which they consider as heaven.

True salvation consists in liberty to go anywhere, there
being no obstacle to them, nor any kind of fear, doubt, or
pain, Birth is origin, death is destruction.

True liberation means being able to roam freely
without being restricted. In this state, there is no fear, no
doubt, and no sorrow. Birth is referred to as 'creation,’
while death is known as 'dissolution.' A person takes birth
at the right time.

Question—Is there just one birth or multiple ones?
Answer—There are multiple births.

Question—If there are multiple births, why can't we
remember our previous births and deaths?

Answer: The soul has limited knowledge; it lacks
clairvoyance and cannot remember past events. Moreover,
the mind, which acquires knowledge, is incapable of
understanding two things simultaneously. Setting aside
the memories of past lives, consider this: why can't we
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recall everything that happened to us while we were in the
womb, during the formation of our bodies, or even during
the first five years after birth? When we experience various
things in our waking hours, during dreams, and even in
deep sleep, why is it that we can't remember our actions
when we are awake?

For instance, if someone were to ask you what you did
at precisely ten o'clock on the ninth day of the fifth month
twelve years ago, or to describe the shape of your face,
hands, ears, and body from that time, or even what you
were thinking at that moment, you would find it
impossible to recall. This inability to remember anything
from this very lifetime raises doubts about the possibility
of remembering past lives, which is a stupid debate.

The soul remains blissful because it cannot remember;
otherwise, it would be tormented by the sorrows of all its
past existences. Those who seek evidence of previous lives
are ultimately limited in their understanding since the
knowledge and nature of souls are finite. Such truths are
known only to God, not to any soul.

Question: When a soul has no knowledge of its past,
God’s punishment becomes ineffective for reform. Only
when God punishes embodied souls by making them
recollect of their past bad karma. This awareness allows
the individual soul to understand that a specific action led
to the consequences they face. Only then can they find a
path to redeem themselves from those evil deeds.

Answer: How many types of knowledge do you
consider?

Question: There are eight types of knowledge starting
from pratyaksa (direct knowledge).

Answer: Why is it that you don’t remember your
previous life, even after experiencing various forms of
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happiness and sorrow throughout your previous life—such
as wealth, wisdom, poverty, folly, and ignorance?
Consider the difference between a non-doctor and a
doctor who both experience an illness. The doctor knows
the diagnosis and the underlying causes because of their
education, while the non-doctor does not. However, even
the non-doctor can recognize that they have likely eaten
something bad that caused their illness.

In a similar way, if you reflect on the fluctuations of
happiness and sorrow in the world, why don't you
recognize your past existence? If you deny the concept of
past lives, it raises a question about divine justice. How
can one be born into poverty, sorrow, or ignorance
without having previously accumulated any evils or
virtues? By awarding suffering and joy based on the sins
and virtues of past lives, God maintains fairness and justice.

Question: God can be just even after just one birth of
a soul. Whatever the supreme king does is just. A gardener
plants both small and large trees in his garden, chooses to
cut or uproot some, and nurtures or protects others.
Whoever has something can keep it as they wish. No one
else above Him can judge Him, and God is not afraid of
anyone.

Answer: God wants justice and never commits
injustice, which makes Him worthy of reverence and truly
great. Anyone who acts against justice cannot be
considered God. Just as a gardener can be seen as corrupt
if he plants trees inappropriately, cuts down trees that
should remain, grows trees that should not be cultivated,
or neglects those that deserve care, similarly, God is
blamed when He appears to act without reason. God must
uphold justice because He is inherently pure and just.

Should God behave irrationally, He would be viewed
as inferior and dishonorable, even compared to the best
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judge in the world. Isn't it true that a person who rewards
a person without merit and good deeds and punishes
without just cause is seen as dishonorable in society? This
is why God never commits injustice and is unafraid of
anyone.

Question: God grants everything that has been
predetermined for each person from the very beginning.
He only does less of what he chooses to do.

Answer: His actions are determined by the karmas of
souls; they are not arbitrary. If they were arbitrary, it
would make him unjust and a criminal.

Question: The joys and sorrows of both the elderly and
the young are quite similar, albeit on different scales. The
elderly carries significant worries, while the younger ones
tend to have smaller concerns. For instance, when a
moneylender disputes a lakh rupees in the royal court, he
travels on a hot day, sitting comfortably in a palanquin
that is carried from his home. As he passes through the
market, onlookers might say, "Look at how karma plays
out; one person rides in comfort while another bears the
heavy load of palanquin without shoes, suftering from the
heat." However, those who are wise understand that the
moneylender's anxiety grows as he approaches the court,
while the palanquin bearers feel light-hearted and content.

When they arrive at the court, the moneylender is
preoccupied with thoughts of whether he should consult
a lawyer or a clerk of the court, uncertain whether he will
win or lose that day. In contrast, the palanquin bearers
share a smoke and drift oft to sleep, carefree. If the
moneylender wins, he experiences a brief moment of
happiness, but if he loses, he is overwhelmed with despair
while the palanquin bearers remain unaffected.

Similarly, consider the king who lies on a luxurious



A True Face of Hinduism 135

and soft bed. He may struggle to fall asleep quickly, while
a laborer who sleeps on a rough, uneven ground of gravel,
stones, and mud falls asleep almost instantly. This
illustrates the way worries and contentment exist across

different walks of life.

Answer: This perspective stems from ignorance.
Consider this: if you ask a moneylender to become a Kahar
(palanquin bearer), and a Kahar to become a
moneylender, the moneylender will never become a
Kahar, while the Kahar will aspire to become a
moneylender. If happiness and sorrow were truly equal,
neither would have the desire to change their status or
seek to ascend or descend in life.

Observe the following example: one soul enters the
womb of a learned, pious, and noble king’s queen, while
another enters the womb of a poor grass cutter. The
former experiences all kinds of happiness, while the latter
endures various sorrows. When the child born of the
queen arrives, he is bathed in fragrant water, his umbilical
cord is carefully cut, and he is fed milk. Whenever he
wishes, he receives sugar candy mixed with milk, along
with all the attention, toys, and comforts from servants in
luxurious surroundings.

In contrast, the child born in the jungle may not even
receive enough water for bathing. When he cries for milk,
instead of being comforted, he is often scolded and
beaten. His cries go unheard, and no one listens to his
needs. In this way, the infliction of suffering or the
granting of happiness to souls who have not committed
evil or virtuous acts would bring disgrace to God.

Secondly, experiencing happiness and sorrow without
any consequences from karmas raises the question of
whether heaven or hell should depend on karmas in the
afterlife. Just as God grants happiness and sorrow without
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requiring any actions from us, He will ultimately decide
who goes to heaven and who goes to hell after death. This
might lead all living beings to become evil doers; after all,
if the results of our actions are uncertain and in God’s
hands, what is the point of following Dharma? If our
actions are dictated by God’s whims, there would be no
tear of committing papa karmas (immoral acts). This could
result in an increase in criminal behavior and a decline in
Dharma worldwide. Therefore, our present circumstances
are shaped by the good and bad deeds of our previous
lives, while our future circumstances will depend on the
actions we take in this life and the previous one.

Question: Are the souls of humans and other animals
the same or different?

Answer: The souls are the same. However, they can
become impure or pure by virtue of papa karmas (evil
acts) and punya karmas (virtuous acts).

Question: Does the soul of a human enter the body of
an animal, and does the soul of an animal enter the body
of'a human? Does a woman’s soul enter the body of a man,
and does a man’s soul enter the body of a woman?

Answer: Yes, it does happen.
Question: How does this transfer of souls occur?

Answer: When papa (vice) increases and punya (virtue)
decreases, the human soul is degraded and occupies the
body of lower species, resembling that of an animal.
Conversely, when virtues are more prevalent than vices,
the soul takes on the form of a 'deva,’ or an enlightened
person. If virtues and vices are in balance, the soul is born
as an ordinary human.

The varying degrees of virtues and vices—superior,
medium, and inferior—result in humans possessing
different qualities, leading to good, average, and imperfect
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bodies. When a soul, while in the body of a lower species,
experiences the consequences of its excessive vices, it
creates a balance between vices and virtues. Eventually,
this soul can shift back into a human body. After facing
the outcomes of its virtues, the soul may once again
inhabit a human body that exists between lower species
and a divine state.

When the soul leaves the body, it is referred to as
"death," and when it is united with the body, it is called
"birth." After departing the body, the soul resides in
"Yamalaya," the celestial air. According to the Vedas,
specifically in verses like 'yamena' (RV. 10.14.8) and
'vayuna' (Atharva. 20.141.2), "Yama' denotes ‘air’ and
should not be confused with the ‘Yama’ mentioned in the
Garuda Purapa. 1 will provide a detailed refutation of this
in the eleventh Samullas. Ultimately, 'Dharmaraja," who is
God, determines the rebirth of an individual soul based on
their vices and virtues.

The soul enters the body of another through the air,
tood, water, or any opening in the body, by the inspiration
of God. Once inside, it gradually transforms into semen,
resides in the womb, takes on a physical form, and is
eventually born. If a woman's deeds are favorable, the soul
enters her body; if a man's deeds are more suitable, it
enters his body. During the state of impotence, the process
occurs through the union of a man's and woman's bodies,
where the sperm in the semen becomes equal. The soul
then undergoes various cycles of birth and death until it
achieves salvation through good deeds, worship, and
knowledge. By performing good deeds, one can attain a
beneficial rebirth among humans, and upon achieving
salvation, remain eternally happy and free from the
sorrows of birth and death.

The soul enters the body of another person through
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the air, food, water, or any opening in the body, by the
inspiration of God. Once inside, it gradually reaches the
semen, establishes itself in the womb, takes on a physical
torm, and is eventually born. If it has karmic sanskaras
suitable to be a woman, the soul attains the woman’s
body; if it possesses sanskaras of a man, it assumes the
man’s body. A hermaphrodite is created when the sperm
of a male and the ovum of a female combine in the womb
with equal potencies. Thus the soul undergoes various
cycles of birth and death until it achieves salvation through
good deeds, meditation, and knowledge. By performing
good deeds, a soul can attain a superior rebirth among
humans, and upon achieving salvation, it remains eternally
happy and free from the sorrows of birth and death.

Question: Does liberation occur in one life or multiple
lives?

Answer: It occurs in multiple lives. The reason for this
is explained in Mundaka Upanisad as follows—

e oIS aaeE: |

&A= =TT AT ARGY TSR || UL [ | Fo 3 | Ho (]
bhidyate hrdayagranthischhidyante sarvasamsayah |
ksiyante chasya karmani tasmindrste para'vare Il

When the knot of ignorance in the heart of a living
being is cut, all doubts are dispelled, and evil deeds are
eliminated. Only then does the Supreme Soul, who exists
both within and outside the individual soul, take residence
in that being (make His presence feel).

Question: In salvation, does the soul merge with the
Supreme Soul, or does it remain separate?

Answer: It remains separate. If the individual soul were
to merge with the Supreme Soul, who would then
experience the bliss of salvation? In that case, all means of
achieving salvation would be pointless. This merging
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should not be considered salvation; rather, it would be
akin to the elimination of the soul. True salvation is
attained when the individual obeys the Supreme Soul,
engages in good deeds, associates with virtuous people,
practices Yoga, and follows all the aforementioned means.

T AT st A1 9 Ffed Tert o WA |

ISYd G HA 98 seron fegigafd |

— T[S & aecle | 3o ¢] I

satyam jaanamanantam brahma yo veda nihitam guhayam

parame vyoman |

so Snute sarvan kaman saha brahmana vipaschiteti Il

The individual soul who understands the Supreme Self
through true knowledge and experiences infinite bliss
within its Buddhi and soul becomes one with the all-
encompassing form of Brahman. By connecting with this
Brahman, Who is filled with limitless knowledge, they
fulfill all their desires and attain the joy they seek. This
state of realization is referred to as ‘liberation.’

Question: Just as one cannot enjoy worldly pleasures
without the body, how can one experience bliss in
salvation without it?

Answer: We have already addressed this issue, so let’s
go into more detail. Just as one enjoys worldly pleasures
derived from the body, the soul experiences the bliss of
liberation through God. A liberated soul roams freely
within the infinite, all-pervasive Brahman, perceiving the
entire creation with pure knowledge. This soul interacts
with other liberated beings, contemplates the sequence of
creation, and explores all visible and invisible worlds. The
soul sees all objects that come within its knowledge. The
greater the knowledge, the more joy it experiences.

In liberation, the soul becomes pure and fully
knowledgeable, fully aware of all present objects as they
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truly are. This unique bliss is referred to as ‘Svarga’
(Divinity), while being trapped in worldly desires, leading
to sorrow, is termed Naraka (hell). The bliss of happiness
is referred to as the 'Svah.' The phrase "&: & T=afd AR
q W@ Coral faudal g:@HR A%k 37" implies that supreme
happiness is associated with the attainment of God is
recognized as “Special Svarga (Heaven), whereas the
enjoyment of worldly happiness is recognized as 'ordinary
Svarga’ (heaven).

All souls, by their very nature, seek happiness and long
to be free from sorrow. However, unless they engage in
righteous actions (Dharma) and abandon evil behavior,
they will not achieve true happiness and liberation from
suffering. This is because that which has a ‘cause’ or ‘root’
is never destroyed. For example—

&5 ot gt 9l qo 9Ty &fior 33 A |

chhinne mile vrkso nasyati tatha pape ksine duhkham
nasyati |

Just as a tree is uprooted when its roots are cut, sorrow
is eliminated when papa (evil acts) is abandoned. Notice
that there are various types of papas (evil acts) and punyas
(virtues) in the Manusmrti.

HAY HAGEHAE JHATSYAT |

T ATET Fid FH HE-E I FIRERH N2 |l

manasam manasaivayamupabhunkte subha'subham |
vacha vacha krtam karma kayenaiva cha kayikam I/

Having recognized his good, bad, and evil nature, a
man should choose to embrace the good and reject what
is bad and evil. It is important to understand that an
individual experiences the outcomes of their mental
actions through their thoughts, verbal actions through
their speech, and physical actions through their body.
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TR FHHETIAN TATERAT T |

Friereh: ATt AFEESTIar] IR

Sarirajaih karmadosairyati sthavaratam narah |
vachikaih paksimrgatam manasairantyajatitam |l

A man who commits evil acts, such as stealing,
adultery, and killing living beings, is reborn as immovable
objects like trees or others. Evil actions committed by
speech may lead to rebirth as birds or animals, while evil
deeds committed by the mind can result in being born as
humans who live miserable life no better than animals.

1 JSHT TN I AR |

T & TGO T AT TR 113 11

yo yadaisam guno dehe sakalyenatirichyate |
sa tada tadgunaprayam tam karoti saririnam |/

The quality present in abundance within the body of
an embodied soul makes it (embodied soul) like itself.

T A AHISA TGN ST |

TAGTHHCAST FAaTad ag: 1% |l

sattvam jaanam tamo jaanam ragadvesau rajahsmyrtam |

étadvyaptimadetesam sarvabhitasritam vapuh "

The dominance of knowledge in the soul is attributed
to sattva, while ignorance is linked to tamoguna. The
experiences of love and hatred that the soul undergoes are
a result of rajoguna. These three qualities of prakrti are
tound in everything in the world.

RERCIRERSREISHIERS Rl

TG JETH T agaaraq iy |l

tatra yatpritisamyuktam kinichidatmani laksayet |
prasantamiva suddhabham sattvam tadupadharayet I|

The distinction among these three qualities in the body
can be described as follows: When the soul is joyful, the
mind experiences peace and happiness, reflecting the pure
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light of knowledge. In this state, it indicates that the Sattva
guna is predominant, while the gunas of Rajas and Tamas
are diminished.

T G EEHLHAN TR |

TESSHITT TN Fad BT el I I

yattu duhkhasamayuktamapritikaramatmanah |
tadrajo pratipam vidyat satatam hari dehinam I/

When the soul suffers and is unhappy, the mind is
occupied with sensory pleasures, indicates that Rajoguna
is predominant while sattva and tamas are insignificant.

I WHEHGHHSh TR |

AUTRIATARY THAGIIRIT 119 |l

yattu syanmohasamyuktamavyaktam visayatmakam |
apratarkyamavijieyam tamastadupadharayet Il

When the soul and mind become entangled in worldly
affairs, lacking discernment, and when one is attached to
material possessions without the ability to reason or
engage in discussion, it is important to recognize that at
such times, the Tamoguna is dominant within, while
Sattvaguna and Rajoguna are insignificant.

AT =i O F: FeAd: |

AT Ml STEFE o TR el

trayapamapi chaitesam gunanam yah phalodayah |

agryo madhyo jaghanyascha tam pravaksayamyasesatah Il

[ will, moreover, fully describe the results which arise

from these three qualities, the excellent ones, the
middling ones, and the lowest.

JETRTHEIIT A I THEATE: |
THTRITETI=T o FITeeeh TSI 11 |l

vedabhyasastapo jaianam sauchamindriyanigrahah |
dharmakriyatmachinta cha sattvikam gunalaksapam I/

When Sattva Guna is prominent, the practice of the
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Vedas, austerity, pursuit of knowledge, desire for purity,
control of the senses, spiritual activities, and
contemplation of the soul occur; this marks the presence
of Sattva Guna.

AR IS S AEHITNIE: |

freATaaT ArerE TS AU 11go |l
arambharuchita'dhairyyamasatkaryaparigrahah |
visayopaseva chajasram rajasam gunalaksapam |/

Delighting in undertakings, want of firmness,
commission of evil acts, and continual indulgence in
sensual pleasures, (are) the marks of the Rajoguna.

. s e TR R

T[T TS TTHE OTALOH 1182 1l

lobhah svapno 'dhrtih krauryam nastikyam bhinnavrttita
yachisputa pramadascha tamasam gunalaksapam I/

When the tamoguna rises, and the other two are
suppressed, extreme greed—the root of all evils—grows.
This leads to increased laziness, sleepiness, a loss of
patience, cruelty, and a lack of faith in the Vedas and God
(atheism). Additionally, it can cause disturbances in the
mind and a lack of focus, the tendency to solicit favours,
in attentiveness. If you find yourself trapped in addictions,
recognize that the Tamoguna within you is increasing.

IRy FA FAY FLHLT A=A |

TS TGl | A OO IgR

yatkarma krtva kurvamscha karisyamschaiva lajjati |
tajjieyam vidusa sarvam tamasam gunalaksanam I/

All the signs of Tamoguna should be recognized by the
wise. When your soul feels shame, doubt, or fear while
doing any work or while desiring to do it, understand that
Tamoguna is prevalent within you.

TEH=RHUT FATeh SATTTesTd Jehel |
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yenasminkarmana loke khyatimichchhati puskalam |
na cha sochatyasampattau tadvijieyam tu rajasam |/

If someone seeks fame through their actions and
continues to donate to their flatterers like charanas, bards,
etc., even when they are poor, it shows that Rajoguna is
strong in them.

THIUEBI A T ASI A |

YT TN AT THOTATIH 1L I
yatsarvenechchhati jaatum yanna lajjati chacharan |
yena tusyati chatmasya tatsattvagunalaksapam I/

When a person's soul longs to learn from others,
embraces virtue, takes pride in good deeds, and shows
interest in actions that nourish the soul—namely, in
righteous conduct—then it is clear that the Sattva-guna is
strong.

THET A0 HH] A I=AA |
TES AT GgH: AT A 112y |l

—H e Fo R [l ¢-], Ru-33, 3u-3¢] Il
tamaso laksapam kamo rajasastvartha uchyate |
sattvasya laksapam dharmah sraisthyamesam yathottaram I/

The characteristic of Tamoguna is lust, Rajoguna is the
desire to accumulate wealth, and the characteristic of
Sattvaguna is doing acts of dharma. Still, Rajoguna is
better than Tamoguna, and Sattvaguna is better than
Rajoguna.

Now we will discuss how these qualities of sattva, rajas,
and tamas affect the state of the soul.

A IRl AT AT o |

forirer e freaferers Brfere i ug

devatvam sattvika yanti manusyatvanicha rajasah |
tiryaktvam tamasa nityamityesa trividha gatih I/
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Those endowed with sattvaguna reach the state of
divinity (enlightenedness), those endowed with rajoguna
the state of human being, and those endowed with
tamoguna sink to the state of lower species; that is the
threefold course of states.

SITAN: FHehIerd AT Ui FHoaal: |

e TS e arHE! T 1R

sthavarah krmikitascha matsyah sarpascha kachchhapah |
pasavascha mrgaschaiva jaghanya tamasi gatih Il

Those endowed with high level of tamoguna attain the
birth of immovable trees, worms, insects, fish, snakes,
turtles, animals, and deer.

TR TR T RSy e |

FRieT AT FRTETe HEAA A T 13 0

hastinascha turangascha sudra mlechchhascha garhitah |
simha vyaghra varahascha madhyama tamasi gatih 13 I/

Those with moderate levels of tamoguna attain the
birth of elephants, horses, illiterates, Mlechhas (not
pursuing human values), those who do blasphemous
deeds, lions, tigers, and boars.

FROM AT TEIEE R |

TEiTe = TUT=ney QIS T 1 1l

charanascha suparnascha purusaschaiva dambhikah |
raksamsi cha pisachascha tamasisuttama gatih I/

Those with a low level of tamoguna become ‘Charanas’
who praise and entertain people by composing poems,
dohas (a type of rhyming couplets), etc., beautiful birds,
and those who praise themselves, ‘raksasas’ who are
violent, ‘pisachas’ who are immoral, that is, who take
alcoholic drinks, meats and living a dirty life.

AT Hedl Ae18d el Tegad: |
AR STET Torel e g 1l
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Jhalla malla nataschaiva purusah sastravrttayah |
dyutapanaprasaktascha jaghanya rajasi gatih Il

Those who are of the lowest level of Rajoguni are
‘jhalla,’ i.e., diggers of ponds, and others with spades, etc.,
‘malla,’ i.e., drivers of boats, etc., ‘natas’ who perform arts
of jumping, climbing, and descending on bamboo, etc.,
armed servants, addicted to gambling, and drinking.

ST ERTEE T < qted: |
IS TELHAT TSTE 0 1IE I

rajanah ksatriyaschaiva rajnam chaiva purohitah |
vadayuddhapradhanascha madhyama rajasi gatih Il

Individuals with a moderate level of Rajas are typically
born into roles such as kings, priests of kings, debaters,
messengers, advocates, and heads of the armed forces.

@t TRreRl J& g ee 3 |
TXATERH: FaT TSI T 119 |l

gandharva guhyaka yaksa vibudhanucharascha ye |
tathaivapsarasah sarva rajasisuttama gatih I/

Those who possess a higher degree of Rajas are born as
Gandharvas (singers), Guhyakas (musicians), Yaksas
(wealthy individuals), servants of the scholars, and
[Apsaras] women of exquisite beauty.

Qo Iar o I = JHneeRT TOm: |
TETIATTOT =1 ST THT FTrehl T 1<

tapasa yatayo vipra ye cha vaimanika ganah |
naksatrani cha daityascha prathama sattviki gatih Il

The birth of ascetics, renunciants, reciter of Vedic
mantras, space walkers, astronomers, and people who
focus on nurturing the body are the results of actions
performed under the influence of the lower level of
Sattvaguna.

IS AT T 9a1 A Fea s |
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yajvana rsayo deva veda jyotimsi vatsarah |
pitaraschaiva sadhyascha dvitiya sattviki gatih Il

Those who engage in karma with moderate qualities of
Sattva are born as performers of yajias and seers
(possessing a deep understanding of the Vedas). They are
learned individuals with knowledge of the Vedas, as well
as experts of Kalaganana (time reckoning system). They
act as protectors, wise figures, and teachers who
contribute positively to achievable goals.

S faagst el Hereahig = |

ITHT e IHT THETGHATNOT: 110 |l

brahma visvasgjo dharmmo mahanavyaktameva cha |
uttamam sattvikimetam gatimahurmanisinah I/

Individuals who possess the highest level of Sattva and
engage in good deeds ultimately attain birth to become
the seekers of Brahman, the author of the Vedas, the
creator of the universe, the embodiment of Dharma, the
Supreme Being, and the unmanifest reality. After seeking
God, they gain the ability to control prakrti.

ST TEEE gHeEEET 9 |
T SRR En e 182

[Fge 3o 83 | Tlle ¥o, ¥R-bo, UR]
indriyanam prasangena dharmasyasevanena cha |
Ppapansamyanti samsaranavidvamso naradhamah Il

As a consequence of attachment to (the objects of) the
senses, and in consequence of abandoning dharma,
ignorants are born in lower species to face suffering and
misery.

Thus, a soul that acts under the influence of Sattva,
Rajas, and Tamas faces identical consequences.

Those who seek liberation should rise above the
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material world made of three gunas. Instead, they should
become Mahayogis and practice the path to liberation.
Because,

ARTIERGIRIG: 12 |

yogaschittavrttinirodhah Il

[Meaning] Withdrawal of mind (attention of mind)
from the material world is called Yoga.

When a person withdraws their mind from actions
driven by the Rajoguna and Tamoguna, they become
endowed with the quality of pure Sattva and subsequently
learn to maintain focus on one God and righteous deeds,
while ‘niruddha’ means to withdraw the mind from all
distractions.

T 5Y: WEUSTRIH IR || —AWTRITS [FHIEE e 3, 3]

tada drastuh svarape 'vasthanam I/

[Meaning] When mind is withdrawn from the outside
world, the seeker identifies the true nature of God.

When the mind is withdrawn and focused on God, the
soul identifies the true nature of God.

Practice all these means for liberation. Sankhya
Darsana says:

77 HieugaE g R genT: || —aegT 3o ¢ | go 2]

atha trividhaduhkhatyantanivrttiratyantapurusarthah Il
To alleviate the three types of suffering:
1. Adhyatmika refers to body-related pain.

2. Adhibhautika signifies suffering caused by other
living beings.

3. Adhidaivika pertains to supernatural suffering,
which can arise from excessive rain, heat, cold, and the
restlessness of the mind and senses.
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The ultimate objective of human life is to free oneself
from these threefold pains and attain moksa (liberation).

Following this, we will discuss conduct, misconduct,
and the distinction between edible and inedible food.

EE R Ee b Eete R N 1 A 01 D1 A S || R R G
st T qHeeE: Tl 1S I
iti  srimaddayanandasarasvatisvaminirmite  satyarthaprakase
subhasavibhisite  vidya'vidyabandhamoksavisaye — navamah
samullasah sampuarnah Il

Here ends the ninth chapter of Satyarth Prakash dealing
with Vidya, Avidya, Embodiment, and Disembodiment of the
soul authored by Srimad Dayanand Saraswati.
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The insights offered by the Apta—those esteemed
scholars who are truthful, honorable, altruistic, and
impartial—represent the collective wisdom of humanity.
Their shared beliefs form the foundation of evidence while
dissenting opinions without consensus hold no weight.

Dayanand Saraswati Swami

TENTH CHAPTER

FATS A SR HEATS HE AT SATSATEH:

atha''chara’nacharabhaksaya'bhaksayavisayan

vyakhyasyamah
Conduct, Misconduct, Edible and Inedible food

Conduct refers to performing deeds of dharma,
exhibiting good behavior, associating with virtuous
individuals, and striving to acquire beneficial knowledge.
The opposite of these actions is termed misconduct.

fergfe: afea: afaHarsmam: |

TSI Al FHErared 1 i

vidvadbhih sevitah sadbhirnityamadvesaragibhih |
hrdayenabhyanujnato yo dharmastannibodhata Il

[Meaning] Know that Dharma which is followed by
learned men and assented from the core of their hearts by
the virtuous ever free from attachment and hatred.

Humans must remember that Dharma is what is
tollowed by learned scholars who possess no attachment
or hatred, and it aligns with what the conscience or soul
recognizes as actual duty. Only this kind of Dharma
should be accepted and followed.

FTHAT T ULEAT 7 ST |
Frel & Aarier: wHaEy afew: 1R

kamatmata na prasasta na chaivehastyakamata |
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kamyo hi vedadhigamah karmayogascha vaidikah Il

[Meaning] It is not laudable to act solely from a desire
for rewards, nor is the desirelessness appreciable. Because
it is the desire that makes one study the Veda and perform
actions prescribed by the Veda.

In this world, excessive lust and desirelessness are not
beneficial, as understanding the meaning of the Vedas and
the deeds prescribed in them is driven by desire.

TEI: M1 & I FgedqwTd: |

FATH THEAIY Hqa Ggoasi: Fam: 13 1

sankalpamiilah kamo vai yajiah sarikalpasambhavah |
vratani yamadharmascha sarve sanikalpajah smrtah Il

[Meaning] The desires are rooted in our sankalpa
(resolutions), and the performance of yajnas is also based
upon our resolutions. Observance of vows, as well as
yamas (non-violence, truthfulness, non-stealing, celibacy,
non-hoarding) and niyamas (purification of body, speech
and mind, contentment, austerity, study of Vedas,
meditation) arise from our resolutions.

Anyone who claims to be desireless or intends to
become so is mistaken; true desirelessness cannot be
achieved. All actions, including yajfias, commitments to
speak the truth, observance of self-discipline (yamas), and
social discipline (niyamas), are motivated by desire.

SR R ITg T9ad T8 ek |

TG Fod Tohiid AR AT 115 1|
akamasya kriya kachid drsyate neha karhichit |

yadyaddhi kurute kifichit tattatkamasya chestitam I/

[Meaning] Every action here seems to be driven by
desire. Everything that is done occurs because of the
impulse of that desire.

Every motion of our hands, feet, eyes, and mind is
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influenced by desire. If there is no desire, even the
involuntary acts of opening and closing our eyes cannot
occur.

JISTEe gHTeT FiaRiel 9 dfgaM |

AERET LA G 7 1k |l

vedo 'khilo dharmamiilam smrtisile cha tadvidam |
acharaschaiva sadhinamatmanastustireva cha Il

[Meaning] The Veda is the primary source of dharma
(moral and ethical values, knowledge, duties, laws and
code of conduct) followed in order by Smrtis, the virtuous
scholars well versed in the Veda and Smrtis, also the
conduct of saints, and finally self-satisfaction.

It is important to follow the entire Vedas, the
Manusmrti, Sastras written by sages, the conduct of
righteous people, and any actions that bring joy to your
soul—specifically those that are free from fear, doubt, or
shame. Consider this: when a person contemplates lying
or stealing, feelings of fear, doubt, and shame emerge
within them. Consequently, such actions are not worth
pursuing.

o= qHaeds FRaer =g |

gferamAToaa fog w@eH a3 s

sarvantu samaveksayedam nikhilam jhanachaksusa |
Srutipramanyato vidvan svadharme niviseta vai I/

[Meaning] However, a knowledgeable person, having
gained insight into all this through wisdom, should
perform his duties in alignment with the Vedas.

A person should perform dharma (duty) according to
their sanskaras, as outlined in the Sastras and Vedas,
practiced by saintly individuals, and approved by their
own conscience (soul).

gfergefad emegfae f& e |
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Srutismrtyuditam dharmamanutisthan hi manavah |
1ha kirttimavapnoti pretya chanuttamam sukham I/

[Meaning] For a man who adheres to the code of
conduct as outlined in the Sruti (Veda) and Smrti
(Dharmasastras based on the Vedas), he gains fame in this
world and achieves supreme bliss (emancipation) after

death.

A man who practices the Dharma as prescribed in the
Vedas and the Smritis—provided it does not contradict the
Vedas—will attain fame and the highest happiness after

death.

gfereg ol T gvems g o i |

o e qri e g e e |

srutistu vedo vijieyo dharmasastram tu vai smrtih |

te sarvarthesvamimamsye tabhyam dharmo hi nirbabhau I/

[Meaning] Sruti refers to the Veda, while Smrti
signifies the Dharmasastra (based upon Vedas). Both of
these texts are considered undisputed authorities, as
dharma emerges from them.

Note: There are dharmasastras or smrtis which do not
follow Veda, so they cannot be considered undisputed
sources of Dharma.

The term ‘Sruti’ refers to the Vedas, while ‘Smrti’
pertains to Dharmasastras that help determines all doable
jobs and non-doable jobs.

AISTAIT o ol TARTTHATG, Toot: |

T FryfvEteshEl iR et 12

yo 'vamanyeta te muile hetusastrasrayad dvijah |
sa sadhubhirbahiskaryo nastiko vedanindakah I/

[Meaning] A scholar who disregards these two sources
of dharma (Veda and Smrtis based upon Vedas) relying on
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[hetusastrasrayat] science of logic, must be ousted by the
gentlemen, as someone who denounces the Veda is
essentially an atheist.

Anyone who insults the Vedas and Vedic scriptures
should be excommunicated by the righteous, for one who
condemns the Vedas is considered an atheist.

I F: qaER: @ 9 TREe: |

Ta=aY UTg: TEHS A0 1120 ||

vedah smrtih sadacharah svasya cha priyamatmanah |
étachchaturvidham prahuh saksaddharmasya laksapam Il

[Meaning] The Veda, the Smrti, good conduct, and
well-being of oneself are declared to be the fourfold means
of dharma.

Thus, the Vedas, Smriti, the conduct of the righteous,
and the good conduct—when aligned with the
understanding of one's soul—constitute the four
characteristics of Dharma. These elements are what define
Dharma.

HLARTHAHH I EHA (e |

o FITEEEET JHT07T IR i 188 1

arthakamesvasaktanam dharmajnanam vidhiyate |

dharmarm jijnasamananam pramanpam paramam srutif I/

[Meaning] The individuals who don’t crave material
possessions and the fulfillment of worldly desires can
attain a deeper understanding of Dharma. For those who
seek Dharma, the Sruti (Veda) is the highest authority.

Only those who are not ensnared by the greed for
material possessions and the pursuit of sensual pleasures
can truly understand the knowledge of Dharma. The
Vedas serve as the ultimate proof for anyone seeking to
comprehend Dharma.

afeh: AT ARSI ST |
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vaidikaih karmabhih punyairnisekadirdvijanmanam |
karyyah sarirasamskarah pavanah pretya cheha cha ll

[Meaning] Sixteen Vedic auspicious Sanskaras starting
from [niseka] conception to the last ceremony should be
performed by educated individuals for their children. This
practice helps the child develop into a transformed being
(in this life) and hereafter (after death).

Note: This verse emphasizes that at least educated
individuals (dvijas) are required to perform Sanskaras for
their children. However, it should be noted that even
uneducated individuals (Sudras) are not prohibited from
conducting these ceremonies.

This is why all professionals, including the teaching,
legislative, executive, judiciary, defence and other civil
services, producers, and businessmen need to perform all
Sanskars starting from impregnation for their children
according to the virtuous actions outlined in the Vedas.
These practices will purify them in both here and
hereafter.

FI: TS a9 serored foeiad |
TSI v gaide ad: 1193 |l

—de He 3| [Tlle 2%, &, ¢, &, [20], 22-23, R, &Y4] I
kesantah sodase varse brahmanasya vidhiyate |
rajanyabandhordvavimse vaisyasya dvyadhike tatah I/

[Meaning] Kesanta (locks clipping ceremony) is
performed in the sixteenth year (from conception) for a
student initiating into the teaching profession; for a
student initiating into the profession of Ksatriya, in the
twenty-second year; and for a student getting an education
in Vaisya profession, 24t year from conception.
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In the sixteenth year of a student's journey into the
teaching profession, the twenty-second year for those
entering the Ksatriya profession (which includes
legislative, executive, judiciary, defense, management, and
other civil services), and the twenty-fourth year for those
entering the Vaisya profession (focused on production and
marketing), the 'Kesanta-karma' shaving ritual should be
performed. After this, individuals are expected to regularly
cut or shave the hair on their heads, mustaches, and

beards.

In colder countries, this practice is voluntary, and
individuals may let their hair grow as long as they wish. In
contrast, in very hot countries, it is advisable to keep the
hair trimmed to allow better heat regulation, as excessive
hair can increase body temperature and impair mental
clarity. Additionally, maintaining a beard and mustache
may create hindrances in eating and drinking, which can
lead to residue buildup in the hair.

SEr e P

I JAHTiaEieg Id T 1L I

indriyanam vicharatam visayesvapaharisu /|

samyame yatnamatisthedvidvan yanteva vajinam Il

Meaning—[vidvan] A wise man [yatnam atisthet] should
strive to [indriyanam sanyame] restrain his sense organs
[visyesu apaharisu] running after their stimuli, [iva] like a
[yanta] charioteer his [vajinam] horses.

A man’s primary responsibility is to manage his senses,
which often distract him from what truly matters. Just as
a charioteer reins in his horses and guides them along the
right path, he must learn to control his senses, ensuring
they follow the path of righteousness instead of straying
into irreligion.

ST T3 TS SR |
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indriyanam prasanigena dosamrchchhatyasamsayam |
sanniyamya tu tanyeva tatah siddhim niyachchhati Il

[Meaning] By attaching his sense organs to various
stimuli, a man will inevitably accumulate painful
experiences; however, if he maintains complete control
over them, he will achieve success in his life.

A man invite suffering by indulging into sensual
pleasures and engaging in wrongdoing. He achieves true
success only when he conquers these desires and uses his
senses along the path of dharma.

T ST 1 REFTHIHRA IR |
TS FOEEHT JT TaTHasd |13 1l
na _jatu kamah kamanamupabhogena samyati |
havisa krspavartmeva bhiya évabhivarddhate I/

[Meaning] Desire to respond to stimuli will never be
satiated, but will evoke further excitement, much [iva] like
[havisa] oblation of clarified butter never extinguishes
[krsnavartmal] fire, but [bhuya eva vardhate] stimulates it
further.

[t is clear that just as a fire grows stronger when more
tuel and ghee are added, lust is never satisfied by indulging
in sensual pleasures. Instead, it continues to grow.
Therefore, one should not become attached to sensual
pleasures.

SERANTY T fHEwe quif = |

T TevgEyae [&fE Test e 16 1l

vedastyagascha yajnascha niyamascha tapamsi cha /

na vipradustabhavasya siddhim gachchhanti karhichit I/
[Meaning] Neither (the study of) the Vedas, nor

renunciation, nor Yajnas, nor any niyama (self-discipline
like contentment, penance, studies, and mediation), nor
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austerities, ever procure success to a man
[vipradustabhavah] whose mind is responding to stimuli.

The individual who has not restrained his senses is
referred to as a 'Vipradusta' (responding to sensual
stimuli). This person may not possess knowledge of the
Vedas, engage in renunciation, perform sacrifices, follow
rules, or adhere to practices of dharma. In contrast, these
qualities are attained by a devout person who has
established control over their senses.

T FASIIH GIH = T |

Fa qETEAGAHIETaT ATATH g |l

vase krtvendriyagramam samyamya cha manastatha |
sarvan samsadhayedarthanaksinvan yogatastanum Il

[Meaning] One should perform all his works keeping
all the senses as well as the mind in control with efforts
without injuring his body.

By managing the five motor organs, the five sense
organs, and the eleventh mind, one can protect the body
through practices such as yoga, healthy eating,
harmonious living, and striving to achieve all personal
goals.

@1 T = TLT T Yl |l o Al A |

T TSl T o | e fatsa: g

srutva sprstva cha drstva cha bhuktva ghratva cha yo narah |
na hrsyati glayati va sa vijieyo jitendriyah I/

[Meaning] That man may be considered to have
(really) subdued his mind, who on hearing, touching,
seeing, tasting and smelling (favourable things) neither
rejoices nor repents.

A person who is described as a 'jitendriya' is someone
who does not react emotionally to external stimuli—
teeling happy in response to praise and sad when faced
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with criticism; feeling joy from a pleasant touch and
disappointment from an unpleasant one; experiencing
happiness when seeing a beautiful face and displeasure
when encountering an unattractive one; enjoying good
food while being disheartened by bad food; and having an
aversion to bad smells and liking good ones.

AYE: =g A <A g |

STATY & Heet STeaears = 11 ||

naprstah kasyachid brayanna chanyayena prchchhatah |
Janannapi hi medhavi jadavalloka acharet Il

[Meaning] One should refrain from explaining matters
to others unless asked, nor should one respond to unjust
inquiries. During such instances, a wise individual, even if
knowledgeable, should behave as if they are unaware.

Never respond without being asked or to someone
who inquires unjustly or deceitfully. In their presence, a
wise person should appear as if they do not understand.
However, a wise individual should willingly share
knowledge with honest and curious people, even if they
are not asked.

ot arge: T watq g2 |
TATH AFIRATTH AT FEgaH I I

vittam bandhurvayah karma vidya bhavati pafichami |
étani manyasthanani gariyo yadyaduttaram I/

[Meaning] Wealth, relationships, age, profession, and
education are, in that order, titles to respect; however,
each subsequent category is superior to the previous ones.

There are five sources of respect: wealth, friends and
family, age, good deeds, and education. Among these,
friends hold more value than wealth, age is more
important than friends, good deeds surpass age, and
education is purer than deeds, thus increasingly deserving
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of respect.

I wald 9 o e waif we: |

7 & arreg: faea g 7=ed 1R I

ajiio bhavati vai balah pita bhavati mantradah |
ajnam hi balamityahuh pitetyeva tu mantradam Il

[Meaning] A person destitute of knowledge is indeed
like a child, and he who imparts knowledge is like a father,

so an ignorant is often called as child and informed as
father.

Even if a person is a hundred years old, if they lack
knowledge and wisdom, they are still like a child.
Conversely, a child who possesses knowledge and insight
should be regarded as old. Many scriptures refer to the
ignorant person as a 'child," while they refer to the wise
person as a 'father.’

T B Tferds fore T sl |

TEILTR gH ASTAA: | 1 7 11%e |l

na hayanairna palitairna vittena na bandhubhih |
rsayaschakrire dharmam yo 'niichanah sa no mahan Il

[Meaning] Greatness is not determined by the
[hayanaih] years, gray hair, wealth, or famous relatives.
The rsis have established a principle: "The most
knowledgeable among us is truly great."”

Age is not determined by the number of years lived,
the presence of gray hair, wealth, or a large family. Instead,
sages and great souls agree that the person with greater
knowledge and wisdom among us is considered ‘old’ or
‘aged’.

TroImoTt ST SIS @R g ;|

I ST IETOTHS ST 1132 |1

vipranam jnanato jyaisthyam ksatriyapam tu viryatah |

vaisyanam dhanyadhanatah siadranameva janmatah Il
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[Meaning] The seniority of teachers is assessed based
on their knowledge. In contrast, the status of ksatriyas is
determined by their power and authority. For Vaisyas,
seniority is measured by the wealth they have earned or
the goods they have produced. Lastly, among uneducated
individuals in the service sector, seniority is often judged
by their age.

A teacher grows old through knowledge, an
administrator through authority and power, a producer,
trader, or marketer and businessman through wealth, and
an uneducated through the mere passage of time, or old
age.

T A9 F51 Wald I qierd R |

Tl I FaATAGAF <an: R &6g: 1R 1l

na tena vrddho bhavati yenasya palitam sirah /|

yo val yuvapyadhiyanastam devah sthaviram viduh Il

[Meaning] A person is not deemed senior simply
because they have gray hair; rather, even a knowledgeable
young individual is regarded as senior by enlightened
scholars.

A person does not become old simply because they
have gray hair; rather, a youth who has gained knowledge
is considered old by learned individuals.

T HHHAT T AT THAAT T2 |
RERCEINE PIRIEreps R A TR RN

yatha kasthamayo hasti yatha charmamayo myrgah /|
yascha vipro nadhiyanastrayaste nama bibhrati I/

[Meaning] As an elephant made of wood and an
antelope made of leather, such is a scholar devoid of
knowledge; those three are essentially for nothing but
called so for the namesake.

A man who has not studied is akin to a wooden
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elephant or a leather deer. In the same way, an ignorant
person is merely a name in this world and lacks true
essence.
Afeqda A AATSTIEH |
T <a HERT TASIT TSN FHH=aT 1197 |
e Fe R [T ¢, R3, R, ]9, 200]3le R [¢, 280, 93, L43-219, Qug]
ahimsayaiva bhutanam karyam sreyo nusasanam |
vak chaiva madhura slaksana prayojya dharmamichchhata Il
[Meaning] To promote Dharma (ethical and moral
values), one should interact with others without malice

and adhere to discipline. Their speech should be sweet and
gentle.

Therefore, a learned person, having studied and
embraced virtue, should promote the welfare of all
creatures without hostility. They should communicate in
a sweet and gentle manner while sharing their teachings.
Those who foster righteousness and eliminate
unrighteousness through preaching the truth are truly
blessed individuals.

Maintaining hygiene and cleanliness in your living
space is essential. This includes taking regular baths,
wearing clean clothing, and consuming hygienic food and
beverages daily. Prioritizing hygiene and cleanliness can
enhance mental clarity, improve overall health, and
support the goals of a fulfilling life. It is advisable to keep
your environment clean enough to eliminate dirt and
unpleasant odors.

HER: O &H: Jeh: TR @ Al —Hde [2180<] I
acharah paramo dharmah srutyuktah smartta éva cha I/
[Meaning] The value of good conduct is paramount,

taught in the Srutis (Vedas) or in the Smrtis
(Dharmasastras)
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The conduct of actions like speaking the truth are
outlined in the Vedas and Smrtis.

71 ] =ef: TR Hia wae [T: e 9& | Ho Qu]

ma [no] vadhih pitaram mota mataram Il

[Meaning] Do not kill or make your father and mother
suffer.

A ITTAML [srede Fo 221 Fo & | Fe 3]
acharyya upanayamano.

[Meaning] The Acharya who initiate you for
knowledge should be given respect.

TR || [S12de e 931 Go 4 | Ho 0] |

brahmacharinamichchhate I/

[Meaning] The teachers aspires for a student who is the
seeker of Brahman.

Ageal va | FUgear wa | semriedl 94 | Afafdear 99 ||
—dfRle [T To 9 | Ao 28; o e o Fo 370 98] I

matrdevo bhava | pitrdevo bhava | acharyyadevo bhava l
atithidevo bhava Il

[Meaning] Honour your mother as your Deva,
honour your father as Deva, honour your Acharya as Deva,
honour your atithi (visiting Vedic scholar or Sarmnyasi) as
Deva.

Serving mother, father, teacher, and guest is called
'Devpuja." A man's primary duty is to do whatever is
beneficial to the world and avoid harmful things. Never
keep company with atheists, lechers, traitors, thieves, liars,
selfish people, hypocrites, deceivers, etc. It is
[ Sresthachara] good conduct to keep company with
[Aapta] enlightened people who are truthful, observe the
rules of dharma, and charity-loving people.

Question: Will the conduct of the residents of
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Aryavartta be corrupted when they travel to other
countries, or not?

Answer: This is a myth (falsehood). A person who
practices purity both externally and internally, and speaks
the truth, will maintain their conduct and rules of dharma
regardless of where they are. Conversely, an individual
who engages in wrongdoing—even while living in
Aryavartta—will be considered corrupt in the matter of
conduct and dharma. If this were the case—

TR § a9 a9 eqad aa: |
IO THRTR HRA GUATE 12 |
T g1 fafaem < SiFgoT=eierar 1R

—FETARA IM=Td, [3fe 33\ | Tellehe 9¥-24] Il
merorharescha dve varse varsam haimavatam tatah |
kramenaiva samagamya bharatam varsamasadat I/ I/
sa drstva vividhan desan chinahinanisevitan 112 1/

Once, Vyasaji lived in a place called 'Patala," which is
now known as 'America,' along with his son Suka and his
disciples. One day, Suk Acharya asked his father whether
the knowledge of the soul was limited to what had been
taught or if there was more to it. Vyasaji chose not to
answer because he had already shared this knowledge.
Instead, he advised his son, Suka, to travel to Mithila and
ask King Janaka the same question, assuring him that the
king would provide a suitable answer.

Following his father's words, gukéchérya set off from
Patala to Mithila. He first traveled through the regions to
the north, northeast, and northwest of 'Meru," which is
the Himalayas. These areas were referred to as Harivarsh,
with 'Hari' meaning 'monkey." Even today, the people
from that region have a complexion somewhat
reminiscent of the monkey and have brown eyes.

The lands that we now call 'Europe' were also known
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as 'Harivarsh' in Sanskrit. After visiting those countries,
including those inhabited by the Huns, Sakas continued
his journey to 'China." From China, he traveled to the
Himalayas and then made his way to Mithilapuri.

Shri Krishna and Arjun traveled to the Patala aboard an
electric boat called an ‘Asvatar’. They brought the sage
Uddalaka to Maharaja Yudhisthira's yajna. Dhrtarastra was
married to the princess of Gandhar, known as Kandahar.
Madri, the wife of Pandu, was the daughter of the king of
Iran. Arjun married Uloopi, the daughter of the king of
the place called "America'. If they had not journeyed to
different countries and islands, these events would not
have occurred. In Manusmrti, it is written that 'tax' is to
be taken on the ship sailing in the sea, which is also
because of going from Aryavartta to different islands. And
when Maharaja Yudhistira performed the Rajasuya yajna,
Bhima, Arjuna, Nakula, and Sahadeva went to all the four
directions to invite the kings of all the geographical areas.
If they had considered it a fault, they would never have
gone. So, the first Aryans used to roam all over the world
for business, state work, and travel. And the fear of
untouchability and fall from dharma that is there today is
only due to the fools being misled and the growing
ignorance. Those who have no doubts about going to
different countries and islands become fearless warriors by
meeting various people from other countries, seeing their
customs and expanding their kingdom and behavior, and
by adopting good behavior and being ready to leave bad
things, they achieve great wealth. Well, those who do not
become corrupt and devoid of dharma by meeting a highly
corrupt prostitute born in a Mleccha family, but
considering untouchability and a fault in meeting with
good people from different countries is only a foolish idea.

Yes, this is reasonable to say that the bodies, semen,
and body tissues of those who eat meat and drink alcohol,
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are contaminated with foul smells. Indeed, even the
Aryans should not be affected by these bad qualities by
associating with them. There is no harm in dealing with
them and adopting their qualities, but if we leave their evil
habits, like drinking alcohol, etc., and embrace them,
there is no harm. When foolish people consider even
touching and seeing them as a papa (evil), they can never
fight with them; seeing and touching them is a must in
war.

Gentlemen should leave attachment, hatred, injustice,
lies, etc., and adopt non-violence, love, Ccharity,
gentleness, etc. And also understand that Dharma is with
our soul and duty. When we do good deeds, there can be
no fault in going from one country to another and from
one island to another. The fault lies in doing immoral acts.
Yes, we must learn to have faith in the Vedic Dharma and
to set aside hypocrisy so that no one can make us believe
superstitions. Can a country progress without ruling or
trading in different countries and islands? When the native
people confine them to do business in their own country
itself, and foreigners do business or rule their country,
nothing can happen except poverty and misery.
Hypocrites think that if we teach them and allow them to
go abroad, they will become wise and will not fall into
their web of hypocrisy, thus they will lose respect and
livelihood. That is why they create a ruckus about food
and clothing so they cannot go to another country. Yes,
they mustn't consume alcohol and meat.

Have all wise people not recognized that during times
of war, the preparation and consumption of food, as well
as drinking (such as milk or water), under the absurd
restrictions imposed by rules of preparation of kitchen for
soldiers, have consistently led to their defeat? The duty of
a soldier—whether on foot, mounted on a horse, atop an
elephant, or seated in a vehicle—consists of eating and
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drinking with one hand while fighting the enemy with the
other, if necessary. It is a soldier's responsibility to win the
battle, and it is wrong for him to allow himself to be
defeated. These  idiots  have  lost  everything—
independence, happiness, prosperity, political power,
education, and activity—by adhering to such ridiculous
prohibitions as those of “Chauka” rules of preparation of
food and drink, among other dumb customs. They are
currently sitting around doing nothing but praying for
someone to comfort them and provide them with a
charitable gift that would allow them to eat and alleviate
their hunger. However, that assistance never materializes.
As a result, they have utterly destroyed Aryavartta. It is
true that the space where food is cooked and eaten ought
to be trash-free, swept, plastered, and cleaned; it shouldn't
be a filthy kitchen like those used by Christians or
Muslims.

Question: What do you mean by Sakhari and Nikhari?

Answer: Sakhari Nikhari refers to different types of
food preparation. The food prepared using ghee and milk
is known as "Nikhari," while food cooked in water is
referred to as "Sakhari." This is another fraud invented by
these idiots. The food cooked in milk and butter is always
pleasing to the taste; they have originated these fraudulent
practices (in the matter of food) to fill their stomachs with
delicious, greasy articles of food; otherwise, whatever has
been ripened by heat and time is called ripe (another name
for nikhari) and whatever has not been cooked is called
raw (another name for sakhari). Even the permissibility of
all ripe or cooked food and the prohibition of raw food
does not apply to all cases; for instance, fried grams and
other uncooked cereals are still eaten, and their use is not

forbidden.

Question: Should a Dvija (educated person) eat food
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prepared by his own hands, or should he eat food prepared
by an uneducated (Sudra)?

Answer: He should eat food prepared by someone who
is uneducated (Sudra). Educated professionals should
focus on roles such as teaching, governance, defense,
production, and business. However, they should avoid
eating food that has been cooked in the vessels or kitchens
of an uneducated person, except in emergencies. Here is
the authority of Apastamba Dharmasiitra behind this.:

ST AT IET: Thar: 9 |
—SIET T | 99 3 | 92 R | @V 3 | P %] Il
aryadhisthita va sudrah samskartarah syuh |

[Meaning] In the house of educated people, uneducated
persons can perform the duty of preparing and serving

food.

In the households of educated persons, uneducated
men and women—are can do the service of cooking and
serving food. However, they must maintain cleanliness in
their bodies and clothing. When cooking, they should
cover their mouths to prevent bacteria from
contaminating the food. On the eighth day, cooks are
required to have their nails trimmed and shaved. After
taking a bath, they should prepare the food.

Question: How can one eat food prepared by a Sudra
(uneducated) if we find fault with consuming cooked food
touched by them?

Answer: This is a figment of imagination and falsehood
because those who have eaten jaggery, sugar, ghee, milk,
flour, vegetables, fruits, and roots know that they have
eaten the leftovers prepared by the whole world. Because
when Sudras (uneducated) Muslims, Christians, etc., cut,
peel, and extract juice from sugarcane from the fields, then
after defecating and urinating, they touch, lift and hold it
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with the same uncleaned hands, suck half of it, drink the
juice and pour the other half in it and while cooking the
juice, they also cook rotis in that juice and eat it. When
they make sugar, they rub it with old shoes whose soles
are covered with feces, urine, cow dung, and dust. They
put water from the leftover vessels of their house in milk,
keep ghee, etc., in it, and while grinding flour, they also
pick up the leftovers with the same hands, and sweat drips
into the flour. Similar drama takes place with vegetables,
fruits, flowers, and tubers. When these things are eaten,
know that you have eaten food prepared by everyone.

Question: I do not consider defects in juice, fruits,
flowers, tubers, roots, and the unseen.

Answer- Wow! It is true that if you fail to give such an
answer, what else would you have eaten- dust and ashes?
Jaggery and sugar taste sweet, and milk and ghee nourish;
that is why this ocean of love for (sugar, milk, and ghee)
has not been created. Well, if there is no fault in the
unseen, then if a Bhangi or a Muslim makes it with his
own hands at some other place and brings it to you, will
you eat it or not? If you say no, there is also a fault in the
unseen. Yes, the Aryans may have harm by contracting
meat and drink when they eat from the hands of Muslims,
Christians, etc., who eat meat and drink alcohol, but there
is no harm in the Aryans eating from the hands of Aryans
whose food habits are similar. As long as we have similar
opinions and interests, we cannot progress. Improvement
cannot be made by only eating and drinking the same
food. As long as one does not give up bad things and does
not do good things, they will face downfall instead of
progress.

Internal conflicts, disagreements, a lack of celibacy, a
lack of education or instruction, marriage without
swayamvar during childhood, an addiction to sensual
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pleasures, bad habits like lying, a failure to spread the
Vedic knowledge, etc. are the reasons why foreigners rule
Aryavartta. A third foreigner steps in as the mediator when
brothers quarrel. Have you all forgotten what happened
five thousand years ago in the Mahabharata? Look! During
the Mahabharata war, everyone would consume food and
beverages while mounted on vehicles. Although the
Kauravas, the Pandavas, and the Yadavas perished as a
result of internal strife, the sickness continues to plague
us. Who knows if the Aryans will be drowned in the
dreadful sea of suffering or even if we will ever be freed
from this demon? Aryans are still treading the path of the
same crooked Duryodhan- the clan's killer, the destroyer
of the country, and the lowly one- and increasing misery.
May God bless us so that this significant sickness gets
eliminated from among us, the Aryans.

Permissible and Forbidden Diet

There are two types of edibles and inedibles: those
based on Dharmasastras and those based on medical texts.
For example, in Dharmasastra text says—

AWeTOT TESITAATHR SO = 1| 7o [4 14]
abhaksayani dvijatinamamedhyaprabhavani cha I/

[dvijati] Human beings should not eat vegetables,
fruits, roots, etc., produced by the contact of dirty feces
and urine.

FSIHY A T || —Ae [ 129\]
varjayenmadhu mamsam cha Il

Similarly, never consume various substances such as
alcohol, marijuana, hemp, and opium.

i JHd a5 5 ARl agead ||

[TMHER TAH UL | 3o X | Tlle 8] Il
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buddhim lumpati yad dravyam madakari taduchyate Il

Never consume those substances which are prejudicial
to the growth of the thinking and discriminating power.
And do not eat food that is rotten, spoiled, contaminated
with foul smell, or not appropriately prepared and
prepared by those mlecchas who consume alcohol and
meat and whose bodies are saturated with the particles of
alcohol and meat.

Violence against beneficial creatures, such as cows, is
unjustified. Cows provide various products like milk and
ghee, which benefit many people—in fact, one cow can
offer comfort to at least four hundred thousand individuals
over a generation. Therefore, these animals should be
protected and not slaughtered.

For example, if one cow produces twenty seers (25 kg)
of milk while another produces only two seers (2.5 kg) per
day, the average milk output from each cow is eleven seers
(13.75 kg). Some cows provide milk for eighteen months,
while others do so for six months; thus, the average
lifespan for milk production is twelve months. The milk
from each cow can satiate 24,960 people in one go. Each
cow has six female and six male calves; even if two calves
die, there will still be ten remaining. By adding the milk
produced by five of these female calves over their entire
lifetimes, a total of 124,800 people can be satiated.

The five bulls produce at least 5,000 maunds (186,600
kg) of food over their lifetimes. By providing each person
with 60 rupees (equivalent to 60 tolas), which amounts to
three-quarters of the food produced, we can satisty
250,000 people. When we include both milk and food, a
total of 374,800 people can be sustained. By combining
these two figures, we find that 399,760 people can be
supported in one generation of cows. If we continue this
calculation over generations, countless individuals can be
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sustained.

In addition, bulls offer significant benefits to humans,
including pulling carts, providing rides, and carrying
loads. Male buftaloes are not as useful as bulls for these
tasks. Although buffaloes produce more milk than cows,
cow's milk and ghee are considered more beneficial for
enhancing human wisdom than buffalo's milk.
Consequently, the Aryans have regarded cows as the
primary benefactors. This perspective is likely to be
understood by other scholars as well.

Goat's milk sustains 25,920 people. Similarly,
elephants, horses, camels, sheep, and donkeys are also very
beneficial. Those who kill these animals should be
considered killers of all humanity.

Look! When the Aryans ruled, these highly beneficial
animals, like cows, were not killed. Then, in Aryavartta
and other countries of the earth, human beings and other
creatures lived happily. Because there was an abundance
of milk, ghee, bulls, etc., food and juice were available.
Ever since alcoholic and non-vegetarian foreigners came
to rule this country and started slaughtering cows and
other animals, the misery of the Aryans has been
increasing gradually. Because Chankya says:

T ol A9 el T IO | [S0TsRHIT 3o 8o | Tlle 93]

naste miile naiva phalam na puspam |

When the tree's root is cut off, where will the flowers
and fruits come from?

Question: If everyone becomes non-violent, the
number of tigers and other animals will rise to the point
where they will kill all the cows and other animals? Your
efforts be in vain.

Answer: This is the duty of the Government to punish
harmful animals or human beings and take away their
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lives, if necessary.
Question: Should we dispose of their meat?

Answer: They can dispose of it, feed it to dogs and
other carnivores, or burn it. Even if a non-vegetarian
consumes it, it does not harm the world. However, a
human being may become violent by resorting to a non-
vegetarian lifestyle. Anything obtained through violence,
theft, deceit, or treachery is considered ‘Abhaksya’
(inedible), while items obtained through non-violent
practices following dharma are also labeled ‘bhaksya’

(edible).

Eating moderate amounts of rice, wheat, flowers,
roots, tubers, milk, ghee, sweets, and similar foods—
appropriately cooked, mixed correctly, and consumed at
the right time—is referred to as ‘bhaksya’ (edible).
Additionally, avoiding things that are against one’s
constitution, as deemed unacceptable in medical science,
and consuming those foods that are recommended is also

regarded as ‘bhaksya’ (edible).
Question: Is there any harm in eating together, or not?

Answer: Yes, there can be harm. This is because the
nature and constitution of one person may not align with
those of another. Just as the healthy blood of a person can
be negatively affected by being in close proximity to a
leper, sharing a meal with someone else can also lead to
detrimental effects rather than benefits. Therefore, Manu
declares—

AT FAEETET=E aA=< |
T AT FATH AT Fiog oo Il T [ 14E]

nochchhistarm kasyachiddadyannadyachchaiva tathantara |
na chaivatyasanam kuryanna chochchhistah kvachid vrajet I/

Do not give your leftovers to anyone or eat when
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others are eating. Avoid overeating and always wash your
hands and face after eating.

Question: What is the meaning of the phrase
" Guroruchchhistabhojanam'?

Answer: After the Guru has eaten, the disciple should
consume separate, pure food. In other words, the disciple
should eat only after feeding the Guru.

Question: If leftovers are prohibited, then the honey
left by bees, leftovers from a calf's milk, and any remnants
of food after only one bite should not be eaten.

Answer: Honey is often referred to as "leftover" for
namesake. It serves as the essence of many medicines. A
calf drinks milk from its mother externally, without
touching it from the inside, which means the milk cannot
be considered leftovers. After the calf has finished
drinking, the mother's teats should be washed with water,
and milked in a clean vessel.

Leftovers from one's own meal do not typically cause
harm. It is evident in nature that no one should consume
someone else's leftovers. Just as a person does not feel
disgusted when their own mouth, nose, ears, eyes,
genitals, and private parts come into contact with their
own leftovers, the same disgust arises when encountering
someone else's waste. This illustrates that consuming
another person's leftovers is contrary to the natural order.

Thus, it is appropriate for every individual to refrain
from eating anyone else's leftovers.

Question—Shouldn't men and women also eat
leftovers together?

Answer—No, because the constitution of their bodies
is inherently different.

Question: Regardless of whether one is a high-class
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professional or a low-class worker, all hands are made of
skin. Just as a high-class professional has blood in his body,
a low-class worker does too; so what is harm with eating
from a sweeper's hands?

Answer- Body odors can be significantly influenced by
food habits and lifestyle choices. One can manage these
odors by adopting healthier practices. However, low-
income workers may often be less aware of hygiene,
dietary choices, and lifestyle, which can lead to more
noticeable body odors compared to higher-income
professionals. Therefore, it may not be advisable to accept
food from low-income workers who do not maintain
proper hygiene.

If someone were to ask you, "Your wife's skin
resembles that of your mother, mother-in-law, sister,
daughter, or daughter-in-law. Do you treat your mother,
etc., the same way you treat your wife?" You might feel
embarrassed and choose not to answer. Eating good food
is a matter of using hands and mouth properly, just as foul-
smelling or unclean food should not be consumed. Would
you willingly eat something dirty? That is certainly not
acceptable.

Question: If you clean the kitchen with cow dung, why
don’t you clean it with human excreta? Additionally, why
doesn’t the kitchen become impure if cow dung enters it?

Answer: Cow dung does not smell as bad as human
excreta. Because it is smooth, it doesn’t peel off easily,
spoil clothes, or cause dirt. Instead, dirt accumulates from
dry dung rather than mud. A place that is plastered with
mud and cow dung looks appealing. In the kitchen, ghee,
sweets, and leftovers can fall during taking meals,
attracting large numbers of flies and insects. However, if
the area is cleaned with a broom and plastered with dung
or if it is a concrete house that is washed, these cleanliness
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issues do not persist.

In contrast, the kitchen of a Miyanji (muslim fellow)
often has coal, ashes, wood, broken pot pieces, used
leaves, and bones scattered around, creating an unpleasant
appearance and attracting thousands of flies and insects. If
you consider cow dung impure, then one must also
consider the Miyanji's kitchen to be polluted, especially
since they often use dung for fire, smoke tobacco from the
same fire, and coat their house walls with it.

Question: Is it better to eat in the kitchen or outside?

Answer: One should eat wherever it seems appropriate.
However, for essential tasks, such as during wartime, it is
often acceptable to eat and drink while sitting on a horse,
in a vehicle, or while standing.

Question: Should we eat food that we have cooked
ourselves instead of food prepared by someone else?

Answer: If food is prepared hygienically solely among
the Aryans, there is no issue with sharing a meal with all
Aryans. However, when members of teaching and other
professions become entangled in the complexities of
cooking and cleaning, it hinders the growth of virtues such
as education. Consider this: Kings, sages, and saints
gathered at Maharaja Yudhisthir's Rajasuya Yajha and
dined in the same kitchen. Unfortunately, since sects of
Christians, Muslims, and others emerged, enmity has
taken root. When they started taking alcohol and beef;, this
discord around food became a significant issue.

In ancient Aryavartta, kings married daughters from
regions such as Kabul, Kandahar, Iran, and beyond,
exemplifying unity, just as Gandhari, Madri, and Uloopi
did. Figures like Shakuni shared meals with the Kauravas
and Pandavas without objection, as there existed a singular
understanding that fostered mutual respect for joy and
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sorrow alike—creating a harmonious society.

Today, however, the proliferation of differing beliefs
has led to increased suffering and conflict. It is the
responsibility of the wise to cultivate a genuine spirit of
unity, allowing false opinions to fade away. Let us
encourage all learned individuals to reflect on this,
abandon divisive rhetoric, and embrace harmonious
dialogue. Through this collective effort, we can elevate our
happiness and well-being, forging a brighter future for all.

[ have discussed topics such as conduct, misconduct,
what is edible, and what is inedible. With this tenth
chapter, we mark the completion of the First Half of this
book. It is important to note that I have not included a
special rebuttal or support in these chapters. This omission
is intentional; until individuals enhance their capacity to
discern truth from falsehood, they will struggle to fully
understand the distinctions between macro and micro
refutations. Therefore, after I emphasize the imperative of
proper education for all, I will present a comprehensive
rebuttal and support for the ‘Uttarardha’ (Second Half),’
encompassing the concluding four chapters. This will
empower readers to engage deeply with the material and
draw meaningful conclusions.

In the first chapter, we will discuss the rebuttal and
support of the Aryavarttiya sect. The second chapter will
focus on the Jain sect, the third will cover the Christian
sect, and the fourth will explore the Muslim sect. At the
end of the fourteenth chapter, we will present our own
views. Those seeking specific rebuttals and support should
refer to these four chapters. Additionally, I have included
some general rebuttals and support in several of the other
ten chapters.

If readers approach these fourteen chapters without
bias and with an open mind, they will likely find joy when
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the true meaning is revealed within their souls.
Conversely, for those who read with stubbornness,
obstinacy, and jealousy, grasping the true meaning of this
book will be challenging.

Therefore, those who consider the content earnestly
will find this book beautiful, while those who do not will
be disappointed by their inability to understand its
meaning. It is the responsibility of scholars to accept the
truth after discerning it, to reject falsehood, and to attain
true happiness. Only the virtuous can become scholars and
experience joy through the fruits of dharma (moral, ethical
values, and knowledge), artha (material means), kama
(gratification of legitimate desires), and moksa (salvation).

A AFEAHEEdETHEd  FATSTHRRT AT T
TAEANSAEARAAISHEI T S G FHO: 1% ||

Wwﬁ: I

1t Srimaddayanandasarasvatisvamikrte satyarthaprakase
subhasavibhiisita achara'nacharabhaksaya'bhaksayavisaye
dasamah samullasah sampirpah 110 1l

samapto 'yvampurvarddhah I/

Here ends the tenth chapter of Satyarth Prakash dealing
with conduct,, misconduct, and edible and inedible food
authored by Srimad Dayanand Saraswati.

This is also the end of the First Half of Satyarth Prakash.
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A DECLARATION OF MY
BELIEES AND NON-BELIEFS

Sarvatantra Siddhanta embodies the imperial universal
public dharma that has transcended time, being embraced
by all people throughout history, in the present, and into
the future. It is this timelessness that earns it the
designation of Sanatana, or Eternal Dharma—an ideology
that stands unopposed. While some may be swayed by the
teachings of various sects or display ignorance regarding
this truth, no truly wise individual would accept such
conflicting views.

The insights offered by the Apta—those esteemed
scholars who are truthful, honorable, altruistic, and
impartial—represent the collective wisdom of humanity.
Their shared beliefs form the foundation of evidence while
dissenting opinions without consensus hold no weight.
Therefore, I present to all discerning individuals the
authentic scriptures, such as the Vedas, and the profound
understanding of God as recognized by revered sages from
Brahma to Jaimini Muni and beyond. These teachings are
not just my beliefs; they are timeless truths that continue
to resonate with the essence of humanity.

[ firmly believe that the core principles remain
consistent across all three periods, and it is vital for us to
recognize this truth. My intention is not to introduce new
ideas or advocate for differing viewpoints; rather, [ aim to
affirm what is righteous and inspire others to do the same
while steadfastly rejecting falsehoods. If I were swayed by
bias, I might align myself with one of the dominant
opinions in Aryavartta. However, I cannot condone the
unjust practices that exist in Aryavarta or elsewhere, nor
will I abandon the pursuit of righteousness. It is crucial to
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uphold these values, as compromising them undermines
the very essence of our humanity.

Human beings possess a profound capacity for
contemplation, enabling them to grasp the complexities
of happiness, sorrow, loss, and gain that others experience.
The unjust should not cower before the strong, nor should
the righteous tremble in the presence of the weak. It is
paramount that we, with unwavering commitment,
protect, uplift, and champion the righteous, even if they
are great orphans or appear frail and lacking in outward
virtue. Conversely, the unjust must be confronted; they
seek to undermine, belittle, and harm the righteous,
regardless of their strength or moral character.

No matter the suffering or sacrifices we may endure in
this noble pursuit—regardless of the toll it takes on our
lives—we must remain steadfast in our dedication to the
principles of humanity and righteousness. Esteemed sages
such as Sriman Maharaja Bhartrhari, Vyasa Ji, and Manu
have left us powerful verses on this subject, reminding us
of our duty. Let us embrace these teachings and rise to the
challenge of embodying them in our actions.

Frag At e =1 g
e]: FHIERG Teeg a1 I9eH |

e AT AROTE AT A

AL Ala=att=< Ue T &R 18 1| —wieR [Hfawmes cy]
nindantu nitinipunpa yadi va stuvantu

laksamih samavisatu gachchhatu va yathestam |
adyalva va marapamastu yugantare va

nyayyatpathah pravichalanti padam na dhirah II1 1|

[Meaning] People may ofter praise or criticism based
on their own wisdom; fortune may favor or disfavor them;
they may face death at any moment or live for many years.
However, a wise person remains steadfast on the path of
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justice, no matter the circumstances.

T TG HHTE T G g6 Ietsiiaaqenty gal: |
TH M gEg@ WA Sial Hal 5ed s 1R 1l

—TETIRA [STNTIE-USITRYE 3fo Yo | Tl 93-93]
na jatu kamanna bhayanna lobhad dharmam tyajejjivitasyapi
hetoh |
dharmo nityah sukhaduhkhe tvanitye jivo nityo heturasya
tvanityah 112 I/

[Meaning] Since Dharma is imperishable, a man
should never renounce Dharma out of lust, fear, greed, or
even to save his life. Pleasure or pain, however, is
perishable; the soul is immortal, while the body is mortal.

T Ud GesHl MESHIATT I: |

IRINOT qH AR GaHA1E B I3 1 —Ade [¢199]

éka éva suhrddharmo nidhane pyanuyati yah |

Sarirena samam nasam sarvamanyaddhi gachchhati I3 Il

[Meaning] There is only one true friend that remains
with us after death. All others abandon us as soon as death
claims us.

TIHT S A qA= I foaal <eam: |
YIS STHHAGTAT ZTHHTHT T TAA T L= 106 1)

—TUSRMIYE [3 12 18]

satyameva_jayate nanrtam satyena pantha vitato devayanah |

yenakramantyrsayo hyaptakama yatra tatsatyasya paramam
nidhanam I/

[Meaning] Truth is what conquers, not falsehood. Only
the path of truth has been followed by learned and pious
individuals. It is by walking this path that the great sages
with noble desires have reached the ultimate heights of
truth.

T & gemedr gt AraTaTdes 9 |
A FATOR T TEHTE TR Y ||
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na hi satyatparo dharmo nanrtatpatakam param |
nahi satyatparam jaanam tasmatsatyam samacharet 115 I/

[Meaning] Indeed, no dharma is greater than truth,
and no papa (evil) is graver than falsehood. There is no
knowledge that surpasses truth; thus, a person should
always adhere to the truth.

[t is vital for each person to engage with the profound
meanings of the verses penned by these remarkable
figures.

[ will now provide a concise overview of the key topics
[ am considering, each of which is explored in depth in
the respective chapters of this book. The first among them
is—

1. God

God, known by names such as Brahman and
Paramatman, is characterized by the qualities of
Sachchidananda, etc. He embodies holy attributes,
actions, and nature. He is omniscient, formless,
omnipresent, unborn, infinite, omnipotent,
compassionate, just, and the creator, sustainer, and
destroyer of all existence. He grants rewards to all souls
based on their karmas, adhering to true justice. I believe

in that God.
2. Veda, Brahmana, Anga, Upanga

I regard the mantra portion of the four Vedas as the
God-inspired Sanhita, which contains the principles of
Vidya (knowledge of Brahman and creation) and Dharma
(laws of creation and sustenance of universe and life) that
are inherently self-evident. This means they do not require
any additional texts to validate their truths. Just as the sun
or lamp is a self-illuminator and illuminates the earth and
other objects. I also affirm the Brahmanas of the four
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Vedas, alongside the six Angas (Siksa, Kalpa, Jyotisa,
Vyakarana, Nirukta and Chhanda) the six Upangas (Yoga,
Sankhya, Nyaya, Vaisesika, Mimansa, Vedanta), the four
Upavedas, and the 1,127 recensions of the Vedas. These
texts, created by Brahma and other Maharsis, serve as
explanations of the Vedas. I hold them as an authority.

3. Dharma, Adharma

[ believe impartial justice that aligns with the Vedas and
principles, such as the commandments of God and truthful
speech, is 'dharma.' Conversely, actions that contradict the
Vedas, such as unjust behavior, false speech, and other
disobedience to God's commands, I classify as 'adharma.’

4. Jiva (Soul)

[ perceive 'soul' as the eternal, endowed with limited
knowledge, characterized by desire, hate, pleasure, pain,
knowledge.

5. Relation between God and Soul

God and the soul are distinct entities with different
attributes and characteristics. However, they are
inseparable and related to one another, much like the
relationship between a pervader and the pervaded. They
share certain characteristics in common.

Just as a material object is always separate from the
space it occupies—never identical to that space—so too
are God and the soul in relation to each other. Their
relationship can be compared to that of a father and son,
where one pervades and the other is pervaded.

6. Eternal Entities

There are three 'beginningless entities': God, the soul,
and Prakrti. Prakrti is the material cause of the world.
These entities are also referred to as eternal. The qualities,
actions, and nature of these eternal entities are likewise
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eternal.

7. Dravya (substance, Gunpa (properties), Karma
(motion)

Dravya (substance), Guna (properties), and Karma
(motion) exist eternally in the process of creation. These
elements emerge from the combination of atoms and
cease to exist upon their separation. However, the force
that initiates the first combination of atoms is inherently
present within them. This inherent force allows for the
continuation of further combinations and separations of
atoms. Thus, these three elements are perpetually created
throughout the cycle of creation.

8. Creation

Creation is the result of intelligently combining
different substances in the right proportions and order to
form various shapes.

9. Objective of Creation

The purpose of creation is to showcase God's qualities,
actions, and nature effectively. When someone was asked
what eyes are for, the answer was to see. Similarly, God's
success in creating the world is evidenced by the act of
creation itself and by allowing living beings to experience
the appropriate outcomes of their actions.

10. Creator of Creation

“Creation implies a creator.” This creator is the God
mentioned above. A glance at creation reveals that
inanimate matter cannot independently transform into
seeds and other forms; this demonstrates that it must have
a creator.

11. Bondage

"Bondage" arises from various causes, primarily
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ignorance and other factors. Evil actions, worshiping
anything other than God, and ignorance all lead to
suffering. This is why it is referred to as "bondage,"
something undesirable that one must endure.

12. Mukti (Liberation)

'Mukti' (Liberation) refers to the state of being free
from all sorrows, enabling one to roam freely within the
omnipresent God and His creation. In this state, one can
enjoy the bliss of liberation until the designated time, after
which one returns to the world again.

13. Means of Liberation

The means of liberation encompasses worshipping God
through practices such as yoga, engaging in rituals of
dharma, attaining knowledge through celibacy,
associating with enlightened scholars, cultivating proper
understanding, fostering positive thoughts, and pursuing
dharma, artha, kama, and moksa.

14. Artha and Anartha

‘Artha’ is what is obtained through Dharma, while
what is obtained by Adharma is called ‘Anartha.’

15. Kama

Kama is what is attained through the Dharma and
Artha.

16. Varnasrama

[ believe in the concept of 'Varpasrama,' which is
grounded in the qualities and actions of individuals.

17. Ruler

A 'Ruler' is characterized by virtuous qualities, actions,
and nature. He is an impartial servant of justice, treating
the people as a father would his sons, and continually
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striving to enhance their welfare and happiness.
18. People

The term ‘Praja’ refers to people who embody pure
virtues, perform righteous deeds, and possess noble
character while practicing impartial justice, desiring
progress for both the ruler and people, treating the king
as a son, and exhibiting no rebellion.

19. Just

I consider him to be 'just' who always seeks truth and
rejects falsehood, removes the injustice, and promotes and
desires the happiness of everyone like his own soul.

20. Deva, Asura, Raksasa and Pi§acha

I consider the learned as 'Deva,' the unlearned as
'Asura,' the evil doers as 'Raksasas,’ and the immoral as
'Pisacha.’

21. Devapuja (Worship of gods)

Honoring scholars, mothers, fathers, teachers, visiting
Vedic scholars, and Samnyasis, just kings, righteous
individuals, chaste women, and chaste husbands is referred
to as 'deva-pooja.' The opposite of this is called Adevapuja
(worship of non-gods). These revered figures are to be
respected and worshipped, while I believe that murtis
made of stone and any other idols except these embodied
respectable figures mentioned above are not worthy of
worship.

22. Siksa (Education)

Education is that which enhances knowledge,
civilization, the tendency to dharma, and self-control
while eliminating shortcomings such as Avidya (false
knowledge).



A True Face of Hinduism 187

23. Purana

I consider the Puranas, such as the Aitareya and other
Brahmana texts authored by Brahma and others, as
significant works that encompass history, Kalpas, Gathas,
and Narasansi, rather than being limited to the Bhagavatas
and similar texts.

24. Tirtha

The 'Tirtha' that helps one cross the ocean of suffering
includes truthful speech, knowledge, Satsanga (the
company of good persons), the practice of yoga following
yamas (social discipline) and niyamas (self-discipline), and
auspicious deeds such as attaining dharma, artha, kama,
and moksa, acquiring knowledge and performing
charities. I consider these as Tirtha, rather than other
bodies of water.

25. What is superior — Destiny or Effort?

“Efforts are more significant than destiny” because
effort enhances destiny. Improvement of efforts improves
destiny, while a decline in efforts causes a decline in
destiny. Thus, effort takes precedence over destiny.

26. The difference between Admirable and
Condemnable

[ believe that it is admirable for a person to empathize
with others in happiness, sorrow, loss, and gain as they
would with themselves. Conversely, it is condemnable to
do otherwise.

27. Sanskara

‘Sanskara’ means that which transforms the body,
mind, and soul. There are sixteen types of Sanskaras,
starting from [Niseka] Impregnation and ending with
[Samasana] Crimation. I consider this a duty, and nothing
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should be done for the dead after cremation.
28. Yajna

The term 'Yajhia' refers to a practice that involves
extending hospitality towards scholars, the development
of proper technology, chemical and material sciences, and
the sharing good qualities like knowledge and Agnihotra,
to purify the air, rain, water, and herbs, ultimately
promoting happiness for all living beings. I consider this
practice to be the best.

29. Difference between Arya and Dasyu

Just as 'Arya’' is regarded as noble and 'Dasyu’' is viewed
as wicked, I hold a similar belief.

30. Aryavartta

The region known as 'Aryavartta' derives its name from
the Aryans, who have inhabited it since the dawn of
creation. Its boundaries are defined by the Himalayas to
the north, the Vindhya Range to the south, Attock to the
west, and the Brahmaputra River to the east. The area
enclosed by these four geographic features is referred to as
'Aryavartta,’ and the people who have lived there
throughout history are called Aryas.

31. Acharya

The esteemed teacher of the Vedas, along with their
Angas and Upangas, one who embraces the truth and
steadfastly rejects falsehood, is revered as an 'Acharya.

32. Disciple

The disciple is virtuous, capable of receiving true
education, eager to acquire knowledge, and is a well-
wisher of the Acharya.

33. Guru
Mother, father. The one who helps a person accept the
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truth and discard falsehood is also called a 'Guru.'
34. Purohita (Priest)

The priest is the one who is a well-wisher of the host
and gives true teachings.

35. Upadhyaya

Upadhyaya is one who teaches one portion of the Veda
or its Angas (parts).

36. Etiquette Worthy of a Learned

Etiquette worthy of a Learned is the acquisition of
knowledge by following the principles of dharma and
celibacy. It involves determining the truth based on direct
perception and other evidence, embracing the truth, and
rejecting falsehood. The person who embodies these
values is referred to as a 'Sista’ (learned).

37. How many Evidence?

I believe in the eight kinds of evidence starting with
direct perception (cognition).

38. Apta

'Aapt’ refers to one who speaks truth, is virtuous, and
strives for the happiness of all.

39. Test

There are five types of 'tests' to determine truth and
falsehood. The first test examines God's qualities, actions,
nature, and knowledge of the Vedas. The second test
involves the eight kinds of evidence starting from direct
perception. The third test focuses on the processes of
creation. The fourth test is based on the behavior of Aptas.
Finally, the fifth test assesses the purity of one's soul and
knowledge. One should use these five tests to discern truth
from falsehood, accepting what is true and rejecting what
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is false.
40. Propakara

Praopakara is that which helps all human beings rid
themselves of their evil deeds and sorrows while
enhancing their good conduct and happiness. This
embodies the principle of “Live and help others live.”

41. Is the Soul independent or Dependant?

‘Independent, Dependent’- Just as an embodied soul is
independent in its actions, it is dependent on God’s system
tfor reaping the fruits of those actions. Similarly, God is
independent in carrying out His virtuous work.

42. Svarga (Heaven)

Heaven refers to a state of spiritual bliss and attainment
of its means.

43. Naraka (Hell)

Hell refers to a particular suffering one endures in the
lower species and the attainment of its means.

44. Birth

Birth is the appearance of the soul in the body. I believe
there are three types of birth—previous, current, and
tuture.

45. Death

The union of the soul with bodies is referred to as
'birth," while separation is known as 'death.’

46. Marriage

Marriage is taking someone's hand willingly, lawtully,
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and publicly.

47. Niyoga (surrogacy through artificial or natural
insemination)

Niyoga—In the event of separation due to
circumstances such as the husband's death or incurable
conditions like impotence, a woman or man may, in an
emergency, engage a person of equal varna (sanskaras) or
a better Sanskaras (varna) for donating sperm (in case of
women) or surrogacy (in case of men) or to have children.

NB: Here it may be clarified that the practice of Niyoga
was sanctioned in Vedas and other Sastras. Niyoga was
exercised by 1. Artificial stimulation of female ovum or
male sperm for reproduction. 2. Artificial or natural
insemination by a sperm or ovum donor. Artificial or
natural insemination is the deliberate introduction of
sperm into a female for sexual reproduction if a man or
woman wishes to bear or beget a child in the absence of
his or her married partner or if his or her partner is
infertile. Natural insemination was performed by a sperm
donor ejaculating within a fertile female's reproductive
tract during sexual intercourse. Natural insemination is
always a type of in vivo fertilization. Artificial
insemination, on the other hand, was performed by the
introduction of sperm of a sperm donor into the
reproductive tract of a fertile female by means other than
sexual intercourse. This process is also a type of in vivo
fertilization. But if the female happened to be infertile or
suffered from a genetic disorder, her mature eggs were
collected and fertilized by the sperm of a sperm donor
outside the uterus, a technique called in vitro fertilization.
The embryos were also developed in vitro and the baby
was born out of an urn (tube) and not from the womb of
the mother. Here it may also be pointed out that only the
diseased or infertile partner’s younger or elder brother
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often called devara or one of the cousins from his six
pedigrees was allowed to donate sperm for artificial or
natural insemination.

48. Appreciation

Stuti involves appreciating, listening to, and learning
about qualities. Its reward is love and faith in the person
or object to whom those qualities are attributed.

49. Prayer

Prayer—To pray to God for knowledge and
understanding that one receives from God after
developing one's qualifications to receive it. Its result is
humility and other virtues.

50. Meditation

Just as God's qualities, actions, and nature are pure, we
should also strive for purity within ourselves. By
recognizing that God is omnipresent and resides within
us, we draw closer to Him and He is near to us. This
understanding, achieved through yoga, is known as
Upasana. Such realization fosters the advancement of
knowledge and personal growth.

51. Saguna and Nirguna-Prayer, Praise and Meditation

'Saguna-Nirguna-Stuti-Prarthana-Upasana' refers to a
way of praising God. This involves acknowledging God as
being endowed with all positive qualities (Saguna) while
also recognizing that He transcends those qualities that are
not possessed by Him (Nirguna). The act of praying to
God to embody good qualities and seeking His assistance
to eliminate any flaws is referred to as the Saguna-Nirguna
prayer. On the other hand, considering God to be free of
all defects and filled with all virtues while surrendering
one’s soul to Him and His divine commands, is known as
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Nirguna-Saguna Upasana (worship).

These principles have been briefly outlined here. Their
detailed explanations are provided in each chapter of
'Satyarth Prakash' and in texts like the Rgvedadibhasya-
Bhamika. Essentially, I accept what is universally
respected; for example, I believe that speaking the truth is
good while lying is bad.

[ dislike the conflicts that arise from differing opinions,
as these viewpoints often lead to misunderstandings and
animosity among people. My goal is to eliminate these
conflicts, promote the complete truth, unify opinions,
foster love and understanding among individuals, and
ultimately bring happiness and benefits to everyone.

With the grace of Almighty God and the support and
compassion of my loved ones, I hope that these principles
will soon gain popularity in all regions. My intention is
that all individuals can easily achieve Dharma, Artha,
Kama, and Moksa, leading to lasting prosperity and
happiness.

AT Fr&HzAY |

alamativistarena buddhimadvaryyesu |

For insightful individuals, the principle of "less is
more" holds immense power and effectiveness.

AR I T 97 Fe0T: I HaaH AT |

YASTRI Fewld: WAl SREh: | |

Om sanno mitrah sam varunah sanno bhavatv aryyama.
sanna’indro brhaspatih sanno visnur-urukramah.

[Meaning] May you (Om) O God, Who is (Mitra),
Friend of all, (Varuna) Holiest of all, and (Aryama)
Controller of the Universe, be gracious to us. May you
(Indra) O Lord Almighty, (Brhaspati) the Lord of the
Universe, the Support of all, be gracious to us. May you
(Visnu) O Omnipresent and (Urukrama) Omnipotent
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Being, be gracious to us.

AT FET0 T AT @G TS T (AT e 89 e
A AT Fd dfH THME] dexhRAaqg | Faq A 3ag
ORI, | ST WATILRMTRRA: 1121 Al smvas, 7.1

namo brahmane namaste vayo

tvam-eva pratyaksam brahma vadisyami
rtam vadisyami satyam vadisyami
tan-mam-avatu tad-vaktaram-avatu.
avatu mam avatu vaktaram
Ormn santis santis santih

[Meaning] We salute you O Brahman! (Omnipresent
one), O Vayu! (the most Powerful Supreme Being). You
alone are real Omniscient Brahman. I will call You, You
alone, as true Brahman. You will as truly have revealed in
the Vedas, will I obey and preach. I will be truthful in
words, deed and thought. You are my shelter. May You
protect me, who speaks nothing but the truth?

Let there be Peace on earth! Let there be Peace in
midsphere! Let there be Peace in the celestial sphere!

s 5 - - Sy
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AT R -
Iti Srimatparamahamsaparivrajakacharyyapnam paramavidusam
Srivirajanandasarasvatisvaminam sisyena
Srimaddayanandasarasvatisvamina virachitah
svamantavyamantavyasiddhantasamanvitah

Here ends the declaration of beliefs and non-beliefs
composed by Srimad Dayanand Saraswati Swami, the
disciple of High profile scholar Sri Virjanand Saraswati
Swami, the Paramahansa Parivrajakacharya.
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supramanayuktah subhasavibhisitah
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satyarthaprakaso'yam granthah sampurtimagamat Il

Concluding with compelling evidence and written in
beautiful language, the text of Satyartha Prakash reaches
its end.



